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14. The analogy suggests that the knowledge in the conscious entity
is not real but apparent. The conscious entity does not undergo
any change in the empirical state also.
15. The sense is that the knowledge of one object cannot lead to the
knowledge of the other different from it. Similarly, if the
knowledge and the object would be different, to have the
knowledge would not mean to know the object.
16. The Samkhyas consider the difference between grahana and
pratyaya. The former refers to taking the form of the objects
without the awareness of them, while the latter emphasises the
awareness of the object, though the fact of its taking the form of
the object is not denied.
17. The context demands the reading akasasya smatpakse instead of
akasay atmapakse.

KARIKA-18
(Multiplicity
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We admit that the soul exists. Now it should be thought

upon whether the soul is one or they are many. If you ask why
does such a doubt arise, (we reply), because the relatives are observed

ill

both the ways. In some cases, there is found the con-

tact of many with many, for example, that of the body with ears,
etc. In some cases the contact of one with many is found, just as
that of the space with pot, etc. The soul is related to bodies.
Hence,

arises the doubt whether

it is many like ears, etc., or

one like space. Moreover, because 'of the controversy among the
authorities. The

followers of the Upanisads

consider that the

soul is one. Kanada, Gautama and the Jainas, etc., hold them as
many. As there is the controversy

about the oneness or many-

ness of soul, similarly there is the controversy
of being a witness, indifferent,

about its nature

seer and non-agent?

Therefore,

it should be told as to how these qualities exist in the conscious
entity.
(Definite adjustment
6~-

of birth, death and organs)
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Proponent : As regards your statement that there is the doubt with
reference to the (number of) soul whether it is one or many on
account of its being a correlative, we reply the conscious entities are many, is the assertion.
Why?
BECAUSE OF THE DEFINITE ADJUSTMENT OF BIRTH,
DEATH AND ORGANS.
Birth means the contact of the internal organs like intellect
supported by the subtle body with the external body in accordance
with the impressions of the past deeds. Death means the giving up of
the earlier body by the internal organs when the experience of result
of deeds done earlier is over and when the enjoyment of the result of
the deeds done recently is present (near ). The organs are thirteenthis will be stated (by the author) later on (Ka 32). The compound
birth, death and organs is dissolved as birth and death and organs.
There is the definite adjustment of them with each conscious entity.
From this probans is deduced the multiplicity of souls. What is meant
is this. Birth and death are the other states of the body. They are
mutually opposite like darkness and light. If there would have been
one soul only, just as a single object connot experience the falling of
darkness and light on it at a time because it is impossible, similarly,
one soul cannot experience birth and death at the same time. And, it
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is observed that there is the experience of birth by some body and
the experience of death by others. Therefore, we admit that there are
many souls in case of whom there is the capability of experiencing
opposite qualities (separately). Similarly, there is the excess of light
which grasps the objects in case of the senses and also the incapability (Ka 47) of twenty eigth kinds in the form of the excess of
impurity. Their experience by one soul only is not possible since they
are opposite in nature. It is not possible to experience in case of one
soul only the excess of light in the form of (causing) knowledge of
the objects and the incapability in the form of the excess of impurity
because both of them are opposite in nature. This adjustment in case
of every conscious entity regarding (or caused by) senses does exist.
Therefore, we hold that there are many souls.
(Non-simultaneity of action)
~~I

3igJjQ(SI't~ I

g;~qdtS<'Ci~
~?

~1'lq(Slq~:~tlH?:lf<1flQ:,~

Slqf'd<,qq~'dI

Moreover,
BECAUSE OF THE NON-SIMULTANEITY OF ACTIVITIES THE
PLURALITY OF THE CONSCIOUS ENTITY IS ESTABLISHED.

Why?
Because of the non-simultaneity of activities. '(It is) of the cosmic matter' remains (to be said), in case of which only the activity is
possible (or justified).
CfiBl Slqf'd<,q~'d ?

Opponent: Whose activity is justified (or possible)?
~I

Proponent: Of the cosmic matter.
q;~?

Opponent: How?
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If there would have been only one soul, cosmic matter would
have bound (or attached to the province of) conscious entity only.
This is capable of enjoying many bodies at a time and, hence, the cosmic matter would have been active at a time in the production of all
the bodies which should have been born in one cycle when the period
of time respectfully incites (requires them).2 However, the activity
(modification) of cosmic matter in the form of various bodies is observed to be non-simultaneous. And, from that non-simultaneous activity of cosmic matter with reference to many bodies is proved the
many-ness of the soul,
(Another interpretaion of non-simultaneity of activities)
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The others say (interpret it) like this. Because of the non-simultaneous activity of the external organs only.
How?
If there would have been one soul only, since all the organs are
arranged to accomplish the purpose of the soul, would acquire all the
objects simultaneously with the organs situated in each body. In case
of some disease like deafness the organ of (hearing) etc., would have
been unobstructed means of cognising sound, etc., because soundj
etc., would be heard through the organ related to some other bo.iy.
This is, however, not the case. Therefore, on account of the nonsimultaneous activity of the organs also there are many souls. This
(interpretaion) is, however, wrong.
Why?
Because this (argument) does not differ from the former. This
meaning is included in the argument 'on-account of the definite adjustment of the senses.' Therefore, let the argument be as it is interpreted by us.
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(Opposition to the qualities of the manifest)
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Moreover,
BECAUSE OF THE OPPOSITION TO THREE CONSTITUENTS,
ETC.

The qualities of being composed of three constituents, indiscriminative, objective, general, unconscious and productive are
found in all the bodies.4 As are these, so are their opposites like absence of constituents, etc., the qualities of the conscious entity.
Then, there is the proof for one conscious entity from one body because of the deduction of the existence of the one possessed of the
nature opposite to the nature of the constituents. Similarly, on account of the availability of the one of different nature from constituents in each body is deduced the multiplicity of the conscious
entity.5 Therefore, it is established that the souls are many.
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1.
2.

3.

4.
5.

These qualities are stated with reference to the conscious entity
in the next karika.
The sense is that if the conscious entity would have been one and
thus would have been enjoying all the bodies at a time, the cosmic matter would create all the beings required at a time.
The sense is that deafness, etc., would not cause obstruction in
knowledge because the soul, being one according the above
theory, would cognise sound through the ears of others if there is
the defect in one particular body.
.
Cf. Karika 11
Since in each body there is the one entity having the opposite nature to the constituents, there is a separate conscious entity in
each body.

-

KARIKA-19
(Nature of Conscious entity)
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ffl;,s:ql(ii•;)
. ~

1 m~~q~qIUjfUlS:;!{(ClICfl~(Cll1lfiOje:l;jr

Cfl~I~<fi: Slfdqf"dfUd ?

Opponent : The multiplicity of the soul is established. For what
reason now arises the knowledge of witness-hood, isolation,
neutrality, secrness and non-agency of the conscious entity?
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Proponent: AND, THEREFORE, FROM THAT CONTRAST IS
ESTABLISHED
THE
WITNESS-HOOD
OF
THE
ONCSIOUS
ENTITY AS ALSO ITS ISOLATION,
NEUTRALITY, SEERNESS AND NON-AGENCY.
With the word 'from that' is expressed the reason in general.
The word 'and' (ca) is in the sense of restriction (or specification).
The author puts in a specific case the reason which is employed in
general (here); (the reason is) that through that contrast, etc. The
author mentions the probandum through 'is established the witnesshood of conscious entity', etc.
Through the expression witness-hood,etc., he (che author) suggests the non independence of the constituents with reference to
their activity because the activity of cosmic matter depends upon his
purpose.
31~tidlq:<'4~~

?
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Opponent: How is there the controllership in conscious entity?
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Proponent : When someone stands as a withness of the activities, the
agent performs the acts according to his will and not independently. In the same way acts the cosmic matter. The intellect, egoism, subtle elements, senses and the gross elements
arrange themselves into the form of god, men and animal in the
way as the purpose of the conscsious entity is fulfiled by their
activity and the cessation of activity; but not as they desire.
Therefore, conscious entity is the witness because the activity
and the cessation of activities are dependent upon the purpose
of conscious entity.
Through the statement of isolation the author negates the contact of the conscious entity. There is no contact of the conscious entity with the constituents in away Jhere is the mutual contact of the
sattva, etc., which stand in need of each other's qualities leke light.
Through the statment of neutrality the author shows the impropriety
or impossibility of extending trouble or favour to the constituents and
the absense of taking the side (by the conscious entity) in their activity because there is no increase or decrease in conscious entity.'
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Through the statement of seer-ness the author confirms merely
receiving the form of the object merely through the contact with the
activity of the constituents/ which have not yet accomplished the objects and which are of the nature of pleasure, pain and indifference,
~ecause the p~wer of consciousness exists (in body) from the ve9'
time of formation of body (composed of the effects and causes).
Through the statement of non -doership the seven kinds of non-doership is resorted to. It does not ascertain the objects in its contact with

the external and the enternal organs. It does not attain the state of
subordination or principal through his quality in the form of consciousness, to the Sattva, etc., which proceed to activity through their
qualities of light, motivation and restraint , and through favouringeach other. Similarly, he does not act with the qualities as the woman
and a boy. He does not employ others to activity while itself situated
at one place just as the one who sets the charriot, a cart or a machine
in motion. He does not create something from his own self like a
lump of clay. Nor does he do something with something else like a
potter. Nor does he do something through mere order just as a juggler. Nor does he work jointly like mother and father. Thus, through
the present aphorism having made controllership, state of having the
absence of the constituents neutrality, enjoyership and non-doership
as the probandum the author puts forth the contradiction to three
constituents, etc., as the probans. The application (as probans) of
those five acts opposed to those of the three constituents should be
unerstood in a way it is possible to do so for the establishment of
these five.4
(Witness-hood due to absence of constituents)
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There, from absence of consttiltuents (results) the witnesshood. Since it is differrent from pleasure, etc., it is the witness of
their activities.s
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Opponent: (It is not right) because it is not well known as his nature
of being devoed of the three constituents is not proved. If the

151

.KOrikQ 19

state of non-possessing the pleasure, etc., in case of the soul
would have been established, it is right to say. That is however,
not established. Therfore, it is wrong.
If it is argues that without stating it particularly, it is proved
through otherwise? It may be like this. You have also not given a particular reason to say that the pleasure, etc.,are the qualities of the soul
and not those of the word etc., Thereore, it is also not established.
This is a also wrong.
Why?
It would involve the difference of localtion even when there is
single sentence through the use of 'I' . It is observed as used that 'I
am happy', 'I am unhappy'. Therefore, it is not right to consider the
pleasure and pain, etc., as forming the nature of word, etc.
~-;r,

~swmr ~
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Proponent: It is not so. It (i.e., the reason) is not conclusive with refermce
to white complexion, etc. Just as there is the difference of location
of the qualities of body and soul even in a single sentence through
the use of 'I' as 'I am white' and 'I am black' , similar would be the
caswe with pleasure, pain, etc. Those would not be the qualities of
the same self (inspite of the use of '1')
I <RIf11lft{J~11IGFq\jij)G~'tl~OI
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Oppnent: It is wrong becsuse of their being found separately (at different locations ). Though there is the knowledge of white complexion etc., as non-separated from body through the
expression '1', yet after perceiving them earler as not belonging
to the soul and after perceiving them after wards as associated
with the soul one can ascrtain that these belong to this and not
to this. There is no congnition of pleasure and pain separately
(without soul). Therefore, it (your argument) is wrong.
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It is not jusrified.

Why?
Because you have adopted the other way. Earlier you have given
the reason as it is the quality of the soul because it is known as nonseparate through the use ofT. At present there is the use of 'I' on
the ground of its known ledge as different; thus you. are adopting a
different way and there is no alleviation of the non-conclusiveness.
Moreover, it (the established reason given by you) is not different from
the doubt.6 The doubt arises since the white complexion etc., are perceived as different and the pleasure, etc., are not so. It is not right to
take;the decision on the basis of the doubt itdelf. Thereore, it is right
that' even though through the 'I' notion pleasure, etc., are not
siparately perceived like the white colour, etc. Moreover, because of
the involvement of undersirable contingency of not selecting them because of the non-determination of their nature. In the case of one who
speaks that the word, etc., are of the nature of pleasure, etc.,7 there
would arise the undesirable contingency of not selecting the word
etc., because their nature is not fully determined.
If it is argued that the defect does not arise because those are
selected as the efficient cause (and not the material cause) just as the
selection of fire ? It may be like this. As the fire is selected as the
cause of the atomks produced by warmth, though they are of the nature of earth, the word, etc., and in this way those (pleasure, etc.,)
would be the qualities of the soul.
That is also wrong.
Why?
Because of the perception of having the same locus. There is no
identity of locus between the fire which serves as a cause and the
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atoms produced by warmth in the form 'the fire which is already
heated is cooking' Similarly, there would have been no identity of
location between word, etc., and pleasure, etc., because word, etc.,
are suppopsed to be the cause of that. It is also perceived that the
pleasing word also (somtimes) causes misery. Therefore, there is no
selection of them because of their being the cause.8
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Opponent: In this way also it is not right to take the pleasure, etc., as
of the nature of word, etc.
Why?
Because of the controversy. Just as the word is known by all in
the form of word because the word is of the form of the word, the
pleasurable 'object also would be known by all as having that form
(pleasurable). However, there is the controversy in this case. Therefore, they are the qualities of the soul only.
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Proponent: No, because it is caused by a particular past impression.
There is the difference of opinion with reference to sweetness,
etc., because of the power of bilious humour (bile). There is no
controversy of their being associated with a particular impression of the absence of quality of word, etc. It is not that these
are not having the quality of word, etc., Moreover, the same
would involve even if they are considered to be the cause. This is
similar in case of them who consider them to be the cause.
There is no controversy in case of the cause and the result,9 just
as in the case of the lamp and the light. Thereby, the causality
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of word; etc., would also not be postulated on accourit pf controversy.lO The fault belongs to both, the one only does not
state it (for other)Y
If it is argued that the fault does not arise when they are intended to be the qualities of the soul? It may be like this. The cause
being secondary through the fruition of some other (pleasure or
pain) produces them with reference to the soul. If they are identical
with the cosmic matter, their different adjustment would not be
proper as they do not depend upon the cosmic matter.
This is also not so.
Why?
Because of the statement already made. It is already stated in
the beginning that even though they are identical, there is the controversy with reference to sweetness, etc., as they are subordinate (to
each other). Therefore, the statement that they are prominent even
when they are identical with cosmic matter, is not settled.12
~,
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~ ~:
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Opponent: This is also wrong.
Why?
Because they are observed in case of past and future as well.13
Therefore, it is not correct to consider pleasure, etc., as of the nature
of word, etc.
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WiI{IU!l1l~CflB't'WfRt q(¥i~:fq~f1Ht "if (I~ul('q1l1qq7l"l1 (I{lilqdl~(lr7l1UI
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W fqfqiji('ql((

I

Proponent : Because the knowledge is the cause of memory. The association of remembered pleasure, pain, etc., takes place in
case of past and future word, etc., as well. And it is experienced
so by the conscious entity due to its association with that. When
they are considered to be the qualities of the soul, there would
be no possibility of their being severe or slight since there is no
particularity in the results which are born of some cause, as is
the case with the baked atoms. Therefore, there is no impropriety in considering pleasure and pain as forming the nature of word, ere." Moreover, because it would involve the
undesirable contingency of absence of liberation. Since the
qualities can never be dissociated from the substance, there
would arise the undesirable contingency of non-dissociation of
them from the soul when pleasure and pain, etc., are taken to
be the properties of the soul. Therefore, their nature of being
the qualities of the soul is not right.
If it is argued that their dissociation takes place like black
colour, etc.? It may be like this. As the black quality, even though
forming a quality dissociates with the contact of fire, and as the sky
even though having the word, etc. As quality, remains without word
etc., also, similar, will be the case with the soul also.
This is also wrong.
Why?
Because it would involve the undesirable contingency of taking
up the other particular (qualities), and because it is still to be proved.
Just as an atom takes up the particular new red quality after giving
up the blackness and, thus, does not give up the colour (obsolutely),
similarly, the soul also would acquire the new pleasure after giving
up the old and new pain after giving up the old due to the capacity of
the external cause. They would not be given up absolutely. This is still
to be proved for us that the sky having sound as the quality remains
qualitiless in some stage. We shall establish that the sound .of the
drum, etc., are the qualities of that. Therefore, it is correct to consider pleasure and pain as forming the nature of word, etc. IS The
soul is not of a mixed nature. Therefore, it is wrong to suppose the
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qualities like desire, aversion, effort, virtue, vice, knowledge and past
impression, which are mutually contradictory and of varied nature, as
the qualities of that (soul). Therefore, it is right that the soul is
qualitiless and it is merely the witness on account of its being qualitiless and, hence, is isolated on account of its being devoid of (all the
qualities).
(Isolation of the conscious entity)
~~\<1:~~:

d~l~qct:~~:~mrTfur~

I

Since it is devoid of all the constituents, it is isolated; it does
not remain associated with them.
am,q;: 9>'1(fI1l~.n~~:~~sf~mr?

Opponent: What (type of) dissociation from the constituens is
tended in case of the soul?
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Proponent: It is the capacity of performing their function by sattva, etc.,
who do not stand ill need of his help. The Sattva, etc., which
exist helping one another through their qualities like light16 do
not require the favour from the conscious entity. They perform
their activities merely through their association with the
qualities like light. So read the followers of Varsaganya : The
activity of the cosmic matter without understanding'{ proceeds
in the initial state of creation without being controlled by the
conscious entity. Since the constituents proceed to activity
without requiring his favour, this (conscious entity) also does
not experience the contact with them. The postulation of considering them different on the basis of working separatel/8 is
experienced in the world too. For example, the brothers are
separated, these have no common activity. These are not
separate, their activity is common.
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(Neutrality of the conscious entity)
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It is neutral because it is the subject of experience. Since the
conscious entity is subject of experience, it is neutral.
What is the reason here?
Because of unequality of power. Because of the possibility of
less and more there is a possibility of the mutual obstruction and
mutual favour. But, the soul is the subject of experience. Therefore,
there is no possibility of less etc., (in it). Hence, the consciousness.
The neutrality (of the conscious entity) is proved because on account
of its being unmixed it has no attachment or aversion which are the
objects of the constituents.
(Seerness of the conscious entity)
~~ ~
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The seerness of the conscious entity (is) because of its being
conscious. The consciousness should be placed in the conscious entity after eliminating it from the Sattv,? etc., because of their being
the modification of the cosmic matter. 1 The seerness is not possible
in case of the non-conscious objects and, hence, the conscious entity
only is the seer because of consciousness, and not any other entity.
(Non-doership of the conscious entity)
3fcfl<i'qTq:,~~
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~11if
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I

The non-doership of the conscious entity is because of his
being non-productive. The nature of production is that which leads
to production. The productive is one who has the nature of production.
(Non-agency of the active agency)
q;:~~?lT~~
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Opponent: What is that nature required for production?
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of production
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consists of movement

and

It implies that he is non-doer because of his being

devoid of activities. It is non-doer
productive.

1\~

because of its being non-

If it is asked how is its nature of being devoid of ac-

tivity possible, (we reply), because of its being conscious. The
nature of possessing the activities is observed with reference to
the milk, etc., which are unconscious
of any conscious

entity. Hence,

in nature and not in case

conscious

entity is inactive.
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entity is active? It may be like this. Cosmic matter being all-pervasive
is active, conscious entity also should be active on account of its
being all-pervasive.
This is also wrong.
Why?
Because the association of (both the activity and all-pervasiveness is observed in case of one which is ill association with two
qualities.20 The all-pervasiveness in the active object is associated
with forms of non-consciousnessv and many other forms, i.e., composed of three constituents, etc., and not in isolated (all-pervasiveness). It is, however, not the case with conscious entity. Therefore,
the example is dissimilar. In this way the conscious entity is non-active and thus being inactive in nature does not produce the body
from the cosmic matter.
Why?
Because the capability of producing some effect from the lump
of clay is observed in case of potter who is active.
It may be argued that it sustains the object produced by other
as a nurse supports the bady, or, there may be his activity by employing others to activity though himself situating inactive only just as the
one who sets the chariot, the cart or the machine in motion.
It is also wrong because of the reason stated above.
If it is said to be like this that the Conscious entity produces the
body from himself.
This is also wrong. Since the conscious and non-conscious are
entirely different (in nature), there is no possibility of being material
cause or its modification in case of conscious entity.
If it is argued that from both of them (the creation is
produced)?
That is also not possible because it would invole the undesirable contingency of both the faults.
It may be like this that the conscious entity produces the body
merely through thinking without naming the state (genus) of birth.
This is wrong.
Why?
Because there is no possibility of thinking in the absence of
prqductiop. It is already stated in the context of refuting the causality
of ISvara22 that th~ intellect of the one possessing intellect does not
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exist earlier to the evolution (modification) of cosmic matter. There
is no possibility of thinking without intellect because thinking is the
function of that intellect only. The creation by some intelligent
creator is already refuted. That should be connected here also. And
its doership of determination is also refuted earlier. Thus, through
the non-doers hip of seven kinds, it is proved that the conscious entity
is no-doer. It is stated also:
The conscious entity does not determine, nor does it sustain or
sets the other object in motion. It does not create the object from
himself, nor from other objects, nor through calling the name only
nor through the both the cosmic matter and himself.
Therefore; it isright that
"And therefore, from that contrast is established the witnesshood of the conscious entity as also its isolation, neutrality, seerness
and non-agency."

KARIKA 19
1.

2.

3.

4.

5.

6.
7.

The sense is that which increases or decreases and thus is aspiring for some benefit cannot be neutral, but the conscious entity is
not affected by anything.
The conscious entity is not an agent of knowledge, but a mere
spectator. Knowledge in the conscious entity is actually apparent. Vijnanabhiksu brings out the difference between witness
and the seer. The former is directly related to the object while
the latter may be with intervention.
This is to stress the idea that consciousness is the nature of the
soul itself and is not produced in him by the association with the
constituents.
In karika 11 Isvarakrsna enumerates six points of opposition' between worldly objects and the constituents. The Yuktidipika
considers five of them leaving aviveki. From these should be
deduced the five points about the nature of the consious entity.
However, there is no sequence or fixation as to which point
should be deduced from which point of contrast. They should
be understood as they may be possible. For example, the witneesshhood and isolation of the conscious entity are deduced
from his being devoid of the three constituents, neutrality from
his being the subject, seerness from consciousness, non-doership
from non-productivity.
The witness should not be actively involved in the activity witnessed by him. Since the conscious entity is different from
pleasure, pain, etc., he can be their witness.
The cause of the doubt, viz., finding together, itself is accepted
to be the conclusion.

The context demands the negative particle na in the beginning of
the sentence.
S. The experience of pleasure and pain depends upon many factors. If a particular object is the cause of pleasure only, it should
not cause pain. But, it goes' against our common experience. It
can, however, be expained on the basis of Samkhya theory. Due
to the dominance of a particular constituent at a particular time
towards a man having particular impression, the object is said to
be of the nature of pleasure or pain or indifference in those circumstances.
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It cannot be contradicted that the cause invariably gives rise to
its effect.

10. The controversy refers to the experience of pleasure, etc., differently by different persons.
11. Pleasure, etc., are considered to be the nature of the cause of objects by both the upholoders of different theories. However, in
both the cases it cannot be explained satisfactorily as to how the
same object is sometimes experience to be pleasurable and
sometimes painful.
12. The sense is that they are identical with the cosmic matter and
one of them is prominent at a time.: However, it is not a fixed
rule as to which of them is prominent. Anyone of them may be
prominent at the same time.
13. The meaning is if the pleasure, pain, etc., are identical with
words, etc., they should be experienced at the present only because the same word, etc., were not in the past and would not be
in the future. Consequently, there would be no memory of the
past. Pleasure, etc., and no intuition of the future pleasure etc.
14. The context demands that the reading should be without na.
15. The reading atmabhavo yuktah given by Chak,. is more appropriate than that of Pandeyas's reading ayuktah.
16. Cf. Karika 12-13.
17. It implies that it is not thoughtful but is spontaneous.
18. The context demands the reading anekakaryatvat as against
ekakaryatiat.
19. The word prakrtivikarabhutatvat is confusing. It may be interpreted as the constituents are the vikara (modification) of the
prakrti which will contradict the Samkhya position itself, because
in Samkhya the constituents are not product or modification of
the cosmic matter.
20. The qualities here refer to the activity and all-pervasiveness and
prove the nature of the object as possessed of the two qualities.
21. The reading should be vibhutvamacetanya .... in place of vibhutvamacetanya ...
22. See YD on the karika 14.

-

KARIKA 20
(False appearance of qualities in the conscious entity)
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Since the conscious entity only is the seer due to its association
with the power of consciousness and not any other entity! and the
agents are the constituents only and not the conscious entity.
THEREFORE, DUE TO THE ASSOCIATION WITH THAT THE
INTELLECT THOUGH UNCONSCIOUS (ESSENTIALLy) AP·
PEARS LIKE HAVING CONSCIOUSNESS AND THE CON·
SCIOUS ENTIlY
THOUGH
(ESSENTIALLy)
NEUTRAL
APPEARS LIKE AN AGE~ WHILE (REALlY) THE DOERSHIP
BELONGS TO THE CONSTITUENTS.
Since the activities like seizing, retaining, knowing, speaking,
deliberating and reasoning belonging to the organs situated at their
respective places, due to the association of the conscious entity appears in the form of the consciousness, as also the power of consciousness which follows the function like determination due to its
contact with the intellect, etc., which are arranged in that form and
active, seems to be as if encircled by (or full of) activities. (It is
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known so) because this kind of particular knowledge/ which is the
cause or the seed of the universe and is in turn caused by the impressions of the practice of wrong knowledge for a long time appears in
case of the living being in the form that the senses like ear, skin, eye,
tongue and nose know. Thus the conscious entity is the agent of the
acts. The conscious entity is also (experiencer) of pleasure, pain, etc.
Therefore, the knowledge in the senses and the agency in the conscious entity appear as located in the other, though (really) invested
in other, due to the association of the correlative and as such it
should be understood metaphorically and not in reality. It is stated
also:
"The intellect which is governed by consciousness is (wrongly)
taken as if conscious. And the soul which is (essentially) an enjoyer
only while located in the agents appears to be an agent."
(Transference of qualities)
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Opponent: In (the theory of) attaining other form through association is involved the undesirable contingency of over-pervasiveness, because there is no specificaion. If the intellect, etc., are
metaphorically taken to be possessed of knowledge (or consciousness) due to their association with the conscious entity,
the contact of it (i.e., conscious entity) with the pot, etc., is not
.negated for it is all-pervasive and, hence, the secondary transference of consciousness to them also becomes contingent.
Hence, the restrictive principle should be mentioned through.
which the secondary transference of consciousness is to the
senses only and not to the pot, etc., even though there is no
speciality in the contact (of both of them with the soul).
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Proponent : That undesirable contingency does not arise, because it
(transference) needs the capacity as is found in the case of a
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crystal, etc. When the space and the crystal are equally associated with a particular object placed near, only the crystal
appears as (having) the form of the object due to its capacity,
and not the sky. Similarly, when the contact of the conscious
entity is common to both the intellect and the pot, the intellect
only due to its capacity appears as having the form of consciousness, and .not the pot.
(Transference of qualities of the intellect and the conscious entity
due to mutual contact)
. am, ~
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Opponent: It involves.the undesirable contingency of the conscious
entity's being modifiable because of taking the other form. If
the conscious entity gets the agency and the form of the object
metaphorically as also the form of the object, it will also be
modifiable like crystal on it would be an effect account of attaining other form. If you argue that it does not attain the form
of the object, the conscious entity will not be of the form of the
organs also.
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Proponent: No, because it is accepted ill a metaphorical way. The intellect attains the form of the object through (following) the
function of the sense which is in association with the object.
The form of the intellect, however, is falsely attributed to the
conscious entity due to its mere contact, due to conscious entity
having the capacity for that and due to his being the enjoyer of
the fruits, just like the attribution of th9 victory and the defeat
of the servant on the king.3 It is not that it becomes of the form
of the intellect on account of the contact with the intellect.4
That is why its agency of determination is negated even when it
has got the power of consciousness so that there may not be the
undesirable contingency of its being a product attaining many
natures after assuming the form of the object. Therefore, the
conscious entity is non-modifiable even though it has the contact with many objects. Since it is eternal, there is nothing to
favour or to hurt. It is stated also:
"As a handful of mustard seeds thrown about at the forepart of
the needle do not remain there due to the subtle size, the mutually
contradictory experiences also do not remain in the all-knowing person."
And, due to its being possessed of power of consciousness, the
seerhood of the conscious entity is natural. When it is so , the following statement comes to be false.
"What effect do the rains and the sun cast on the sky? Their
effect is cast on the skin only. If that (conscious entity) is like skin, it
would be non-eternal and if it (the conscious entity) is like sky, it
would be like a non-existing entity."
What is the reason (for calling it false) ?
Because even the form of sky which is absolutely pure and immodifiable in nature seems to be impure on account of its mere association with the cloud, water, dust, smoke, etc., due to oneness of
location. And there is no modifiableness in the sky. In this way is the
position of the soul also.5 Therefore, it is right to say that the understanding is metaphorically spoken as belonging to the organs due to
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their contact with the conscious entity. And the agency is metaphorically spoken as belonging to the conscious entity due to the contact
with the constituents.
(The contact is metaphorical)
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That is wrong.

Why?
Because there is no possibility of contact. The supposed contact of the conscious entity with the constituents may be postulated
as caused by the activity of one of the relata as that of a eagle bird
and the log; or it may be caused by the activity of both the relata as
that of the two rams, or caused by the contact as that of the two
fingers with the space, or natural as that of the fire and the warmth,
or caused by the power as that of eye and the form, or in the form of
the capability as that between the thumb (of the foot) and the shoe,
or accidental as that of the hole and the one fallen in it, or that
caused through the objectivity and the experiencer as that of the fish
and the water. There is no possibility of the contact caused by the ac-
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tivity of one and that caused by the activity of the two case of them.
Why?
Because of their being all-pervasive. The contact is not observed (to take place) between two objects of limited magnitude unless they do not come together 'asexemplified above. This is,
however, not possible in case of the conscious entity and the constituents because they are all-pervasive. Nor is this contact natural
because in that case there will arise the undesirable contingency of
absence of liberation. As there is ne dissociation of fire from the
warmth which is natural, similarly, there will arise the undesirable
contingency of absence of liberation (dissociation) of soul from constituents because in this case the 'contact is natural. The contact
caused by power also does not take place.
Why.?
Because there will arise the undesirable contingency of absence
of liberation. ' That (contactjalso does not take place' follows here
also. If the contact is supposed to be caused by the power of being
owned and the owner, there will arise the undesirable contingency of
absence of liberation because the power will always be there. The
contact in form of capability being identical with power only should
not be considered (lit. is not worth considering here). Hence, it is not
applicable (in the present case). Moreover, there will not be the possibility of some other purpose. The capable is one which is suitable
(capable) for activity. When that (capability) is itself the cause of activity, some other cause of activity can be postulated setting aside the
., purpose of the conscious entity. But when the activity is accidental,
there is no possibility of restriction of the two. Therefore, the contact
of the conscious entity and the constituents in the form of capability
does not hold good. There is no accidental contact also because the
rule regarding the cause of liberation will not hold good. The cause
of contact in opposite (in nature) to that of liberation. And, if the
contact of the conscious entity and the constituents would be accidental, that would not be dispelled through knowledge and, hence, the
efforts for its attainment willbe useless and, there remains no possibility
of some speciality to postulate some other reason. Therefore, it is also
wrong, The contact is not caused by the subject-object relation also because it will also involve the undesirable contingency of absence' of
Jiberation. The nature of being a subject is never taken away from the
conscious entity and, similarly, the nature of being an object from the
constituents. In this way, there would be undesirable contingency of absence of liberation. If some contact is to be postulated, that can be
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postulated in some above form, only. In no case, however, it is possible. Therefore, it is wrong to say 'through that contact'.
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Proponent : The defect does not arise because the contact in this
case is non-eternal and because of the postulation of its
metaphorical nature. The contact is of many kinds just as the
contact through (i.e., caused by) association exemplified as the
contact caused by the activity of one or of both. Wherever, this
type of contact is not possible, there the contact is secondarily
postulated just through the proximity in general as in the case
of the contact of sky with cow, etc." If it is argued that the con, tact of the cow, etc., is with the parts of sky, it is not right because of the absence (of the parts ill sky). Those parts are also
metaphorically postulated in the sky which has (really) no part,
so that there may not be undesirable contingency of the defect
of its being caused and non-eternal.f Since the parts are..
metaphorically postulated, the effect is also metaphorical.
Other contact postulated in a particular sastra through some
purpose. Since many types of contacts are possible there, here (in the
present case) it is stated so after postulating the contact secondarily
just through the proximity in general because the conscious entity
and the internal organs are located at the same (non-different) place,
hecne no defect.
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5.
6.
7.

The conscious entity is not differnt from consciousness; the
statement of his association with consciousness should be understood as a way of saying, and hence, does not mean that the
conscious entity is different from consciousness.
As a matter of fact the statement that the conscious entity
knows or acts should be understood as these acts falsely appear
as located in the conscious entity and are, thus, metaphorically
spoken so.
The victory and defeat actually belong to the soldiers but are
metaphorically attributed to the king because the result of victory and defeat is experienced by the king; similarly the agency
and knowledge really belonging to the intellect are attributed to
the conscious entity because the latter is the experiencer of
their results.
The agency of knowledge in the conscious entity is metaphorical and not real. The knowledge is to attain the form of the object, the conscious entity does not attain the form of the object
actually.
The argument is also employed by Gaudapada in his klirikii to
establish the non-attached and inactive nature of the soul.
The contact between sky and the cow is metaphorical in so far
as it is not caused and is not prompted by some purpose.
In the theory of the S"n"rhkhyas
partite objects are non-eternal.
Therefore, sky is not considered to be partite.

-

KARIKA 21
(Purpose of the contact between cosmic matter
and the conscious entity)
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Opponent : The two types of contact are understood. The present
one is of second type defined by you as the contact known in
the sastra as prompted by some purpose. Then, it should be
stated as to for what is it meant hear.
(Perception of the conscious entity)
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Proponent: FOR THE PERCEPTION OF (THE COSMIC MATTER BY THE) PUR USA.
Perception is the act of perceiving. The word 'purpose' is used
in the sense of prompting (cause). The compound (Tor the
perception') mens' the prompting cause of which is the perception,
i.e., caused by perception, having perception as the cause. This is
meant here: even though the proximity (of cosmic matter) is common to both the soul and the sky, etc., yet since the conscious entity
is endowed with the power of perceiving, he is related as an enjoyer
to the cosmic matter which has attained the state of body, and not (so
related with the cosmic matter) are the sky, etc., because they are
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non-sentient.'
Or, the word 'purpose' denotes the result. As the act
of eating for getting satisfied comes to an end at the time of getting
satisfaction, and as the act of going meant for reaching comes to an
end after reaching that place, similarly, the contact of the conscious
entity with the cosmic matter is meant for the perception and when
the perception (of cosmic matter by the conscious entity) takes place,
it comes to an end. The author will state so afterwards that one
thinks that 'she is seen by me' and hence gets disinterested, and the
other thinks that 'I am seen by him' and stops the activity (K. 66).
(Cosmic matter's purpose isolation of the conscious entity)
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: In this case also, there arises the undesirable

contin-

gency of conscious entity desisting from activities (of perception) at the lime of knowing the word etc., only.
What is the reason?
In that case also it can be stated that the cosmic matter has
been perceived.
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Proponent:

.Though it is like this, ycr as there is the contact for

[he perception

of the conscious entity:

AND FOR COSMIC MATTER'S PURPOSE OF ISOLATION (OF
THE CONSCIOUS ENTI1Y)
Isolation is the detachment through discriminative knowledge,
a state of soul having no contact with the sattva, etc.; one whose purpose is this, is the one having the purpose of liberation. Even though
the perception is common, the cosmic matter proceeds to activity for
the liberation of the conscious entity. When the intellect of the conscious entity possessing tamas entertains the idea of non-separation
as the constituents which have attained the form of the effect like the
bodily objects like head, feet, etc., and external objects like cow, and
also those which have attained the form of the cause like the act of
reflection, determination,
'I' notion are 'I' only, the cosmic matter
does proceed for the act. And when the conscious entity entertains
the idea of separation that the constituents which are the cosmic
matter, modifications, effects and cause are non-sentient, meant for
others are different and 'I' who is not a source, modification, effect,
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cause, non-conscious, and is meant for his own self, am different,
then the cosmic matter desists from activities. Thus, the purpose of
the conscious entity is caused by his power of seeing and continues in
case of the cosmic matter upto the time of isolation.
Though it is in the technical sense:
THE CONTACT OF THE 1WO IS LIKE THAT OF THE LAME
AND THE BLIND.
This is meant here. The consciousness exists in the conscious
entity even earlier to his relation with the body. Just as the power of
burning in fire and the cutting in an axe is not manifest in the absence
of something to be burnt and cut, it (i.e. consciousness) is manifested
only at the time of the contact with that (body); therefore, the cosmic
matter is needed. Similarly, the cosmic matter also incapable of
doing anything by itself and as if not having performed its activity will
be useless without the favour to the conscious entity and, hence,
needs the conscious entity. The authorities call this contact in the
form of mutual expectancy as potential bondage. The example of
blind and the lame is only to show that the one cannot function
without the other? Just as the lame with the power of seeing does not
attain any particular purpose without the blind and the blind also
without the lame (does not attain) any particular purpose, the cosmic
matter also without the conscious entity is not capable of showing
the effect produced and does not desist from its activities for indefinite period without particular reason (for desisting).3 Similarly,
the conscious entity also inspite of its being conscious would not be
the subject in the absence of the object without the cosmic matter
and, hence, stands in need of the cosmic matter. Hence, when the
contact is postulated in form of mutual expectancy, the following
statement comes to be wrong:
"The bondage of the conscious entity is not justified without
creation and the creation is for the purpose of his liberation only.
Oh! what a fine statement by the Samkhya.
Why?

Because it is not that it is not justified without the creation. It is
stated also:
" The (mutual) expectancy of the cosmic matter and the conscious entity in the form of the object of perception and the subject
of perception is said to be the bondage by the knower of the scrip-
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tures. In the way, the desire of Manoratha is foiled because the conscious entity is bound by the constituents even without creation.
Thus is proved the contact.
THE CREATION IS CAUSED BY THAT (CONTACT).
The creation of the elements like intellect, etc., the creation of
the mental modes like virtue, etc., and the creation of the physical
beings like Brahma etc. proceed as it is caused by the mutual expectancy of the cosmic matter and conscious entity in form of the enjoyer and the enjoyed. That expectancy is not fulfilled due to the
infinite number of the conscious entities and, hence, there is no
desisting from activity in case of the cosmic matters which are still
purposeful, without fulfilling that (expectancy).
Here ends the fifth discourse and the second chapter of the
Yuktidipika commentary on the Samkhyakarika.

KARIKA 21

2.

3.

4.

The contact is caused by conscious entity's perceiving the cosmic matter. Perceiving stands for enjoyment. Since the conscious entity has such a power, it is related to the cosmic matter.
The other things like sky though all-pervasive are not related to
the cosmic matter as the enjoyer because being non-sentient,
they have on capacity to enjoy.
The term matra (only) suggests that the analogy should not be
stretched too much as the critics of Samkhya like Sarhkara have
done.
Though the cosmic matter is active by its very nature and
proceeds to activity itself, yet the purpose is postulated to put a
check on the activity.
The meaning is that in fact bondage is the mutual expectancy
and it may exist with or without creation. The conscious entity is
in bondage as long as he needs the cosmic matter, and the cosmic matter is in bondage as long as it needs the conscious entity.
Such a mutual expectancy prompts creation and is satisfied by
creation itself. Without such an expectancy the conscious entity
is not bound even he may be present with the constituents.
Therefore, the statement of Manoratha that the conscious entity
is bound by the very presence of the constituents is falsified. As
regards the identity of Manoratha R. C. Pandey (p. 90) thinks
that he may be identified with Manorathanandin a Buddhist
acarya.

KARIKA 22
(Evolution of the universe)
(Different views of the authorities)
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Thus, on account of the negation of some other cause it is established that the modification of cosmic matter in manifest objects
is meant. for the conscious entity. In this regard there is the difference of opinion amongst the authorities. Some say that some other
element of undefinable form arises from the cosmic matter, and then
the intellect out of that. According to patanjali, pancadhikarana and
varsagana, the intellect comes out of the cosmic matter. The theory
of some other authors of the puranas and itihasa is that the I-notion
belongs to intellect because theory accept the agency of l-notion in
the intellect.' All the authorities believe that the subtle elements
come out of the l-principle. The view of vindhyavasin is that the six
non-specific objects, viz., the five subtle elements and the l-principle
are created out of intellect. Similarly, all the authorities hold that the
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organs come out of the I-principle. The view of Pancadhikarana is
that the or:,gansare elemental in nature (i.e. are produced from the
elements)." The other authorities hold that the subtle elements are of
one form. According to Varsaganya, they are of more than one form.
Some Authorities hold the senses have assumed the form due to the
particular type of past impressions. The others believe that they (the
senses) are of limited magnitude. The view of Vindhyavasin is that
they are all-pervasive. Some authorities say that their locations are
also thirteen. According to Vindhyavasin they are eleven. According
to other authorities the knowledge (or experience) of all the objects
is in intellect but according to Vindhyavasin, it is in the mind. According to the other authorities discernment, ego-sense and determination are different but accordin~ to Vindhyavasin they form a
single act (belonging to single organ). According to Pancadhikarana
the organs are like the deserted village and dry rivers and the innate
or acquired knowledge which is collected together as (or in) the
limbs of the instigator comes from the cosmic matter. The others
hold that it is not so. Much surpassing their nature in case of the organs is from cosmic matter, according to Varsaganya, the less and
comes from within themselves.4 According to Patanjali it is from
within. According to Pancadhikarana it is with an influx from outside.
Some hold that the intellect is momentary while the others hold that
it exists for some more time. Thus, amongst the authorities having
many decided views the present authority puts forth his own view to
refute the view of those who intend some other element between cosmic matter and intellect.
(Process of evolution)
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INTELLECT COMES OUT OF THE COSMIC MAlTER.
The intellect is born from the cosmic matter. Mahat, Buddhi,
Mati, Brahrna, Apurti, Khyati, Isvara, Vikhara, etc., are synonyms.
That is great due to the greatness of space and that of time (occupied
by it). It is also great because it has more magnitue than all the other
evolutes.
In the theory of others, egoism does not exist. With an intention
to refute the view, the present authority states:
FROM THAT ISSUES THE EGOISM.
From that cosmic intellect is born the cosmic I-principle. To
refute the view that from the intellect is born the six non-specific objects-the five subtle elements and the egoism, the present authority
states:
FROM THAT COMES OUT THE SET OF SIXTEEN .
From that egoism is born the set of sixteen-five subtle elements
and eleven organs. From this only the one who holds the elemental
nature of the senses should be understood as refuted.
FROM FIVE OF THAT SET OF SIXTEEN COME OUT FIVE,
GROSS ELEMENTS
Out of that set of sixteen, from the set of five are born the five
gross elements. When the first part of the compound is dropped, instead of saying the gross elements they are called the elements.
There is no difference of opinion among the authorities of Samkhya
that the subtle elements are technically termed as 'bhuta' and not the
(gross elements) earth, etc. The Mimamsakas and the Jainas hold the
theory of eternity of the elements. Refuting that, it is stated like this.s
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5.

In their opinion egoism is not different entity from the intellect.
And the first evolute is the combined form of intellect and
egoism.
The view is near to Nyaya-Vaise~ika.
This is again due to the fact that the internal organ is one.
Surpassing the natural power may refer to the extra-ordinary
power of the senses observed in our daily life.
Since the elements are product, they are destructible and consequently non-eternal.
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(Nature of intellect)
am,6$~

"f"(l(q~(1 V<f 1(f;f~~8IUTT

g'lif.i;;ftf<l I

Opponent: You have stated that the intellect is born from the cosmic
matter. Here, it should be stated as to of what nature the intellect is.
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Proponent : THE INTELLECf IS DETERMINATION.
What is determination?
The determined knowledge of an object as 'this is the cow only'
or 'This is the man only' is the determination.
(Momentariness of the intellect)
~ e.1fUlcMI~16
7WM
~:, ~
'6Ut ~r.sp:llf~f<4fl~~rSl"tll'ltilq{OIl~\lICt

~a:rn

(1~I~f.:I<'41~:

460ISff<li4~'1~I«I qr 1 ~
~
1 3l~
f41'dOlf<li4~

'ilT(1':?

f<4fSlf<lM'I::¥{
1~
1 3lfuf ~v:f~

f~

~

~~

1

(1lqct'4«\q~I'l': nsv:f46olf~rn

'1a:1~«1a:00l~¥{ 1 ~'ffill
~
1~
fu ~ ~~
~: 1 'ffu~a:la:<?)tfl ~

f4lrii(11{,"lf~ 'i<;:S:;~f4 I:Rlfc::e~l'lqF"d~Sl],J~
31'l04<"4I({
1~

1 3l~-

I 3lf'l~ffi{<?)fl V<f ~~I~(1~f~~~f~"tlI'lIf~f'l{v:f46oi ~
I ~~
1~m~
1.-'f<51.I"ftl;: ~«\q~l~qr~

~~~V<f

~~

? ~~

I~
1 ;r 'iT ~

~

~

~!~

~

I. (1a:?:I$<;RI{~

"f"{'l041 'ffu,;q:,SfI41«1~ ~~:
1~
<t~I~lfiii I ~
~(!I~qRtq\lCffir
311?lff4(S1f!l~I~{q~IIa:t46:1""",iiIiit·

~ ~m ~

aw:rq~

~

V<f ?

1~

qr~

~

q(q<tiIOlcflS~Cfl~1tllq~Slq'd~ V<f

1:1: -;r fu ~ 'i<;:S:;0!l1{,
~~
1 fcf ~
1 ~'lf'ffi4601l(f

1

YuktidtPikii

182
~
~:

~

e~Hiiq~~,
I qf{0lliilc::<ltl ~

~

~ (q ••.
h~t\Olii'1q~ i"qt\Oliif«l
flIlriOi<11{
{l~I<:.l'1lii~·I~'llqRlliil~'1

I <1~lf'tl~l

*

~
fqqf{oll~l ~
I QO<1ci:1l~1{I 6~
<ltlSle'll((1
C::Hqf{('qllfi Ollffi61hhl,~
l1:tf~: I 3f~ '11~n(ql~ ~ tilf~~'11,"(qIC::Ii\.~
'1lfn(qIC::Slell: I m~
qrs;:q~f~f(f

.rrurr

'1it(QSlq'1;:cH~:"~R(+j
'1it(QSI'SrCf'1~I'1i

!l0ISltll'1'Wn~:
I ~if"<f"1~f(f

~ "<1ffi {l~~lcq'iOT

~

<1~Ic::f"1('q1~

I

~

tliii"d<tql-

m: I 3lTt\"if

R('QQa en' I

~<tt.

llC::'1*"'1{- {l~I<:.l'1lii~1~'llqf"111iilf~f(f, ~
~
~

~ehwm-

~"
I 31<1QOCllf"1('q~f{l":
I

I {l~Ic:.l'1lii~·I~·\{lCffS"1qll%l
~~~I ~\:lIlS'1;:q~I1.1 3f~lf(j <1C::q~IUl~~,
~

I~

<fl14<flROI~{fq~1'i ~

rrotl:

I

Opponent : Here the upholders of the theory of momentariness object if the intellect is the knowledge of an object, it is noneternal.
Why?
Because it requires a cause. The knowledge of an object requires the proximity of the senses, etc., with the object and absence
of cover, etc., (over the object). The expactancy of the cause, etc., is
not justified (possible) in the case of an eternal object. Therefore, the
intellect is non-eternal.
If it is argued that the defect does not arise because of the
manifestation? It may be like this. The knowledge of the object is not
produced by the proximity of the senses. On the contrary, it is
manifested (only) This is also not so, because it involves twofold
defect. That manifestation may be either the attainment of its essential form or removal of obstruction in knwoledge.' What difference
does it make? If it is considered to be the attainment of the essential
it comes to mean that the knowledge of the object is produced.
you consider it to be the removal of the darkness which obstructs
dte knowledge of the object, that will also be wrong, because it invol~ contradiction. It is contradictory to say that it is knowledge and
, an obstrucion at a time. Moreover because of the difference. The
•.~d
object, viz., a pot does not change due to the difference of
sun, medicinal herbs, a gem, a pearl or a lamp. However,
due is the difference in knowlege due to the difference of object.
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If it is argued that the defect does not arise because the difference is caused by the function? It may be like this. Just as the
earth does not change even when there is the change is its modifications in the form of the arrangement
like a pot, there may be no
change in the intellect also. That is also wrong, because of their being
identical.2 When the intellect is identical with the modifications the
difference in modification comes to be the difference in that also?
Moreover, the example is not established. It is still to be proved as to
whether the same earth undergoes the difference of modifications
like pot, etc., or it :s produced a fresh in case of each modification,
because the knowledge arises as different. Moreover, because of the
difference of the components. Or granting the continuity, we say that
the earth is not one. On the contrary they are earth-atoms occupying
many spaces. Moreover, because of the knowledge without the help
and with the help. That earth substance is known with the help of particular arrangement also, but there is no knowledge of the intellect
without the help of the knowledge of the objects.' Therefore, the example is dissimilar.
If it is argued that the defect does not arise because of the
modification? It may be like this. Because of the rule of relationship
of being principal and subordinate
in case of Sattva, etc., the
modification in the form of the knowledge of the object (in the form
of those various states) is called the modification. This is also wrong.
There arises the defect in both types of the postulations.
If the
manifest and the unmanifest (forms) are the acquisition and the
giving up of the other attributes respectively, theory has already been
refuted. If they mean the destruction and origination (of the other attributes), since the attribute and its locus are one, there will arise the
undesirable contingency of the destruction and origination of the intellect with the destruction and the origination of attributes. Or, If it
(the identity) is not accepted,
there would be the defect of their
being different. It is stated also: (The object) being identical with the
one destroyed and produced will be either non-eternal or eternal.
And in our theory there is eternity of the objects destroyed and"
produced as also not destroyed at a time.5
Your statement that 'on account of the rule of relationship of
subordinate and principal in respect of sattva, etc'., is also wrong,
because the non-eternity is proved consequently. Because there is no
possibility of the relationship of principal and subordinate in the case
of those which are equal. Through the acceptance of the state of subordinate and principal, the increase and decrease should be ac-
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cepted in the sattva, etc. Through this, the intellect comes, to be noneternal because it is not different from them.6 If you hold that the intellect situated in that state also is eternal; it comes to mean that the
intellect is not of the form-of sattva, etc. Then will be the contradiclion with the theory of non-distinction between the effect and the
cause. Therfore, the intellect is non-eternal.
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Proponent : Your statement that the intellect is non-eternal because
it requires a cause, is wrong.
Why?
Because it proves the thesis already established. Whose difference of opinion is there as to whether the intellect is non-eternal
or eternal? On the contrary, it is non-eternal on account of the state-.
ment that the manifest caused and non-eternal (Ka. 10). Therefore,
you have stated which is acceptable also to us.
If you argue that it is momentary on account of the very reason
(of the fact of being non-eternal)? It may be like this. The created is
one which requires a cause. And, whatever is created, is momentary
just as the lamp. Therefore, though it is non-eternal, yet in the absence of a specific statement the mometariness is established through
this reason.
Why?
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There will arise the undesirable contingency of the contradiction with the latter statement. Even in this way there will be the
meaninglessness of the reason adduced to establish the momentariness, viz., since the knowledge of every object is different, it (the intellect) is non-eternal.i Therefore, due to its involving contradiction
earlier and later, the whole section deserves neither to be studied
nor to be refuted. Each of the argument in the theroy of the existence
of the intellect does not prove (the momentariness of the intellect
even after ignoring the defect of irrelevance of the mattter and
removal of further arguments, because it is relating to the modifications. The function of the intellect (viz., the knowledge of the objects) requires the proximity of the senses and not the intellect.
If you argue that the undesirable contingency is not alleviated
because of the theory of non-difference of that (function)? It may be
like this. Even postulating like this the undesirable contingency is not
alleviated because of your theory of non-difference between the
function and the agent. It is stated also' this is the individual function
of the three' (k. 29). This also does not obstruct.
Why?
Because of the metaphorical expression. It is true that the function is non-different from the agent because the two are not cognised
separately, but still, the practice regarding various activities goes on
after attributing the difference just as the real nature of the axe which
is an instrument is not destroyed when its activities are over. If it is
argued that with a consequence of this there arises the undesirable
contingency of their difference? It may be like this. Since there is no
destruction of the agent when the functions are over and there is the
multiplicity of the activities (performed by the same agent), there
may be the difference between the two. That is also wrong, because it
is not conclusive. Just as there is no destruction of the objects involved (viz., army) when the queue or the circle of the army is
destroyed, there is the difference in activity also, and there is no difference (between the two).8 The same may be the case between the
function and the functioning agent. Therefore, it is right that since
the object which requires a cause is applicable to the function, there
is no non-eternity of the intellect. Through this only is replied the alternatives regarding individuals. That is also applicable to the function only and, hence, it is also said that it differs due to the difference
of the senses, etc. This is also refuted through this only; the difference relates to the functions and there is no difference in it.
Moreover, because of its being non-conclusive. Just as the reflection
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differs due to the difference of water etc., and it is not that there is
no reflect able object, similar may be the case at other places also.
If it is argued that the defect does not arise because of the
production of other fresh object ? It may be like this. There is the
production of the other fresh object in the form of the reflection, but
the face does 110tdiffer. It is wrong, because there is no justification
of the postulation of both as the cause. The face cannot be said to be
a cause becuase since nose, etc., dominate, there will arise the undesirable contingency of the knowledge of face even when the face is
removed away from the mirror as is the case with the atoms
produced from warming. The statement that the defect does not
arise due to the difference of the function as is the case with the clay
may be accepted as it is the statement that the function is non-dif·ferent because they are not differently cognised and the example is
not yet established is refuted just now. It is stated while refuting the
momentariness also that the earth, etc., are not born a fresh every
moment. As regards the statement that the substance, viz., the earth
is not one, the knowledge serves as the proof there. That wich causes
a single knowledge is single
The statement that the
nature
the earth is determined without its different arrangement
but the nature of the intellect is not known without the knowledge of
the object, is wrong because there is no definite form of the negation.
You have stated as :
''As the continuous flow of thought when not transformed into
the external situations exists in the form of seed only in your theory,
similarly, should be known the intellect ."
Even granting this statement (we have to state as follows). Just
as it is admitted that the continuous flow of thought which is possessed o,f(or is like) the external object exists in the form of the seed
without the form of the object in the case of them who have attained
the state of sleep, infatuation or contradiction (i.e., when some contradictory knowledge arises in them) because you have stated that
that also is some form in the consciousness. And, that (form) is not
known. How is the same case not postulated with the intellect? As
regards your statement 'if the states of manifestation and nonmanifestation refer to acquirement or giving up of the qualities', the
view is already replied to; (we say) that is common at other place
also (i.e., in our theory also). The theory is replied by us in the context of refuting the theory of prior non-existence of the effect, that
the manifestation is not produced. The destruction and production
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are not desired by us also and there is required no effort to alleviate
the objection. Your statement that the non-destroyed
and nonproduced is not different from destroyed and produced, is wrong because it is not accepted by us. Who admits destruction
and
origination to him it would be meaningful. Moreover, because it is
applicable to your theory. In your theory only the continuous flow of
thought is not different from the created object but still there is no
fault (admitted by you). If by any argument it is proved that this is
different from that, then the theory that there is only one continuous
flow, will be abandoned. Your statement that it is non-eternal due to
the increase and decrease in the constituents, is wrong.
Why?
Because they get some other form. When Sattva dominates and
the Rajas and the Tamas become less, they attain, the form of the intellect which is of the nature of virtue, etc. Neither do they create
some other object nor do they come to an end. Similarly, when the
Rajas and Tamas become dominant and the Sattva as dominated,
they attain vice as form of the intellect; neither they create something
fresh nor do they destroy it. In this way, since there is the attainment
of another form, there is no destruction of the intellect even when
the constituents are decreased or increased. The statement that intellect is non-eternal as it requires a cause, is also wrong. To the statement that intellect is non-eternal because in the case of the lamp and
continuous line of oil, the difference at every moment is directly perceived and because the word differs (in each case) , we reply we have
already stated that in case knowledge differs, it is the difference in
function and not in the agent. Moreover , because of the non-difference while knowing many objects. Even accepting it, we state if
the knowledge is postulated to be different in respect of every object,
there would not be a single knowledge having many things as object
in case of alternative, condition, contradiction, collection (of many
objects of knowledge) doubt, two-ness, excellence and negation, as in
the case that the deer is spotted and having variegated colours This
is, however, perceived.
Therefore, this is not a reason to prove
momentariness.
In this way, it is settled that the intellect is determination and it is not momentary.
~

F~!10Il('lCfi(qI'd~~~~
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Since the intellect is composed of three constituents, particular
form with the dominance of particular constituents is produced (in
it).
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(Form of InteIlect with the dominance

of sattva)
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Opponent:
With the dominance of which constituent
form of intellect is produced?

what kind of
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Proponent : VIRTUE, KNOWLEDGE, NON-ATTACHMENT
AND LORLDLY POWERS-THIS
IS THE FORM (OF
THE TELLECT) WHEN SATTVA DOMINATES.
In the expression 'this is form, etc.', the mention is through singular to suggest that even though the virtue, etc., differ, the intellect
is the object desired to be one. This is to be stated. When the sattva
present in the intellect dominates after controlling the rajas and
tamas, the intellect becomes of the form of virtue, knowledge, nonattachment and lordly powersr' The virtue is the sattva situated as a
component in the intellect when it has become the impression of the
performance of the acts prescribed in the sruti and the smrti . That is
of two types. The first is that which causes the enjoyment of the
desired body, senses and the objects in the world of Brahmii, and is
. the part of or is secondary to the knowledge.etc., and the other is
that which is accomplished through the performance of the ritualistic acts like offering oblation to the sacrificial fire and is accomplished through restraints, and observance. The restraints are
five. viz., non-injury, truthfulness, non-stealing, non-meaness or nonwickedness and sexual restraints.t'' The observations are five, viz.,
absence of anger service to the preceptor, purity, eating less and
i
non-carelessness. 1 Through the uninterrupted practice of these the
quality of sattva comes to be an impression and it causes the attainment of forms of intellect like knowledge. This is the first phase serving as a first step to worldly prosperity and liberation. A monk
situated at this phase becomes able to practise for the other phases.
Knowledge is of two kinds; of the nature of knowledge of word, etc.,
and of the nature of knowledge of discrimination between constituents and conscious entity.12 That of the nature of knowledge of
word, etc., is of the form of perception, inference and verbal testimony. The knowledge in the form of discrimination between conscious entity and constituents is also of two kinds : innate and
generated through practice. Out of them the innate is-the means of
knowledge falling ,under the discussion (chapter) of attainments as
'reasoning, oral instruction and study' etc. That generated through
practice is caused by non-attachment, is calm, pure, everlasting and
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contradictory to all the worldly (produced) and non-worldly (nonproduced) objects. The authority will himself state it as:
"Thus, through the repeated practice of truth there arises the
knowledge in the form' I am not', 'nothing is mine', and 'not I' -the
knowledge which is pure on account of absence of contradiction and
is absolute.,,13
Non-attachment is opposite to attachment. It is the limpidity of
intellect brought about by the practice of knowledge. There are four
states of it, viz., effort, discrimination, pertaining to a single sense
and control. The state of effort is the effort or resolution to bring to
maturity the passion in the form of the desire for the object of senses.
The person' engaged in this effort and present at this phase becomes
an ascetic. When there is the abandonment (lit. maturity) of the objects of some senses only, the state of non-attachment is called discrimination. Then, the senses of an ascetic which are warded off
(from some objects) discriminate i.e. become more particular
towards (warding off) the objects which are not given up. When one
attains the state in which all the senses are warded off (from their objects) and the passion remains in the form of thought only, that state
is called pertaining to a single sense. Then, the only sense called
mind is warded off in case of an ascetic who has given up the desires
for the objects of all the senses. The abandonment of the attachment
present in the thought also is the state called control. The ascetic in
this' sate has cut as under the mirage of the object from the root
which is the thought and becomes lord of the activities and cessation
of the activities of the senses as well as the internal organs. (In this
state) non concentrates at one, rejoices in one, goes beyond (crosses) the phase of ignorance and becomes identical with the supreme
Brahman.14 Thus, knowing the phase of non-attachment having four
states an ascetic should try for accomplishing it. The means of it is
like this. Combining the means taught (prescribed) for renouncing
the objects - perceptible and taught in the scriptures and those
taught (prescribed) in respect of the contentment which will be explained later on, one should make the higher state of Reality as the
object of knowledge and should become indifferent to the earliar
(lower) one. The lordly power is of the nature of non-obstruction
which is of eight forms:
atomic character, grandeur, buoyancy,
gravity, approach, fulfilment of desires, sovereignty or superimacy
and infallibility of desires. Here, atomic character, grandeur, buoyancy and gravity are the particular qualities of the elements and of the
intellect are the approach, etc. In this way is the fourfold form of in-
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tellect abounding in Sattva.
(Form of intellect of tamas with dominance)
~
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Opponent : What is the form of the intellect with the dominance of
the other constituents ?
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Proponent: THE FORM WHEN THE TAMAS DOMINATES IS
REVERSE TO IT.
This is reverse to the virture, etc., which are of the form of sattva, and is abounding in tamas which means that it is born by the
dominance of tamas. Here, virtue is said to be the parts of the sattva
brought about (to dominance) by the impressions of the acts
prescribed in the scrlptures.f Vice is the part of tamas present in the
intellect (and) brought (to dominance) by the impressions due to
non-performance of the daily duties and the acts prescribed in the
scriptures. That is also of two kinds : that which causes the undesirable body, senses, objects, and that which wards off (or puts an
impediment to) the discriminative knowledge. As the knowledge is of
two kinds of the form of the knowledge of the word, etc., and of the
form of the discriminative knowledge of the constituents and the
conscious entity; the absence of knowledge should also be stated as
reverse to it . Just as the non-attachment is in four states called ef-
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fort, etc., the attachment also is of four states. Just as the lordly
power is of eight kinds, the absence of lordly powers is also of eight
kinds. Thus, it is the form of the intellect dominated by tamas. The
form in which sattva dominates is called light. Due to the mention of
these the following view of Paifdidhikarapa
is refuted. The innate
and the acquired knowledges are laid down by the part of the
knowledge of the imperator in the internal and external organs
which like cosmic matter are like the dry river, and thus is made the
situation abounding in sattva for the principle which is (really)
benefit of cognitions.
What is the reason here?
Because the impurity itself is enough to obstruct the light in its
increased form and to induce the other (opposite) dominant form.
Thus is explained the intellect having eight forms.

KARIKA 23
1.

The first can be exemplified as the production of '! pot, and the
second as the removal of darkness, etc. , which obstruct the
knowledge of the pot.

2.

The sense is that the modification does not bring some change
in the substratum. For example, in various types of pots the clay
remains the same.
This objection is based upon the distortion of Samkhya view
about the mutual relation of moditication and its substratum.
They are not absolutely identical as implied in the argument,
but there is in fact, the relation of identity-cum-difference between them.
The meaning is that the modification and its substratum are
separately observed in case of earth and, hence, their distinction can be known while such a distinction is never observed in
case of the intellect and its modification because the intellect is
never observed without modification so that the two may be distinguished.
Avinasta should be understood in the sense of existing objects
which are liable for destruction though arc not yet destroyed.
The increase or decrease in the constituents would imply the
change and destruction of the intellect.
The sense is if the intelIect is proved to be momentary through
its being non-eternal only, the other reason to prove the
momentariness of the intellect would be purposeless.
The actions of the army when arranged in a queue and when arranged in a circle are different.

3.

4.

5.
6.
7.

8.
9.

Thus, knowledge, virtue, etc. , are the forms of the intelIect and
are located in it.

10. Cf. Yogasiitra 2.30. In the Yogasiltra we find non-hoarding in
the place of akalkata,
11. A different list of observances is found in the Yogaslitra 2.32.
12. The division is based upon the object to be cognised. The first
cognised the worldly objects while the latter cognises the
metaphysical truth.
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13. S. K. 64.
14. The statement is indicative of the upanisadic influence on this
text. It does not correspond to the S1irhkhyaterminology.
15. The virtue is neither the performance of scriptural act nor the
impressions of these acts, but the sattva which dominates as
having the impressions.

KARIKA 24
(NATURE OF'EGOISM)
(!@:IftICf;:H1{~S~s,:(w«i

0I11@l1{411'l:I

Now we shall explain the egoism which is mentioned after (the
intellect) 1
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Opponent : If it is so, you should state at this state only what is the
definition of egoism.
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Proponent: THE EGOISM IS SELF-CONSCIOUSNESS.
Egoism is the cognition ' I am' in the form of reflecting upon
his own self arising in the agent.
It is a different category from intellect.
Why?
Because the intellect is of the nature of ascertainment of all the
objects and this (egoism) reflects upon its own self. However, it is not
(essentially) different (in nature) from the intellect.
Why?
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Because of the acceptance of the identity of the cause and its
modification. It is established in detail earlier that the modification is
not totally a different object (in essence) from the cause. That is
more gross than the intellect in respect of form and knowledge.
Why?
Because of the 1I01l-separation. Because the separation is not
possible in time, etc. Since it is a modification of intellect which is
composed of three constituents, it is also possessed of three constituents.
Why?
Because the nature of the cause is observed in the modification
as in the case with the threads and the cloth.
The sattva, etc., present in the form of that egoism are technically called by the authorities to be the Vaikarika, taijas and bhlltadi.2
The scripture states, "From this great self are born these three selves
vaikarika, taijas and bhiitadi in the form of egoism. The
general characteristic of these is the notion 'I am' and when the constituents (composing that) become active, (they attain) the particular characteristics.3
.
(Evolution from egoism)
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Opponent' : What is the activity of the constituents in which there
arises the particular and different (type of) knowledge concerning the egoism which is (actually) of a singl~ form, i.e., the
notion 'I am'.
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Proponent: FROM THAT PROCEEDS THE EVOLUTION OF
TWO KlNDS.
That of two kinds is in the form of the senses and in the form of
the subtle elements. That (evolution) is called the activity of the

.
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constituents.
Why?
Because of being the effect of that. The evolution is the effect
of the activity of the constituents. The cause is observed m the world
as metaphorically spoken as effect; for example, in the expression
like 'he eats the unhusked rice'.
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Opponent : Earlier you have stated that the group of sixteen
originates from egoism. Now it is stated that two kinds of evolution proceeds from that . It is wrong because of the contradiction involved in earlier and latter (statements).
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Proponent: No, because it is desired to be stated ill general . With an
intention of speaking without (further differentiation it is stated
by us here that there are two kinds of evolutio~ in the form of
effect and cause. And, when the differentiation is intended to
be stated:
THE SET OF ELEVEN CONSISTING OF THE SENSES, AND
THE GROUP OF THE FIVE SUBTLE ELEMENTS.
The term 'consisting of the senses' denotes 'of the senses'. The
term 'set of eleven means that which is of the measurement (number)
of eleven.4 The same should be stated in case of the subtle elements.
The evolution of the subtle elements in that of the subtle elements of
sound, touch, etc. The group of five means the measurement (or
number) of which is five. The author will speak of the name, charac-
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teristics (definition) and purpose of the group of sixteen evolutes
later on. Thus is explained the activity of the constituents, in which is
particularly ~ognised the notion of 'I am' as 1 am in word, 1 am in
touch, I am in sight, I am in taste and I am in smell.
(Significance of three forms of Egoism)
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Opponent: In the egoism no other name of the Sattva, etc., should
be mentioned because it is purposeless (meaningless). The different name for Sattva, etc., in egoism which comes to be as
Vaikarika, taijas and bhutadi, should not be mentioned.
Why?
Because it is purposeless (i.e., meaningless). There is no purpose in giving some other name to the Sattva, etc., occuring in some
other object, because there would be many names. If it is insisted
upon that this is a different element, there would certainly be many
names.5 Or, the purpose should be mentioned, because the acts done
with particular effort are not accidental. Or, the purpose should be
stated as to with this sort of purpose is given a different name in the
egoism ..
Why?
Because there is no possibility of accidental nature in the
objects which are accomplished with a particular effort.
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Proponent:

No, because of its being a cause of particular kinds of

effects. There proceed elements of many forms (nature) from

the constituents (situated) in the form of the intellect and,
hence, no different name is given for that. The egoism, on the
other hand, is the cause of the phases of the senses and the subtle elements which abound in Sattva and Tamas respectively.
Therefore, there is a particular effort of the authorities (to give.
particular name). If it is argued that there arises the undesirable contingency (many names) in case of intellect because of the acceptance of the particulars like virtue, etc., (we
reply) no, because it (particular flame) is qualified. It is qualified
by 'rise of another element'. The virtue, etc., are not different
elements and, hence, there is no undesirable contingency (of
different names) in the intellect.
If it is argued that it is wrong because the particularity is not
stated? It may be like this. What is the particular reason that the virtue, etc. are not different (independent) element, and the ear, etc.,
on the other hand, are different (independent) elements?
It is not so.
Why?
That is metaphorically stated in the case of function. The virtue, etc., are metaphorically spoken with reference to merely the
function of the intellect. It is stated in the other system also: ' the virtue is the function of the light '. The particular arrangement brought
out by the function of the possessor (or location or the function) is
stated to be a different element. This is the difference between the
two cases. Therefore, it is right that the reason is to be a cause of
particular effects.

