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Concept Paper on the Vedas 

 

The four Vedas are: 

1. The ãgveda, divided into ten books (Maõçala) having 

1028 hymns (including 11 supplementary ones) and 

consisting of 10,552 (including 80 supplementary) 

stanzas. 

2. The Yajurveda (VàjasaneyÁ SaÉhitÀ, MÀdhyandina 

text) divided into 40 chapters, having 1,975 stanzas and 

prose-units. 

3. The SÀmaveda, consisting of 1,875 stanzas- divided 

into two main sections (arcikÀ). 

4. The Atharva Veda, divided into 20 books (KÀõça) 

having 730 hymns in 5,987 stanzas and prose-units. 

 Of these four Vedas, verses of the ãgveda are recited, 

whereas the Yajurveda contains prose portion also. The 

SÀmaveda is sung. The Atharvaveda is also sung. All these four 

Vedas have a special way of pronunciation that has to be 

mastered just like the classical music. The meters in which the 

Vedas are composed are highly developed and produce a rhythm 

that speaks of their poetic eloquence.  

 Though most of the portions of Vedas consist of prayers 

but they contain the roots of all systems of Indian philosophy, of 

the various social ideals, of economic and political concepts and 
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of art and literature; in short, the culture of the people of India. 

Louis Renou says that the Vedas show remarkable vigor and 

originality which post-Vedic classical India never attained 

(Vedic India, 1957, Page 8).  

 The Vedas are to be studied first as containing the 

fundamentals of Indian culture and secondly as piece of 

literature. The Vedic poets claim themselves as singer, maker of 

words, seer and wise. They are worshipers of Goddess of 

wisdom that is endowed with spiritual knowledge. Here is a 

description of a Vedic poet – 

 Where the sages formed the speech with the mind 

 Straining it, as they strain flour with the sieve, 

 Therein have friends discovered bonds of friendship 

  Whose holy beauty lies hidden in that speech  

(Rv. 10.71.2). 

 The Vedic poet feels that the Vedic verses were revealed 

to them through love. Truth and fire of austerity is supposed to 

brighten their intellect (Av 7.61.1). 

 What is remarkable is the cordial relationship of the 

Vedic ãÈis. They show absolute agreement regarding the values 

and ideals that are dear to them. It is also worth mentioning that 

there are many women among the Vedic seers. GhoÈÀ for 

example says that ‘she has adorned her hymn as people adorn a 

bride for the bridegroom’ (Rv 10.39.14). Vedic ãÈis are highly 

respected for their commitment to truth.  

 The approach of the Vedas is surprisingly global. They 

speak of all men without making any distinction of caste, creed 

or color: Listen all ye sons of immortality (Rv 10.13.1). 

 Besides truth the Vedas speak of ãta that means Cosmic 

Order that is responsible for aesthetic form and beauty. This 

Cosmic Order is held in high esteem and is the earlier form of 
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later Dharma. The Vedas speak of many more moral virtues like 

faith and dedication. One Vedic women sage GodhÀ said that we 

follow the commandments of the Vedas.  Goodness is good 

existence- Svasti. It is not bad to acquire wealth but it should be 

acquired only by right means (Rv 1.189.1).  

 The VÃtra is represented by evil. He is symbolized as a 

serpent. Indra, the Vedic hero, is asked to kill this serpent (Rv 

1.80.3). The Earth chose Indra and not VÃtra (Av 12.1.37). 

Varuõa and Mitra, the Vedic deities, are protectors of the 

Cosmic Order (Rv 8.25.8). The Vedas conceive of a strong and 

friendly society:. 

 Strong One! Make me strong, 

 May all beings look on me with the eye of friend, 

 May I look on all beings with the eye of friend, 

 May we look on one another with the eye of friend  

(Yv 36.18). 

 This friendship is a way towards a prosperous, 

knowledgeable, strong and unsurpassable society where each 

individual should be mentally efficient and physically healthy.  

Naturally, the way to such a society is through education and 

self-discipline that is the central theme of a student‘s life. The 

next step is that of householder‘s life where each member of 

family loves one another as the cow loves her calf. There should 

be union of hearts and minds and freedom from hate. Our aim 

should be the same. A householder should consider hospitality to 

be his pious duty. As the Vedic society was agriculture-oriented, 

the cattle wealth was highly respected. The basis of the society‘s 

excellence is unity: 

 May we unite in our minds, unite in our purposes,  

 And not fight against the heavenly spirit within us. 
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 Let not the battle-cry rise amidst many slain, 

 Nor the arrows of the War-God fall with the break of day 

 (Av 7.52). 

 What is important is this that the Vedas speak not only of 

material prosperity but of spiritual excellence also. Atharvaveda 

(7.105) says: Step beyond what is human; take up the divine 

Word. Then Yajurveda (20.25) desires that the spiritual and 

ruling powers should move together in unity. The king was 

asked to abide by the rules of Dharma. Yajurveda (18.48) has 

equal attitude towards all the strata of the society: 

 Give luster to our BrÀhmaõas, 

 Give luster to our kingly men, 

 Give luster to our Vaiœyas and ŒÂdras…  

 The different Vedic deities represent different aspects of 

energy but basically the energy is one:  

 The One Being sages call by many names 

 As they speak of Indra, Yama, MÀtrisœvan  

(Rv 1.164.46). 

 In Indian tradition there are many names of God. ãgveda 

(10.63.2) says:  

 All your names, Devas! Are worthy of our homage, 

 Worthy of our praise and worthy of our worship. 

 Here is a representative prayer of a Vedic devotee: 

 Indra, pure, come thou in our midst, 

 Come, pure, with thy pure aids. Pure One, 

 Bring affluence for us and, pure 

 And adorable, be thou pleased… 

 Pure, thou slayest powers of darkness… ( Rv 8.95.8-9) 
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 The later cult of devotion is reflected in such Vedic 

prayers: 

 Thou, bounteous One, art our Father, 

 And our Mother, Lord, thou hast been (Rv 8.98.11) 

 The Vedic ãÈi speaks of the heroism of Indra very 

vigorously but at the same time speaks so tenderly and sweetly 

about the youthful dawn or UÈÀ. UÈÀ inspires by her beauty that 

is ever fresh. We have other Vedic Gods like Soma that 

represents the flow of blissfulness and SarasvatÁ that represents 

the flow of wisdom. When Agni is personified he becomes the 

priest, the deity and source of all terrestrial and celestial well 

being and affluence.  

 The Vedic poet uses symbols so profusely that even the 

simple words like cow and horse represent not only the animals, 

but centripetal and centrifugal movements which again represent 

the life of introversion and extroversion. The language of the 

Vedas ‘as a whole is a powerful and remarkable instrument, 

terse, knotted, virile, packed, and in its turns careful rather to 

follow the natural flight of the thought in the mind than to 

achieve the smooth and careful constructions and the clear 

transitions of a logical and rhetorical syntax’ ( Sri Aurobindo, 

On the Veda 1956 page 420). 
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An Overview of the approach of the Vedas  

In the light of -Texts 

 ―There was neither non-existence nor existence at the 

beginning of the universe at that time
1
", exclaims the creator of 

universe himself
2
. This statement has been recorded in the oldest 

book of the world, the , the date of which still remains 

undecided, and yet, there is absolute unanimity amongst scholars 

of the West and the East that this is the oldest book of the World. 

I 

THE MYSTERY   

            There have been attempts to explain as to what this 

statement means: "There was neither non-existence nor 

existence at the beginning of the universe."  This is a statement, 

which describes the situation before the creation came into 

being. The statement, on the face of it, does not convey anything 

sensible, because, logically speaking, if there was no ‗non-

existence‘ then there must be ‗existence‘ and if there was ‗no 

existence‘ then there must have been ‗non-existence‘, according 

to the law of excluded middle of Logic. Obviously, the statement 

                                                           

 
Though all the hymns of the Vedas are supposed to be of divine 

origin according to orthodox tradition, yet all the hymns of the 

Vedas give the names of the seers who 'saw' a particular hymn. In 

most of the cases these names are of human beings like or 

. But some of the hymns mention divine beings as their seer 

( ).  For example, the particular hymn, to which this line belongs, 

has the Lord of the creation, the highest, ( i), as its seer.  
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is paradoxical. But when one tries to trace the origin of creation 

or, in other words, the origin of existence itself, one is likely to 

meet many more such paradoxical statements. 

 In the present article we shall describe in as simple a way 
as possible, how the seers of yore explained such a paradoxical 
situation with keen insight. The understanding of the mystery of 
creation is important, not only for its own sake, but also for a 
proper understanding of ‗what we are to do with our lives‘. The 
purpose of an individual‘s life at micro level is to be understood 
in the light of the nature of the universe at macro level, of which 
he is only a small part. 

Consciousness: The Origin of Universe 

 , who wrote the oldest commentary on another 

Veda, Yajurveda, known by the name (i.e. the 

commentary of the Vedas in one hundred chapters), explained 

the above sentence in the following manner. ―Consciousness is 

neither non-existent (like the horn of a hare) nor existent (like 

the piece of a stone),‖
3
 explains . The implied meaning 

according to his explanation would be that in the beginning there 

was only consciousness, which unfolded itself into the universe. 

How and why it happened are some of the interesting questions. 

We have to see the purpose of human life in the light of the way 

of functioning of the forces that control the universe, because, it 

has been ordained that we should act just as the divine forces act. 

The divine scheme of actions provides a model for human 

behaviour -  

                                                           
3
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The Whole and The Part  

 Why should we be interested in this mystery of creation 

is a pertinent question. The answer, in short, is that unless we 

know the nature of the universe, we cannot know what should 

we do with our lives. After all, we are an inseparable part of the 

universe, and, a part of the whole can be understood fully only if 

we know the whole. We are free to think that man is the center 

of the universe and he does occupy the central place— 

- but he does not exist in isolation. He has 

the sky over his head and the earth beneath his feet. Not only 

this, his whole personality is made of the same elements, which 

constitute the universe. He, in fact, is the universe at micro level 

and the universe is the man at macro level; both of them, having 

been made after the same model, help understanding each other- 

 

 Thus, the creator has expressed his desire, not through 

any of his messenger but through the very functioning of the 

universe. Certain laws rule the universe. Naturally, man does not 

make these laws; he only discovers them. This is what science 

does. That we should follow these laws in our lives, is told by 

the Vedic religion. The Vedic religion is thus inter-related with 

science. The part of the 
s  (the oldest commentaries on the 

Vedas) that states the laws, is known as and the part that 

deals with human duties is called vidhi. Until Pandita 

Mahasudan Ojha (a scholar of 20
th

 century), appeared on the 

scene mostly the tradition thought that only the Vidhi is relevant 

for human beings
4
. A proper study of  was, therefore, 

generally neglected. Pandita Ojha, however, opined that it is 

necessary to know the  for understanding the rationale of 

the Vidhi. His approach, therefore, becomes scientific rather than 

                                                           
4
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ritualistic. Some of the observations under , part of , 

impart information that are not known otherwise. Take, for 

example, the statement that ‗man is the conglomeration of all the 

devas or divine powers‘—   

II 

ESOTERIC STYLE  

 The seer, whose statements are recorded in the oldest 

literature of the world couched their experiences in a language 

which is esoteric—  The most famous of such 

statements was made by a seer,  (literally meaning the 

friend of all and the friend of universe). This statement, famous 

by the name  mantra, is prefixed by three words ―earth, 

atmosphere and heaven‖
6
. Now these three words, 'earth, 

atmosphere and heaven‘ are spoken of in connection with the 

universe. But we have also our own earth, atmosphere and 

heaven; our body is our earth
7
, our mind is our atmosphere

8
 and 

our intellect
9
 is our heaven, we ourselves being beyond all these 

three—  

 A parallel is thus drawn between the macro and the 

micro, the universe and the individual, thus connecting the 

physical ( ) with the spiritual ( ). The implication is 

that we cannot understand the physical unless we understand the 

spiritual and vice-versa. This parallelism is to be kept in view 

while trying to understand the Vedic approach. The  i.e. the 

psychic energy is the connecting link between the two—the 

                                                           
5
   

6
   

7
            

8
   

9
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 and the . In the daily performance of Agnihotra-

sacrifice, one recites three formulas that clearly show this three-

fold parallelism as follows:  

                    

The earth ( )                 The agni          The in-breathing ( ) 

The atmosphere ( )   The              The outbreathing ( ) 

The Heaven ( )            The          The sustaining breath ( ) 

The Divine Triad 

  This brings us to the triad or , a name given to the 

Vedic knowledge. The earth, atmosphere and heaven are not 

without their respective energies— 

The agni is the embodiment of the 

terrestrial energy,  is the embodiment of the atmospheric 

energy and  is the embodiment of the celestial energy. Fire, 

Air and Sun, as we know them, are only the bodies; their essence 

is far subtler than these gross visible bodies. This essence is 

known as agni,  and  for which we have no words in 

English or any other language and they have to be taken as 

technical terms, which should not be translated but should only 

be understood.  

The divine triad and the four Vedas 

  For the present, what is significant is this: of the oldest 

literature of the world, three primary works deal mainly with 

these, agni,  and . The work dealing with agni is the 

,  forms the subject matter of Yajurveda and  is 
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glorified in . There is a fourth Veda, Atharva-Veda, also 

which deals with another concept called soma, which is also 

quite important and, therefore, needs a little explanation.  

 AND ATHARVA-VEDA 

 The agni,  and  are, in fact, three forms of agni. 

Agni itself is the gross form,  and  are subtle and subtler 

forms respectively. These three, and the Vedas dealing with 

these three, are, therefore, grouped together as one triad or ; 

soma is a different element. Agni has the assimilating power to 

preserve itself where as soma is the element which is assimilated 

by agni
11

. Unless agni gets soma, it cannot survive. This brings 

us from  to a duad of agni and soma. 

III 

THE DUAD OF AGNI AND SOMA 

 There is a universal formula
12

; all over the universe, 

agni, necessary for life, is being fed by soma. In simple terms it 

means that any agni needs fuel to keep it alive. This fuel is 

soma. Agni is the life force and soma is its food. This duality of 

agni and soma is expressed at different levels in different terms 

like mortality and immortality, dryness and wetness, expansion 

and contraction, stay and movement and so on and so forth. 

 Whereas agni,  and  form the subject mater of 

,  and  respectively, soma forms the subject matter 

of the fourth Veda, Atharvaveda
13

. These four form the basic 

                                                           
10

   
11

   
12

   
13

  

and is  



28 

texts of the oldest literature of the world
14

.  In short, all gross 

bodies are formed by agni, the terrestrial energy and the subject 

matter of , all movements are inspired by , the 

atmospheric energy and the subject matter of Yajurveda and all 

luster is the creation of , the subject matter of . All 

life, having a body with all movements and luster, are thus, 

formed by the three energies. Of course, the energy, symbolised 

by agni needs a fuel and that fuel is soma, the subject matter of 

Atharvaveda, which upholds all
15

.  

IV 

SYMBOLISM IN THE VEDAS 

 Now to understood this all, we must be able to decode 

the symbolic language in which the oldest literature of the world 

speaks. Why this literature uses symbols is a question, which can 

be appreciated by pondering over the difficulty in using the 

ordinary language in the field of modern science. W. Heisenberg 

explains this difficulty. He has been quoted by Fritjof Capra e in 

his famous book, Tao of Physics. This is what he says: 

  The problem of language here is really serious. 

We wish to speak in some way about the structure of 

atoms. But we cannot speak about atoms in ordinary 

language
16

 The knowledge about matter of this level is 

no longer derived from direct sensory experience, and, 

therefore, our ordinary language, which takes its image 

from the world of the senses, is no longer adequate to 

describe the observed phenomena
17

. 

                                                           
14

   
15

  

 
16

  Quoted by Fritjof Capra in Tao of Physics. P.53 

17
  Ibid, P.60 
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 If this is so in the field of modern science, it is all the 

more so with the Vedas, which, according to  (the most 

famous commentator of the Vedas) deals with matters which are 

neither the subject of perception nor of inference— 

. Naturally, how 

can we perceive or infer the situation to which we have referred 

to in the beginning of this chapter— the state beyond existence 

and non-existence? The seers, of course, ‗saw‘ the super - 

sensuous truth through their spiritual powers— 

but when it came to expressing the truth, they had 

no other way but to use the symbols which they deliberately 

employed for conveying the truth, which, they had experienced 

in that great silence, where all activities of senses and mind had 

ceased to work
19

. The matter of the fact, is that the real meaning 

of that language can be understood only by those who 

themselves are in that state of mind, others may listen to their 

words but do not understand them. The Vedic seers have spoken 

about this problem in these words: 

  Some perceive the speech but perceive it not, 

some listen to it but listen it not. For others it reveals, its 

secrets just as finely clothed faithful wife displays her 

body to her husband
20

.   

 The Vedic seers are conscious, throughout, of the fact 

that they are speaking in a mystic way. , for example says: 

Only wise men of spiritual attainment know the measured four 

grades of speech. Three of them are kept in secrecy and do not 

                                                           
18

  on atharvaveda XIX 72.1 
19

   
20
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move; men speak only the fourth grade of speech
21

. Similarly, 

another seer  says: All these musical and secret words I 

have spoken to you, who knows, I have uttered these hymns and 

praises as a seer to a seer—  

            Merely knowledge of grammar and dictionary meaning 

of words does not take us very far. The seers, anticipating the 

difficulty, themselves explained the secret statements of the 

Vedas in the body of texts called 
s
. We have seen above how 

a phrase 'there was neither non-existence' has been explained to 

mean consciousness by one of the 
s
. These 

s
 are 

undisputedly the oldest interpretations of the Vedas, and, give us 

a deep insight into the mysteries of the Vedas. 

V 

THE TRADITION OF THE  -TEXTS 

  Pandit Madhusudan Ojha, a pioneer in the field, draws 

our attention to the importance of the 
s
 for understanding 

secrets of the Vedas. He wrote profusely in the modern form of 

the same language, viz Sanskrit, the older form of which is used 

by the Vedas and which is the eldest sister, if not the mother, of 

all Indo-European languages. His direct disciple Pandita Motilal 

Shastri carried his message through a modern language, Hindi, 

the national language of India. A disciple of Pandita Motilal 

Shastri, Prof. Vasudeva Sharana Agrawala wrote in Hindi as 

well as in English. But still the message remained sealed for the 

scholars. Shri Karpurachand Kulish, the founder- editor of 

Rajasthan Patrika, a leading daily of Hindi, took keen interest in 

this new-yet-old interpretation of the Vedas with the result that it 

                                                           
21

  

 
22
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started attracting the attention of a few scholars in the last 

decade. Still much remains to be done.  

 Some of the salient features of Pandit Ojha’s method of 

interpretation of the 
s
 are as follows: 

१ . The Vedas, 
s
, Upanisads and  are to be taken as 

representing one school of thought, though emphasizing 

its different aspects. 

२. Knowledge of the ultimate reality and science of action 

are inter-dependent.  

३.   and  are elements, which constitute any 

object.   

४. The triad of manas,  and  constitute .  

५. The manas desirse, the  is inspired to become 

internally active (which is known as tapas), and the  

becomes externally active (which is known as ). Thus 

we have the creation.  

६. Devas, 
s
 and 

s
 are basically the vital forces ( ).  

Cosmos-Oriented Approach 

  The difficulty about understanding the Vedas comes 

from one of their special characteristics. The Vedas adopt a 

cosmic-oriented approach. This is their unique feature. We have 

three possible approaches: 

(i)  Cosmic - Oriented approach, covering the whole range 

of existence, conscious and unconscious. 

(ii)  Society - Oriented approach, dealing with human beings 

in groups. 

(iii)  Individual - Oriented approach, dealing with individuals 

in isolation. 
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          Correspondingly, we have three types of literature of 

India. The Vedas adopt a cosmic - oriented approach. The 

second category of literature is known as , which is society - 

oriented. The individual - oriented approach is adopted by the 

philosophical literature of India called . 

 The later two types of literature i.e.  and , also 

claim that they follow  i.e. the Vedas. The implication is that 

the society and the individual should base their ethos on the 

divine working of the cosmos. Any act of the individual or any 

social organization is bound to fail, if, it does not fall in line with 

the divine scheme of the cosmos, which is much more powerful 

than any man made scheme.  

The Difficulty of Terminology 

 For the latter two types of literature, the society - 

oriented and the individual – oriented, we have the 

corresponding literature all over the world. Therefore, it is easy 

to find the terms in other languages for expressing ideas 

contained in 
s
 and philosophical literature. But we hardly 

have anything elsewhere else corresponding to the cosmic - 

oriented Vedic literature. Therefore, it becomes very difficult to 

find suitable synonyms for Vedic words. The readers will, 

therefore, kindly bear with us if they find that we are using the 

original terms sometimes in transliterated form rather than 

taking the risk of translating them inadequately. For example, it 

would be almost impossible to translate the simple word 

―dharma‖, because of a holistic approach, which takes the 

physical world and the spiritual world together. The word 

―dharma‖ would stand simply for any characteristic of an 

element, say, for coolness in the case of water or heat in the case 

of fire, if we were dealing with physics; but when we are dealing 

with ethics, it would mean ―duty‖. In the third context, it would 

mean the basic quality of an object, which upholds it e.g. law 

and order for the society. It is just one example. The Vedic word 
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‗agni‘ has such a wide ramification that a novice is perplexed at 

the first sight and in his endeavour to give an equivalent to every 

word, he may simply translate it as ‗fire‘ with the result that the 

spirit of the original is lost in toto. We have, therefore, used the 

original Sanskrit terms in the internationally accepted 

transliterated form.  

The Model of Nature 

  The 
s
 do not paraphrase such terms, rather they try to 

clarify the concept. The sentences clarifying such concepts are 

met with in . The 
s
 deal with the working of the natural 

forces in the universe. They hold that the nature‘s way of 

working provides a model for human behavior— 

 and  So they deal 

with both—the nature‘s way of working is dealt with under 

 and the path to be followed by human beings is elaborated 

under vidhi. Under we find an explanation of what is going 

on in the cosmos and what are the rules that govern the cosmos. 

In short, it is an inter-play of agni consuming soma at a different 

level. This process of consumption of soma by agni is 

technically known as , which is constantly being followed in 

nature. We, the human beings, are to follow it in our own lives. 

The , at nature‘s level goes on spontaneously, whereas, human 

beings are to perform it with great care and exertion throughout 

their lives. This is obligatory and there is no alternative to it
23

.  

The Art of Living 

  The method of performance of  is such that by its 

performance we achieve everything - - mundane and super 

mundane
24

, but we are not bound by the vagaries of our prides 
                                                           
23

  Cf

 
24
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and prejudices, we remain truly free and yet enjoy all the 

blessings of nature - a delicious food, heroic progeny, animals 

and men at our service, fame and, and above all, the glory of 

knowledge— 
We relish all this, and much more, but we 

do not get attached to them
25

. This is the true art (or science, if 

you so like) of life. The best minds of India, right from the seers 

of the Vedas up to Mahatma Gandhi in our own times, have been 

developing this art for the benefit of humanity without any 

discrimination of cast, creed or colour
26

.  

Arya is Not a Race  

 There is a belief that the Vedas are the sacred books of 

the Hindus, but this belief is not supported by the Vedas 

themselves. 

 It is true that the Hindus preserved the Vedas, held them 

in high respect and tried to follow them through the ages, yet, as 

far as the Vedas are concerned, they do not speak of Hindus but 

give a message for all mankind. In fact, anybody and everybody 

can follow that message without conversion to any specific form 

of religion. That is why the followers of the Vedas did not 

believe in conversion of religion like the missionary religions, 

but in the conversion of heart from ignobility to nobility; the 

Vedic word for nobility being Arya. Western scholars, in the 

beginning, thought that Arya is a race, but later they said that 

Aryan stands for those all who speak the languages of an Aryan 

                                                           
25

   
26

  The Jainas and the Buddhists also held the Vedas in high esteem as 

is clear from the terms  in Jaina literature and 

 and  in Buddhist literature. Dr. Mangaldeva 

Shastri, 3rd 

Edition,  P.  



35 

family
27

, which covers almost all the modern and classical 

languages of Europe as also of Iran. The tradition, however, is 

firm that Arya means nothing but noble. Throughout the 

literature, a noble man is addressed as Arya (just as we use the 

English term ‗Sir‘) without any discrimination of his cast, creed 

or colour or ethnic or linguistic group. The message of the Vedas 

is for all who wish to be noble. All of us are sons of the same 

mother, the Earth
28

.   

VI 

KNOWLEDGE AND ACTION 

  Life has two aspects—knowledge and action. Knowledge 

leads to freedom and action leads to success in life. Knowledge 

belongs to the sphere of unity, actions to the sphere of diversity. 

We have to involve ourselves in activities of diverse fields—

physical, mental and intellectual but at the same time have to 

remain steadfast in the knowledge of our consciousness where 

all diversity dissolves into one. The activities fall under the 

domain of science, the realisation of unity of all existence is the 

fruit of knowledge par-excellence. 

 The word ‗Veda’ has many meanings—precisely four 

meanings
29

—but the most important of them is ‗knowledge‘. 

Veda is the book of knowledge. It contains knowledge of two 

types—mundane knowledge and supra mundane knowledge— 

                                                           
27

  I have declared again and again that if I say Aryan. I mean neither 

blood nor bones,  nor skull nor hair. I mean simply those who speak 

the Aryan language—Max Muler quoted by Rishi Kumar Misra in 

his 'Before the beginning and after the End' Rupa &  Co., New 
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 Supra 

mundane knowledge is knowledge par -excellence whereas 

mundane knowledge is pragmatic. The latter must be based on 

the former, but it is also equally important, rather more 

important than the former. If we do not possess knowledge par-

excellence, we miss immortality but if we do not have mundane 

knowledge we meet death now and here. 

 This division of knowledge is based on the structure of 

our brain.  Fritjof Capra describes this structure in the following 

manner in his book, The Turning Point : 

―Left hemisphere, which seems to be more specialised in 

analytic, linear thinking which involves processing information 

sequentially, the right hemisphere, controlling the left side seems 

to function predominantly in a holistic mode that is appropriate 

for synthesis and tends to process information more diffusedly 

and simultaneously
30

.‖ 

             Linear thinking controls the diversified activities; the 

knowledge par-excellence of the underlying unity is the outcome 

of the holistic mode of thinking.  Combination of the two leads 

to perfection. 

Holistic Approach Neglected 

 What happened during the last three thousand years or so 

is that the Indians made a blunder by neglecting the mundane 

knowledge under the false notion that it leads to bondage, and 

concentrated on knowledge par-excellence in the hope that it 

alone will lead to freedom. It made the nation physically and 

materially weak. One who is devoid of power cannot achieve the 

fruits of freedom also— This is the root 
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cause of India‘s present plight. This happened inspite of the 

clear warning given by the Yajurveda in following words: 

 Those who stick to mundane knowledge alone grope in 

darkness, but, those who confine themselves only to knowledge 

par - excellence are led to a still thicker darkness. 

 The fruits of both these kinds of knowledge are different. 

This have we heard from those who have delivered the secret to 

us. 

 Those who combine the mundane as well the supra-

mundane knowledge, cross over the death through mundane 

knowledge and attain immortality through knowledge par-

excellence
31

. 

VII 

THE DIVINE SCIENCE 

 It is very interesting to note that the word for mundane 

knowledge in Vedic literature is science ( )
32

. Any 

knowledge, which provides practical guidance to facilitate our 

worldly activities, is science. The knowledge, which leads to 

efficient cooking of food, is nothing short of science. The 

science could be divine as well as devilish.  When science is 

backed by the knowledge of unity not only of mankind but also 

of all existence, it is divine; when it is based on the duality of 

‗one‘s own‘ and ‗the other‘, it is devilish. The  is a divine 

science  
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 The , the most popular work of Vedic tradition, laid 

equal emphasis on action and knowledge
33

 and yet its message 

was lost to those who declared the world to be an illusion— 

 —and, hence, all worldly activities as reprehensible. 

The Vedic literature declared in unequivocal term that names 

and forms are true
34

 and, therefore, the world is not an illusion 

but an embodiment of the creator. 

Unity in Diversity 

  With unity of the universe, the Vedic literature is 

undoubtedly monotheistic but it speaks of one reality under 

many names in accordance with its various aspects
35

. The forms 

of reality under different names also differ, but, this difference is 

not of fundamental nature. Fundamental is the unity of all 

existence
36

. This concept leads to identification of one name and 

form of reality with all other names and forms of reality. The 

difference of names and forms is due to the difference of 

activities that characterize the reality.  

 It is the grandeur of reality that so many activities are 

associated with it
37

. Reality is throbbing with life at every 

minutest point. This is due to the omnipresent vital forces ( ). 

These vital forces are termed as devas
38

, if associated with solar 

system and 
s
, if not associated with solar system. As 

performer of different activities these devas or 
s
 are different 

but as vital force they are one. Any deva, therefore, can be 

identified with any other deva.  
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When we speak of one deva, we extol him as superior to all 

other devas with reference to the performance of a particular 

activity. In reality, there is no superiority or inferiority of one 

deva over the other
39

.  

 The devas or vital forces work at all levels – physical, 

mental or intellectual. Agni, for example, not only cooks the 

food at physical level as simple fire of the kitchen, but also 

digests the food within the body as life giving force ( )
40

 and 

inspires the intellect as seer
41

. The simple truth is that energy is 

one which works at all levels, physical as well as supra physical. 

VIII 

MIND AND MATTER 

  This energy is psychic, a living force, and not a blind 

force of dead nature. Therefore, we have cosmos and not chaos. 

In fact, there is nothing dead in the cosmos, otherwise how could 

it obey the laws, which are not blind, but meaningful? Every 

particle of the universe is proceeding on a purposeful journey. 

The difference between mind and matter is that of degree and 

not of fundamental nature. 

 Mind and matter no longer appear to belong to two 

fundamentally separate categories, as Descartes believed, but, 

can be seen to represent merely different aspects of the same 

universal process. We realise that the environment is not only 

alive but also mindful, like ourselves
42

.  

 Whereas some thinkers of the West once believed 

animals not as living beings but as ‗crying machine‘, Sir 
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Jagadish Chandra Bose proved scientifically, what Manu had 

declared thousands of years ago, that even plants have the 

feeling of pain and pleasure—   
Vedas go a step further and declare that even stones have a soul, 

which means that they have not only a body, but also a  life-

force and a mind. It is, therefore, meaningful to address the 

stones like; ‗O stones! listen‘
43

. 

Creator and Creation 

  All this is the byproduct of what we have said in the 

beginning — the consciousness has unfolded itself as universe. 

No part of the universe can, therefore, be without mind. 

 ―God is not the creator, but the mind of universe. A 

 living organism is a self organising system which means 

 that its order is not imposed by the environment but is 

 established by the system itself‖
44

. 

 In short, the Vedic literature summarises the position 

when it says ―the creator created the creation and himself 

entered into it
45

. The Vedas do not preach animism of the 

primitive man but livingness of everything of the universe, 

which saves it from being a chaos. 

The Relation of the Whole and its Parts  

 We have to appreciate the difference between the two 

approaches—the approach of the materialist and the approach of 

the spiritualist. The materialist believes that the whole is 

composed of parts just as a car is composed of its different parts. 
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The tyres of a car may be made somewhere else in a different 

factory; the engine in a different factory and the body of the car 

in a third factory and all the three may be joined together to 

make a car. This cannot happen with a tree i.e. we cannot create 

its trunk, branches, leaves, flowers and fruits at different places 

and join them together to make a tree. This is so because a car 

has no life whereas the tree has life. The question is—whether 

this universe is a living organism, or, a machine, having diverse 

parts. If it is a living organism, it must have one origin and that 

one may assume diversity; if it is a machine, its various parts 

should be fundamentally different. The Vedic seers hold that the 

universe is a living organism and, therefore, it has one origin of 

all, whether living or non-living
46

.  How one becomes many and 

that too of diameterically opposite nature is the central theme of 

the Vedic literature. Therefore, let us deal with this process. 

One becomes many 

  The one consciousness has an inherent power, and, just 

as heat is not different from fire, this inherent power is not 

different from consciousness
47

. This power of consciousness 

expresses itself in the form of activity through which the un-

manifest consciousness becomes manifest
48

. This manifestation 

of consciousness is the universe. This is comparable to our state 

of awakening after sleep
49

. This activity of the consciousness 

starts covering the consciousness gradually with the result that 
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there starts a journey from the subtle to gross. This power is 

called the power of limiting ( ) the unlimited. 

IX 

FOUR QUADRUPLET  

  Consciousness has no limit, but as this power, , starts 

working, a limit is put to it. Unlimited consciousness cannot 

create, only the limited consciousness (called ) can create. 

There is movement—centrifugal and centripetal: centrifugal 

movement gives birth to agni which expands and centripetal 

movement gives birth to soma, which contracts. Soma is the 

food to be consumed (bhogya) and agni is the consumer ( )
50 

Agni, again, assumes three forms: gross, subtle and subtler i.e. 

agni,  and . Added to this triad, soma, form the 

quadruplet. These four—agni, , and soma form the 

subject matter of the four Vedas. 

 At the physical level also, we have the triad of earth, 

atmosphere and heaven to which is added the region of 

undisturbed energy (called ), thus making a quadruplet at the 

physical level
51

. 

 At the micro level, first we have the duality of soul and 

body. The body is again three fold—the gross, the subtle and the 

causal. The gross is made up of flesh, blood and bones etc. The 

subtle body consists of five sensory senses, mind, intellect, five 

vital forces and five motor nerves (karmendriays). The causal 

body carries the impressions of our activities. These three bodies 

coupled with soul make another quadruplet at micro level. 
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 At the level of nature, we have a three-fold division of 

nature — the dormant, the dynamic and the illuminating. The 

dormant part of nature forms the body, the dynamic part imparts 

movement and the illuminating part forms the intelligence. 

Added to this triad is the soul beyond nature and we have yet 

another quadruplet.  

Four Duads 

(i) Now, let us first of all understand the nature of duads. A 

 part of the consciousness is manifest, another part 

 remains un-manifest, but the consciousness basically 

 remains undivided. Manifest and un-manifest are 

 apparently opposed to each other but fundamentally 

 they are one. 

(ii) Let us take another duad of agni and soma. Agni moves 

 from the center towards circumference but only up to a 

 mark and then it starts moving back to the center i.e. it 

 converts itself into soma. Similarly, soma moves from 

 circumference to the center but after a limit it turns back 

 to circumference thus playing the role of agni. This 

 means that though apparently opponents, yet agni and 

 soma are inter-convertible. They supplement each other. 

 Without this duad helping each other, creation is just 

 impossible. If agni were to have only centrifugal 

 movement, things will go on expanding infinitely, 

 reducing themselves to naught. If soma, on the other 

 hand, were to have infinite centripetal movement, things 

 will go on contracting to a point when they become 

 zero. Similarly, the duads of soul and body, and 

 consciousness and nature, help each other. 
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(iii) We can have a familiar example of men and women. 

 They are basically one. That is why change of sex is 

 possible. But they play a different role in procreation. 

 Manu says that same self bifurcated itself into two
52

— 

 man and woman. 

(iv) This is how, by realizing the basic unity underlying 

 duality; we can establish harmony in contradiction. The 

 basic duality is that of being and becoming, the 

 continuity and change. The body, for example, changes, 

 the soul remains unchanged and both of them go 

 together. 

Triads 

 Coming to triads, there are basically three forms—gross, 

subtle and subtler—of the self-same element. All these three go 

together. This produces not only plurality but also the diversity. 

 When we come to quadruplets, we find that the first three 

constituents of each quadruplet are immanent whereas the last 

one is transcendental. Nature, with its three constituent 

attributes, for example, is changeable, whereas the soul is 

immutable. The Vedic seers did not neglect either the immanent 

or the transcendental aspect of life. Worldly prosperity and 

spiritual peace must go together. 

 Having dealt with some hints about how one becomes 

many, it would be appropriate now in the fitness of things to go 

in to some details of , which is the pivot on which the whole 

Vedic thought rotates. 
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The Process of Assimilation 

  We have said that the oblation of soma, the food, into 

agni, the consumer, is . A little thought will reveal that this 

process of assimilation and elimination is the cause of all 

changes from birth to death. The quality and the quantity of 

soma decide the form of an object. It varies from time to time 

and object to object. Hence there is difference between one 

object and another object. The soma helps agni and is, as it were, 

its junior partner
53

. This process of then brings about six 

modifications— the birth, existence, growth, change, decay and 

destruction. This is how  becomes all pervading in the 

universe. 

 Now, when agni consumes the soma, it cannot assimilate 

the whole of it. The portion, which is assimilated by it, becomes 

its part and parcel (Brahmaudana)
54

. The rest of the portion is 

ejected away by it, which becomes the food of another object 

(pravargya)
55

. The cow eats grass, a portion of which is 

absorbed by her body, but another portion is ejected as milk or 

cow-dung. Milk becomes the food for the calf and cow-dung 

becomes food for the plants. This is the natural process of give-

and-take, which is imitated in the society— 

 

X 

THE SEASONS 

  At the physical level, the earth revolves round the sun, 

not in a circle but in an ecliptic form. This is known as the 

crooked movement of the earth, (sarvatsara) which makes the 
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year (samvatsara) to consist of different seasons which again are 

nothing but a combination of hot and cold, hot being the agni 

and cold being the soma
56

. Thus, seasons are also the result of  

through which the year regulates the universe
57

 and the seasons 

become creative
58

.  The seed is sown at a particular temperature 

and the crops ripe at another temperature. Seasons thus become 

important in the creative process. That is why seasons play a 

deciding role in the performance of 
s
, and therefore, they are 

spoken of as 
s
 i.e. having the energy to procreate.  

 The food grain is prepared through a natural  going on 

in the nature. The plant assimilates four elements from earth, 

atmosphere, heaven and  — the solid part from the earth 

(known as dadhi), oiliness from atmosphere (known as ) 

sweetness from heaven (known as madhu)
59

 and tastefulness 

from (known as soma)
60

.  

The Cow  

 In milk of the cow, all of these four elements are 

available, because she is the abode of the devas of earth (i.e. 

vasu)
61

, of atmosphere (i.e. rudra)
62

, of heaven (i.e. )
63

 and 
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is the center of nectar
64

. She is not to be tortured. Her milk 

should rather be used, which is tasteful, invigorating and above 

all having medicinal qualities—  

 

  This factor made cow an object of worship for the Vedic 

people.  

Our Bodies 

  When milk of the cow or any other food-grain, is 

consumed by us, another  starts in the digestive system (  

form of agni). A part of it is assimilated; the other part is 

eliminated as excreta. The assimilated part is again offered as 

oblation and the eliminated part is retained as liquid and the 

assimilated part is converted into blood. The process continues 

and we have flesh, fat, bones, marrow and semen- 

So far the 

terrestrial portion (called dadhi) of the food is active. The 

atmospheric part of the food (called ) changes into luster of 

halo and the last, super-most celestial, part (called madhu) 

becomes mind. Thus the oblations of the whole universe work in 

the production of a single food grain and that food grain makes 

our total personality from body to mind. It is because of this that 

the Vedic people took special care about the food they ate— 

  

XI 

THE PHILOSOPHY OF DYNAMISM 
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  The Vedas attribute a very high place to the active 

worldly life because it is only a householder who can perform 

. It takes two to perform a , a husband and a wife, both of 

whom are replica of agni and soma; one is incomplete without 

the other. A student ( ), a recluse ( ) or an ascetic 

( )—all depend on a householder not only for food but for 

knowledge also
65

. The Sanskrit word for wife ( ) is a synonym 

for one who shares the  with her husband— . 

Desires  

 Desires cover a very wide range. In fact, sex is a small 

part of one of the four ends of human life i.e. fulfillment of 

desires ( ). Desires are a part of the universal scheme. Man is 

a psychosomatic creature—he has both the body and the mind. 

Desire is the essence of mind
66

. We cannot eliminate it. In fact 

no  can be performed without a desire. The first , which 

created the universe, is called the yielder of desires ( )
67

. 

 Desires, as we know, take us astray but they are the 

essential parts of our being. Manu says that desires, therefore, 

are to be sublimated and not to be uprooted. They can be 

controlled by limiting them to the study of the Vedas and to the 

performance of the activities prescribed therein. It is not a 

dogmatic assertion but a call for going to the roots of our 

existence. We perceive the gross physical existence through our 

senses. So do the animals. The roots of this existence lie in the 

subtle, which is beyond senses and can be known only through 

the Vedas, which contain the statements of the seers having 
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super-sensory powers. Those seers prescribed a course of action 

also for all of us, which we should follow. It is a course of action 

based, not only on the common - sense understanding of the 

worldly necessities of the individual or the society, but also, on 

the deep understanding of the ultimate destiny of man. Man, 

amongst all creatures, has a special target to achieve for which 

even the gods are not entitled.and that is to obtain liberation here 

and now. 

The Man 

  There is a story in the . Creatures—demons, gods, 

and the departed souls having ethereal bodies, men and 

animals—approached the Lord to enquire as to what should be 

their food. The Lord ordained that the gods should take food 

offered to them in Yajña (  by name) once in a year, in the 

bright half ( ) of the year. Moreover, solar light shall be 

their food. For the departed souls, he prescribed the taking of 

food (  by name) once in a month. Moreover, lunar light shall 

be their food. For men, he prescribed taking of food (  by 

name) twice a day, morning and evening. Moreover, light of fire 

shall be their food. For animals, no timings for food were 

prescribed. Men shall be their light. For demons, deceitfulness 

was prescribed as food. Moreover, ignorance itself shall be their 

light. 

 The story continues that every creature followed the 

order of the Lord, except men— It is a 

symbolic story. All creatures, except men, follow the laws of 

nature. It is only men who violate the laws and pollute nature. 

And yet, he is supreme. The reason is that he is nearest to 

Lord
68

. All devas reside in him collectively. God made man after 
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his own image. All other creatures merely exist, man alone has a 

life because he seeks some purpose of his existence. He is not 

satisfied merely with food, clothing and housing but seeks the 

Truth, the Good and the Beautiful. In other words, he seeks his 

identification with the creator, which no other creature does. He 

can do so because he can apply his mind (Mana, from which the 

word 'man' is derived)
69

. 

 The universe is an expansion of the creator ( )
 
but 

he himself stays immutable at the center (yoni) ( )
70

. All 

creatures dwell at the circumference, man alone can approach the 

center. He can, therefore, attain perfection. The true life ( ) lies 

at the center, name and form only cover it
71

. It is this center, by 

knowing which one knows everything, just as, by knowing clay 

one knows everything made of clay, the pitcher, the pot etc. The 

center is abstract ( ) and the circumference is concrete (satya). 

This centre is known by various names - agni, manu and , 

Indra, and .
72

 Man is the only creature who can attain 

perfection by getting into touch with the centre and yet, he 

violates the laws of nature because he is afflicted by ignorance 

and its offshoots—ego, attachment, aversion, and prejudices. The 

only saving clause is that he can overcome ignorance and its 

effects by knowledge and by following the path of action 

prescribed by the Vedas. He has the choice to remain in ignorance 

or to dispel it by knowledge; this is his freedom of will. 
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XII 

THE EVOLUTION 

  The Vedas have a theory of evolution of their own which 

is different from that of Darwin because it does not start from 

amoeba but from matter and minerals. We have spoken of agni, 

, and soma. They indicate the different stages of 

evolution. Agni is omnipresent; it is present even in a piece of 

stone. Earth, in fact, is said to contain agni in its womb. The 

terrestrial form of life is the lowest. A piece of stone touches the 

earth with its whole body. It has no awareness ( ), though it is 

living; just as we have no awareness when we are unconscious. 

Then comes the vegetable kingdom. It raises its body from the 

earth in the atmosphere, touching the earth with one foot i.e. its 

trunk. The , the deva of atmosphere becomes active. Thus we 

have plants that are inwardly conscious ( ) but outwardly 

unconscious. Then comes the animal kingdom. Insects touch the 

earth with more than two feet, four, six or even more in the case 

of centipedes. Here, the gravitational force of earth has started 

diminishing, the celestial deva, , has started expressing itself. 

 The animals become conscious outwardly also, ( ) 

yet, they still face the earth, their backbones remain parallel to 

earth. In the case of man, the gravitational force of earth 

becomes weaker still. He stands erect, perpendicular to earth. 

We see that with the effect of the gravitational force of earth 

growing weaker and of sun becoming stronger, the pattern of the 

body also shows the corresponding change, and with the change 

of body, intellect also evolves gradually; man being at the top of 

such evolutionary ladder. 

 But the process of evolution does not stop here. There is 

something beyond intellect which remains un-affected by the up 

and down of life—  It is the soul. Those amongst  

men, who transcend the intellect, realise this soul and by which 
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realization, they approach the centre of which we have spoken 

above. This state is the state of soma, beyond . Thus 

corresponding to the four devas we have four stages of 

evolution, as shown in the chart given below:- 

DEVA VEDA POWER CREATURE 

Agni  To have basic 
life force 

Stones Minerals etc 

 Yajurveda To feel 
inwardly 

Plants 

  To feel and to 
express 
outwardly 

(i) Insects touching the 
earth with maximum 
part of their body. 

(ii) Animals facing the 
earth. 

(iii) Birds with face 
little above the earth. 

(iv) Men – Standing 
erect. 

Soma Atharaveda Transcending 
intellect 

Realized soul. 

 At the level of the creator ( ) also, we have these four 

stages; the first stage (called ) is agni-predominated. The 

second stage (called ) is  - predominated. The third stage 

(called avyaya) is  - predominated and the last stage (called

) is soma-predominated. Now, because the creator ( ) has 

these four stages, which have their correspondence in man alone, 

therefore, man and creator have been given a common name—

. It is not that men have imagined God in their own image, 

God has really fashioned man in his own image.  

XIII 

THE ENDS OF HUMAN LIFE 
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  These four stages of development constitute the body, the 

mind, the intellect and the soul of a man. Each of these 

constituents has its own requirement. The body requires the 

material things (artha), the mind requires fulfillment of desires 

( ), the intellect require justice (dharma) and the soul demands 

freedom ( ). These are the four ends of human life ( ), 

which make it perfect. None of them is to be neglected. This is 

the holistic approach of the Vedas. Thus we have the following 

quadruplets corresponding to the four Vedas. 

VEDA END OF 
HUMAN LIFE 

PORTION OF LIFE 
IN WHICH THE 
END IS TO BE 
ACHIEVED 

CLASS OF SOCIETY 
WHICH MEETS THE 
REQUIREMENT 

 Material 
objects 

First 25 years of 
student life. 

The working class. 

Yajurveda Desires Second portion of 
life (25-50): house 
holder's life. 

The business 
community. 

 Justice Third portion of 
retired life of 
contemplation 
(50-75) . 

The administrators. 

Atharvaveda Freedom The last of life: 
Ascetics (75-100) 

The philosophers. 

The Five Layers At Micro And Macro Level  

  This holistic approach has another dimension also. We 

understand our existence through the understanding of the 

universe and vice-versa. That takes us to the unity of micro and 

macro, leading ultimately to non-duality of all. Every statement 

of Veda, therefore, has to be applied at micro ( ) and macro 

( ) level, as also, to the third level which relates the two 
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( ) Let us start from the micro level. Body, mind and 

intellect are three levels, which are manifest. The sub-conscious 

mind is the fourth level, which is semi-manifest. The fifth is the 

un-manifest level of nature, which is all pervading. Now at the 

macro or physical level, we have earth corresponding to body, 

water corresponding to mind, fire corresponding to intellect, air 

corresponding to sub-conscious mind and space corresponding 

to the all-pervading mother nature. 

 In between these two, lies the five-fold ( ) universe. 

The earth, the moon and the sun are manifest. But that is not the 

end of the universe. The sun rotates around another body, which 

we have called the fourth region ( ), which is semi-

manifest. At the end, is the un-manifest self-born body of the 

origin of the universe. Thus, we get the following three pentads: 

MICRO LEVEL MACRO LEVEL OF THE 
PHYSICAL ELEMENTS 

THE CORRESPONDING 
LAYER OF THE FIVE 
FOLD UNIVERSE 

Un-manifest 
nature (avyakta) 

Space 
The self-born creator 
( ) 

Sub conscious 
mind ( ) 

Air 
The region of Soma 
( ) 

Intellect (Buddhi) Fire The Sun 

Mind (Manas) Water The Moon 

Body ( ) Clay The earth 

XIV 

The  And Our Life 

  Before concluding, we would like to give a quotation 

from an ancient Vedic work, so as to show how deep and wide is 



55 

the understanding of Vedic seers regarding  which constitutes 

the central theme of the Vedic literature. 

  The soul is the performer of the . Faith is its 

wife. The body is the fuel. The chest is the alter. The hair 

on the body is the sacred grass ( ). The knowledge is 

the turf. The heart is the sacrificial post. The desires are 

the purified butter. Anger is the animal to be sacrificed. 

Penance is the fire. Self-control is the pacifier. Speech is 

the fee. The life force is the priest specializing in the 

. The eyes are the priests specialising in the . 

Mind is the priest specializing in the Yajurveda. Ears are 

the priests specialising in the Atharvaveda. The 

performer is initiated for the period of his whole life. 

Whatever he eats is the oblation. Whatever he drinks is 

soma. His enjoyments are his milieu. His acts of walking, 

sitting, and standing are the remnants of . His mouth is 

the solar fire. The food that he takes in the morning and 

evening is the fuel. The timings of morning, noon and 

evening are the sessions. Day and night are the  to be 

performed at fortnight. Fortnights and months are the  

to be performed at every four months. Years are the 

. This is the session of all the Vedas, which comes 

to a conclusion only with death. It continues for the 

whole life
73

. 

 This makes it abundantly clear that  means something 

deeper than a mere mechanical ritual.  
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(Pseudo Science)

(Subatomic world)  

(Theory of Probability)
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Tau of Physics

(Particle) 

 (Wave)
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 Subject and object are only one. The Barrier between 

them cannot be said to have broken down as a result of recent 

experience in the Physical Science for this barrier does not exist. 

-Erwing Schrodinger, What is Life? Mind and Matter, 

(Cambridge University Press, Cambridge, 1962)P.137 
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  Left hemisphere, which seems to be more specialized in analytic, 

linear thinking which involves processing information sequentially; 
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the right hemisphere, controlling the left side seems to function 

predominantly in a holistic mode that is appropriate for synthesis 

and tends to process information more diffusely and simultaneously. 

Fritjof Capra, The Turning Point. P.293.  

  Rational knowledge is derived from the experience we have with 

objects and events in our everday environment. It belongs to the 

realm of the intellect whose function is to discriminate, divide, 

compare, measure and categorize.  Fritjof Copra, The Tao of 

Physics, p.34. 

 In order to compare and to classify the immense variety of shapes, 

structures and phenomena around us we cannot take all their features 

into account, but have to select a few significant ones.  The Tao of 

Physics, p.34 

  Quantum theory thus reveals a basic oneness of the universe, It 

shows that we cannot decompose the world into independently 

existing smallest units. The Tao of Physics, p.78 

  To overcome the gap between rational, analytical thinking and the 

meditative experience of mystical truth, was, and still is , very 

difficult for me. The Tao of Physics, p.12. 
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  Whenever the essential nature of things is analysed by the intellect, 

it must seem absurd or paradoxical. The Tao of Physics, p.58. 
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  Fritjof Capra, Uncommon Wisdom, p.168 
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  Matter not at all as passive and inert but as being in a continuous 

dancing and vibrating motion whose rhythmic patterns are 

determined by the molecular, atomic and nuclear configurations. 

The Turning Point, p.88 

  Physicists argue that consciousness may be an essential aspect of the 

universe, and that we may be blocked from further understanding of 

natural phenomena if we insist on excluding it. The Turning Point, 

p.95 
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  Mind and matter no longer appear to belong to two fundamentally 

separate categories, as Decarte believed but can be seen to represent 

merely different aspects of the same universal process. The Turning 

Point, p.290 

  Relativity theory has made the cosmis web come alive, so to speak 

by revealing its  intrinsically dynamic character; by showing that its 

activity is the very essence of its being. The Turning Point, p.92 

  It was not possible to formulate the law of quantum theory in a fully 

consistent way without reference to consciousness. The Turning 

Point, p.173 

  We realize that the environment is not only alive but also mindful, 

like ourselves. The Turning Point, p. 291 

  God is not the creator, but the mind of universe. In this view the 

deity is, of course, neither  male nor female, nor manifest in any 
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personal form but represents nothing less than the self-organizing 

dynamics of the entire cosmos. The Turning Point, p.292 

  The further we penetrate into the submicroscopic world, the more we 

shall realize how the modern physicist, like the Eastern mystic, has 

come to see the world as a system of inseparable, interacting and 

evermoving components with the observer being an integral part of 

this system. The Tao of Physics, p.30 

  I (Bateson) know nothing about unorganized matter, if there be any 

…. Bateson would always insist that he was a monist, that he was 

developing a scientific description of the world which did not split 

the universe dualistically into mind and matter or into any other 

separate  realities. He often pointed out that Judeo- Christian 

religion, while boasting of monism was essentially dualistic because 

it separated God from his creation. Uncommon Wisdom, 85. 

  A living organism is a self-organizing system which means that its 

order is not imposed by the environment but is established by the 

system itself. In other words, self-organizing system,  exhibit a 

certain degree of autonomy. This does not means that they are 

isolated from their environment; on the contrary, they interact with it 

continually, but this interaction does not determine their 

organization, they are self-organizing. Uncommon Wisdom, p. 87. 

  From that moment on my understanding of the relationship between 

mind and life, or mind and nature, as Bateson would put it, 

continued to deepen, and with it came an increased appreciation of 
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the richness and beauty of Bateson‘s  thought. I realized fully why it 

was impossible for him to separate mind and matter. Bateson looked 

at the living world, he saw its principles of organization as being 

essentially mental, with mind being immanent in matter at all levels 

of life. He thus arrived at unique synthesis of notions of mind with 

notions of matter; a synthesis that was, as he liked to point out, 

neither mechanical nor supernatural. Uncommon Wisdom, p.88. 

  All its structures form subatomic Particles to galaxies and from 

bacteria to human being are manifestations of the universal 

dynamics of self organization, which means the cosmic mind, 

Uncommon Wisdom, p.143. 

  From the perspective of seeing it as part of a larger system, the 

universe, which is mindful and conscious, I would say that the rock 

like everything else, participates in that larger consciousness…. 

When people experience the consciousness of a plant or a rock they 

do not  see the world as being full of objects and then add 
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consciousness to that Cartesian universe. They would start out from 

a fabric of conscious states out of which the Cartesian reality is then, 

somehow orchestrated. Uncommon Wisdom, p.148 

 As a consequence of the Cartesian division, most individuals are 

aware of themselves as isolated egos existing ‗inside‘ their bodies. 

The mind has been separated  from the body and given the futile task 

of controlling it. The Tao of Physics, p.28 
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  In classical mechanics the properties and behavior of the parts 

determine those  of the whole, the situation is reversed in quantum 

mechanics; it is the whole that determines the behavior of the parts; 

The Turning Point. P. 86  
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  The electrons circulate round this nucleus as planets circulate round 

a sun; and the spaces between nucleus and electrons are, 

comparatively as vast as those between our planets.  Joseph 

Mocabe, Marvales of Physics, p.45. 
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  In classical machanics the properties and behavior of  the parts 

determine those of the whole, the situation is reversed in uantum 

machanics: it is the whole that determines the behavior of the parts- 

The Turning Point P. 86. 
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Satprem, Sri Aurobindo or the Adventure of Consciousness, Mysore, 

2003, P. 12
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Quantum theory….. Shows that we cannot decompose the world into 

independently existing smallest units—Fritjof capra, The Tao of 

Physics, p.78

Matter not at all passive and inert but as being in a continous 

dancing and vibrating motion—Fritjof capra, The Turning Point p.85 

140
  It is not possible to formulate the law of Quantum theory in a fully 

consistent way without reference to consciousness— Ibid.p. 173 We 

realize that the environment is not  only alive but also mindful, like 

ourselves---Ibid. p 291 
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The Hidden messages in water, New York, 2005 
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