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PROLOGUE

The system of Samkhya is honoured in the ancient Indian
literature and is considered to be an important system by the
opponents of Sarhkhya. The other systems have utilised the theories
of Sarhkhya in the course of their development. The Yuktidipika
(=YD) serves as a decisive testimony for it. Basically, Sarmkhya
stands for the highest knowledge attained through intensive delibe-
ration. It is derived from the word saskhya which is in turn
derived from sam+ /khya. It comes to mean number or philoso-
phical investigation. The system of Samkhya explains the facts
of experience through enumeration of categories and also culminates
into the highest knowledge. Inspite of its great antiquity it has
suffered a lot for the gaps in literary continuity and finally is so
much overpowered by other systems that no powerful author under-
took the task of its defence from the onlaught of other systems.
Its origin is oblivious and the pre-systematised form of it available
in the references to it in the ancient literature suggests its rich
tradition. It was considered necessary for all intellectuals and
thinkers. The other systems with their stress on different speci-
alised aspects invited the attention of the later thinkers interested
in particular aspects and the Samkhya giving a general framework
was reduced to the position of the opponent in the development of
many doctrines.

The earliest authentic work on Samkhya available to usis
the Samkhyakarika of Iévarakrsna. This text, however, systema-
tises the theories of Samkhya in such a brief that its import cannot
be understood ' without a detailed commentary on it. The Y D is
the earliest commentary to satisfy this need. The other commen-
taries like Magharavrtti, Gaudapadabhasya, Jayamarngala and the
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Samkhyacandrika, etc., are very brief and, hence,are not sufficient
to provide the details required for the understanding of the
Samkhya system., The Samkhyatattvakaumudi of Vacaspati Misra
is the only commentary which explains the karikas of I$varakrsna
in detail. The Y D, however, excells over it in many respects.
Since it was not available for a very long time to the scholars of
Samkhya, its importance has not been fully realised.

The Y D adopts a most comprehensive approach to the karikas
as containing aphoristic statements and justifies it with all possible
details. It regards the Samkhyakarikas as containing all the
excellences of a complete philosophical text, such as aphorisms,
means of knowledge, components, completeness, statement of
uncertainty and decisiveness, brief enunciation, detailed statement,
succession, naming the objects and advice. It illustrates all these
elements in the text of the Samkhyakarika.! Moreover, its approach
to the wording of the karikas is quite critical and analytical. It
suggests amendment in the karikas as in 28th that the reading
should be $abdadisu instead of originally found ripadisu terming
the latter as reading adopted through carelessness. In this case,
it can be rightly termed a varttika. It justifies its another name
as Rajavarttika. The propriety of such a name will be discussed
later on.

Here, the author resorts to the grammatical rules to discuss
the wording of the karikas. He analyses the problem of compound
in the expression tadapaghatake.? The author gives the etymolo-
gical meaning of the technical terms to justify their use by Iévara-
krsna. The technical terms are used to expound the nature of the
object denoted. The author of the Y D believes that the technical
terms were coined by the acdryas after having realised the nature of
the objects. Thus, the author of the YD explains pradhana as the
resorting place of all the evolutes (at the time of dissolution) and

1. YD on Karika I.
2! Ibido
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purugsa as the entity which rests in the body.® The later followers of
these acaryas use the same terms as these terms were enough to
serve the purpose of the intended meaning.

The YD justifies not only the reading of the Samkhyakarika
but also the contents of the Samkhya system. Such a purpose is
served in two ways. Itis the only text which saves the system of
Samkhya from the intellectual onslaught at the hands of the other
systems. The Samkhya system has been severely criticised by the
other systems. There is no other existing text than the YD which
undertakes the issue of defending the Samkhya doctrine from such
a criticism. Secondly, the YD adopts the method of criticising
the theories of other systems also to justify the position of the
system of Samkhya. Such a unique approach makes the YD essen-
tial for the complete understanding of Samkhya. Sometimes the
text enters into so minute details that it becomes difficult to make
out the statement of the opponent or of the Samkhya. The YD
does not leave the topic until it squeezes no more out of it. The
author spares no argument to justify the tenets of Samkhya. The
name Yuktidipika is given with the same background. It is illumi-
nator of (all possible) reasoning (to justify the system of Isvara-
krsna). The YD recognises that such a task of refuting the con-
tention of the opponents was shouldered by the authors of Samkhya
before I§varakrgna also. The controversy had become so subtle that
its import could not be grasped easily.

quifasgifaarargnrard:  gewgfaf
aar @y asEy fagaregdag o

Since such a purpose was not carried on by Iévarakrspa or his
followers, the YD undertakes the continuation of the same intelle-

3. 94eAQAY ANAT: TIRGQ AT GIITATAT Tq€TGIATT gwi fagaar
arfeq exsafaaraT: gsa: | qaar geta=sy fasrr gfq gamag,

gfc &% gfa gaw geafe
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ctual warfare with the other systems. The appellation Yuktidipika
also suggests the same as the author considers the text as proposing
to dispel the darkness of the wrong doctrines through the light of
reasoning by the noble persons of unconfused mind.* Thus, asthe
light serves twofold purpose of removing the darkness and revealing
the objects, the YD also serves twofold purpose of descarding the
opponent’s stand and of throwing light on the doctrines of Samkhya
in a true perspective. It may casually be observed that P. B,
Chakravarti® thinks that the YD proposes to reply to the hostile
criticism of the Paramathasaptati of Vasubandhu. Such a restri-
ction, however, ignores the statement about various opponents of

Samkhya as

gfgoar:  gaeasr  gaymrorarfe: |
Farfasr: srefasr famrgeaeaar i

The author recognises in the introduction of the text that the
YD proposes to expound the Samkhyakarika with an intention of
justifying it with all possible arguments :

qTg sqreat sfesarfy ggregIaqaay |
FrevgreeagEt ai  gfaTgeg g3

This was also a practical need of the time. Iévarakrgna wrote
the Samkhyakarika without making the reference to the stories as
also the theories of other systems.® The controversy between the
Samkhya and the other systems could not be grasped without having
the knowledge of the doctrines of Samkhya. Such a purpose was
served by Iévarakrsna. He expounded the Sarhkhya doctrines along
with their technical details. He himself recognises that the Samkhya-
karika is a summary of the text called Sastitantra which dealt with

4. Y D on karika 72

5. Origin and development of the Samkhya System of Thought,
p. 160.

6. Samkhyakarika 72




sixty topics.” The YD enumerates these sixty topics as existence
of the cosmic matter, singleness, purposefulness, distinction, sub-
servience, plurality, disunion, union, duration, lack of agency
(forming the basic topics); and the fivefold error, nine kinds of
contentment, twenty eight types of disability of organs, and eight
types of attainment. I$varakrsna deals with all these topics in his
own way in very brief. Hence, the YD is an attempt to explain the
karikas in a right perspective.

The unique feature of the text which raises it to the height of
importance is the reference to the views of pre-I§varakrsna Samkhya
teachers, the works of whom are lost to us. The YD isthe only
source to have a glimpse of various schools in the Samkhya itself
before the advent of I$varakrgna during the gaps in its literary
continuity. It mentions that the seers like Parficasikha experienced
the existence of effect in the cause.” Iévarakrsna followed thoro-
ughly the views of Paricasikha. According to Paficidhikarana the
sense-organs are elemental in nature'® and ten in number.'! Being
elemental in nature these cannot function of their own. They are
compared to the dry rivers and can operate only with the influx
of the Prakrti.’®> Regarding the transmigration of the subtle body,
Paricidhikarana holds that the subtle body enters the organs of the
father and the mother at the time of their intercourse and gets

7. Ibid.

8. wyrArfecadscaagacaqyar+aar |
qQIIEd = qaTsAFd faqn g9 ga T 1
aafa wq & gfasrat egar @
faada g=afaweaaiaar 93 geea: 1
sXqrargaraegaserfaafaar aaq |
gfa aftz: qarafamserfy: ag fafghn o

9. Y Don karika 9

10. Y D on karika 22

11. Y D on karika 32
12. Ibid.
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merged into the semen and blood of the father and mother and
grows in the womb.'®* The YD records the views of Pataiijali also
in various contexts. He believes that the sensation of I is by the
intellect itself and, hence, he rejects the separate existence of egoism.
The organs are, therefore, twelve in number according to him.!*
The senses operate of their own without any external influx.
Pataiijali holds a peculiar view about the subtle body and the trans-
migration. The subtle bodies, according to him, are many. These
subtle bodies vary in each birth. It helps in uniting the organs to
the womb suitable to the past impressions of acts. Having pushed
the organs to the heaven or the place of torture, it vanishes. A new
subtle body is produced which takes the organs to the womb and
vanishes. Again, a new subtle bodyis produced which continues
up to death.® The YD criticises Paurika’s view of multiplicity of
the Prakrti. According to Paurika, there is a separate Prakrti
assigned to each Purusa. It creates the body, etc., for that parti-
cular Purusa. The activity and desisting from activity of this
particular Prakrti is governed by those attached to the divine per-
sonalities. When the Prakrtis of the divine personalities create, or
the Prakrtis attached to divine personalities desist from activities,
the others also do so.}” The YD refers to the views of Varsaganya
who defines perception as the functioning of the sense-organs, ear
and the rest.!® The manifest world deviates from its derived form
and not from its existence at the time of dissolution.’® The Purusa
imitates the intellect existing as knowledge when commingled with
the functioning of the intellect.?’ Varsaganya along with the other

13. Y D on karika 39
14. Y D on karika 32
15. Y D on karika 22
16. Y D on karika 39
17. Y D on karika 56
18. Y D on karika 5

19. Y D on karika 10
20. Y D on karika 17
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authorities does not subscribe to the view that some other element
comes out of Prakrti out of which the intellect comes forth.?! To
illustrate the unprompted spontaneous activity of the Prakrti
Virsaganya holds that the Prakrti proceeds to activity as the insen-
tient bodies of man and woman proceed towards each other (for
sexual intercourse).?? Varsaganya has beautifully explained the
mutual relation of three constituents. One of them dominates the
other two. Still there is no mutual contradiction between the
dominant and the dominated. Those having intensity in form and
function contradict, while the ordinary ones co-operate the domi-
nants.?® Unlike all other authorities Varsaganya holds that the
subtle elements are not of a single form.** Vindhyavasin is an
important teacher specially for explaining the theory of knowledge.
Unlike other authorities he holds that the egoism and the five
subtle elements are produced from the intellect. Thus, the bifurca-
tion into the elemental and psychological aspects takes place in the
products of egoism according to others, while it happens so in the
products of intellect according to Vindhyavasin.?® The sense-
organs, according to him, are located at eleven points and are
all-pervasive in nature. Unlike all other teachers, he holds that the
knowledge of all the objects arises in mind. Vindhyavasin does not
feel the need of admitting the subtle body. He holds that the same
organs are all-pervasive and the attainment of the state of their
functioning is birth while its adandonment is death.?® As regards
the classification of the dispositions, Vindhyavasin rejects thc classi-
fication of natural (prakrta) dispositions into three—tattvasama
(arising in the intellect at the very time of its production), sam-
siddhika (existing innately in a composite body but requiring a

21. Y D on karika 22
22. Y D on kirika 57
23. Y D on karika 13
24. Y D on karika 22
25. 1Ibid
26. Ibid
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stimulus). Vindhyavasin holds that the dispositions cannot be
tattvasama and samsiddhika. They require the stimulus for their
manifestation and, consequently, are of the nature of accomplished.
That is why the knowledge in lord Kapila was manifested after
hearing from the teacher.?® Besides, there is a reference to many
doctrines of other systems which require deep consideration
separately.

The Y D classifies the text into four Prakaranas and eleven
ahnikas. Such a division is not observed in any other commentary
of the Samkhyakarika.

The authorship of the Y D has posed a complicated problem

still unsolved. The crux of the problem lies in the mention of
Vacaspati Miéra as the author of the ¥ D in the colophon at the
end of the manuscript as also the mention of some Raja, the assum-
ption of which is gathered from the statements of Jayantabhatta in
his Nyiayamasijari.?® The admittance of Vacaspati Misra’s author-
ship of the Y D involves a lot of valid objections. Firstly, the
Sambkhyarattvakaumudi of Vacaspati Misra does not show any sign
that he has already written a commentary on the Samkhyakarika.

If it is presumed that he wrote it after the Sarkhyatattvakaumudi,
we do not understand the need of writing the two commentaries on
the same at the hands of the author like Vicaspati Miéra. Secondly,
there are some differences of interpretation of the karikasin the
Y D and the Samkhyatattvakaumudi, which hinder the assumption
of admitting the same author of the two. Thirdly, the style of the
two is so different that one cannot accept the same author of the
two when read side by side. Fourthly, there are ample evidences
to prove that the Y D was written long before Vacaspati Misra.
The difference between them is not less than a century according to

27. Y D on karika 39
28. Y D on karika 42
29. Nyayamaiijari p. 100, Varanasi 1936



INTRODUCTION
(Objections against Samhkhya are not serious)

Farafaormer . amargaafaa:
qA1IT: FieAwTar: AFARGSHSIIT: N

Accusations against the elephant of Samkhya possessing the
direct inference (vita) and inference by elimination (avita)' as the
tusks and rejoicing in the forest of subject (paksatd) are fragile like
a grou> of the sallaki (boswellia thurifera) trees.

(Obeisance to Kapila)

g qrATAEAA fFaaaad
AqIINZATAFIGAT YA AT AR
Obeisance to the preceptor, the greatest scer who is lustrous

like the rays of the sun and is (again) like the sun for (dispelling) the
dense darkness of the world.

(Tradition of Sarhkhya Teachers)
aed  Famrvmram fagrargad g
qgara wgEEd  g@AAIEd 13

A ararfgas: s@m wg Ad@azian
grecarfafa d@faser glat: geaglah wn

g qAIER  d@fcr  AEIEAHIEAT )
faagunags: fasarmi  fgasaar nwn

1. For details see Yuktidipika 4 and Samkhya-yoga Epistemology
ppp 148'67



3-5.

6-7.

8-9.

Yuktidipika

Thinking that due to the vastness it is not possible to n'aster
even in hundreds of years that great system taught by
the sage to Asuri, a brahmin desirous of knowing the truth
for the alleviation of threefold misery, the sages pcssessed
of acute discernment and pure intellect summarised that
archaic teaching and composed a :mall treatise with a
view to doing good to the disciples.

(Opponents controverted by pre-I$varakrsna teachers)

sfagar:  gaegen  gremgafEa:
garfar: aefasr  fEFegeaeaar ugn

Awrfrssfamariad: qemglzhn
aar Ay gy fEewArasagIwn won

The opponents of that (system) are the expounders of the
theories of (one conscious entity (ie.) the non-dualists),
God (Iévara, i. e. the theists), and the atom: (i.e., the
Nyaya-Vaisesika, the nihilists (i. e. the Buddhists), the
materialists (i. e. the Carvakas) and the perverted persons.
To foil their desires, the teachers with an acute discernment
have contrived in their philosophical treatises, the ditches
of arguments, which are difficult to traverse.

(Tsvarakrsna summarised the Samkhya position)

fasrdvangre acardavagighn:
geRrdlzaTsena  dfgca®™mEd o9 nen

WIATEY SHFIW  WHF  FUEAR AT

geqrg agagiaiariag saear &ftead nan
Those (subtle arguments) are difficult to be understood by
the disciples whose intellccts are confused in knowing the
true nature “of Reality. Therefore. Iévarakrsna composed
this text Saptati (by name)—a monograph or (so to say) a
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Introduction 3

complete treatise precise in meaning; all the categories would
be explained therein.

(Topics in Sarmkhya)
guiAikacadFaadacaqaFaar \

- qTIzgsY quisAFd fama) Qe oa |/ ngon
Amafaeg 3 afawmal aramn
favda: azafasrataar @ geea: ngq
sYqAm AR ignfasr  wag
gfa afsz: qaraiamsaifta: ag fafgh ueu

TAIHA AW Freerq AagriasmEad
qrrga: sexiagas aeafasEd oz

10-13. (i) Existence of the cosmic matter, (ii) singleness, (iii)

purposefulness (iv) distinction, (v) subservience, (vi) plura-
lity, (vii) disunion (viii) union, (ix) duration and (x) the
lack of agency are the ten basic topics;® (xi-xv) the fivefold

Thase verses inform of the sixty topics treated in the Sasti-
tantra, a text lost to us and supposed to be the source of the
Sam'chyakarika (cf. Samkhyakarika 72). Vacaspati Misra in
his Sam'hyatattva’caunudi (ka.72) quotes these verses and
ascribss them to the Rijavarttika which is, perhaps, another
name of the Yuktidipiti. He furthac explains that out of
ten basic categories singleness, purposefulness and subservience
relate to the cosmic matter; distinction, lack of agency, and
plurality to conscious entity; existence, disunion and union to
both, and duration to the subtle and gross objects. R. C.
Pandeya (cf. Appendix 2 to his edition of the Y.D.) follows
Vacaspati except in case of duration which he relates to the
conscious eatity. In fact, existence is related with cosmic
matter only. Subservience relates to cosmic matter alongwith



Yuktidipika

error® and (xvi-xxiv) contentment of nine kinds,® (xxv-Lii)
twenty-eight types of disability of the organs,® (Lii-Lx) along
with eight types of attainment®—these sixty topics” will be
fully discussed with their definitions in this text in due
succession. Hence, this text (lit. scripture) is competent to
prove multiplicity.®

(Praise of the Samkhyakarika)

AEQYAAATTIH  AFEIFAYOAST |
qQIANER  qeaEn  (@EEwiEEd  agr uon

N uvaw

the gross and subtle objects firstly because the S. K. (I1)
speaks of subservient nature of both the cosmic matter and
its evolutes and secondly because while supplying the reasons
for subservience the Y. D. itself gives the example of the
evolutes stating that the fact that the objccts functioning
collectively are meant for other, leads to their subservience. In
the light of this, the observation of Vacaspati that the subser-
vience relates only to the cosmic matter appears to be insuffi-
cient specially because in case of duration he takes the subtle
and the gross objects as a separate entity from the cosmic
matter. For a different account of these topics see Jayamangala
(p. 108), Matharavrtti (p. 63) Samkhya:aptativriti (p 80),
Samkhyav rtti (p. 39). Samkhyatattvavivecana (Samkhycsaiigraha
p. 16), Tattvayatharthya-dipana (p. 21) and Tattvasamasa-
satravytti (Samkhya<angraha p. 36)

G- X.D. 46

Cf. S.K. 50

Cf. S.K., 49

S K. 49

For a detailed account of sixty topics see Ahirbudhnyasamhita
12 20-29

Multiplicity refers to the plurality of the conscious entity, and
the ultimate dualism of cosmic matter and the conscious entity
may be an alternate meaning.




Introduction 5

14. The text though small in size is great in import, endowed
with all the characteristics of a philosophical treatise (and
is) just like a reflection in a mirror of the philosophical
treatise composed by the supreme seer (Kapila)®.

(Purpose of the Yuktidipika)

aeg smeai witsqrfw ggragraagEd )
sreegigeqgaai & afang@eg gIa@ ngun

15. With a desire to justify (Sdmkhyakarika) through proper
argumentation I will explain that. Scholars are requested
to receive it through compassion, even though it may be
wrong.

(Characteristics of a complete treatise)
urg, Ffesafq warq sareary | 3d cATRIITFAES gIEdA-
qigafad aeafafy | F geagor, fraay afq ?

Opponent : You will explain (this treatise). It is stated in the
beginning that the present text is endowed with all the
characteristics of a complete philosophical treatise. What
or how many are those characteristics of a philosophical
treatise ?

Seqd—
gAsAEnEgatfaaaar anafqora faa: .
sgnfagaugansa gaamfag ae=msag
garfor = gAmfT 9 AFFAEE, AIHONEGTAT | IO

syifa: gagamrEgaaafa: | goafa: @rwa g@agta
gasafsatasy | soafawes: gA% aft@wrady gAaafs-

fraarfe |

9. The analogy suggests that it does not leave anything from the
original text of the system and does not substantially add to
he same. Hence, it represents the system in the true

form.



é Yuktidipiki

Proponent : (i) adequacy of aphorisms, (ii) means of knowledge and
(iii)  components, (iv) completeness, (v) the statement of
uncertainty and (vi) decisiveness, (vii) brief enunciation and
(viii) detailed statement, (ix) succession (of the objects), (x)
naming (the object) and (xi) the advice form the excellences of
a philosophical treatise.

The (dvandva) compound term satrapraminavayavah denotes
the three : (i) aphorisms, (ii) means of knowledge and (iii) compo-
nents. The compound term siitrapramanavayavopatti denotes the
adequacy of these three. The synonym of upapatti is possibility or
adequacy. The term ‘anarthantra’ stands for the same meaning.
The word upapatti is to be attached to the end of every word. i. e,
satropapatti, etc.

a1g, Agenaagafatfa assan |
zawan fg srmamiaeatfa gaea qenrgwm: w@nfaf |
Opponent.: The statement should be as adequacy of an aphorism
with characteristics. Otherwise an aphorism devoid of its

characteristics would also be a part of the philosophical
treatise

I A, AFTAAFE | T T AANGqcd gAAY |
Sal 9 FqeaAqiaid |
Proponent: No, because otherwise it cannot be so. There cannot be
an aphorism without possessing its characteristics. Hence, it
should not be stated.
- (Definition of an aphorism)

arg, @iy gaAfafa wearg ?
Opponent : Why is a siitra so called ?

IAT—H TG g9 | gAafq aicqmatagatafa g
TAAT—FTORETFTAH  (FTo 9%), wami afwynfafa
(FTo ¢¥) 1 w7 gfqaRy FRwEEY | qdREAfT g
wreafagy  gwafafa  Fear  gaasaedsaatafgan
FATEHRAI | AT faemrdgaafgsa A A ey
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A qeadrfeziy sift garrfesady afz geadfa gaq) svar,
drermaggrafeafifa (#10 =) gam 1 agar—

semzAA Y wiealzraagEg)
weatwRAaY W @i galad f&goa

HEIAAGARAT(HeTT: | TAT

wafa glaamifr  esnwaata 9.4
agq:  aregara  gEagaA e o

Proponent : Because it informs (siicanit). A siitra (aphorism) is
called so because it informs of the various particular objects.
For example, ‘unmanifest is the cause’ (ka. 16), ‘because of the
finite nature of specific objects’ (ka. 15). Here, the proposition
and the reason are stated explicitly. In view of the fact that
an example useful for them (i. e., proposition and reason) is
capable of proving probandum, the original passage and their
remaining portions though not stated here are deduced from
it only. Or, (alternatively) a sitra (aphorism) is that which
informs of (siicanat) the knowledge of a mendicant who has
withdrawn his internal and external organs (from their objects),
with reference to even various super sensible objects like cosmic
matter, etc.

Or, the example of an aphorism would be as ‘non-perception

of that (cosmic matter) is due to subtlety’ (ka. 8). So, it has
been stated :

“Those who are conversant with aphorism declare that
an aphorism is that (statement) which has the minimum
words, is beyond doubt, contains the quintessence, has
a universal application, is not tautologous and is not
faulty.”

The word astobham (tautologous) means that which has no
repetition.
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Moreover :

“The learned call those (statements) aphorisms which

are short, informative of objects, have very few letters

and words, and contain quintessence from every point
of view.”

(Means of knowledge)
guronifa =7 seaedifa, arega asafa ‘geengATAATa-
aqd = (FTo ¥), ‘afafaaqegaaray gezfaanfs’ (Fro v) |

The means of knowledge are perception, etc., and the text will
speak of them later on as ‘perception, inference and verbal testimony®
(ka. 4), and ‘perception is determination of an object cansed through

sense-objzct contact’, etc. (ka. 5)

(Components)

gFgar:  qAtawEEs, 9fqamae) g1 fasraamn
STERATEHA | AT GXIAIATH A ATALT  q&A71H: |

The components are desire to known, etc., and propotiiion,
etc. Out of these, desire to know, etc., are essential requisites
of explanation.  Proposition, etc.,, are essential requisites of
explaining (something) to others. We shall discuss them later on.

q1g, sFgaEfagrEangI_wg | 9 fg gar saadfq
garorrgafaseifa qur sragar safgser: | qeRIgataafafa-
qzaq |

ATSIFTIATHATIRIT 3fq I eareqaq | aafy gaFio-
gualIAl 9 Faraqisiay s Ffaai g9g 2% | I AT

A | qETgAqAagaafafia | gasagaaq |
FEAT 7

SAATT | ARYHT SATALTT WISFFII: q719 WAl |
qqr Fagaaatafa 1
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Opponent : The components should not be méntioned as they do not
occur in the (present) text. The components are not mentioned
in the (present) text in the manner the means of knowledge
like perception are mentioned. Hence, the statement regarding
adequacy of components is not correct.

What if itis said it is faultless due to the authority of the
commentator ? It may be like this Though the author of the
aphorisms has not mentioned the components, yet some
commentators have collected them. They are the authority
for us. Hence, (the statement regarding) adequacy of the
components is justified.

This is also wrong.
Why ?
Because it deviates from the aphorism. The commentators who

speak something deviating from the aphorism are not authoritative.
This also deviates from the aphorism.

g=qq, 7 faga | AagsaagRar af= SEaE )
frrae aafasencarmfead fagq afaramg azaamEmt g
Farfaararfsasrar aaqarad garfafs (w10 ¢) fraramaisa-
qT19SE | FToHETsgFafafa (F10 98) wfaar &afa 1 gz
afcaronifafa (F10 ou) ¥ggafanfa | qazag saafassy fanfafy
(FTo ¥R) Fozred Maafq | afrwea aar aar g3fa: gaEery-
(FTo wo) gugfa | awag fafag &z grdfa (10 3y)
frraafa | a swfasdo=ator g sgagd @ead 1 a7 a9
fagreafaearag afa SamEatsagan aex zfq

Proponent : No, it is not so beeause we have inferential mark. It is not
proper (to say) that the desire to know, etc., do not exist be-
cause they do not occur in the text. On the contrary, we know
their existence through inferential mark, though not pro-
pounded in the text; as the teacher speaks of the purpose of
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the desire to know in ‘on account of the stroke of threefold
misery, (there arises) a desire to enquire into the means of
alleviating them’ (ka. 1). The author makes proposition in
‘unmanifest is the cause’ (K. 16). He speaks of the probans
in ‘because of the finite nature of specific objects” (ka. 15). He
suggests the illustration in ‘the subtle body acts like an actor’
(ka. 42). He states the application in ‘the act of the cosmic
matter is like that of milk’ (ka. 57). He concludes in ‘there-
fore, the threefold (internal) organ is the gate-keeper” (k&. 35).
The teachers are not observed making use of that which is
not acceptable to them in their works. Hence, we come to
know from the inferential mark that the components like
desire to know occur in the present work.

ATE, GATAIIA TAFAF97H | U Feaaq—af< foamar-

FANSTAAT, AET JUIAGIRT TG FFAAH —AGATZAI-
g Aafagy, afg g & 2fa

Opponent : The purpose of not stating them, which exist, should be

mentioned. If you hold that the components, like the desire to
know, exist, the purpose of not stating them in the work
should be mentioned as to for such and such reason the
teacher does not mention them and yet they do exist.

S=Aq, TAITFAATATY | THTOcg=awia garfaaggafaset

ggeemifsn: | sigamaTsn g fasrares:, qoaaeay a3 a
qairafesa | fosa, aearaaa: | gearay fg faeerarta—
gafafwEmafaser | gomt 7 a8y qrEEt @R
frsrararfafa |

Proponent : Because of their inclusion in the means af knowledge.

They are included in the means of knowledge. This is the
reason which we put forward. Desire to know, etc., are



Introduction 11

essential constituents of inference. Therefore, they are included
init and, hence, are not separately mentioned. Moreover,
they are described in other philosophical texts. They are men-
tioned in other philosophical texts by the teachers like
Vindhyavisin. And, as those teachers are authority for us,
the desire to know, etc., are not mentioned here.

ATE |, IATTIRATETT | afe 7 FeArFIORARATA-

JATATAYIRE:, SeaeqTareafy 7 gearasqafaa | At
TeAAY | AraeqraReATsaafafgTaaTAg |« aY axfagaa: suin
ATGETEHTATACALANGR ATTT = (A fq Juraagoeagas: | a9

afa qearaQeas gArneafeerey maaan sfa, aFafasemme-
fafa

Opponent ; It is not so ; otherwise there would arise the (undesirable)

contingency af non-mention of the means of knowledge (also). If
the components are not mentioned because they are mentioned
in other philosophical treatises, perception, etc., have
also been mentioned in other philosophical treatises, e.g.,
‘perception is the function of ear and other senses’'’;
‘inference is that by which the existence of the other
(remaining) objects is known from the relation perceived

10.
11.

Y.D.5

The Y.D. is perhaps the first extant text to refer to this view.
It ascribes this definition to Varsaganya. Uddyotakara in his
Nyayavaritika (p. 43) records this definition and refutes it. His
commentator Vacaspati Misra Nyayavarttikaratparyatika
p. 155) also ascribes the definition to Varsaganya and
remarks that the functioning of the senses signifies the primary
unqualified apprehension (alocanamatra) through the five
senses modified into the form of the object.
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earlier in the case of some’’; someone well versed in
some action and not vitiated (by evil intention) is an
authority and his statement is the verbal testimony’. And,
therefore, there would arise the (undesirable) contingency
of non-mention of all of these (means of knowledge).
And, if even having been (commonly) mentioned in other
philosophical tre:tises the means of knowledge are mentioned
(here) but not the components, it is surely nothing more than a
matter of (one’s sweet) will.

94d, 9 U afg AfLgraseg | a1 gATEG FAATTIUTA-
feaanfy afge | ag4d garrgeiaga g sfa s gm—
AFFTNAT | FEATT ? INFAIAFIRAATATATT | orgazm fg
gNFAgqearad i JaqRaq | SRAAT g 439 3fq FeAr &
yearaafta ? qeqrea fHfsagaq fFsaraq, gamesd qo-
qargatafag: | aar, qeufy T3 wgR aagfecargafaas-
fasr qao ATTET gateaiedT IR | AT FAATTRY TAITG-
qfseq axgmafaarara: gatfn qiegareramg | fFEaram,
s ATl qagesang | ° Faafag, sF@ATHAIATHE: FAFAAT-
AT FART | ITFATET TZIIATRT TG | JI9T, HIL0-
qEenAqy (FTo ¢%), Aarat afewmmfafa (F10 ) 1+ z@yar
fg gezrrarwrATRETaR Rt | wafa @Al g ae|

12. The Y.D. refers to this definition perhaps for the first time.
Uddyotakara (Nyayavarttika p. 57) raises objections against
this definition also. Vacaspati Misra (Nyayavarttikatatparyatika
(p- 194) ascribes the definition to the Samkhyas and explains
that here the relation refers to that between the probans and
the probandum. The definition, according to him, comes to
this. Inference is that where the existence of the object is
known from the concomitant relation with the probans
when the probandum is supported by a stronger means of
knowledge, viz., perception.
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qegATHIAT Fear sfamasn: afgaasa aaraaafasaafy
gansaEiaEafa ¢fg | frearag, agmE qaagedma |
garaass  aaanrafefaaagaaaearatafa (Fo v) adafa
F9 FAT HGHH ? areqraeq fg geareny qagrfaar gsgai-
M wafq | 999 qF EFAfagugamaraEy | aeaafaf Eg,
7 gereqrd Fafafefq aar sfqaafagy | asgwareamnf agga-
Fifad weaqUEd  gSHAFEIHIFEGATGEGAEAATE |fa-
FMsFIFFAT | PFRger a7 garswyn ? gergaafasesty
FHAAATH TTIIEAT T dquimdaesrgiar waaifa fag

ATANTRAEITATIIRN: | gearegranaragaqafafifa

Proponent : Here the answer offered earlier itself should be
accepted. Or, again the reason that they are mentioned in the
other philosophical treatises should also be accepted as an
alleviation. As regards the objection that it will lead to the
(undesirable) contingency of non-mention of the of means
knowledge, our reply is : your statement is wrong.

Why ?

Because there is no fault in mentioning those which serve
purpose. It is right that the non-mention of that which serves
some purpose may incite someone to object. (But) who will
object that their mention itself involves a fault. Therefore, it
carries no weight, Mareover, beccu-e in the mention of the
principal, the inclusion of the auxiliaries is (automatically) proved.
For example, when it is said, ‘‘Caitra, cut the wood”, Caitra
takes all the instruments without which the act of cutting is
not possible. In the same way, when the means of knowledge
like perception are mentioned, we take everything invariably
required for these. Moreover, this is the practice elsewhere too.
Not only here, but elsewhere also the present teacher mentions
only the principal while the auxiliaries of that are understood
through the mention of that only. (Take) for example (the text)
‘unmanifest is the cause’ (ka. 16); ‘because of the finite nature
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of the specific objects’ (ka 15). It would not have been other-
wise (the case of) syllogism on account of absence of illustra-
tion. The authority realises that a syllogism of an illustration
does not lead to the probandum,*® and in view of this the pro-
pounder while propounding will imply the original or the
part thereof evea though mentioned in other philosophical
treatise. Moreover, in the context of inference the topic has
been mentioned as if already dealt with in the past. Itis
because of this that the present teacher states : ‘the inference
has been said to be three-fold’ (ka. 5).

How does it indicate ?

When somz proposition already stated is re-stated, only then it
is mzntionzd in the words d:noting past tense. (Obviously) the
thre:-fold inference is not discussed earlier by the present
author himself.

If it is said that it has been discussed earlier ?

It is quite possible to prove that it is not discussed anywhere.
The fact that he uses the words denoting past tense even with-
out discussing it earlier, indicates that the present teacher
admits the inclusion of facts postulated in other philosophical
treatises also.

What purpose is served by this indication ?

The teachings regarding the distinctive features of the sources
of action as also regarding the classification of vital airs, etc.,
mentioned in other philosophical treatises are collected
(admitted) by this text and, hence, it is proved that the
components have not been discussed (in the present text)
because they have been discussed in other philosophical
treatises. Therefore, it is justified that the adequacy or
components (form the excellence of a philosophical treatise).

13.

Here the author mentions only the probans and the
probandum.




Introduction 15

(Completeness)

AAAT | GIIRTETARIATSAAATTIY | qaraieT
gw Ffawat;, daraaeaarn | aafaansa dafadia: fagq
ATTTH FIARTIOATT: | T12F GgeaFifeorn augearg | «1a-
TATAEH | AFATIER A SSE A At an i
qRIAgeAd | qETen amard zfy davm ) ey wdweR sfa
faavr: | gepmafararfafy dugfa: | qeass faoatarfafa
qROENIFY cafay a Tfawraf: |

gz fgogaRar waranfEass sYngweand
werifaafawar  glezdausezar  fafg: w (F10 v 4)
zfq dararerenar: | &ar afse: qaraiag | ggrafazeraar

The all inclusiveness of the categories is called completeness or
exhaustiveness. The categories are : ten basic categories and
fifty psychic dispositions. Out of these, (i) existence and (ii)
singleness are proved by five (components) of direct inference.
(iii) Perposefulness means to stand in relation of effect and
cause. (iv) Subservience is due to the fact that the objects
functioning collectively are meant for others. From this very
fact (results) (v) separateness. (vi) The plurality of the cons-
cious power inferred through the diversity of {proportion of)
three ingredients of cosmic matter and the (definite adjustment
of) birth, death and organs (ka. 18) means the plurality of the
conscious entity. (vii) Union is known by the statement ‘for
the perception of the conscious entity’ (ka. 21), etc., (viii)
Disunion is known by the statement ‘when the separation
from the body is attained’ (ka. 68), etc., (ix) Duration is
known through the statement by the attainment of right
knowledge’ (ka. 67), etc. (x) The non-agency of the conscious
entity is known by the statement ‘and from that contrast’
(ka. 19), etc. These are the ten basic categories.

“There are five forms of perversion,’® twenty cight of disability

14. For five reasons see S.K. 15.
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arising from the impzrfections (defects) of the organs. Content-
ment has nine forms and attainment eight” (ka 47). These are

the fifty Psychic dispositions. These (along with the ten
basic categories) form the sixty categories. The adequacy
of all these is the completeness.

(Statement of uncertainty and decisiveness)

guafavigifag: | dwazs faoges ot gwafaofat. qa-
wfqqeguataoafaa: | araeafaas gog: | gagr agaifz a==
F14 gxfafaed avd AgFA (F1o =) Fuar 9afq F7 avw w1
gafafred 7 a1 asafafy | fagarfaas for: o g = ffa;
weaAlsAaTd WeaAearad aAr Fgwarfafw: w1 wnfafasoy,
Fuifafin: axfaasafafs | sdaeaq aar der qafa d=er,
w =qar fagan (F1. 35) 1 6 w1207 ? qEAm wear e
qared (FTo 3s) | ANFANTHE@TTATATI TR |

The statement of uncertainty and decisiveness. The compound
term sarhdayanirnayau denotes uncertainty and decisiveness. And,
the statement regarding them is the statement of uncertainty and
decisiveness. Uncertainty means a general sort of description. For
example, when it is stated that ‘its effects, the great principle and
the rest are dissimilar and similar to the cosmic matter (ka. 8),
etc., there arises the uncertainty (doubt) as to in respect of what
characteristics the effect is dissimilar to the cosmic matter and
in respect of what it is similar to the cosmic matter. The statement
regarding specification is decisiveness. Itis twofold : verbal and
through implication. Verbal (is exemplified) as—‘the effect is
dissimilar to the cosmic matter in respect of having a cause
(ka. 10), etc., and ‘it is similar to the cosmic matter in respect
of being possessed of the three ingredients’ (ka. 11), etc.
That through implication is (exemplified) as—‘from five of

these proceed the five gross elements; these are said to be
specific’ (ka. 38).

Why is it so ?
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Because (these are) calm, turbulent and deluding (k. 38). The
subtle elements are non-specific because they are not calm, turbulent
and deluding.

(Brief enunciation and detailed statement)

Sgafaiad | gEmaw fadoew sEafadwq | &8t z7@
fawrdsag wafs  sfr gedwaguma | agdeasEgEm
qaar, oo gagant faoramwfagfefagame (F0 ve) |
fazawaad fadw: | qger, 99 faagadsr wafa (F10 vo)
qgeqaassefag (F10 ¥=) zeanfa: |

Brief enunciation and detailed statement : The compound term
uddesanirdesau deaotes brief enunciation and detailed statement.
Since all the copulative compounds are optionally treated as a single
unit, this copulative compound is treated as a single unit here.

Uddesa means brief enunciation; for example, ‘such is the creation
from intellect called as perversion, disability, contentment and supet
natural power (ka. 46). Nirdesa is the detailed statement; for
example, ‘there are five types of perversion’, etc. (ka. 47); ‘there are

eight types of (mental) darkness’ (ka. 48), etc.

(Succession)

qgFwaed | qarafararggeat afFamadarsysa: | g9,
TRAHGIEAANSTGILETEHZ TMET GISAF (FTo IR) TTATAT |

And succession (is like this). Succession means the mentiow
of arranging the objects in succession; for example, ‘from cosmic

matter issues the great principle and from it issues the ‘I’ principle
and from that proceeds the set of sixteen’ (ka. 22).

(Naming)
graa | @fsgcargaed: sas: a1 ar = fgfaar . «9-

fagegar awafaasaar = aasfasgasTagasaFamear |
SRATASETTIANET qATSFEqAIgana afqa searaafa | a@an
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TR AT9F 3fq | AwafAaegar g afFgcamaaEaeE |
AEIATAEHI  faarsagary  aagqurganEafe  afas
T | TAAT, TAFIEAFT gfT | FAEAT WA AN
T FAT FIqeari Tqeqqaasy gai faggar afeq @eq-
fagegm: wea: | qaran, wetasasy fawrw sfo sa@e, gt a7
zfq grw genrfe | aemagEifonmarEEin aifila geEg-
AT AITITAFIATIL: |

Naming (the object) and the resultant : Naming is the word
used for indicating the object signified by it. It is twofold : dependent
on etymological meaning and dependent upon its own form (con-
ventional meaning). Dependent upon meaning is that where the
purposeful activity of an object is in accordance with the (etymolo-
gical) meaning. It denotes the object exactly as it is included (as a
member) in the class, etc., in accordance with its denotation, e.g., a
cook and a cutter. Again that dependent upon its own form serves
only as means to convey the (individual) object (denoted by it). Itis
useful (in yielding the meaning) merely through its form, not
caring for the meaning of its component and indicating an object
which is not really like that on account of the convention or parti-
cular usage. For example, Gajakarana!® and Agvakarana,’® etc,
There is no word in the scripture which conveys its meaning merely
through its own form (conventionally), used by the supreme sage
who has with great efforts coined the names of all the principles
after having seen their essential nature through direct knowledge.
For example, the pradhana (cosmic matter) is calied so because its

15. Lit. having ears like an elephant.

16. Lit. having ears like a horse. The literal meaning here, as in
the case of gajakarna, is irrelevant because these names
could be given to anybody, irrespective of the shape of the

ears.
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evolutes merge in it (pradhiyante) at the time of dissolution'’; the
Purusa is called so because it rests in the body (puri sete),’® etc.
The authorities also, who follow his views, are not eager to coin new
names since they can better communicate through these very

names.

(Resultant)

ST | faFqeaaareaaurenTAgIRd: | 4T,
ud qearrqrATAfen a & argfacaaiimg

afaazarfygg Faagaay AT
—(FTo %)

Resultant : the statement of resultant is stating the fruit of
process of the acts prescribed; for example,

“In this way, through the repeated study of the principles
there arises the knowledge in the form ‘I am not’, ‘nothing is
mine’ and ‘1 am not that’, which is complete, pure on account
of being incontrovertible and solitary” (ka. 64).

(Other Characteristics of a Philosophical Treatise)
T GAITIATIAEIAT: |

3fa FIOG IHETUGH | TIFEIFHT q7Asfq gozeqr: | g,
SegisTArRIsfaRe gertfa: | aavead: sgfafasd (F10 =) srFaq
&Y (FTo =) FATATS: | a7 afgaqq (670 ) THET:, AT
T gAT (FTo £9) TATATE: | JIATAFATE JqIATH 97, qqT

17. Pradhana-pra (excessively) dha (to place, i.e., to merge
absolutely). Na in Pradhana is the remanent of the grammati-
cal suffiix /yut in the sense of locus (adhikarana).

18.  Purusa-puri (in the body) Sete (rests).
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gatadq (FTo ¢¢) zcufqrw: | s@awsar afa geagaqa: w¥ar
7g Jeufagy | afovagey vHd fAAzadfe  fracia ) fag
geAgadtal graraqaaeaetaafafa )

These, viz., the adequacy of an aphorism, etc., form the
characteristics of a philosophical treatise.

The mention of ‘iti’ is to suggest the other characteristics of this
kind. The other characteristics of this kind should also be under-
stood; for example, a general rule, exception and extended applica-
tion. etc. Out of these, the general rule is laid down in ‘the manifest
is dissimilar to the cosmic matter’ (ka. 8), etc. And, ‘It is similar to
cosmic matter’ (ka. 8) is the exception. Similarly, ‘the conscious
entity is opposite to that’ (ka. 11), etc., is the general rule, and ‘the
conscious entity is also similar to them’ (kd 11), etc., is an exception.
Here is an example of extended application. ‘The manifest is
common, insentient and prolific and similarly is the cosmic matter’
(ka. 11). In this way, it is possible to indicate some characteristics
of a philosophical treatise, but as the excessive stress on a side issue
conceals the relevant issue, we close (discussion) here. On the basis
of the (above) justification of the relationship (of the text) with the
characteristics of a philosophical treatise, it is established that the
text at hand is a philosophical treatise.

(Another proof for Samkhyakarika’s being a philosophical treatise)

frsa gearmasfatiarg | afe geadieafs gwew w@g
FATIR  AASTATSA IR INATAATHET  ATHT
w1 | qEreafagea aAfq aggme: | Eaemawrartafy 3q,
geaq | gareafa | qa@gergagarfa, Jemfc gww@yayg: |
ST AT —aHATRIFGAgraeAradarty, vafagrfy awagarg-
FAZTAATT LA FLATTAH | TERTIFTATAATAT |
ZITTATT: |l

Moreover, it is not in contradiction with (the form of) the other
philosophical treatises. If it also would have been a partial manual
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of some philosophical treatise, it would have been secondary to any
of the philosophical treatises, of Patanjala, Pancadhikarana,
Varsaganya, etc. Its non-contradiction with them will be shown at
pertinent places.

If it is argued that on account of its being a residual of the
earlier philosophical treatise (it is a partial manual) ?

It is equally applicable to all the cases (this and other texts).
These (the other texts) are also secondary to earlier philosophical
treatises and, therefore, there would be an (undesirable) contingency
of considering them also as partial manual. The principle, there-
fore is—just as others are philosophical treatises because of the
inclusion of (the treatment of) all the categories, similarly this shoulp
also be accepted as an independent philosophical treatise as it also
includes (the treatment of) all the categories. Therefore, it is proper
to say that this is a philosophical treatise.

Here ends the Introduction




KARIKA 1

(Qualities of a disciple)

anig, fequfafasag fasarg qafkd g saredafafa |

Opponent : Again, to a disciple possessed of what qualities should
this philosophical treatise be explained ?

geaq—fasray afaed faigsaiaRseman fasa
SATEAT ATEAH_ |
Proponert : This philosophical treatise should be explained to a

disciple who is desirous of knowing, intelligent, investigator
(seeker of truth), needy and has approached the teacher.

FERT ?
Opponent : Why (what is the proof for that) ?

qrafagramarg | FEArg WA fawams: geafysraer-
RiFEgrarnaTfaneaed 7 qEEaE | IS | §E,
afusfrmiaasisa, gsamg | gsd  FEqrFEAIRIfEAr
guagfaarsaAal  AgfgeAEa: | qEnESig@aTastarar
gearguifegaaqataaRifam] @vafigay e aed g399q |
gaatcaferag fasaedfa | &4 qmw fasaen frsga@a Qo
wqifecdanafad sareard fraa sfq

Proponent : On the authority of the supreme seer. Because lord
(Kapila) who was born first in the world expounded (the
system) to Asuri after knowing his desire to know and his
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accomplishment of the successive particular qualities.!® The
stimulating and moving quality (rajas) itself is the misery. The
discriminative knowledge is meant for the person who desires
to alleviate it (rajas) since it (knowledge) is of the nature of
buoyant and shining quality (sattva)®. This sense is
expounded by the statement ‘on account of this, the sattva
becomes manifold’, etc., and is also propounded by the great
persons Therefore, this scripture is engaged in the alleviation
of the three-fold misery of the one who is desirous of (knowing)
the means of alleviating the assault of misery in the form of
stimulating and moving quality (rajas), and who desires to
extricate the result yielding virtue, etc., which are rooted in
(worldly) welfare because of buoyant and shining quality
(sattva). Through comprehending the meaning of that
(scripture) that (stock of miseries and virtues of a disciple)
becomes ripe for fruition (i.e., comes to an end). How can
liberation be acquired by the disciple—for this purpose
commences this explanation,?

19.

20.

21.

It refers to the qualities of being intelligent and investigator
and his approaching the teacher. Or alternatively the expres-
sion Uttarottaragunavisesasampadam may be understood as an
object of vyakhyatavana. In this case, it would mean that
lord Kapila expounded the peculiar properties of each of the
constituents of the cosmic matter successively in the order of
Sattva, Rajas and Tamas.

Though knowledge is a quality or form of the intellect which
is composed of the three constituents, yet it is spoken to be of
the nature of sattva as it arises when the sattva dominates in
intellect.

The earlier statement proposes the removal of misery as the
Samkhya purpose of the philosophy. The present statement
speaks of liberarion. It does not involve contradiction since

the liberation in Samkhya is only of the nature of removal of
misery.
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(Cause of the rise of desire to know)
9Tg, agaq fasaa sarend Fgsafafy ax ga @
fstrgn sfeqq arsd wadifa ?

Jpponent : As regards your statement that the scripture should be
explained to a disciple desirous of knowing, (we ask) why and
with regard to what object does this desire to know
arise ?

=93 —ad1agA ga: g g fasrar wadias g
s raailessar

3@ I TN | gEadifa 3@ wadfa | Fafafy
weqrad gagsafand, gansad fafasad | gravarsw afafaa-
AT TR g fegeaareen Kafagsgan gssuar fafaacd
gfqrad —g.amt 59 3799 |

afagragsaaafaema: |

Proponent : As regards your question why does this desire to know
arise, we reply :

ON ACCOUNT OF THE ASSAULT OF THREEFOLD MISERY
THERE ARISES THE DESIRE TO KNOW

Misery and rajas are synonymous. That which afflicts is
misery. The word three denoting number may refer to all the
objects, but it is here qualified by the word dubkha (misery). As that
word is principal, it is grasped as different and as such as the subs-
tratum is relaied, it makes the genetive which indicates difference as
an indicative of instrumentality. The triad of misery means three-
fold misery.

An assault is that through which affliction is caused.
F: gaLgRfaaEy am ?

Opponent : What is, again, this assault ?
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34 —ANSATTITFAG @AANTAF A AFATqFA -
graey: | qEARg@AqTaaTaiisssEr |

Proponent : It is close contact of the conscious power with the
internal organ which is of the above mentioned three-fold
misery. Therefore, on account of the assault of three-fold
misery there arises the desire to know.

(Object of desire to know)

agad fersag wadifq aAg—
FITIEH AT

ATGTANATITAH:, AEATTHATETITHAIIS: |

As regards your question ‘with regard to what object does the
desire to know arise’, the reply is :

WITH REFERENCE TO THE ALLEVIATOR MEANS OF THAT.

An alleviator is that which alleviates. The expression tadapa-
ghataka means the alleviator of that.
A1g, agaatas sfa gararsgqafa:;, sfagarg ) safc 3
I qreat g O3 q GHEAF | JERTAEAOEEF 3T
JFqI=H |
Opponent : There is no possibility of compound in tadapaghataka
because of prohibition.
(The word ending in) the sixth case affix is not compounded
with the (words with) the zrc and aka suffixes which are used
in the sense of agent 2* Hence, the proper wording should be
tasyapaghataka.®®
S=aq —d, WIEF WA | “qerarsat ggea’ zfa @ed
g5T: AN | qEFIRATG—AMqAATaHeATd | q9qr warfg Jon

22. Panini 2.2.15.
32. Ile., the word without compound.
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qufatest wafa, sarfag gfoar qon fafasag sfy girsre
FAT: | FERTZATIAAT |

Proponent : No, because (this sort of use) is observed in the scriptures.
Tatprayojako hetuSca® is a use available in the scriptures. The
commentator also stated jativacakarvatr®® (on account of
being denoter of a genus). Here is 2n example of this type of
use by the auother of the Carni also. ‘Sometimes the quality
qualifies the object possessing that quality, sometimes the
quality is qualified by the object possessing it’.2¢ Hence, this
use (of the Samkhyakarika) is faultless.

wg g fquerd: | fafags g@afogdy  stgoraewaas
2 fasrad | &1 ararsay &g s gaAgw fageafafa
The gist is that a brahmin attacked by three-fold misery desires

to know the means of alleviating that as to what can be that means
which can alleviate the three-fold misery.

(Use of duhkha in the beginning does not involve
inauspiciousness)

A1, FFAKRAFAAGE@AFAIIAT | Agaift fg
grrexifor gy Arxgaaifor = wafa, swsaem anaaifaga-
HeRTn: AreAEtary gfaead | gafaad asagan: ws,
qeqrFATSye: wrEATarfafa |

Opponent : The word duhkha (misery) should not be used in the
beginning (of a text) because its meaning is inauspicious. The
scriptures having auspicious word in the beginning become
famous (lit. spread) and the persons who read them become
eminent and with their (past) impressions smitten (through

24, Panini 1.4.55
25. This is a varttika discussed in the Mahabhasya 4.1.14
26. It occurs in the Mahabhasya 5.1.59
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benedication) understand the meaning of the scripture
quickly,”” and the world duhkha (misery) means something

inauspicious. Hence, the scripture should not be started with
this word in the beginning.?®

S=AA A, IEIEAE TANG (@A AL TA AT T -
afe: | aFaadgEEard sgsaq, fafaszratfaarg | @ gaq
aar fg aardgeafaiado fafase oa amFam: gdftaq, Fad g @@
ararTaiaT=qq fafaseraifaararanay | squg 7 faafaqard-
TATFTIFATANATENAA | TAT—ITIAAT T F qTaHedal-
qra:, gafsaifaacang, araer safwaras) fafasare: sdvaq |
aar wmifafq &9, aafsqraataamfafaaam « qar aasf
o, gawdsa fawacang | a2 g 399 AT gEAfaegsaR
qaT ITTAT MAeaT FATALH (afsed @ra=aaearay | fBFar
T MY GIFF ¥4  IASATAAAT SATTAIAA | FF FHOT
grerfsferar: araawEag I | gEawsar Tsae nass
FIIUfAEAAIGATAREA] AqTS T TRHA AT fgey,
afgwaar afqareadicada wqw fafaset aaed: | Faamrg
9T FrarEATatq sqaEIfraR A AR | qg I—

g ffaszacamrrgunaifariaang
ghzarmt a1 FIAHA A AFEA 0

ada  gamsgrrgaagitwiiaaT |
arad+a: sfawsaramaag a @ay o sfa

ud afs gaisd freaasfaaent  aggawsisaaagandi
graqr afema og od fn easfaacadgarisa aaEnfy |

27. It is a common belief. A similar idea is found in the
Mahabhasya 1.1.1.

28. The reading in the text implies the reccurrence of beginning.
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FrETE g AgAEEay, gasgrnggaag | afg gasgond
FTAAYTEAT TAFATH Fo2H | qAAT ATEATIA:  TATFLH AT
gfefr | gasgond ¥ qrEmgnd  qewrAgaEtie ) g7
qgFd FEANAAATHIIAAG ATAATATIZHTIA |

Proponent : No, it is not proper to say that its meaning is inauspi-
cious because it has been used in the sense of sentence and
the independent word as such has hardly any sense. The
(complete) sentence is employed to convey some meaning since
it conveys a particular meaning. And, independent word does
not do so. A particular meaning different from the meaning
conveyed by the constituent words is understood through a
sentence. Anindependent word is not capable of conveying a
particular imeaning as it does not deviate from its general
meaning. It is for this reason that it is not considered to be
capable of conveying the desired meaning. For example, the
word Devadatta is used in the sense of an agent for it can be
related to any verb.?? Without the help of other words—denot-
ing object and verb —any particular meaning is not understood.
similarly, the word gam is denotive of an object because it is
instrumental in naming all the agents and verbs. In the same
way, abhyaja (you bring) is a verb for it can be put with all
the agents and the objects. When it is stated—Devadatta,
bring the white cow, Devadatta restricts for himself the
activity to (the object conveyed by the word) go (cow) after
distinguishing it from the other objects. The verb and the term
go (cow) are also restricted to Devadatta as the predicate and
all the other agents are eliminated. The agent and the object
are restricted in the sense of the accessories only to the act of
bringing. Among the words Sukla (white) and go (cow) the
words Sukla restricts the cow which is the locus of all qualities,

29. The sense is that it can be related to all the verbs.
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after distinguishing it from other attributes as its own subs-
tratum and thus establishing its objectivity. In this order
ensues the particular meaning of a sentence. The independent
words without deviating from their general meaning®® are
meaningless for they do not convey the particular meaning. It
is stated also :

“Just as the operation of the senses which have their individual
essential nature of particular objects and their own respective

"objects (to cognise), is not observed without the body,

similarly, the meaningfulness of the individual words which
are expressive of their own individual meaning is not observed
when isolated from the sentence.”!

When such is the position, wherefrom do you ascertain thal
the meaning conveyed by dukkha (misery) is inauspicious
(specially) till you have the doubt whether the word is regarded
as used to convey its (own) meaning or its avoidability. The
meaning conveyed by the sentence is auspicious for it is
employed in the sense of avoiding the misery. The sentence
which is employed in the sense of avoiding the misery is
observed as conveying auspicious meaning; for example, ‘let
the disease vanish’, and ‘let there be no poverty’. And as this
sentence is also employed in the sense of avoiding the misery,
it conveys auspicious meaning. Your statement that the word
duhkha (misery) should not be used in the beginning (of a text)
because the sense conveyed by it is inauspicious, is wrong.

(Significance of traya)

AT, AIUGIALH, ThFeAq | g@ W zfa sfgey

A, ToI% FEA TSI | qEATATTGUAALF AT |

30.

31

We have preferred the following reading given in Poona
manuscript and accepted by Chakravarti-padanam simanyar-
thadapracyutanam.

A similar idea in similar wordsis found in the Vakyapadiya
2.426-7.
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fafasstarg 9= 2fq 9q, wrman | gafrow @
qarfa fafaararaeaemstagarstuiaaeaommi Sareer S0
Fieead zfq |

qsq Ja9 |

FEATT ?

fafamasaa quragagE | aenfas fg fafad,
ArAE 717G 7 | ArqL aragrafaaeersaot dverfafaag | qur
wAG  ATHAgAA g AaRaIsisgaafaaamatfaad |
sifasifas = agsaaqauafaadgaearafafagy anfusfas
AarsvEras ReragaEEafafaay | a7 ffaavafEafaE-

& TMATATEF:, § F qoceqenr fafaadarfemag

Opponent : The mention of the word traya (i.e. tri.d, in the karika) is
useless because the ingredient of the cosmic matter (viz., stimu-
lating and moving quality, rajas) is one only. You have ascer-
tained that misery is the stimulating and moving quality, and

that is mentioned in the scripture as one. Hence, the mention
of the word traya (triad) is meaningless.

If it is held that its difference is metaphorical due to the
difference of its instruments? It can also be like this. Though the
misery is one, yet on account of difference of its causes in the form
of bodily elements and will of the Providence, it is also metaphori-
cally differentiated.

That is also not correct.
Why ?

Because there will be undesirable contingency of the infinitude of

the ingredient of the cosmic matter (viz., stimulating and moving
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quality) on the gro'ind of infinitude of the causes. The bodily misery is
twofold : physical and mental. The physical misery is caused by the
disorder of wind, bile and phlegm. And, the mental is caused by
desire, wrath, avarice, infatuation. depression, fear, envy, displeasure
at the happiness of others, repulsion (or anxiety) and the non-
obtainment of a particular object. The elemental misery is caused
by men, beasts, deer, birds, reptiles and the immovable objects. And,
(the misery) arising out of the will of Providence is caused by anger
(i.e., excess of) cold, heat, storm, rains, the planet Saturn and the
dew drops. There arises the undesirable contingency of admitting the
infinitude of the constituents of the cosmic matter (viz , the stimula-
ting and moving quality) in case of the one who admits the triad
(of misery) on the ground of difference of causes. This is obviously
not desirable and, hence, there is no triad of misery on the ground
of the difference of instruments.

93AT —IgAT IF THETT fsre.angcrqfa:, gea fafaaaag
Faeata=e gfq aardaq | o fafaamsas qoreomag el
qagFaT | wEwrq ? A3sfy afq avgerragaaEarAlqad: | qEAr
FATA quIt geaeqn: geqman: afy qoaarfads qai aroearfa-
SFfaRFTATATA HEATIARRged A @edfd  quisafaisiadcd
wafq | o7 Nfor gareaean: e afy gdufedd qar-
arentfrsifesaiaisrarara asearaRgE A @@l garn
sgfaisrRad wlagagfa | frzarag, fafaadag 9w 3fa
qaAT qfagea: | F e AT FTAARTATT AAT |

Proponent : Your statement that there is no propriety of the triad
(of misery) because of the oneness of the stimulating and
moving quality (rajas) but it (misery) is metaphorically stated
to be three-fold on the ground of difference of causes, is
correct. Your statement that there arises the undesirable
contingency of admitting? the infinitude of the moving and
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stimulating quality (rajas) due to the infinitude of the causes,

is wrong.
Why ?

Because inspite af difference, there is a justification for this sort
of arrangement of classification as in the case of the number of
castes. For, example, the castes are four and inspite of their
difference in the form Paippalada, etc., that difference does
not cause additional number of the castes because of their non-
difference from Brahmana, etc. Nor is there singleness in caste
due to their non-difference from caste in general. Similarly,
the number of misery is three inspite of their difference in the
form of bodily, etc, it does not cause additional number
because they are not different from that (misery) arising out of
body. Nor does it lead to admit the oneness (of misery)
because of its non-diﬂere‘ce of misery in general. Moreover,
you have yourself, substantiated that the difference is caused
by the difference of causes and is metaphorical. And, the

metaphorical is not real. (Hence), one should not insist on a
wrong issue.

(Desire to know through assault of Misery)

mg—afreraifsasmargmfagay gt arvad | F9ge-

gEagifaaaifssarar wadidafesd ga adumbeaarsaifs

gaui fasramgag: | w7 w9 gafaay safafamar gafq
Feafaeafy | aaafasgary | gEgagET | T gieE-
qrg1 gEAgfaaEy 4 sregcafas gat fasar ag@ | a9 &
e ? qEEE Ay gy qgFdedH | AqISIA  ARIISHE-
fafaazanegag @antgugi== fafafaur, qaisAui guaygar-
sqrgafareTg | q Arafasenat agFadaq | FEaEg, awed-
arearstanteitsaeeacaTg | Mel fg FrasTrsseaggTafasd |
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sawTgAfaas N faaargr | uHIueE GIWA g@AAH | JEAI
sasanggEay | faew fafrarawgnarteasmeaagans-

yerentia fafafewr gewafa, @ o« amifewmeafa | qenfafag-
AFZFTA | fFATqT | SHAAT AISHEATT | I FHEAHTAT Geadig
forsaT graEy ar e oAt ar | [FEE e qracgEed
gFafd | FEATY 7 AITHGITA | Z=STgUTacAgEgagal-
FHATAGEHTUAACHRE 7 HAGATIWEII | T O,

ATAIAAT | 7 gaqaar geredl fgarfgamfaafg fesm@smEr
ZRAA | A T AJAT AIJT O, AIATARATH g@aatn garAfafy

(FTo ¢9) AEFRIIF=ATY | fHarag, qearau{aes: | 94
gRvsafafad argaeacaraiafea aen fagmr aftweamEn
qfeaedq | aeaTRgaaeAT fosar |

Opponent : 7he (admission of) rise of desire 10 know through the
assault (of misery) involves the undesirable contingency of over
pervasion because it could be possible in all. To explain, if the
sense intended by you is that there arises the desire to know in
Asuri on account of the assault of threefold misery, there is
the assault of misery over all; hence, there arises the undesira-
ble contingency of rise of desire to know in all. If you hold
that the assault of misery is common but the desire to know
arises in case of some and not in others, it would indeed be
a matter of mere sweet will. Moreover, it inyolves the undesira-
ble contingency of rise (of desire to know) even earlier (in Asuri).
The assault of misery was there over Asuri even earlier to the
rise of desire to know, but there arose no desire to know the
means of complete removal of misery.

What does it prove ?

The cause due to which it arose later only should be explained.
As at other places the desire to know arose in a Brahmana by
means of destruction of vice through the (constant) practice
and through a favour of virtues acquired earlier and in the case
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of others it (the desire to know) arose through full develop-
ment (fruition) of the practice of virtue and it has not been
refuted by you,®? your surmise is insignificant.?® Moreover, the
assault af misery implies the lack of liberation because of in-
completeness. Liberation is desired to be attained from the
triad of sensuous activity, material elements and sphere of non-
corporeality or from the triad of birth in the form of gods,
men and beasts, The triad of miseryis a part of the world
(while liberation ensues from the world altogether). Hence,
the purpose is also wrong.®  Moreover, because of the exis-
tence of some other means ( for the rise of desire to know).®® The
desire to know is possible in case of one who does not long
for the fulfilment of the divine desire and pleasure of concent-
ration. It is not found only in those tormented by miseries.
Hence, your opinion regarding the cause of that (rise of desire
to know) is also wrong. Moreover, it is impossible in both ways.
The desire to know, even if postulated in this way, may belong

either to the conscious entity or to the constituents of the
cosmic matter.

So what ?
That is not possible in case of the conscious entity.
Why ?

Because you have admitted that it is devoid of qualities. You
do not admit desire, envy, effort, pleasure, pain, virtue, vice,

32,

33.
34.

3.

The sense is that it is not clear whether the desire arose out of
this assault or the fruition of virtue.

Rendered into one sentence following Chakravarti’s edition.

If the purpose is to remove misery which is identical with the
word iiself, such a purpose is wrong since the removal of the
world is not possible.

A full stop is desirable after bhavat.
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knowledge and (past) impressions are the qualities of the soul.*
Nor can it (desire to know) belong to the constituents of the
cosmic matter because they are insentient. The insentient
objects like the pither, etc., are not observed desiring for attain-
ing beneficial and for avaiding the harmful; And, the consti-
tuent of the cosmic matter, as conceived by you, are not senti-
ent because you have stated later on that ‘the cosmic matter is
common, insentient and productive’ (kda 11).  Moreover, there
is no possibility of another (third) entity.?” There is indeed no
entity additional to the constituents of the cosmic matter and
the conscious entity to which the desire to know postulated
(by you) may be supposed to belong to. Hence, the desire to

know is not possible.

s=ud | agaantwaifsaarammfarag:, aaai qEraar-
fafq st g9: 7, afwag@asafara: | ggcafafaseistaaEs-

arfa @7 Faafaaigas afaead | qufe, scaenfaafga-
wsAzamaaanizag 7 Nafaagret 7 fagdygaagat | F
9 faggafwearm wafq 1 gearearsfafasastera: | fagast=ma-

gefafamfaaafafy 3q ? starfy en@awafa fams adwo-
qaHTgRT waar gaAaframafgaafs, @ gwmfaas
fafrgufaarday | 7 zrate  fafaowat  faadisaeaafag
wHga =fq | ugsagEaw | wEEIg ? gEAISEEERId | At
frstrar wadiadd Steda q@asifi geaeaeqres qre F1079-
faara:  FronmTAafearafioeds fAdm w0 99

o

gfeaardl  FreoEmRwaft 9eeay  qERaTATIR AT AT |
w7 fagea: By §7 qagwiqgagen gmagaramafse

36. This is in contradiction with the Nyaya and VaiSesika systems
which ascribe them to soul.

37. Itisso because there is no ultimate reality other than the
two.
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FIHEIERenTfad  afafoeaq fq aga f& 7 g ?
UAA AN ggAq: | agad asfawa ssfatatsgeaar-
TATAIILATH | FEATG ! wreATEisAaarang | acefamwear dae-
qaAfaea as=ur wafa, argeaasfag (F1o ¥3) AJMEE-
T YT | 7 g Jgeafafaan sewaredda: Faftagia
fagn | agdufag = gk a1 gEATAT A7 FEYITATTISRE-
arsqr wadifa | qar AIIH—

AN FFAAVAINGS 3@ qrealfa Ja: gwa:

fagemfafrageasmg 3@ ARTET |
(®T0 w¥)

qRAT F WF qIAWT AgUH | qgurssHaafafa | qEag Feea-
faweaafaeaisan | gogaiagad  feeasmeamgasAtacafa
fafaferrgeswarfafaangaatafs ageaguesan | Fearg ? saw
SfAeTd | gSeRITESTEITHA | o7 FragAn  gfavceaaran:
“gezagrafa®: g wfagfeaaifamagaa” (F10 7)1 Fearfe-
srgarateaTa gaar fafafeur | eaganfy safaaay aifg-
JIT | JIIFT GSIEAH | qeArAfawey wAg qg sfq A7
fefsaefadiay | aeegaaqwaasaraaTfsasasgrataida swg
oAt fasrar | agFaETAdEaREERa 5T g ggfeeife
FEMTAgaYA gfqarafasam: | genrgaasn fSsar |

Proponent : In response to your objection that the rise of desire to
know due to the assault of threefold misery involves undesira-
ble contingency of over pervasion because it could be possible
in case of all, we say—no, because the others do dot understand
it ¢s an assqult. Though the assault is a like to all, yet all the
persons do not understand it as an assault. For example, inspite
of the misery like the bodily one, and the (pains in) earning,
protecting, decay, attachment and the violence involved in
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(case of) the objects of enjoyment, there is no repulsion and
repugnance in these (common men) on account of the pleasure
(arising out of them) as also attachment to them. And, they
do not abandon the objects of enjoyment. Hence, the assault
(of misery) is not alike to all.

If someone asks the reason for the understanding of this assault
in particular cases only 7 Let it be that inspite of absence of
dissimilarity (in assault), among all the living beings the under-
standing of assault of three-fold misery arises only in Asuri
and not in others, you should mention the reason here,
because without reason such a particularity cannot be
mentioned.

This is also wrong.
Why ?

Because of the irrelevance of the question. Inspired by the
query as to why does the desire to know arise, you have put the
question,and the direct cause of that desire to know is the assault (of
three-fold misery). It is (clearly) pointed out without mentioning any
other reason. Now as the cause of this cause is asked, we do not
reply on account of the fear of the undesirable contingency of infi-
nite regress. If you insist upon, we have not rejected the favour of
the virtues acquired in past and the full development of the practice
of virtue (lit. the cause of happiness) as the cause of this cause, why
don’t you accept that ? By this only the objection regarding the un-
desirable contingency of the rise of desire to know even earlier (in
Asuri) is also answered.®® The objection that the removal of misery
will involve (the undesirable contingency of) the impossibility of
liberation because of incompleteness is also wrong.

Why ?

Because you have not fully understood the meaning of the scripture

38. The desire did not arise earlier in Asuri in absence of such a
preparation.
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‘the divine beings are of eight sorts, the animal class is five-fold and
the human order is of only one kind, etc.” (kd. 54). This is the extent
of our world. The elements like activity, material elements or
sphere of non-corporeality are not proved as additional to it.*® In
this world of fourteen kinds the quantity of pleasure is also denoted
by that word (misery) itself because of the greater quantity of
misery.'® It is stated also : ‘here the man experiences misery arising
from old age and death up to the time the subtle body retires.
Therefore, misery is, in brief (the nature of the worldly objects)’
(ka 55). It is also observed in worldly usage that the mention is
made through the (object found in) greater quantity. For example,
the forest of mangoes.*! Therefore, this is the rejection of the alter-
nate expression ‘complete’. Your statement that the cause of rise of
desire to know is because of the possibility of (rise of) desiie to
know in case of the one who does not long for fulfilment of divine
desires and pleasure of concentration, is also wrong.

Why ?

Because these means are rejected later on. You have included what
we wanted to include. In the next aphorism the author rejects them
thus—°‘the revealed (scriptural) means (of removing misery) is like
perceptible means for it is connected with impurity, decay and sur-
passability’ (ka. 2). Hence, the (rise of) desire to know is proper in
the one who does not long for the divine pleasure. The pleasure

arising of concentration does not transcend destruction and

39. Being non-existent they cannot serve as the cause of the rise of
desire.

40. Though there is pleasure also in the world, still the quantity
of misery is so much that the world can be held to be full of

misery.
41. It is not that there are mango trees only in the forest, but they
are more in quantity.
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surpassability. That is also included here only. Therefore, since this
opinion is to be rejected; nothing is stated in this regard here. As
regards your statement that there is no possibility. of (rise of) the
desire to know because it is impossible in the case of both, (we reply)
let the desire to know pertain to the constituents of cosmic matter.
As regards your statement that it is impossible on account of their
being insentient, we will establish later on the existence of desire,

etc., in the intellect, though it is insentient. Hence, the (rise of)
desire to know is possible.

(Syntactical Relation of tat)

iz —qsgearadad  SfqaaHgraeg | AISgHIAEY
qewsa: gF afsqista @q afqqaAgra=arq acqraeagadi q1qe-
HTAG | TEAT-AARISHATTAEASATAHE T |
Opponent : The word tat (that) is meaningless because it cannot be

related with all (i.e., any of ) the words. We do not find even
a slightest meaning of the word far (that) which is mentioned

by the teacher in the aphorism, because it cannot be related to
all (i.e,, all of) the words. Hence, we will not read it which
carries no use.
3397 —F4 fg AT FAATALAAT5TeGE] ART-AN qE=al
7 wrfafa ?

Proponent : Since the word is dependent upon the speaker, how is
it that one word is not related to the other ?

Aq1g, T FEstagATagrasaIsara: frragagaqarasal a. @
GoeqqEad: | gIT JAATATY qrasd  3fq geaor rarafaacara
A fHREFaa=aar auAaEIgH | S AT

AT | qIT AT qogeasy Ifq9g q¥aeal 7 Jaacaeniaads-
Tegsa: |

FEFqAifsSaTasEEAfa I, @rnad | samawen fafaat
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wafy sfqgay Jegaar gaan fosraraeze qeeRarfaarasa:
o 3fa | a9 997 | FEAE ! qEIA FAISTATHEHTA |
a fg fSsmEsEn e sosmwedfa wafa ava=g =
qegsRATE: |

afweraedfa 37 ¢ eraify eararfe fasramae@e Gfaam-
FAFEAT | AqEqearasay 599 | I qeataaransaAreaTa-
qraey: Hiesqq | qor Aqsfa gewsEaE wiasdfa | oagg-
quead | FwERrq ! fafaarsawam A gawew: | Afafasisa-
afweiaeaes fafaaacarmatasisoaray 4 @ | g9 sa-
fafacet a® 37 wazergeawiarasty Afaaraeamrcg:
99 93T FAFATHE FTTHEY |

FANZEATT AT 7, qRASAT | AT fg wean, qaear
ASFAROTAANTITAATHTT: WA A | ATAdFgsa gaEfafq
AT qPsAA AT |

AU AT — AR AR AT AT
afa:, gEwsd afg aq-wsRdifadwsegm: | afmeg
faaat famdifa | as= daq | Feaq ? AAFILAAGTEG | FI-
greagfaar  agarnarATIRsatgaer gEnsEfaaraey:
g Sfaarafagy ? qearea fefswRaq |« frsama | svasta-
@ | 99 Geafd gEwe: qHTE JTASAIYA: | T Shfenwhrat
weged ATAgIasaea o IfFaq: aFaafq | gaEes 9 98-
Roisageaea: | aeaifgaareTeqaqqad | FHearag | far-
AMAHEEIIS: | 38 fAacEEE: FJ T WA | qEAT
qeaTond | sifqerArEATTETay g5 | quEn, saude | -
9 3@y | GENTARITASHATEGRH | JTTE qIIH1T
sfr 3q, @rgakwr gfg: | @ framamear G g
geqafy | A g a9 queEer g@erER g, el gt
wenfagga =fa | @@= 739 FEA ? SFNATAN | IR
et fafaqraea™ g gAEIRida | GERIRAAAAT: |
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==t | sfaarereafacarsty geaqad afaafandiaaang

gegoary Ifaagaema: gra zfq artfa sfwEfaae ) qog
Farsa aftgrT sfq Araeases |

Opponent : We do not consider non-relation as the absence of
relation. On the contrary, the non-relation is there where the
relation cannot adequately be established. For example, we
take the expression ‘the disciple does not act’. Here, since the
substance is (naturally) endowed with the power of action,
no one can remain without action even for a single moment.
Hence, not acting is said to be the one acting inadequately
(or having bad conduct). Similarly, the relation of the word
tat with all the words cannot be adequately established. Hence,
it is considered to be meaningless.

If it is said that it can be related with the word ‘desire to
know’ because the former follows it ? It may be like this. That
which follows can either be an injunction or prohibition. By this
reasoning there is the possibility of relation of the word zat with the
word desire to know.

That is not so.
Why ?

Because there is no purpose served by the alleviation of that
(desire to know). There is no purpose served by the alleviation of the
desire to know. Hence, inspite of the relation (between faf and desire
to know), the word faf does not serve some purpose (or convey some
meaning).

If it is argued that there is relation of the word tat with the
word abhighdta (assault) ? (It is right) it can be as stated above only
if the alleviation of desire to know serves some purpose. The relation
of tat with desire to know is not desirable. In that case its relation
with the word abhighata (assault) is established. Thus, the word tat

will be meaningful.
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This suggestion is also wrong.

Why ?

Because of the repeated rise when the cause remains. The
assault is the result and, hence, when its cause will remain, there
would not be its final alleviation. It is like this. The heat caused by
fever which is in turn caused by something else, though quenched
with the touch of cold substances, takes place again and agan be-
cause its cause remains. Hence, this kind of (intellectual) exercise is
fruitless.

If its relation is established with the word traya (triad) ?

No, because of the dependence (of the word triad). The number
depends upon its substratum®? and its alleviation is not possible
without the alleviation of its substratum.*®> And, the objection of
meaninglessness applies here also.** Hence, by no means can we
attach some meaning to the word zat.

If it is argued that its relation can be established with the word
duhkha (misery) ? It can be like this. If there is the possibility of the
above mentioned faults in establishing the relation (of the word tar)

with these words, we will relate the word duhkha (misery) with the
word rat. In this case, the above mentioned objection will come to

an end.

It is also not so.

Why ?

Because of the interventjon of many words. How is it possible
to establish the relation of the pronoun occurring afterwards (in the
sentence) with the word misery which occurs (before) as intervened
by several words ? Hence, it carries no force. Mareover, because of
its being secondary. The word duhkha is indeed the secondary

42. Since it is a quaiity, it cannot remain without a substratum.

43. The meaning demands the reading asrayapaghatam instead of
asrayapoghatam.

44. It is because its relation is not possible.
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member in the compound. And, it is not possible to accept reasona-
bly the principal and the secondary character of a single word at the
same time. The principal member (in the compound) is related to
other words. Therefore, this aphorism is controversial. Moreover,
there is no possibility of destruction of eternal (objects). It is not
possible here to destroy the eternal objects; for example, the cons-
cious entities. And, the destruction is observed in case of non-

eternal objects only; for example, that of fever, etc. And the misery
is eternal. Hence, it is useless to go for its destruction.

If the destruction of that (misery) is (understood as) the
destruction of the function of misery? This understanding may be like
this. It is true that the destruction of the eternal cannot be possible
logically. We do not speak of the destruction of misery in the form
of the constituents of the cosmic matter (viz., stimulating and the
moving quality). On the contrary, (we propose) that the function of
misery is alleviated.

That is also not correct.
Why ?

Because of the answer given earlier. We have already replied
that the effect will arise again and again when the cause remains.
Therefore, this is also not a (right) way. (to explain the destruction
of misery). Moreover, it makes no difference. Even considering the
destruction of the function, because of the non-difference of the
function from its locus, the destruction of the function implies the
destruction of its locus and, hence, this argument is in no way
different (from the earlier).** Hence, the above mentioned alleviation
is very weak and, thus, the word tar is meaningless.

rs'%q%'r—-ugafa' ETEEBETFN?EW{, quaqq:a:arfaaqyg g@-

gaaqifugegea: | qeaFasg gaEaqmaafaffa |q warmag )
afe afg qeesaey gEnRdastwargaisygarad a7 Istaif

45. Here the reading kincanyadavisesat is preferable,
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qaafafgar AUy gasaw | genr wfafvger qmen ofwg
arggaTatafa | vasw 94, Fearg ¢ wfafaammg | aagafs sfs-
faend migama @arq | sfafadiad g, qeaemisafafa |

ferafefa 9q carwaq | Ssugralg femg fafaas
JEATISEFATAFRNITATZANSTT 98 AT | T TIFaAEATNN-
TFHTHTAT qad qfqagiafa

SAT—ARY | AAGIAAAFIZATGAA  §@NRE
gegsaArstaraTa ST I7: 9, AAFITA | A PAAG
WeaEd WeRT-aRW UF {EAAUTAE  qEIAAGITAT: &1q |
qATFAH qrAGAAEGH | AT AT —

geq AArtwarasay greaearia azg a:
AT ACTARTATHIA-AGSCTGFHE: n

fasareaq—ared qa1g | ArER 7 sgafgararafy gFareamia-
graeyl 33 ‘ae qued fg wiarg g weafaameqafuand
aaar’ faeaaagara araea:  gSREEETTA: | sarefy-
qfew1dq, agy aga=ad, g aggrfqafesar:, aqqawe sda-
ATEAT GFEATRGITH: | qA1 “sragarggagrtfon wfifa agfa ar
@ fazfa grvwartanfagEeaaaafdfa arfed g =
A qATAd  (ATWISATE gd FFAET a1 GXOMYATAN | J97
157 safgararaiaararaeaagrsfa 6zea: | AgAagFIYIFIA-
@RI TSA T ET Ty 30 CaIgIaTH | FEAIG ! GHTEIE-
IR 9341 AAfeATET TATTEATI: | GAYIEIAET T 077
faaraeal MIOAT | 7 J 3T FHIHITAA Togsaqriwaraqy fq
sfquanag, femafe anmrAgaty afgsrafeuaacaosfacar-
gesgEq weRTa el qrarafaserd giq | a¥qsfasey “gwgaig
T IV L&F WG en ReIgmaEd, dui wsAy gfq F9-
wrararsmm g graifa | sifasessag | agEtagEaH—
fRaATTETasgIad @I 7 aeumasagifefs, waeage-
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T | FENTY 7 TOAAY: TAISTAIIH G CHFCAA AT TAT-
AT | Aqesgareay quenfefavafy, afaaisensfa-

qaw | feeafy gearafaaegan afearat afaen gaariagat-
TNTATHGA AR TCATeaa  sqafassT sAafgafaas | qear-
FFIRTAITATTH gat frarrar gaaq =fq

Proponent : As regards your objection that the word tat (that) is
meaningless since it cannot be related to all the words (in the
aphorism), our reply is that let it be related to the word
misery.

If it is argued that there is the possibility of the faults
mentioned above in supposing the above relation ? It can be like
this. If the relation of the word tat (that) with the word duhkha
(misery) is accepted, the faults mentioned above by us will surely
involve. Therefore, it is mere boldness to accept the opinion which
is already rejected.

It is not like this.

Why ?

Because of its refutation. 1t is true that it would have been a
mere boldness to accept without the refutation (of opposing argu-
ments), but the refutation is supplied here. Hence, it is faultless
(to accept it).

If it is asked as to what is the refutation ? It may be like this.
State what is the point of refutation on the basis of which you are
resorting to an opinion even when obstructed by many faults. We
cannot understand that merely by gesture without putting in
words.

It is right. As regards your objection that the word fat cannot
be related to the word duhkha on account of intervention of many
words, our reply is—no, because of (our) disagreement (over the
issue). This reproach applies to the one who establishes the relation
of a word with a word occurring afterwards. On the other hand,
we speak of the relation based on meaning. It is stated also :
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“The relation of one word with the other through meaning
exists even when the words occur at a distance. On the other hand,
the relation of the words dissimilar to them (i.e., not related
through meaning) is impossible even if there is proximity.”4®

Moreover, because it is observed in the scriptures. In the
scriptures also the pronouns are observed to be related (with some
noun) with an intervention too. As for example, ‘““‘the suffixes fva
and tal (1a) are added to express that quality the existence of which
causes a certain expression for a certain object.”’’” Here also the
relation of words as based on meaning is accepted (by all). The
same relation is admitted in the following cases : ‘It should be
understood as enjoined after what ends in ni or ap or after a crude
form (from here upto the end of book V)*® : “In the expression of
similarity the plural case affix is enjoined’ ‘There is the elision
of the case suffix when it occurs after the name of a root or a
crude form : the phrase that the elision does not take place
before the second member of the compound, should be
supplied (iii. 6.1)’. Similarly, it is observed in the varttika ‘O sister,
you who are carrying water in a pot on your head, did yousee a
bull running towards south?*® In this case, inspite of proximity,
there is no possibility of carrying a bull on the head and the
running of the pot. As there is the relation of the words intervened
by others, in the present case also it should be understood

46. Cf. Nyayavarttikatatparyatika 1.1.5. The original sources is
not found.

47. Mahabhasya 5.1.119. The example very well proves the point
in question. 7at, a pronoun, in tadabhidhane is here related not
with the words immediately preceding it, but with the word
gunasya which is intervened by so many words. The relation is
by force of meaning.

48. Panini 4.1.1

49. Cf. Mahabhasya 1.3.57
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similarly. Your statement that the word far cannot be related
with some other word due to its being secondary member of the
compound, is also wrong.

Why ?

Because that is possible in case of a word which is mentally
assumed and can be independent when taken out of the compound.
It is true that a word which is a secondary member in compound
cannot be related with some other word. We do not propound the
relation of the word 7af lying in a compound. On the contrary, we
intend (to establish) the relation of a word which is taken out of
compound, is mentally assumed and in which (in this way) indepen-
dent status is established. If it is not desirable, there would be the
contradiction with the uses like ‘in case the etymological meaning is
held to be authoritative and when such meaning is absent, (the
word) should also disappear (P. 1.2.55)’, and ‘here commences the
teaching about the words ; of which words? (M. Bhasya 1.1.1).
There arises the contingency of contradiction in these usages. And,
it is not desirable.

And, again your arguments that because there is no possibility
of the destruction of that which is eternal and because the allevia-
tion of the function of that involves destruction of that itself, are
wrong.

Why ?

Because we hold that the power related to the constituents of
the cosmic matter continues to exist in its own form when its object
is fulfilled and there is no purpose to act for the Purusa. We do
not hold that the constituents of cosmic matter are destroyed or
their function is suppressed, but what we intend is that the power of
the constituents of cosmic matter which is meant for fulfilling the
purpose of the conscious entity has fulfilled its purpose, and conti-
nues to exist in its own form for at that time it has no purpose
to act for fulfilling the purpose of the conscious entity. Hence, it is
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right (to say) that there arises the desire to know the means of
alleviation of that (misery).%

(Perceptible Means of alleviating Misery)
g2 |IsTTAt 99

TRAY eAet gavgdiFggfe | qen gafaww fF
TAISAT ? qEAT AT ATAGAARHRGAFZAHIATH: |
qEEIfg asEaAfaaeadsEaeragrafafararnf: |
sifasitfases Afaarearang:, gonmegaea,  fGewaEE-
gra = | enfadfaseafy gawe fafqafaaaacgrorsrg-
SRS ERAaaganfngrufedar fafadtagaaasgfan=-
savmgssTafafy ged gat ar fsramsarify 3g—

IF IT IS ARGUED THAT THE DESIRE TO KNOW IS SUPER-
FLUOUS BECAUSE THERE ARE PERCEPTIBLE (MEANS OF
ALLEVIATING MISERY) ?

It may be argued that the perceptible objects serve as means
for alleviating misery. What is the purpose in transgressing that ?
For example, the means of alleviating the bodily misery is the use
of many medicines and many other things. (The means of allevia-
tion) of mental misery is the attainment of the objects of enjoyment
like lovely women, desirable drinks, unguents, food, dress, ornaments,
etc. The means of alleviating the misery arising of beings are the
practice of politics, proficiency in using weapons and missiles,
and not staying in an unsafe place. The means of alleviating misery
caused by will of Providence are—to resort to the various kinds of
habitations, carpets, houses, mansions and other kinds of nets as

50. Here, it may be observed that the Y.D. improves nothing in
relating the pronoun taf to misery. On the other hand, it has
to face the grammatical difficulty as also the problem of
reconciliation with the theory of pre-existence of effect. This
intellectual exercise could easily be avoided by relating the
term fat with abhighata,
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well as sandal-wood, fanning, jewel and garland of pearls, various
kinds of herbs, and the practice of various auspicious panegyric and
the sacrificial formulas. What if that (desire to know) is considered
to be) superfluous on 2ccount of (these) perceptible means (of
alleviating misery) ?
(Lack of Invariableness and Finality in Perceptible Means)
ARTATSEIAANSHIEGTG N

Uqed 997 | FEAQ ! CHAISATASHAIENT | GFAT
A1 fqaRq 919 | A qaearfaan: | uheaeE aedsd A
THTATAT JAIATT QHFATATAISHIT:  JEATT | TS
qSFHY | G531 U7 AT afq: gszgr aArgy fq awrfasrng |
ATATTFOT TTIIGH, AIAHET T 3@E TAFIR A
dugraq | aar fg, sadat gdafeaq AgAswFaRssE FIA-
TTATFAFET | FeaSY ATHAFE, FraroeETT, | afq 7 e
&, FIFAT | AET=ATTIAAT ATHAAIIT ATHEAT FeAd
9T |

NO, BECAUSE (THE ALLEVIATION THROUGH THESE
MEANS) LACKS IN INVARIABLENESS AND FINALITY.

It is not so.
Why ?

Because of the lack of invariableness and finality. The word
invariable meauns certainly. Finality means the absolute destruction
of something.5! The words ekanta and atyanta while compounded
result into ekantatyanta and the absence (abhava) of both of them is
signified by the compound ekantatyantato abhava. ‘Because of this’
(is conveyed through the whole expression ekantatyantato abhavat).
Here the fifth case is used in the place of sixth case affix. The suffix

51. The reading should be bhatasyavinisah in place of bhitasya-
vinasah.
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tasi is added optionally to a word ending in sixth case. Here it is
through splitting the aphorism into two : sasthyah and agraye, i.e.,
tasi is optionally added to words ending in sixth case affix and in case
of one siding with somebody.5? The absence of compound is for the
purpose of completion of the metre and for including the additional
defects in the means of alleviating the mental misery. For example,
inspite of these means like lovely women and others, there are two
defects (involved in them also) : (1) It is difficult (lit. impossible) to
procure them because it is not natural. Even if procured, it is
difficult (impossible) to protect them for these are common to all.
Even if protected, they are bound to be destroyed because they are
produced. (2) And, on account of attachment (towards them) it is
impossible to extinguish the desire regarding them and that also
without harming other beings. These are the additional defects.

(Proofs for lack of invariableness and finality in Perceptible
means)

ATE, FANTIAMFAT 45 35eeq garaFifrascaanarafa-
e Afeq ?
Opponent : How is it known that the perceptible means involve the
lack of invariableness and finality ?

IoIT —qA TAAGIARAA | gergacfafeaea arHa-

egrfagaqaeaasd AOSFIfATFTETT  gATFHIT | q1g
qJ—

52. Panini 5.4.48. In the present context fasi cannot be justified in
the sense of genetive case because as per regular rule fasi can
be used only in the sense of genetive case provided it is a case
of somebody siding with somebody. The Y. D., therefore,
suggests, that the aphorism be splitted into two, thereby
allowing tast even where the provision is not fulfilled, i.e.,
reading the aphorism simply as sasthyah as a separate unit
in sasthyah vyasraye.
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aaat sgtfaearmt faare fafad wgam
wigea fagiesw & gaswd aarn
aagrefagrieam Qe gegaaigia
geg wHEar eqifgdwaea  faada

TATCATE—

diqzq: qawat  gawiafraeg:
arfiesrag oY sarfusd (wasw aftasda o

zAaaFIfeascad | sreafasa g fagammfa saremmrga-
Tafaaaarq | #gar @eafa gaeq frafaar sarea: e |
qqT AFTH —

gAsIR ageae frar gasavgan . =fa

TEATIIATEATIACIR: TAFZIA  Taafaghanami=ars-
FFIQISHIANSTT | qaT ATAEET = | FAT T ATOGEAANH134-
Aistatfeast: qar eadsty | weaq ? qafaan fqer-
ufaenaaeiang | afe fg esareay faean qaar gavdagagi
wayq:, frafg dq afafgag faafan faaarafagar g ?
wFndsifasad | aarataanfy | fadseEmin q@
grgararaarq | afe fg fawdasiiiserada a@e gEnagang
@ aed a9 qued afq faafawisfaene: g ? fF Hom ?
geare giaaa qufa e A9 satar wafa | gad =
fraasemamfy faunaanmifgafant g faefaam o &9
qe T A9 31 ggL-anagla | freafg gavd afe #0fa 1 &g
J—

T AT HH: FTAAIGIANT qveafa |
glaar gomacda wa  carfwaga o

FIT A1E—]
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daerearg yeearew fafgasasa angha:
aamafAgarsa @ ger Fgfsad

FAFAT] | aTgAfasaramiaAr ge faufroersaar-
ARRQERAA | ATTAILTAIISAATT A9 vgqifagegaty | faufaor

g@aarr aisfava:  afifraaafediogmes gamn
qfguar 5 = qecarg ) WAt fafaafragaetaradies-

faearsTadat aaqY gEgaay | Arsaqeaded | grand
Jt eraTfaFARIIT | 91y 9—

arfrenfa 7 fasrd & = stawdesd

AEHT dewicaney Fafayarafassa i

TATAAFIATIIEE Riawaw | fE o9 fafeacarsa
argfa: | fafea: aeafy argfafaeaiasi | aearRE—

Frae faaase fagseawa@ =)
gearazfng % qEwE@ATE gaFda |

qAATE—
a9 gafam sarfacamcalast sawc )
gEARIEMiAlAEmy  gifa:  gaewam o

FMEATATATARY oY AT |
FARAIINARARTTDAS  WATTET 1)

fafagraramsaaanaay /g
FanufanErARaeIRTTIan i
geRtfzaaasnizg TsRTifEa |

T gAY WA @ gafe awsga

qerq @igfweaFacazagfavaaaT: | 5 = adsafa
arare_ 1 A fg gufafafasenfe sifas: qax fawgafaomas
wfgaen | A @eafy gwfeny Iwsaeas gewafa, fawanna-
saga, | aearaaed A wiageay | faad = afy gars-
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faszrgara sfa wisaf fawuafge ? a3 agaa’ 3o Ean
ggwrEARTTE ST faarafy gaagas ngn

This is known through direct perception. The course of action
of medicine prescribed in the science is futile for the one who is
prosecuted for his acts, self-controlled as also for the one already
having medicine, the doctor and the attendent. It is stated also :

“The cause of all kinds of diseases is said to be threefold-food,
conduct and the acts done in previous births. The medicinal
substance cures the diseases arising out of food and conduct.
The diseases arising out of the acts (done in previous births)
are removed by death.”

It is further stated :

“The doctor should avoid treating all kinds of calamitous
repelling of power, flesh and organs as also the disease having
the symtoms of death.”

Thus is the lack of invariableness.

The lack of finality (is proved) on the ground that the disease
once cured is observed to appear again. So it is stated :

“If the fever takes place again and again, its remedy should be
the same adopted in curing its previous (attack)”.

Therefore, just as the instrumentality of curing the disease in
case of the science of medicine is proved through perception (i.e., is
obvious), similarly the lack of invariableness and finality are also
proved through perception (i.e., are obvious).

In the same way, (the lack of invariableness and finality is
observed in the case of means of alleviating) mental misery. Just
as the means of alleviating bodily misery lack in invariableness,

similarly, the lovely women, etc., (serving as the means of alleviating
mental miseries lack in invariableness).

Why ?
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Because we observe the (existence of the) desire for other objects
of enjoyment even in the presence of the former. If the objects of
enjoyment like lovely women are always capable of alleviating
misery, why should a wordly person (lit. sensualist) long for other
objects of enjoyment even in the presence of them (i.e. lovely
women, etc.) ? This is the non-invariableness.

It lacks in finality too. There is possibility of request (for the
objects of enjoyment) by those who have (once) satisfied the desire (for
those objects). 1f the enjoyment of the objects would have finally
removed the mental misery, what is that on account of which the
worldly (lit. sensualist) person desires for them again and again ?

What is the reason ?

Because Devadatta does not desire for lamp in absence of
darkness. The desire to enjoy the objects of enjoyment again and
again is observed in case of the persons who have (once) satisfied
this desire, through enjoying these objects of enjoyment. Hence, we
hold that the perceptible means does not alleviate the misery. On the
contrary, it increases (the desire) still more. It is stated also :

“The desire is never extinguished through the enjoyment of the
desired objects. It increases more (through enjoyment) just as
fire (increases) with oblation.””*®

Someone else has also stated :
“The perceptible means (of alleviating misery) are not desira-
ble because they are understood, because they are difficult (to
be collected together), because they are criticised by the noble
persons, and because they are not available everywhere.”

Because they are understood. In the middle of the libidiuous
persons destitute of the means of enjoyment, a worldly (lit. sensualist)
person enjoying them is known by them. The use of these objects
(by the worldly person) without sharing with others woulc} ‘have
displayed pitilessness. (The objects) if shared with the libidiuous

53. Manusmrti 2.94
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persons by the wordly persons, would have been divided because of

their finiteness. Hence, it is not a (proper) means to alleviate the
misery for the intelligent persons.

Moreover, because of its being difficult. Pleasure arises from the
objects of enjoyment like many places for inhabitation, (lovely)
women, desirable drinks, food, unguents, dress, etc., only when all
of them are collected together and not in the absence of some of
them. Their collection is, however, impossible because it is un-
natural.® It is stated also :

“Riches do not have regard for (noble) descent, skill and
bravery. And, it stays somewhere only due to its connection
with the (past) impressions.”

Thus, being dependent upon many objects, the enjoyment of the
object is very difficult.

Moreover, because it is censured by the noble persons. The
enjoyment of the objects is criticised by the noble persons also,
because it is stated :

“All troubles, all impediments and all sorts of fear of deception

and whatever other kinds of inauspicious (acts) are there in the

world, all are caused by desire.”

It is stated again :
“It is the incurable disease; it is eternal fever; it is the abode of
all distresses; it is the cause of all sinful things.
“It is unfathomable, lowest region or hell, (it is) the dire
difficult to cross, it is the dreadful hell full of distresses,
diseases and fears.’

54. Chakravarti reads esamasvabhavi...... Pandeya rtemarks that
the reading accepted by Chakravarti is not available in the
manuscripts. We have, however, rendered the sentence accor-
ding to Chakravarti’s reading because of its propriety in the
context. In case we accept Pandeya’s reading, the sentence
would have to be translated in a round about way as
follows : these objects cannot be brought together, guided as
they are by their own nature (of remaining separate, etc.).



56 Yuktidipika

It is the vast abode of various troubles and sorrows. It is the
open field of depression, exertion and affictions. Therefore,
one who after (relinquishing) the objects of enjoyment goes to
the forest and rejoices (there) obtains happiness, just as a
bird (after being released) from a cage (goes to the forest and
rejoices.).”” Hence, the enjoyment of the objects, being shunned

by the noble persons, is not well.

Moreover, it is not possible to get (these objects) everywhere.
Even a well known libidiuous cannot get (all) the objects of enjoy-
ment everywhere. Nor is there the possibility of their presence at
one place only because it would invelve the undesirable contingency
of the non-existence of the objects (after these are consumed). There-
fore, the absence of these objects is certain. And, when the absence
takes place, the attainment of (connection with) the undesirable is
also certain. Hence, what is the use of hoarding the objects of
enjoyment ? Therefore, it is wrong to say that on account of the
existence of the perceptible means (of alleviation of misery) the desire
to know is useless.





