KARIKA 27
The mode of defining mind again suggests the non-difference
between the function and the functioning agent.
The meaning is that the senses cannot have desire individually.
Cf.S.K.3.

Here starts the reply to the admitting of desire as the collective
activity of the senses.

The reading of the karika in the Yuktidipika is peculiar and the
expression is novel.



KARIKA 28
(Function of the senses)
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The phase of the organs is understood. Their individual and
collective functions should be mentioned now. Though we have to
state the both, yet the individual function is mentioned and not the
collective.What is the reason here ? Because it does not form the
part of the context. We have undertaken in succession the context of
the existence of the ear, etc. And, it is stated that the existence of
these is due to the observation of the particular power. That par-

ticular power is said to be the individual function now in our theory.
Therefore, we shall follow that order.

(Objects of the senses)
318, T8 THIGHAT 8 R Hremd g & weor afq 2
Opponent : If it is so, you should state with reference to what object
is the function of which organ, or what is the nature of that.

I AGTh A FreTAd rafted

wfey TPRHEEAETE g |

Y ARENERETHY @AY THA SAaFagE
HATEY A AU SR JFARe=ad | aF FOfey safzas
HH | qThE] THIGYTS: |
Proponent : With reference to your statement as to in respect of what

object is that function of senses, we reply :
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THE FUNCTION OF THE FIVE (SENSES) IS THE PRIMARY
ABSTRUCT APPREHENSION ONLY IN RESPECT OF THE
FORM, ETC.

The function of the ear, skin, eye, tongue and nose in the form
of the act of hearing, touching, seeing, tasting and smelling with
respect to word, touch, form, taste and smell which are mutually dif-
ferent due to their own differentiation, is called the function. Since in
the mention of the organs ear is enumerated first and there is no pur-
pose in violating the order in the mention of the object of that we
have read the karika as ’of the five with reference to the word, etc.’
The earlier reading is due to carelessness.

(Nature of function of the organs)

JYAAGT AU 3 TH— SMATHEAS | JTelra Teufie-
Fgi=rey | aEve) fadnfigead: | qudr SewEEiEEm e S A
oy 3 I | SEHERH HIvIEE 3o AAE I 31T | CEHTEEAnTAT-
Sgaofirsra iRt A= fardry 3 T | 39 g et 2 agee-
T gt fadr g aefafig wafd |

As regards your statement as of what nature is the function,
we state-it is intended to be merely the abstruct apprehension.
Apprehension and getting the impression (or knowledge) are
synonymous. The term ‘only’ is to exclude the particular. For ex-
ample, when it is stated that the student reads the vedas only, (it is
understood) that he does not read anything else (particularly).
Similarly, when it is stated that the function of the senses is intended
to be the abstruct apprehensxon only, it is understood that nothing
else particular (is the functlon) What is proved thereby? The state-
ment of the other authorities that knowledge of the general ensues

from the senses and the knowledge of the particular belongs to the
intellect, becomes refuted.

(Abstruct apprehension is not the knowledge of generality)

3Te, F: TIAE=RIA Q181 7d uqertaryead siq ?

Opponent : What is the defect in this opinion because of which it is
subject to refutation?

IHA- ARG G A4 EHed1s-
o | AfE Gieaf=aQ TEETH 7 Wre faRene gm qEaETe
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Proponent : The generality and particularity require each other and
since they do not stand in contradiction in a single object, the
postulation of the other (either of the external or internal
organ) is purposeless. If the knowledge of generality only
would belong to the senses, the knowledge of generality would
not require the knoWledge of particularity and similarly the
knowledge of generality, but (actually) wherever is the
knowledge of generality, the knowledge of particularity is not
negated and, hence, both would belong to the senses. Then, the
postulation of the internal organ will not serve any purpose. Or,
what is the contradiction of the internal organ, which has the
knowledge in particular, with the generality ? And, hence, both
are possible there and the senses would be purposeless. There-
fore, the senses are without understanding. If understanding
would belong to the senses, as there is no fixed object of the in-
ternal organ, the same would be the case with the senses, But it
is not so, Therefore, the senses are without understanding.
Moreover, there will be undesirable contingency of transgression
of time. If the understanding would belong to the senses, as the
object of the cognition of the internal organs are the objects of
the three points of time, the same would be in case of the sen-
ses. But it is not so. Therefore the senses are without cognition.
Moreover, the remembrance is not observed (in case of the sen-
ses). If the cognition would belong to the senses, as there is the
possibility of attainment of the initial form (of the object cng-
nised) again in case of the internal organs, the same would be
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the case with the senses. This is, however, not so. Therefore, it
is established that the senses are without cognition.

(The senses get the form of the objects and do not illumine it)
TR, WA AECTIAHZIH | 9 TEURY 7 g T NEIafed H
TRfa?
Opponent : Let the senses be without understanding. What is the
reason that their function is to receive the (form of the) object
and not as of illuminating them as the lamp does ?

Mamlmmmmwm
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Proponent : It is not so, because there will arise the undesirable contin-
gency of (acceptance of) some other cause (of knowledge). If the
senses would be the illuminator like the lamp, as there is the
search (i.e., need) for some other insirument in case of the
(cognition of) pot, etc., illuminating that, the same would be
the case here also. This is, however, not desirable. Therefore,
the senses are not the illuminators of the objects like the lamp.4
If it is argued that it is wrong due to the existence of internal

organs ? If may be like this. There is another organ in the form of in-

tellect which grasps the objects illumined by the senses illuminating

as lamp? Therefore, it is the exposition of others’ theory and not the
refutation of it .

It is not so.
Why ?
Because there will be the undesirable contingency of non-
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acceptance of either of the lamp or the senses. The senses are the il-
luminator of the objects, as also the lamp. There arises the un-
desirable contingency of non-acceptance of one of them.

Why ?

There is no capability of operatlon of the two instruments
which produce the same effect at a time.> Moreover, there will be the
abandonment of (the nature of) the internal organ. The very nature of
internal organ will be abandoned in case of one who states that the
internal organ grasps the external objects illumined (by the senses)
as a lamp. Therefore, it is wrong (to postulate) the capability of
grasping the objects by the internal objects.6 If it is argued that the
capability belongs to the conscious entity,(we reply) no because there
will arise the purposeless of the organs. The undesirable contingency
of purposelessness of the organ arises in the case of the one who
holds that the conscious entity is capable of grasping the objects
directly. Therefore, it is right that the senses acquire (the form of)
the object and are not the illuminator like the lamp.

(Grasping, illuminating and understanding)

3R, Waq T, TEUHEATHI= TG RTTeT | TEu I asshenye: ?

Opponent : Let it be that the activity of the senses is to grasp the
objects (and) not to understand the objects. What is the
difference amongst grasping, understanding and illuminating
the objects ?

Fod— favaarE AR faTes, aa  favafEagegaR
freaat e Yo gradteEe: T | 991 g gt
AEATITH SRR, FEURAT] HaTq HEhRIgH qeqfae 9 Syfaria B-
AT TR TRY: | TR Y 7 farreared: | SR 52T
At FEYEd NIfhd ST IR SRS Fedd, TN STIe |
IAat SRR | TGN FHIvE: NI, Teeh Se, 31a-
RIREREETCEInE
Proponent : Grasping, the function of the senses, is the attainment of

the form of the object by the senses through the contact with

the objects. The determination in the form as ‘this is the cow’ ‘it
is white’, ‘it is running’, etc., following the operation of the sen-
ses is the understanding. The function of the senses is in
present time only as with the cessation of the operation of the
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senses when the proximity of the object and the senses come to
an end, the acquiring the form of that object the senses also
comes to an end, there is the acquirement of the impressions
(by the internal organs) through the experience of the form of
the object acquired by the senses, and the remembrance is
caused by that and, thus, the understanding refers to the three
periods of time. This is the difference between the two (viz.,
grasping and understanding). The illumination is external, and
not the acquirement of the form of the object. Through the
refinement after removing the quality of shade which is earthly
in nature and serves as the hindrance for the (knowledge of)
pot, etc., one makes them worthy to menifest so that it renders
a favcur to the eyes. Or, according to others, it (i.e., refine-
ment) refers to both the eyes and the objects.7 Therefore, it is
right to say that the lamp, etc., are agents of illuminating, the
ear, etc., of attaining the form of the object and the internal
organs of determining the objects.

(Material origination of the senses refuted)

g FHf=Ew 1 g AT EHTE: TRETagaTs
YRR S[A: | A 3T WATarafeaare Sf=am qass-
focrafa frdefa (2) T | aif ftfsgeronfs gfyeras argaematafa
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SHfaamifd s[aaTd AR THEy Frafd | JaerorE @y | 99
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Mg — MESHIERf=zarfor 3o grafagref< q=aar | qu1 fe Frek
FhEIR T Nsmovard | difaet Afzaftn s s gafif famd
Y ? RGO g IV SAvFEn | e i
TASTAT Tt FWFAATT Yad MAFE AT T HequHevHeeHida
A Feqa, 7 difawd | Nawa fe gt st g ma e |

Now it is stated as to what is the function of the organs of
action. The Naiydyikas state like this. The senses. viz., nose, tongue,

eye, skin and the ear come out of the elements (N.S. 1.1.12). Through
the word ‘from the elements’ is suggested that the act of cognising
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their own object in case of the senses is determined when they are
the products of the elements, viz., earth, water, light, air, and the sky.
From them come out the nose, tongue, eye, skin and ear respectively.
Through the expression ‘caused from the elements’ the nature of the
elements which will be explained later on is possible in all the five.
The nature of having elements as the cause is as it is stated in the
case of other four. In the case of ear, however, it is to be justified
through usage in the senses of the part of the sky occupied by the
outer part of the ear. In this way, the senses which are elemental in
nature are capable of grasping their own object; hence, their charac-
teristic in the form of that object is proved. Hence, it is stated that
they come out of the elements. This is, however, undesirable to the
authorities of Samkhaya. The propounders of Samkhya say thus. The
senses which come out of egoism only accomplish the object (of
grasping the objects) and not otherwise. An efficient cause due to its
very nature of being so is of the nature of doing the act after reaching
the object. How would the senses which are elemental in nature
reach the object situated at a distance? In case they come out of the
egoism, it is possible because of their being all-pervasive.” The nature
of reaching the object is well-stated since it is possible when the func-
tion of the senses to attain the form of the object is not different from
the agents. Moreover, the nature of grasping the objects great and
atomic in size is postulated in case of them when they come out of
the egoism, and not when they are elemental in nature. In case of the
elemental objects the efficient cause would grasp the object and the
size of the organs themselves.

(Function of the organs of action)

e, A FHZA F gfaffa ?
Opponent : What is the function of the organs of action?

I
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A | TEHIETATAHAS: | 7499 I CEIsurgRonsifa Fgamsfafafaason
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Proponent : SPEAKING, HANDLING, WALKING, EXCRETION
AND GRATIFICATION ARE (THE FUNCTIONS) OF THE
OTHER (FIVE).

The functions of speech, hand, feet, the anus and generative
organ should be understood as speaking, handling , walking,
excretion and gratification respectively. Out of them, speech is that
by which something is spoken. Therefore, the group of letters in the
form of word, sentence, verse and book, capable of conveying some
neaning, is the object of the organ of speech and not of anything else.
Handling is that by which something is spoken. Therefore, the group
of letters in the form of word, sentence, verse and book, capable of
conveying some meaning? is the object of the organ of speech and
not of anything else. Handling is that by which something is handled.
The prefix anga and bhi are used in the sense of practice or mode.
All that which is the act of handling or seizing in case of washing,
cleaning, touching, studying, striking, art and craft, exercise, etc., is
the object of this sense and not of anything else. Walking means a
particular act of carrying. Whatever is the particular act of walking or
carrying involved in walking in even, uneven, low and high places,
change (of place), acting and exercise, etc., is the object of this sense
and not of anything else. Similarly, excretion is the act of excreting .
Hence, the excretion of the modification of eatern and drunck,
through the way of proper canal of nutriment in the body, is the ob-
ject of this sense and nothing else. Gratification is the pleasure
covering (the Whole body). Hence, that which results from the eyes
full of exceptional love is the object of this sense and of nothing else.
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The particular power or function forms the definition of organs
as also serves as a probans for their existence.

The correct reading should be sabdbadisu, etc. , in place of
rupadisu.

It is implied that the senses have no knowledge but get the form
of the object and submit it to the internal organs which trans-
form this apprehension into knowledge. In that siage there is no
particularity in knowledge.

Only the illumination does not serve the purpose. The impres-
sion of that object is to be carried to the internal organs. If the
senses would only manifest the object, the purpose of carrymg
the impression would not be fulfilled.

If the senses would reveal the object like lamp, one could see
the object in darkness as well because the purpose of lamp
could be served by the senses themselves. Moreover, in the
presence of lamp or in light there would be no purpose to be
served by the senses.

The very nature of the internal organs implies that they do not
come in contact with the external objects directly. If they do so,
they would deviate from their very nature.

The refinement is to help the revealing of the object as also the
help to the senses to turn them fit to get the form of the object.
The idea of all-pervasiveness of the senses is against the state-
ment of the Samkhya that the cosmic matter is all-pervasive
while the evolutes are limited in magnitude (Karika 10).
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(Function of the internal organs)
3T, NI H AT o, FFATHE qeasdraTa giafde:

Fdoq. | foh RO ? @ fe GEHASTI W& | FAN A1 FASH aHE-
fufa

Opponent : The function of the internal organs should be mentioned
first. There should be the mention of the function of the intel-
lect, egoism and mind first in accordance with the order in the
evolution.!

What is the reason here ?

In this way (only) the order in evolution is followed. Or, the
purpose of deviation from the order should be stated.

m_:bmﬁm| IO f Wm: T99: |
T4 9 qeafa— g8 TASHGE TI qfdat Ffaffa (&, 30) | THIEHR
fam afsrer: sromemfor forara 3f |

Proponent : No, because that (function of the internal organs) follows
the function of the senses. The understanding of the internal or-
gans follows the function of the senses. The author will also
state: with regard to the perceptible as also with regard to the
imperceptible, the function of the three follows that (function
of the senses). Therefore, the mention of that is made by
authority first ignoring the order in evolution.
3Te, ACHVE:, TRA ST HITEAIG | WS rame—a 3 A1 &30

wiqEeLsafend FAR safvfafaea sfa 2 s e wfafefy | qar

BRI ARV sEif Sfiqeerd | Faed germ 9a-

TSI | THI9 WS | ST - e o7 e od: |

Opponent : That is impossible because the ‘I notion’ is mentioned
first in the scripture. The scripture states like this: < What no-
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tion is attached to a bedy situated in the feotus of the mother ?
The great knowledge ‘I am’. At the time of formation of the
body, it is known ‘I am the mahatmya body'.> The egoism
which proceeds afterwards lies latent. The scriptures are the
authority here. Therefore, the mention of the internal organ
should be made first.

oo afafan fafiaar | gemaq FaeRueTelfaEHeE-
witer ATt |faq Sudtad | weffavaaa aoeE: st
o | e TR faafuad | 7 9 faftamfosre Mt =mEy |

oaT A9 FAMHE a1 qY1 SR Y Fd57 379 | fF
FUM ? T
wagud gaaas
WAYUHG WALeaq | W qfgagie: AT FeveeTar-
fefa | [wm%zﬁmmﬁmﬁmma&
SEAmf ¥ leRreaamIRERvEREHTT gfiEre, 7
AU | AT T [V HAld | IBRIAIAGNS TR | WHARE T
= | EATHAE F FEHATHEARY | 989 FhaaTasmor: -
W9 Oifeyd dav SrErEsTn giegfomaaad Jafa | e g
FSHFEAINE THHE TY FHHRIeaTHE U=, T g gfe-
it | Sfeag qgeamiy =aumeE giafiter=d, 7 g T | TEe-
=1 frden 19 g famaR-aERafa e HuEf: |
Proponent : Because that (function of the senses) is desired to be
stated for the purpose of considering it as the cause (of the
function of the internal organs). It is true that the great
knowledge that ‘I am’ is imposed upon it at the time of the
production of the body. The cognition of the internal organs
with reference to the objects like word, etc., is caused by the
ear, etc., This is denoted by the word caused. It is not right to
mention the effect overlooking the senses. Or, we should not be
told that the mention of the function of the internal organ
should be made first.

What is the reason here ?
Because
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THE FUNCTIONS OF THREE INTERNAL ORGANS ARE THEIR
RESPECTIVE CHARACTERISTIC FEATURES (DEFINITION)

The respective characteristics mean the individual charac-
teristic of their own. The grammatical operation, viz., taddhita is in
the sense of its own. The state of difference is caused by the interven-
tion of time and words. The function only is stated in the form of
definition in case of the intellect, egoism and the mind since their
(other) essential nature is not capable of being stated because of
their subtleness. Similarly, it is not possible to state the definition (or
the peculiar characteristic) of ear, etc., on account of thier subtle-
ness, and hence their function only is stated and not the definition or
peculiar characteristic. Their functions only serve as their defirition.
That which is capable of getting abstruct apprehension of the word is
the ear. Similarly, should be said in the case of other senses also. The
peculiar characteristic of the intellect, egoism and mind are stated to

" be the ascertainment, etc. Stating the same as the function and stat-
ing the peculiar characteristic also in the form of that as also the
same in case of ear, etc., the author suggests the non-difference be-
tween the function and the agent. Otherwise, as the ascertainment,
etc., are the characteristic, the function of grasping the form, etc.,
would be stated as the characteristic only and the function. As in the
case of ear, etc., the ascertainment, etc., are said to be the function
and not the characteristic in case of intellect, etc. Therefore, the
mention in the other form is su%gestive of the non-difference be-
tween the function and the agent.” Thus is explained the function of
the organ.

(Definition as the peculiar function)
e yarE |

Jfq qegpal ghemfsraenta | Qfq g semer aig soe sfa
faféwfa | wadifa aeammoR eniRuTRREEmsTfae Seaf | 3@
Af qEAEE | YR AUROTY: | T YRS | S e
Fafq | a1 SIS FOEUN S SEaRAtesH IR St worET Nfe
foraan | qave g st m TRy T s |

THIS IS PECULIAR TO EACH

The pronoun ‘that’ refers to the function stated earlier. With
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the pronoun ‘this’ the author relates to directly presented (discus-
sion) the same which is drawn from above. The expression ‘is’
proclaims the understanding (or indication) of its identity with the
other property to be mentioned later on. The term ¢ peculiar’ refers
to the property or quality. The term ‘general’ means common. That
which is not general is uncommon. It is to be stated that it is fixed
with (or is peculiar to) each organ. The functions of the phases of the
organs, ascertainment, etc., which are enumerated earlier in succes-
sion are fixed with (ie, is peculiar to) each of the organs taken
separately. Thus is proved the absence of commingling of the nature
of these intellect, etc., which is suggested through the state of being
the cause of a particular effect (i.e., activity).

(Common function of all the senses)

3TE, WA AN ST I ST R gTe-
IR FOMATHHER gt saferaema gy it |
TETEHETT THeAfd |

Opponent : When it is statcd that ascertainment, etc., are the
uncommon function of the senses, it means by imilication that there
is their common function also because with the mention of uncom-
mon the common also becomes mentioned since the common and

-uncommon require (i.e., depend upon) each other. Therefore, that
(common) also should be stated.

I
AU IO ar&a: O HRR I

[T =16 SO FHEFgH: | SToTvEre A9 8 STOEr:, §7o7-
THRARICA: 98 JREaRUghd: Sqar-aaard | 3: 14 gfea: o 3
TS |
Proponent : THE FUNCTION COMMON TO ALL THE OR-

GANS IS (CIRCULATION OF) THE FIVE VITAL AIRS,

PRANA ETC.

The expression ‘the function common to all the organs ‘means
the function of the organs which is common. The expression prana
etc.’ means those of which prana is the first. The circulation of the
five vital airs, viz., prana, apana, samana, udana and vyana should be
uderstood as the function of the organs collectively. It is stated in the
Upanigads also that prana is with (or common to all of them).
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M, ITAAY | FE ? ooy egfEeee: | gt
Y] SHIRATER | 7 9 i SRI=0 SR Sfaqagdif |

Opponent : This is wrong. Why ? Because there is no possibility of
becoming a function of a qualified object by some other
qualified object (i.e., an object connot be the function of the
other object). The word function denotes activity. And, one
qualified object connot be the function of other qualified
object. 4

-1 FE FRONIIRI | eonaq | ol e giaamrae:
uReheatagH, | & g Sm=IsRgTn SR arEeTauIaTaEhrdr Saged |
T STOTEehre STt SO et S-S JT5e: O |

Proponent : No because the effect is metaphorically spoken to be the
cause. It is true that a qualified object connot be postulated as
function of some other qualified object. However, the air circu-
lated by the function of the organs common to all is said to be a
function of them because it is circulated by them. Thus,
metaphorically applying the name prana (i.e., activity in cir-
culation of the air) to the air , which is the object of activity in-
volved in prana,etc.,, it is stated —the five vital airs prana, etc.,

TR STIRTIHMATT Aq WRAq, FARaEaT st e arifa
foran wafa 7 7 Ta=afa ?

Opponent : If it is argued that it is wrong because the circulation of
that (by the organs) is not yet established? It may be like this.
How is it known that the activity in air is when it is circulated by
other object and not independently?

I — 7 W, TCATAHASTIN: | TRITFETE. {3 frgmaEmr:
WA 91 N, FOgeEimag ? 6 96 ? 99 qeead 3999 |
FE 7 wAA TEHI w@nerfaeh f ar e e s ey aegEe
T a e |q | aavs frdaarartegfad 2, 7 == | FE
? srewtArq ) A fe qfysamedai arpruamed  sefag ey |
Teriey gEfufa A%, it | SR e suae
THATIIATATHT IR 3R | AT fa |, fsramifa-
S HTq | SUTEaRaeE AT freRy 3 | 7 9 fiskEe Yoy
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T | 7 9 fff wa AT T | T 6 |-

gfa: |

Proponent : It is not of its own because there is no possibility of being
different from that. The activity of the air which is accidentally
different from it may be independently of its own or due to
some other reason different from the function of the senses.

What does it prove ?

The activity is not possible independently.

Why ?

Because it would involve the undesirable contingency of its
presence everywhere. If the circulation of the air in the direction. is
admitted to be natural, there will be the possibility of its presence
everywhere. In that case the act of falling down (or flying) in the

direction (or the function of the flying or falling down of a bird)
could come to an end.” It is not caused by some other object.

Why ? .

Because it is not observed. The capacity of circulating the air is
not observed anywhere in the earth, etc. If you argue that it is cb-
served anywhere in case of balloons, etc., (we reply) no, because it is
caused, by something else. In this case the activity of Caitra etc., is
observed and, hence, it should be admitted that some other cause is
certainly observed. It if is argued that it is the soul (which activates),
we reply, no, because the activity is already negated (in case of soul).
It is established earlier that the soul is inactive. The act of i mstngatmg
is not possible in case of the inactive entity. It is not that it is not
caused because the objects which differ in nature (or differ from
other naturally) are not causeless since thay are not accidental.
Therefore, whatever is that cause, it is the activity of all the senses.

(Prana, etc., are not a single air)

T 9E RS U FEEREEETEE Fafd | 99 dae: IEE
s 3 Fafaq | TEgHY | FE ? gmmrﬁrmﬁhml A
TG I FAAAATS FTTH: | FeACHEIH A AT | TG
U SN ST4E: 9 |

That air is one but is given different names due to its par-
ticularity of circulation at different places. Just as the same person

Devadatta by name is somewhere a cook and somewhere a wood-
cutter.
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That is wrong .

Why ?

Because of its contradiction with the mutual pre-eminence at a
time. It is admitted that the later air is pre-eminent in comparison to

the earlier. This is not possible in case of one at a time. Therefore, it
is right that prana, etc., are the five airs.

(Prana)

o gt sTomdT wregoTfafa ?

Opponent : What is the definition of prana ,etc. ?

Foa- fafaem: womea: | g afedwas | 9 qEAfaEi I-
TATSUYE MO | ST qEATaHgt gaifa Qis<giaary: s sefs-
4 | I FiGSUITaAE Ay daer Yod I, Jorasd g, Yordisd gy
worarsaHe, sy W, yorrsd fammar | afgeday a1 srersmrg T |
ST CaT yafd | § GeagHshe vafd | qadr e a1 g @S-
e Hedl §1 ST e, afae a1 arime, frommedites a afe-
A |
Proponent : The prana, etc., are of two kinds —coming inside and

going outside the body—It is cailed prana because it goes (in-
side) through the nose and the mouth, and because of the in-
clination (of being towards it). That internal air which enters
(inside) through mouth and the nose is the prana. That inclina-
tion is observed in the beings sometimes. For example, the
Army is inclined; the tree is inclined; this fellow is inclined for
virtues; this (man) is inclined for wealth, this (man) is inclined
for pleasure; this (man) is inclined for learning. Or the activity
of the external vital airs is observed in the case opposite to
these. This is observed in the case of the beings also. The same
becomes manifest here. For example , after knowing the one
overpowered with great misery, separated from a near relative,
accompanied with a herd of cattle, or the buffalo fallen in the
pool.’ (Apana)

FTFAUATH: | AWST W Ui Wk gF WY SEdaT
a3ty | ey s T
Y GOl SAGRIST vHifE i Euda e a1 3 ST Geaurg T |
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That is wrong .

Why ?

Because of its contradiction with the mutual pre-eminence at a
time. It is admitted that the later air is pre-eminent in comparison to

the earlier. This is not possible in case of one at a time. Therefore, it
is right that prana, etc., are the five airs.

(Prana)

e et stTom ety ?

Opponent : What is the definition of prana ,etc. ?

oo ffaen: smonea: | sradaa afedwaes | a3 gEAaHt F-
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SET: |
Proponent : The prana, etc., are of two kinds —coming inside and

going outside the body—1It is called prana because it goes (in-
side) through the nose and the mouth, and because of the in-
clination (of being towards it). That internal air which enters
(inside) through mouth and the nose is the prana. That inclina-
tion is observed in the beings sometimes. For example, the
Army is inclined; the tree is inclined; this fellow is inclined for
virtues; this (man) is inclined for wealth, this (man) is inclined
for pleasure; this (man) is inclined for learning. Or the activity
of the external vital airs is observed in the case opposite to
these. This is observed in the case of the beings also. The same
becomes manifest here. For example , after knowing the one
overpowered with great misery, separated from a near relative,
accompanied with a herd of cattle, or the buffalo fallen in the
pool.6 (Apana)

JTFAUEAA: | ASTF W U Wk O WY SwdaT-
AT Fa TR JAfeEd | geaty fhfaeusRa A
qY TG IS R RTdas o1 3f STen GeaqHg e |
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And the apdna is called so because it goes down. The air inside
the body which goes downward and pulls down the fluid, scretion or
the ingredients of the body, semen virile, urine, excrement (which are
constituents of the body) menstural fluid, and the embroy is called
the apana. The exteraal function of the apana is the function of going
down or retreating in the beings just as this has gone down from the
virtue or from the opposite of that. That is the object of apana. This
is more powerful than the prana air.

Why ?

It brings down the prana air which is at a higher place and it
controlls it though seated below. It is manifested in these cases : One
moving around the well or a hole or in the case of one crossing a
centipede.

(Samana)

TIIEITAIHE HTaTed §H: | & NUMIFAE] gafasd &
IE: vy FYEE TE A9 Ay FERE | T 9 I, 69
78), Ge qUvEReAy v watqdyfy: gefees affs amn s9= et |
HAfAYE TN et 3f | JerEat Gead STYETET | T At o
SeqaTE FAAE 997 wa |, 99 uw wieute, @ 6t sty
S AT | T AR A1 TSGR Are I, qHifHawran a1
TSHAT SHUTHHTd THAHI | FTOT FANAT SO G A HF-
R gafaa fawd gerE ik @ S |

The Samana is called so because it is located in the heart and
stays in its association. The air which is located in the midst of prana.
and apana is the samana air functioning inside the body. Whatever is
associated in the being in collecting together with the other partner is
the external function of the sam@na air just as I shall give in associa-
tion with other; I shall sacrifice with others; I shall practise penance
together with others, I shall stay with wife, sons, brothers and
friends. This is the object of samana. This is more powerful than
prana and apana. It controlls the prana and apana which are present
above and below it respectively, itself remaining in the middle. It be-
comes manifest in the following cases: the dog giving forth the essen-

tial part (of the body) or the bull carrying load, or the restling noise
of the sheep afflicted by heat. When the life of the beings comes to
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an end, it moves irregularly up and down the prana and apana air
(which are at that time) like the ununited horses and leaves (casts
off) the body

(Udana)

AYREUTETET R TEIE: | T NI ST s
YIqvaTeE JHIAERIENT qave Sfaedl fe: SEuTaeAfaRTgeaeE-
FATAFTEAYTE Yeensieafaiain et saudaaigeeH 39
= | Iy FeEereat T oy qadr erefer 9, 9g9EaT 95,
TEEE S, HF1 a1 WG, A9 a1 94 | Caflreer ®fEEY a
Trafaeng | SO TEaUaRNE AN SEREd F  UEHeid
FRNEAIRET | ISAFATT Ty Fafd | Feadt Gead a9 $99 2 T Q-
AT ¥ TdaHr S Ra A, SRRt | 9 ey saferm
e witdree ar g faraer srawfe famre Sraaafagea: |

The udana is called so because it goes upto, i.e., mounts the
head and because it moves the soul upward. The air inside the body
is called udana which mounts the head above the places of prana,
apana and samana taking with it the fluid and scretion and returning
from there after being obstructed and due to the particular contact
(lit. attaining the particular place and organ) it becomes the cause
for the manifestation of the word in the form of letter, word, sen-
tence, verse and a book. Whatever is the notion of self-superiority in
the being as ‘I am superior to the lower (persons)’, ‘I am equal to my
equals’, ‘I am superior to those similars to me’, ‘I am equal to the
great man’, or ‘I am superior to superiors’ (is due to this). Or, it is the
‘I notion’ with reference to the form or status like’ ‘I am so in this’ in
case of an educated person. For example, beginning from the major
particular difference to the minor particular difference is the exter-
nal function of the udana as ‘I belong to the non-virtuous’ or ‘I am a
virtuous man’. This is the object of udana. It is more powerful than
the earlier.

How ?
Because it takes upwards the prana,etc., present upward,
downward or in the middle; it draws them upward only. It is

manifested in the case of one sprinkled with cold water or the one
seeing a man with a unsheated sword and ready for discharging it.

(Vyana)
TR GATITETS o4 | FEATHATAETss T s el
oA gfaerdal =@ wHui 9 s yomear ¥ fefy s0fa Sswdie
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The vyana is called so because it pervades the body, and be-
cause of its being in the case of intimate association. The air inside
the body which sustains the prana, etc., and which pervading the
whole body right from the nail to the hair and causes the movement
in vital parts and the group of the gross (earth) elements, fluid and
scretion (in the body) is thevyana. Whatever is the state of absolute
non-separation in the being, is the external object of vyana. For ex-
ample, a chaste and virtuous wife follows her husband (after his) with
an intention that she may get the same husband in other births also.
Similarly, (the absolute non-separation) from virtue, etc., and their
opposites. It is the most powerful of all.

How ?

There is the equal position of the prana, etc., which when con-
trolled by him pervade the whole body. At the tlme of death it is
manifested as present in non-separable states in the living beings. For
example, when the feet become cold in snow, the sound exists in
ankle, shank, hips, belly, chest and throat. This is the external Vyana.
In this way are explained the five airs, prana, etc., indicated by their
particular location and activities (location, activities or par-
ticularities). The instigation of them is the common function of the
organs.

(Life or Eight Pranas)

T 9 FARY 5T $oAd | § ¥ GHifa bR ae o sia-

I 3RH
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In other systems it is called effort. And, not desisting from its
activities due to the manifestation of the past impressions of virtuous
deeds, etc., it is callled life. It is said also :

The internal function of lhc organs collectively is like a lamp,
without the light (of their own) and is of the nature of the activities,
the sustainer of the body and is the life. A human being keeps alive
upto the time that (function) abounding in Rajas is not restrained
and strikes the air, and continues due to the non-return (non-cessa-
tion) of the virtue, etc.

Here, through the force of the mention of the common ac-
tivities of the senses the prana, etc., are the five airs. The senses of
knowledge are the sixth (prana) the senses of the action the seventh,
and the egoism, the eighth. The word piir refers to the knowledge at
the state of egoism because it is stated:

Since the knowledge as an act in the egoism completcs the
causes, it is called piir, which is the eighth knowledge of the enjoyer
(i.e., experiencer conscious entity).

The knowledge resndlng in the egonsm 1s expenenced by the
conscious entity present in the intellect only since the author will
speak as —
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These mutually different modifications of the three con-
stituents and resembling a lamp illumining the entire purpose of the
conscious entity present it to the intellect (K. 36). And, because the
intellect accomplishes the experience of the conscious entity in
respect of all the (objects) (Ka 37.)

Therefore, that (knowledge) only is the pur. The scripture also
says so: the five (are) the airs, namely prana, apana, samdna, udana
and vyana. Sixth is the mind seventh is the pur (knowledge in
egoism), eighth is the speech. Through the mention of speech is the
mention of the phase of organs of action. Through the mention of
mind is the mention of the phase of organs of knowledge. This group
of eight pranas which are related to the modification becomes (i.e.,
serves) as the eternal part as a place of support for the seer soul
which has attained a body.11 It is unbreakable, undivisible, uncom-
bustible and undestructible. The external bodies which are non-eter-
nal in nature and serve as the (water) and clay are non-eternal and
grow.

(Source of Action)
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How (or wherefrom) does this function of prana, etc.,
proceed?

Reply: That (function) proceeds from the sources of the ac-
tion. The Rajas fallen from the intellect is affected by passion or
emotion; the five sources of activities are like the egg (which are) —
determination, faith, desire for pleasure, desire for knowledge and
the absence of desire for knowing. It is stated also:

That which has fallen down from the intellect and has not at-
tained the characteristic (state) of knowledge is the (mediate) oprea-
tion and is the source of knowledge like the egg, for a cock.

To them (sources of action) belong the characteristics and their
objects, with essence, the quality and mutual connection. Out of
them, the characteristics are as — not deviating from the resolution is
the determination, faith is state of the seed of the notion that the
acts prescribed in sruti must be performed without aiming at their
results; desire for pleasure is the expansion (enjoyent) of intellect
caused by the desire for the fruit of the perceptible (means) and the
means prescribed in the scriptures; desire for knowing is the lust to
know the objects; absence of that desire for knowing is the cessation
(or destruction) of it. When the being havingjthe inclination for vir-
tuous or vile actions, having or not having the desire to know leaves
the body, attains the source fit for that activity. Attaining that he
promotes his interest in that only. This is the characteristic along
with the essence. It is stated also:

When one does not keep his promise in words, acts, determina-
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tion, and afterwards becomes firm and determined in that; this is the
definition of determination, absence of envy, celibracy, sacrifice for
himself, sacrifice for others, austerity, charity, to accept charity and
purity-are said to be the characteristics of faith.

When the one desirous of happiness is engaged in learning,
(religious) acts or austerities, he always makes an atonement, and al-
: ; : % 12 s .
ways remains with a desire for happiness.” The definition of desire
is in the form that the duality, oneness, distinctness, eternal, sentient,
non-sentient, subtle, the (theory of) pre-existence of effect should be
known.

The state of those engaged in meditation is always (in the form
of) the absence of desire to know just like that of the one who has
drunk the poison, is in the sleeping condition and is intoxicated, and
it brings about the destruetion of the effcct and means (body). It is
called the natural state (of the yogms)

These are its objects with the essence. The determination
refers to all object. The faith is with reference to the stages of life.
The desire of happiness is about the perceptible objects and those
mentioned in the scripture. The desire to know is about the manifest
objects. The absence of desire is about the non-manifest objects.
The combination of constituents is like this. The Rajas and Tamas
dominate in the case of determination. The faith abounds in Sattva
and Rajas. The desire for pleasure abounds is Sattva and Tamas. The
desire to know abounds in Rajas. The absence of desire to know
abounds in Tamas. It is stated also:

One who knows the definition, the objcet with essence and the
combination of three constituents belonging to the five causes, him I
consider the best of the strives (or an eminent striver).

Thus are explained the prana, etc., and the source of action.

(Control over the Vital airs)
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After understanding these two one should follow the right
path.14 The internal operation of the vital airs being unconditioned
cannot be terminated through the termination of attainment of the
states of the Rajas, Tamas and the means of virtue, etc. Since the ex-
ternal function is related to virtue etc., it should be employed. If it is
asked how, (the reply is)-The (act of) going down of the prana.
should be restricted to (i.e., exclusively concentrated upon) the
objcets like virtue, etc. From this follows the increase in Sattva and
with the increase in Sattva there follows gradually an understanding
of the form of the intellect. The act of going upward pertaining to
apana should be exclusively concentrated upon the objects like vir-
tue, etc. In this way there is the complete decrease of the Tamas
which is situated in the form of the object of discriminative
knowledge, and then follows gradually the understanding of the form
of the intellect. In this way, one should make the association of the
objects of samana and vyana leading to the Sattva constituent. Be-
cuase the scripture states: “One should always take delight in and be
associated with Sattva.” The object of Udana is the uplifiment of the
soul. After completely giving up the last form of the phase
of ignorance one should completely resort to the oppsite of that.
One should cherish the invariable concomitance which forms the ob-
ject of the vyana in the object of knowledge only. One should reduce
the potency (dharmata) of the four causes to the causal potency of
virtue. One should cherish the absence of the desire to know with
reference to causes leading to the undesired results. One who takes
delight in virtue, etc., and is deviod of the opposites of them, taking
pleasure in Sattva, is deviod of egoism, is devoted to kng dge, has
purified the causes, attains supreme Brahman qulcklx, lS stated
also:

The wise man after firmly establishing the absence of the
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operation of the pranas with reference to the external objects and es-
tablishing them in the right path, and deviod of injurious dirt, attains
the immortal and eternal place.

After establishing the five causes in the cuasal potency of vir-
tue, etc., and advanced in that should not deviate from it absolutely
(even from bottom).

Thus is explained the individual and the collective activity of
the organs.
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KARIKA 29
The Samkhyas proceed from intellect to the gross elements in

discussing the categories. Thus, the place of internal organs
precedes the external organs.

The mahatmya body perhaps refers to the notion of I.

The manuscript read anyatvasya. Pandey suggests ananyatvasya.
We have followed his suggestion.

The sense is that prana, etc. , spoken as the objects of the inter-
na!l organs are of the nature of air which is an element while the
activity should be of the nature of action. Prana, etc., therefore,
cannot be spoken as the activity of some other object. The read-
ing dharmantaram by Ch. and Pandey both should be dhar-
myantarah.

If the air is supposed to blow of its own, its activity would never
come to an end and as a result a bird in the sky could always fly
due to the activity in air and it would not be required to act for
the circulation of the air to fly. Consequently, if the activity is
always in the air, a bird could never fall on the ground.

This is the air going outside the body in much quantity.

It keeps the balance of the other airs in the body and controls
their movements.

Perhaps it refers to the Nyaya-Vaiesika. The function is at-
tributed to the soul in those systems.

They serve as the substratum of light and manifest it. The light
stands for consciousness.

It is because the conscious entity does not have direct contact
with the egoism. The function of egoism is also experienced
through the intellect it self. :

The soul accompanied with these eight can be termed jiva.

Such a man always keeps repenting, and neither does he enjoy
fully nor does he acts satisfactorily.

It is the state of meditation in which the basic aim is not the
knowledge.

It suggests that only the Samkhya way of liberation is the right
path.
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(Opponent’s view of simultaneous function of the organs)
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Opponent : Is the operation of the four organs with reference to a
single object, like form, etc., simultaneous or gradual.1 If it is
asked (why) does the doubt arise, (the answer is) because it is
observed in both the ways. The function of the objects with a
single object is observed to be simultaneous also just as that of
the eyes or the mind with reference to the disc of the moon;2
and gradual also just as that of the honey, water and milk with
reference to a pot. The four organs have a single object. There-
fore, there arises a doubt in us as to whether the function
belongs to the organs working simultaneously as the function of
the eyes and the minds, or whether it takes place gradually as
that of the honey, etc.

I JACHANY Frageary | f&Fas Io waH 7= ? | I
2eafy # Freereee sfageame 3 |

Propecnent : Tell as you experience it.

What do you think proper in this case?

If you rightly teach, what is the obstinacy? We will accept that
only.

T T
TR EE q g
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Opponent’s Reply : If it is so, the following is our theory here :

The function of the four is simultaneous only. The word tu
means restriction. The sense is ‘it is simultaneous only’. Intellect
egoism and the mind, as also the sense organs are located at the
same place. It cannot be stated that even though the power (in the
organ) and their contact with the object is present, yet the function of
some takes place while that of the other does not. Moreover, the suc-
cessive order is not observed in case of the thunder of the cloud, etc. 1f
there would be the successive function of the ear, etc., and the inter-
nal organ with reference to the external object, that successive order
would be observed in case of the abstruct knowledge of thunder of
the cloud and also at the sight of a black snake. It is, however, not ob-
served. Therefore, the function of the four with reference to the ex-
ternal object is simultancous only.

(Simultaneous functions of the organs refuted)
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Reply : As regards the statement that the function of the ear, etc.,
and the internal organ is at a time (simultaneous), we reply that
it is wrong.

What is the reason here?
Because according to us :

AND, OF THAT (GROUP OF THOSE FOUR) SUCCESSIVE
(FUNCTIONING) ONLY IS MENTIONED.

Through the expressnon ‘of that’ all the four are related here.
The term ca (and) is in the sense of restriction. 3 It is successive only.
The falling of the function of the external organ and the internal
organ into a single object is gradual only.

As regards the statement that there is no propriety of the ab-
sence of the function of those having the same location, in the
presence of the power and the contact (of the senses with the ob-
ject), we reply : it may be like the eyes, etc. Just as even though there
is the (possibility) of the capacity and the contact with the object in
the case of the eye and the skin even when the eye and the skin are
located at the same place the touch only of dust, shade and heat or
sunshine is apprehended, not the form. Similar may be the case here
also. Therefore,
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IN THE CASE OF THE PERCEPTIBLE, SIMILARLY IN THE
CASE OF THE IMPERCEPTIBLE (OBJECTS)

The function of the four is successive only. Here, through the
mention of the word imperceptible is denoted, the knowledge of the
objects of past and future time and those obstructed (and hence im-
perceptible). The knowledge of the past is of two kinds : That of the
object directly perceived and of the object which is not directly per-
ceived. Here also that the object of which is not perceived at that
time is described to be the recognition, and that the object of which
is not directly perceived is desired to be remembrance. That takes
place through either of the probandum, scripture or suddenly. It is
stated by the powerful varsagana vira also............ The knowledge of
the objects of future and obstructed ones arises through probans and
the scripture, It is stated also :

Knowledge arising through the sense — object contact is called
the perceptive knowledge. And when the same object is recoliected
through past impression when it had become invisible, it becomes
remembrance. The same knowledge which depends upon past im-
pression when after some time comes under the purview of the sen-
ses is said to be recognition. There is no doubt, the successive order
in case of the perceptible object.

As regards the statement that on account of the absence of ob-
servation of succession, there is the simultaneous function of the four
with reference to perceptive knowledge of the objects like the
thunder of the cloud and the sight of the black snake, we reply that
this is also wrong,.

What is the reason here?
Because

THE FUNCTION OF THE THREE FOLLOWS THAT (FUNCTION
OF THE RESPECTIVE EXTERNAL ORGANS).

The intellect, egoism and mind do not have the capacity of cog-
nising the external objects directly because of (otherwise) un-
desirable contingency or the impropriety of impossibility of their
being the internal organs, of the uselessness of ear, etc., and of the
contradiction with their (relation) of the gates and the gatekeeper.
Therefore, there is first the contact of the ear etc., with the object.
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The same case must be accepted in case of the thunder of the cloud,
etc. Afterwards, is the function of the internal organ also because it
follows the function of that (extemal organ); thus there is the succes-
sion in this case also. In that case, it is wrong to say that since the suc-
cession is not found in case of the thunder of the cloud, etc., the
function of the four is simultaneous.

(Another interpretation of the Karika)

TS effia: | qad SqEaaft aR SEFREEATR: —
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By others, however, the connection of the words (in the present
Karika) is shown (or mentioned) in a different way. It is like this. Of
the four, etc., means of the internal organs, viz., mind, egoism and in-
tellect with the one external organ as the ear or the eye. The simul-
taneous function of this (group of four) in case of the perceptible i.e.
the present time is_suggested by the earlier authorities by the
(present) authority (I§varakrsna) however, successive (function is
suggested) In the case of lmperceptlblc i.e. the objects of past also it
is successive only because the function of the three internal organs
follows tkat of the external organ. Whatever kind of experience is
there the impression is of that nature. As the impression, so is the
remembrance. In this way, the function (of the internal organs)
follows that of the external organ.
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The four organs meant here are the three internal organs, mind,

egoism and intellect and the one respective external organ in-
volved in perception.

When moon is seen, its knowledge arises as soon as it is ob-
served. The function of the eye and the internal organs seems to
be simultaneous.

It is still a matter of deep consideration whether Iévarakrsna
takes it in the sense of grouping together or restriction.

This is the distinction between the remembrance and recogni-
tion. The common factor in both the cases is the knowledge of
the object cognised earlier. But, in case of recognition, the ob-
ject is present at the time of recognition while the object is not
present at the time of remembrance.

Some portion of the text is missing here.
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(Each sense performs its individual function)
3T, & QT ST Efawatie gfadafy srefagsafasiont 2
Opponent : Dose the function of these organs take place with the

restriction to their own objects (or otherwise) blending
together?

IHA-A] 9 W9 FIRY SEMEEAHEES gfaifa @@ :¢)
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Proponent : Of course, earlier only after stating that the function of
the five is the primary abstruct apprehension in respect of the
form, etc, (K. 28), it is finally taught by the ‘authority’ that is the
uncommon’, etc., (K. 29). Inspite of this much you are enter-
taining doubt.

T4 SAT— YRS | ALY T GV: | Fa: FON=RT T -
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~Opponent: Yor are asking why does the doubt airse, we reply, it is

true. But still the doubt airses.

why?

Because the eagemess in an organ is observed when the respective
object is cognised by the other organ. The cagerness and activity in the
other organ, viz., tongue is observed when the form of the mango or a
pomegranate fruit is perceived by the eye. If the senses would have
been restricted to their respective objects, there would not have been
the cognition of its own object as dependent upon the help of the
other organ because the object of that organ is already cognised by
that respective organ.2 And that is there. Therefore, the doubt is
valid. What is your resolution here?



