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1. odÈ’^md¤`gßoZd{emV≤ gß^mÏ`V{ odÌdo_Xß o¤_yb_≤$&

Am‰d‰dgßk{ÒV B_{ M _yb{ –Ô≠>m^w —Ì`ß Vw _Vß VX‰d_≤$&&

- Saº∫aya-taducchedav¢da m¶lopaniæad, 2

2. `X≤ –Ô•> V¡kmZo_oV ‡og’ß kmZ{ ‡VrVm{ odf`ÒVw H$Â_©$&

kmZß ‡H$mem{@ÒÀ`odMmob^mdÒVÃm›`X›`X≤ ^dXpÒV H$Â_©$&& - Ibid., 3

The work saº∫aya taducchedav¢da, of Pandi Madhusudan Ojha, gives six alternative

theories regarding the origin of universe. the first theory is that Being and Becoming are

at the root of universe. The second theory is that saccid¢nanda is the three-fold truth i.e.

sat cit and ¢nanda The third theory is that bharman and karman are the only two truths.

The fourth theory is that the universe is only a projection of mind. The fifth theory is

that only puruæa is true and the sixth theory says that only yajn…a is true.

After dealing with all these theories in some detail, Pandit Ojha produces arguments in

favour of unreliability of all organs of knowledge -- the perception, the inference and the

verbal testimony. When pram¢¥as are unreliable, how could we be sure about any prameya--

whether individual self or God or worship. The conclusion is scepticism of the highest order.

The work ends with removal of this scepticism. Hence the name saº∫aya-taducchedavada.

1. THE ORIGIN OF UNIVERSE : BEING AND BECOMING1. THE ORIGIN OF UNIVERSE : BEING AND BECOMING1. THE ORIGIN OF UNIVERSE : BEING AND BECOMING1. THE ORIGIN OF UNIVERSE : BEING AND BECOMING1. THE ORIGIN OF UNIVERSE : BEING AND BECOMING

Being and Becoming are the two entities to which the origin of the universe can be traced.1

There is a constant change with an unchanging back ground. Nothing that we see can escapes

change. These two principles of change and continuity are at the root of the universe. Change

is Becoming, continuity is Being. Being is immortal, Becoming is mortal. What we call Being

is the seer and Becoming is the scene. What we see constitutes many things; the seer is the

only one. The seer is consciousness. What is seen is action.2 Consciousness is a light.
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3. [Åm¡`m{oVa`ß [wÈfï Quoted on p. 2 of Ibid.

4. oXΩX{eH$mb°ao_Vß Vw `V≤ V¡kmZß oh VX≤ –Ô•> VXm^w od⁄mV≤$&

oXΩX{eH$mb°ï ‡o_Vß Àdg¤V≤ VÀH$Â_© VX≤ —Ì`o_Xß VX‰d_≤$&& - Ibid., 4

5. AmZ›X AmXmdW M{VZm›`m gŒmm V•Vr`{oV VXm^wÍ$[_≤$&

`ÀH$Â_© `–y[_WmÒ` Zm_{À`{VÀÃ`ß Àd‰do_oV ]´wdp›V$&& - Ibid., 5

6. Am‰d{d Vw ]´˜ Z M{X_‰dß ]´˜{oV H{$oMV≤ ‡c[p›V Vfi$&&

‡À`j_‰dß OJV: ÒdÍ$[ß ]´˜°d Vfim_ `XpÒV oH$oÅmV≤$&& - Ibid., 6

7. `mÀ`›`X{eß ÀdOhV≤ ÒdX{eß odOm`V{ oH$›Vw Z hr`V{ VV≤$&

`XojVß ÚÔ•> `X{oV gwÒWß VÒ_mV≤ VXmZ›X[Xß dXm_:$&& - Ibid., 7

FIVE LIGHTSFIVE LIGHTSFIVE LIGHTSFIVE LIGHTSFIVE LIGHTS

There are four kinds of material lights. Sun shines in itself, moon gets light from

sun. The third light is that of fire. The fourth light is speech. All these are material

lights. The fifth light is the light of self.3 Without the light of self, the other lights are

meaningless. It is the witness to everchanging karma.

All things that we see around us are the result of action.4 They are small and big,

but consciousness has no limit. It is bigger than the biggest and smaller than the

smallest. Material things appear and disappear.

BLISS, CONSCIOUSNESS AND EXISTENCEBLISS, CONSCIOUSNESS AND EXISTENCEBLISS, CONSCIOUSNESS AND EXISTENCEBLISS, CONSCIOUSNESS AND EXISTENCEBLISS, CONSCIOUSNESS AND EXISTENCE

Being consists of bliss, consciousness and existence; becoming consists of action,

form and names.5 It is m¢y¢ which puts limit to the Being. One part of Being becomes

universe, the other part percolates into universe and the third part remains unaffected.

According to pandita Madhusudan Ojha, activity, form and name also are true and not

false.6

BLISSFULNESSBLISSFULNESSBLISSFULNESSBLISSFULNESSBLISSFULNESS

The witness is the ¢tm¢n which grows on all sides and is therefore called ¢nanda.

While growing it does not leave its original seat.7 It is in the form of manas which resides

in h®daya and spreads to every part of the body. The changes which go on in the body

do not affect the ¢tm¢.

CONSCIOUSNESSCONSCIOUSNESSCONSCIOUSNESSCONSCIOUSNESSCONSCIOUSNESS

Consciousness is the second characteristic of ¢tm¢. If the disc of the sun is bliss,

its brightness is the consciousness. Consciousness makes contact with the outside things
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8. odOm`V{ Í$[o_Xß `XÒ_mX≤ ]ohJ©VmXÀ_Z Ed ZmZm$&

odkm`V{@W©: g BVrÀW_mhˇ Í$[ß oh odkmZo_Xß o¤Vr`_≤$&& - Ibid., 10

9. o¤Ym od^∫ß$ M VXÃ —Ì`ß oXΩX{eH$mbmoVJVß M oH$oÅmV≤$&

oXΩX{eH$mbml`_›`X›`V≤ VÃmodH$maß godH$ma_›`V≤$&& - Ibid., 12

10. gŒm{`_Ã°H$agß `Xrj{ `Œdr˙`V{ o^fiagß VX‰d_≤$&

`ÀH$_© `fim_ `XÒ` Í$[ß VX‰d_m^w›`w[[nŒm_{oV$&& - Ibid., 13

11. `Xm^w VX≤ –Ó≈> `X‰d_{VX≤ —Ì`ß VX{VV≤ gXgV≤ gX{d$&

`ÿmoV V¤mpÒV `XpÒV VÿmÀ`{H$m{@`_mZ›X BXß OJV≤ VV≤$&& - Ibid., 13

12. BXß [wam Xe©Z_{H$m_gr›_VÃ`ß VÃ ]^yd H$mc{$&

A‰dmXoZÀ`mV≤ [•WJm^w oZÀ`ß VÉmh_Ò_roV [a{ ›`frXZ≤$&& - Ibid., 15

oZÀ`ß VXm‰dpÒV M oZÀ`_‰dß VÃm^w VX≤ kmZagß VWmh˛:$&

A‰dß Vw VV≤ H$_© ]bß M H{$oMV≤ ‡mh˛Z© Mm›`{Z odZm@›`XpÒV$&& - Ibid., 16

gd™ VX‰dß gH$bß ¯oZÀ`ß Z Mm^w oH$oÅmV≤ [•WJpÒV oZÀ`_≤$&

gŒmm M odkmZo_Xß ¯oZÀ`ß ZmZ›X AmÀ_mÒÀ`h_ÒÂ`oZÀ`_≤$&& - Ibid., 17

and knows them. Consciousness is the light of °tm¢ and Vijn…¢na is the formation of

picture of an out side thing on consciousness.8

When the consciousness goes out, it identifies itself with the external world. The

things that we see are limited in space and have a definite form.9 The knowledge is

formless and limitless. The things that are seen are called existence.10

The Becoming depends on Being for its existence. Since Being is immortal Becoming

also has its own existence. Taken together Being and Becoming are existence-cum-non-

existence.11

THREE SCHOOLSTHREE SCHOOLSTHREE SCHOOLSTHREE SCHOOLSTHREE SCHOOLS

On the basis of this description there arose three schools :-

1. Being is true, Becoming is untrue.

2. Being and Becoming go together but because. Becoming draws its existence from

Being, therefore, Being alone is real.

3. According to Buddhist, we have nothing unchanging in the world. Therefore, only

Becoming is real.12
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13. K®æ¥atrisatyopaniæad, 5

14. g_rH´$`m emp›Va`ß ‡gmX: gd™ oh gd}U g_Àd_m·_≤$&

Ajw„YÍ$[ß [na[yU©em›Vß V_{d_mZ›X_hß dXmo_$&& - Ibid., 8

15. AmZ›X BÀWß [a_mÃ emp›Vkm©Zß Vw `m{@`ß [a_m{ odH$mg:$&

AÒÀ`pÒVbm{H$Ï`dhmah{Vw: gŒmmo[ gmjmoXd H$pÌMXW©:$&& - Ibid., 9

16. - Ibid., 10 footnote

17. _ybß M Vybß o¤odYm oh e∫$`m{ _ybß ]bß Vyco__mß oH´$`mß odXw:$&

oH´$`m jUÒWm M odZmoeZr M gm V›_yb_⁄mfl`odZmoe odÌdJ_≤$&& - Ibid., 11

kmZß M eo∫$Z© Vw gm oH´$`mpÀ_H$m odH$mgÍ$[°d Z gmW©H$mnaUr$&

VÒ_mfi gŒmm@o[ Vw gm [•WpΩdYm gŒmm VX›VoZ©ohVm Z gm [•WH≤$$&& - Ibid., 12

18. gŒmm@o[ Vm: gßH$obVm oh e∫$`m{ `ÃmohVm `Ò` ^dp›V bjU_≤$&

AmbÂ]Zß em›V_Z›V_¤`ß V_mh˛amZ›X_`ß ‡Vr`V{$&& - Ibid., 13

2. THE ORIGIN OF UNIVERSE LIES IN SACCID°NANDA2. THE ORIGIN OF UNIVERSE LIES IN SACCID°NANDA2. THE ORIGIN OF UNIVERSE LIES IN SACCID°NANDA2. THE ORIGIN OF UNIVERSE LIES IN SACCID°NANDA2. THE ORIGIN OF UNIVERSE LIES IN SACCID°NANDA

Whatever we see around us has three characteristics.

1. It exists.

2. It is known to me.

3. I know it.

When we know something we feel satisfied. The characteristics of existence,

consciousness and blissfulness belong to the universe just as they belong to brahman. :

We know things which exist.

Becoming is also non-existent in the sense that it disappears. When we see a thing

we get knowledge of its presence. We can, therefore, say that knowledge is the support

of everything that we see.13

Cases of extreme conditions cause discomfort. There should be a balance.14

Blissfulness is the real nature of brahman. Knowledge is the development of highest order.

Existence can be defined as co-existence of knowledge, activity and matter.15 Sometimes we

emphasize on gaining knowledge. Some times we lay emphasis on action just as the

Buddhist do and some times we emphasize on matters just as the Jainas do.16 Substance

is the collection of force. Force is called bala in its latent form. When it becomes

manifest, it is called ∫akti.17 The root cause of action is knowledge.18 The latent power is

eternal. The latent power is not different from Being.
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19. AW©: o‡`m{ Zm{@pÒV gXmW©obflgm kmZß o‡`ß Zm{@pÒV gXm ]^wÀgm$&& - Ibid., 17

20. kmZß o¤YmÒVroV M ZmpÒV M{oV Vm‰`mß [•W∑ÀdÏ`dhmaogo’:$&

`mdfi ZmÒVrÀ`d`moV Vmdfi Ï`o∫$Vm Zm{ [•WJpÒVVm Yr:$&& - Ibid., 19

21. AÀ`›Vgy˙_m [•WJpÒVVmYrode{f C∫$: H´$_eÒVw gm Yr:$&

‡d’©V{ Ï`o∫$]h˛ÀdVÒVmß OmoVß M gm_m›`o_Xß dXp›V$&& - Ibid., 20

22. g°dm{[bp„Y`©oXhmpÒV, `¤m{[b‰`V{ `V≤ VoXhmpÒV gŒmm$&

`ÿmoVog’m@pÒVaWmpÒVog’m ^mVr agÒVy^`og’ Ef:$&& - Ibid., 26

23. EH°$d gŒmm ‡WV{ `X{fmß VÒ_mV≤ Ã`ß VV≤ [wZa{H$o_Ô>_≤$&

odkmZ_{fmß oÃdYß [•WH≤$ Ò`mV≤ VÒ_mV≤ oÃJm Ï`moH´$`V{ VX{H$_≤$&& - Ibid., 45

24. `Vm{ __Àdß H´$_V{ VX{fw V{ZmÀ_Zm{@hßH•$oVa{fw —Ô>m$&

V{fmß VX{H$Ò` M hmoZVm{@`_mÀ_m@Î[dX≤ ^moV VXÒ` Xw:I_≤$&& - Ibid., 40

Being can be known through Becoming. Blissfulness is all pervasive. Existence and

knowledge go together.19 Since our ¢tm¢ is blissful, we seek things which make us happy.

Since our ¢tm¢ is of the form of knowledge, we want to know. The subject and object

of knowledge go together. An object is to be known positively as also negatively.20

COMMON AND PARTICULARSCOMMON AND PARTICULARSCOMMON AND PARTICULARSCOMMON AND PARTICULARSCOMMON AND PARTICULARS

The objects are of different pervasiveness. The objects having more pervasiveness are

known as common whereas particular object has lesser pervasiveness.21 Though existence

is grouping of activity yet it is supported by blissfulness. Existence, consciousness and

blissfulness go together.22 Existence, consciousness and blissfulness are one but they

appear to be many because of m¢y¢.23

MISERYMISERYMISERYMISERYMISERY

Misery arises when the desired object is out of our reach. As soon as we get it

misery disappears. There are two types of happiness :   (i) when the action are absent,

there is peace (ii) Another kind of happiness is that which we get from prosperity.

An individual develops the attitude of attachment toward his relatives and property.

If any one of them is removed from him he becomes miserable.24 Any attachment towards

foreign things is the cause of suffering.
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25. ¡`m{oV: ‡oV>m odY•oVÌM o^fim: e∑`ß Z d∫wß$ Z odoMp›VVwß dm$&

oH®$ Ò`mX^mVß H$W_‡oV>ß ^m`mfi ^m`mXY•Vß Z M Ò`mV≤$&& - Ibid., 44

26. ^mÀ`°d og’moZ ]hˇoZ odŸm{ oX∏$mbgßª`mZwodYmnZ ZmÒÀ`m$&

AÒÀ`°d og’moZ ]hˇoZ bm{H{$ Z ^mp›Vo^fim�S>odYmoZ `moZ$&& - Ibid., 51

27. `ÃmpÒVaÃmo[ agm{@W ^moV`©ÃmpÒV VÃmo[ agm{pÒV VÒ_mV≤$&

Vm‰`mß V•Vr`m{pÒV ag: [•WΩdfi gd©W°fmß VV E{∑`_mh˛:$&& - Ibid., 52

VWmo[ `Ã°∑`o_dmÒ\w$Q>mZm_w›_wΩYÍ$[ÀddemX_rfm_≤$&

AmÀ_m g C∫$m{@W [naÒ\w$Q>Àd{ Vm›`{d gdm©oU OJp›V gp›V$&& - Ibid., 53

28. gfi‰` o[�S>m{@Ò` H$a‡gma: gmhÚ AmZ›X CV°f Ed$&

A›`mÀ_KmV{Z oddV©_mZpÌMoXÀW_{VpÀÃd•X{d gd©_≤$&& - Ibid., 54

29. AmZ›X C∫$m|@ewa`ß ‡gmaUmX≤ ]oh: gVm{@Wm™pÌMZwV{ g AmÀ_oZ$&

VÒ_mÀ[amdoV©V Ef oMÿd{V≤ gfi›` AmÀ_moIbeo∫$gßM`ï$&& - Ibid., 56

30. gŒmm[•WH≤$Àd{Z [•WH≤$ g ]m{Ym{ ]m{YÒVWmZ›X[•W∑Àdh{Vw:$&

[yUm© Vw gŒmm `oX M°H$Í$[m@ÒÀ`mZ›X[yU©: g oh ]m{Y[yU©:$&& - Ibid., 63

CAUSE OF DIVEßΩITYCAUSE OF DIVEßΩITYCAUSE OF DIVEßΩITYCAUSE OF DIVEßΩITYCAUSE OF DIVEßΩITY

Existence, consciousness and blissfulness is the three fold truth; light is

consciousness, substratum is existence, blissfulness is prosperity.25 Being includes all the

three. These three are inseparable and become one at the level of Being. There is

existence of things like space and time which do not have concrete existence. There are

black holes which exist but we cannot know them.26 But blissfulness is present every

where.27

Praj¢pati is in a dormant state at the centre. It gives existence to the body. The body

is called pada. The rays that emanate from it are called puna™pada The body is ®k, the

puna™pada is s¢ma.28

°TM° AND THE WORLD°TM° AND THE WORLD°TM° AND THE WORLD°TM° AND THE WORLD°TM° AND THE WORLD

The rays emanating from the body intermingle with rays of another body. It is called

citi.29 The rays represent blissfulness.

The rays that spread from the centre are the internal existence on which the

information from the outer world piles up. One ¢tm¢ is inside another bigger ¢tm¢ and

finally we have one unified ¢tm¢. The conclusion is that the universe and the soul are

not different. Both of them are Saccid¢nanda.30
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31. AmZ›X EdmpÒV ]bÒ` `m{oZamZ›XV: H$_© Vw M{oÔ>Vß `V≤$&

`mdÿ`ß `mdoXhmpÒV em{H$ÒVmd◊bß ZÌ`oV ZyZ_pÒ_Z≤&& - Ibid., 58

32. [Ì`p›V bm{H$m BVa{ `WmWm©Zw[{j`›V{ Vw _ZpÒdZÒVmZ≤$&

`Wm Vw [Ì`p›V _ZrofUm{@Wm™ÒV{ ‡mH•$VmZmß Z —eß JVm: Ò`w:$&& - Ibid., 80

33. OJp›V g›Vrh ]hˇoZ o^fim›`{H$m{`_mÀ_m g [amÀ[am{@pÒV$&

g°H°$d gŒmm g VW°H$ AmÀ_m VÒ_mXo^fiß ¤`_{VXmh˛:$&& - Ibid., 83

34. Xw:I‡VrV{: [a_m Vw H$m>m _•À`wÒVVm{ OrdZ_pÒV gm°ª`_≤$&

gmZ›X_mÃm H•$o_H$sQ>[˙`moXÓd{YV{ eo∫$_Zw ‡d•’m_≤$&& - Ibid., 86

35. Z•‰`m{ Z•[mUmß Z•[V: ÒdamOmß V{‰`m{o[ od¤Œm_`m{oJZmß M$&

V{‰`: gwamUmß H´$_eï ‡d•’m `m@Z›XgŒmm [a_{Ìda: g:$&& - Ibid., 87

Blissfulness gets individualised because of individuality of things. But it we see

things as one existence, the blissfulness also becomes all pervasive. Activity envelops

limitless blissfulness and dissects it.

The energy in its pure form has its origin in consciousness.31 Energy gets

transformed into universe, but at the root lies the consciousness. The action is included

in existence part of Saccid¢nanda.

We have seen that in blissfulness we have either peace or prosperity. In the state

of peace, we cannot recognise the happiness which is hidden. Similarly in the state of

trans, the knowledge is beyond ordinary human experience. In the same way, the original

existence is beyond our comphrehension.32

Ordinarily we recognise blissfulness of prosperity and not of peace. As we consider

discursive knowledge as knowledge and not the knowledge of trans, in the same we do

not recognise the original existence. In this way we are in touch with the ephermeral and

not with the permanent.

Even if the object is removed, its knowledge remains. Peace is natural to ¢tm¢ and

is different from the happiness of prosperity. In this way the real existence,

consciousness and blissfulness are different from what we ordinarily think of them.

The ¢tm¢ which enters the object takes the form of the object into which it enters.

The universes are many but ¢tm¢, the excellent, is one.33 The original existence is also one.

The activities are rooted in blissfulness. If there is no blissfulness there are no activity

and the man dies.34 With the decrease of happiness and increase of suffering one dies

soon. The highest stage of blissfulness is that of the supreme lord.35
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36. Ûr[wßg`m{`©Ã Z hf©gß^dÒVXm Z J^©pÒWoVnaÓ`V{ ∑doMV≤$&

J^©¿`woV: Ò`mÉ odfmXgßÚdmXmZ›XV: gd©o_Xß ‡Om`V{$&& - Ibid., 89

37. BÀWß Ã`mUm_odZmH•$VÀdmV≤ gŒmmoMXmZ›X_`m{ ` AmÀ_m$&

g EH$ Ed o¤ndYm{@`_mgrÇmrdm{@`_›`: [a_{Ìdam{@›`:$&& - Ibid., 97

38. Ibid., P. 28 footnote

39. Ordm oh V{ V{fw ^dp›V OrdmÒVÃmo[ Ordm ]hdm{ oZodÔ>m:

Ord°: g_mH´$m›Vo_Xß earaß ¯{H°$H$OrdÒ` VW{ÌdaÒ`$&& - Ibid., 99

40. - Ibid., P. 29 footnote

41. oha�`J^™ ‡W_ß Vw Ordß H{$oM¤X›VrÌda_rÌdam: Ò`w:$&

C[mgH$mZmß g_`{ ‡og’m A[{ojVmÒV{ [a_{ÌdaÒWm:$&& - Ibid., 102

42. ]h˛Àdh{Vm{: ‡o_VÀdh{Vm{O©›_‡UmeH´$_dÀdh{Vm{:$&

A›`mÀ_J^m©o^oZd{eh{Vm{ÒV B©Ìdam: gp›V Vw OrdVwÎ`m:$&& - Ibid., 103

If there is no happiness between the union of woman and man, there is no

pregnancy. If there is suffering, abortion takes place. Happiness give long life.36 At the

higher level, blissfulness, existence and knowledge become one.

Excellent state of brahman contains energy in its dormant state.

GODSGODSGODSGODSGODS

In fact the individual is not different from God. There are infinite number of Gods

but the exellent brahman is one.37 Our own universe has five layers and one God. There

are infinite numbers of universes, each ruled over by one God. The universe is the body

of God. The imperishable puruæa has one pr¢¥a and v¢k as its constituent. By the process

of producing its own form by reflection, God becomes the individual self also. Since the

reflecting surfaces are many, many j§vas can be produced by one God. The surfaces for

reflection can be water, soma or air. Therefore, there are three kinds of individual self :

¢pya, saumya and vayavya. These are all forms of soma which is called mah¢n.38 The

collection of cell is the body of the individual, similarly the body of the individuals

constitute the body of God.39

That which does not have senses is called unconscious (ja≤a), but it has ¢tm¢ all

the same. It is dormant in minerals, partially suppressed in plants but active in animals

and men.40 When God becomes of object of worship it becomes hira¥yagarbha.41 £∫vara is

also subject to birth and death but he is a j§va of higher order.42 Brahman, the excellent
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46. Vm Ed dm∑‡mU_Zmßog MjV{ ‡mUmV≤ oH´$`m, kmZo_Xß _Zm{_`_≤$&

dmJWeo∫$^©doV ‡H$meZß M{Ô>m M dÒVwpÒWnVa{o^a›dh_≤$&& - Ibid., 110
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is not subjected to birth or death and, therefore, he is not an individual self. He is the

highest.43

TRINITYTRINITYTRINITYTRINITYTRINITY

The universe is the manifestation of knowledge, action and matter. All these energies

are found in concentrated forms in brahman.44 When a limit to brahman is put, avayaya

puruæa representing knowledge comes into existence. But knowledge in itself cannot act.

Therefore akæara puruæa, representing activity, comes into existence. Knowledge with the

help of activity creates matter.45 Mind is the source of knowledge, pr¢¥a is source of

action and v¢k is the source of matter.46 Mind produces desire, pr¢¥a engages into internal

activity and v¢k produces matter.

The power of matter is three-fold -- desire, action and covering.47 The real nature

of a thing is always covered.48 Removal of covering of ignorance is brahma vidy¢.

When the mind desires to acquire something it loses its peace. One region becomes

seperate from other region because of action and covering. The covering is known as

chandas. This is known as form in philosophy.49
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A[m{⁄ ^{Xß `oX gd©_{H$d¤rj{ g AmÀ_m [a_{Ìdam{ _V:$&& - Ibid., 119

52. [yUm©@`_mH$me BhmpÒV dm[wJ´m_: [najw„YVa: g_›VmV≤$&

jw‰`Àgw dm`wÓdo[ Z{d OmVw jw‰`À`_wÓ`mpÒV Z emp›V^ã:$&& - Ibid., 121

53. A`ß g AmZ›X BhmpÒV Ord{ `Xm `Xm d•o’_gmdw[°oV$&
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^`ß g Xw:Iß b^V{ H$Wß dm oH$_pÒV Xw:Iß oH$o_Xß ^`ß dm$&& - Ibid., 139

Thus the blissfulness, as a result of many types of desires is subjected to actions.

In reality all objects are modified appearances of one blissfulness, just as water can

appear as a tank, river, lake or ocean.50 If we can see the single entity underlying the

differences we can realise ¢tm¢ or brahman par-exellence.51

°TM°°TM°°TM°°TM°°TM°

Just as the space remains undisturbed in spite of disturbance in air, similarly the

¢tm¢ remains undisturbed even though there is disturbance in the energy.52 It is always

peaceful and steady. The existence is nothing but piling of the actions. The blissfulness

supports the activity. Even when the things are individualised because of time and space,

they are not separated from blissfulness.

The individual self is blessed with the good qualities of the supreme Lord. All our

mental and physical activities are controlled by very little part of supreme Lord. The

individual self becomes identical with God when its covering are removed.53 Basically the

j§va is also saccid¢nanda just like God.54

MISERYMISERYMISERYMISERYMISERY

The Vedic tradition holds that the self is blissful by nature. The Buddhists, on the

other hand, hold that the world is miserable.55 We have to start from the assumption that

blissfulness and energy are both responsible for bringing the universe into existence.
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Z H$Â[`m{Ω`ß Z VVm{ dna>ß VVm{@^`mZ›X_`: g AmÀ_m$&& - Ibid., 145

59. agm{@fi_mYr`V AmÀ_Z{ `V≤ V•o·J©oVÒVÒ` agÒ` —Ô>m$&

odkmZ_mZ›X BVrh V•·m{ VŒm•o·OmZ›X_`:g AmÀ_m$&& - Ibid., 146

60. AmÀ_m o¤Ym H$pÌMXI�S> EH$: g oZÓH$b: H$Â_©o^apÒV VÒ_mV≤$&

Zm`ß odMmbr Z ^`ß Z Xw:Iß VÒ`mpÒV em{H$m{ Z Oam Z H$m_:$&& - Ibid., 148

H$Â_m©À_ZmÂZm Àddam{ ` AmÀ_m g gd©H$m_: gH$b: gH$_m©$&

jam{@jaÌM o¤odY: g VÃmjam{@odMmbr Z g Xw:I`m{Jr$& - Ibid., 149

`: ‡k AmÀ_m ja Ef H$m_mX≤ odMmÎ`V{@Î[kV`m oh gm{@k:$&

VÒ`°d Xw:Iß M ^`ß M _›`{ ‡kÒ` g ¤›¤_`m{ oZÈ∫$:$&& - Ibid., 150

61. Ibid., P. 39 footnote

62. AmÀ_m odMmÎ`{V ^`ß VXw∫ß$ `m MmÀ_hmoZ: Ibw Vfiw Xw:I_≤$&

ÒdmÒœ`ß oh VÒ`modMbÀd_w∫ß$ `mÀdmÀ_d•o’: gwI_w¿`V{ VV≤$&& - Ibid., 151

Secondly, though we hanker after worldly things for happiness, ¢tm¢ is dearest to us.

The position is that there is happiness in abundance and suffering in scarcity.56

Unsteadiness comes when we deviate from the self. This unsteadiness is fear.57 Secondly

the fear grips when there is the second.58 When we realise that there is nothing greater

than ¢tm¢, the question of fear does not arise; when the desire of a man is fulfilled he

feels satisfied.59

It may be noted that only the kæara or the perishable part feels suffering. The

imperishable and the un-modifiable parts are above suffering.60 We have a centre which

is called h®daya. When it is enveloped by energy it is called manasa. In it desire arises

which gives rise to newer and newer creation. This desire is called hunger. The object

of senses are the food. The rays that emanate from the manasa are called arkas.61 The

akæara builds the food. Thus perishable comes into existence.

When kæar¢tm¢ loses its steadiness it is subjected to fear.62 When it loses its

link with body, it is subjected to misery. Unsteadiness is at the root of misery.
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EH$s^dZ≤ [Ì`oV odÌd_{dmZ›Xß g AmÀ_mpÒV odX{h_w∫$:$&& - Ibid., 168
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kmZß ‡gmX: gwIH•$›_cmV≤ ÀdkmZm›`WmkmZV EoV Xw:I_≤$&& - Ibid., 174

When misery is at peak, one become unconscious. The next and last stage is

death.63 Non-fulfillment of desire is another cause of misery. When one has

enjoyments for a long time one gets attached to them. When those enjoyments are

snatched away from him, he becomes miserable. Thus what gave enjoyment

becomes the source of misery. A space is created between the enjoyment and the

self, which is called antar¢ya.64

Those enjoyments cannot be called natural to ¢tm¢. They are rather obstacles in

blissfulness. Blissfulness is all pervasive. According to Vedas even objects of enjoyment

are blissful.65 We dislike them only when they are not within one's reach of ¢tm¢. If one

has no desire for enjoyment, everything becomes blissful for him.66

There are two types of knowledge : the natural knowledge which one gets

automatically with the help of five senses and the knowledge acquired with effort. Energy

is always acquired for making effort. If the union of the food i.e. objects of enjoyment

is balanced, it is the cause of happiness. If it is too small or too much or perverse, it

is the cause of misery.

The food that we take is either assimilated well or not assimilated well. In the latter

case, one has to get rid of it. Its presence causes misery.67

As is the case with food, so is the case with activities.68 Good actions remove the

effect of bad activities. Karma against scripture is vikarma. Akarma is not doing anything
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AkmZV: gd©odYmoZ Xw:Im›`w⁄›À`Vm{ ^r^©dVroV og’_≤$&& - Ibid., 176
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72. dmJW©_ÌZmoV ]bß ^wZo∫$ ‡mUm{ _Zm{ kmZ_bß ^wZo∫$$&&

odÈ’odkmZ_dmfl` g⁄: jw‰UmoV od¤{oÔ> o]^{oV hp›V$&& - Ibid., 182

73. `WmÎ[gma: ‡]bmH´$_{U ‡[rS>ÁV{ V¤oXhmÎ[M{Vmï$&

odÈ’odkmZ_dmfl` g⁄m{ Y°Ê`©¿`wV: Ò`mfi VWm od[pÌMV≤$&& - Ibid., 183

74. H$m_mÀ_Z: H$m__`Ò` MmÀ_m H$m_{fw V{Ód{fw V{Ód{d od^∫$ AmÒV{$&

H$m_m{@Ò` `mdmZw[h›`V{@`ß VmdmßÒVXmÀ_m@fl`w[h›`V{@Ò`$&& - Ibid., 188
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or doing meaningless things. The latter two types of karma lead to misery.69 Similarly

knowledge is also either right or wrong or is absent. In the case of wrong knowledge

and ignorance, one undergoes misery.70

Knowledge plays an important role in the selection of the objects of enjoyment as

well as their quality. Therefore knowledge plays an important role in avoiding misery.

Karmendriyas help in acquiring objects of enjoyment.71

The seven kinds of food either belong to knowledge or to action or to matter. V¢k

takes matter, pr¢¥a takes activity, manas takes jn…¢na.72 When one's mind is weak he

becomes victim of harmful knowledge.73

Another cause of misery is attachment.74 Objects of enjoyments themselves do not

cause misery. If one enjoys the objects without attachment his relationship with object is

called vibh¶ti.75 Attachment and desire are the cause of misery.76
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AkmZ_{dmpÒV ^`Ò` h{Vwod©kmZ_{d Àd^`ß dXm_:$&& - Ibid., 200

80. A›V:‡d{e{ oZ`_ß Z d{oŒm `m{ od^{oV lr_mZ≤ ‡odefi•[mb`{$&
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81. ^`ß VVm{@kmZdemV≤ ‡Om`V{ ^`Ò` _mÃm VX]m{Y_mÃ`m$&

‡emp›V_mÃmo[ M ]m{Y_mÃ`m gd©Ã —Ì`{V odd{H$emobZm_≤$&& - Ibid., 203
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FEARFEARFEARFEARFEAR

In case of such accidents which occurs suddenly there is suffering but no fear.77

When some one is detached, his intellect does not deviate. It is steady and there is no

fear or suffering.78 Ignorance leads to attachment, knowledge leads to detatchment.79 If one

knows the rules of entering into a office, he is fearless.80 The fear arises because of

ignorance.81

Fear leading to death has eight stages. The first stage is the unsteadiness which

leads to running away from the sight of fear. If the fear affects speech, one starts crying.82

If the affected part is air, the breath becomes quick, if the luster is affected, the face is

emaciated and the body becomes hot.83 If the water is affected then there is sweating in

the body. If the earth is affected the body becomes senseless and loses consciousness.84



The Scheme of The Scheme of The Scheme of The Scheme of The Scheme of Saº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢da (113)(113)(113)(113)(113)

86. odMmÎ`_mZ{ Obdfi ^moV M{V≤ ‡k{ oMXmÀ_m _aUß VXw¿`V{$&

‡kmß oZVm›V‡Mbm›Vam_Zw Ò`wZm} oMXm^mgod^yV`ÒVXm$&& - Ibid., 211

87. AkmZVm{@Î[{ Vw ^`{ ‡doV©V{ ‡kmZH$Â[mXwoX`p›V odoH´$`m:$&

gm ‡mfl` odkmZo_h ‡oVo>Vm V{Z°d Mmbß odY•Vm ‡grXoV$&& - Ibid., 212

88. dQ{>@Ã `jm{ dgVroV OmZZ≤ o]^{oV ^y`m{ dQ>_mJVÒV_≤$&

AOmZVm oZ^©`_Ã amÃm° gwÒWr`V{ Zmo[ oXdmÃ ^roV:$&& - Ibid., 214
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Thus the person gradually becomes weak and dies.85 In the last stage he leaves the body.

It means that the cit stops reflection in the mind.86 If the fear is not very strong the

intellect restores the steadiness of mind.87

It is true that some times fear is caused by knowledge also. If we know that there

is danger, some where, we are afraid of it. In ignorance we may go to that place and

yet not be afraid.88 Thus there are fears which arise out of ignorance and also out of

knowledge. The matter of the fact is that knowledge covered by ignorance leads to

misery.89 The intellect is steady and is never disturbed.90

Just as the particles of a diamond are closely packed and the particles of a cotton

are loosely bound, similarly the built of some people is not strong whereas others have

a strong built.91 The mind of a child is weak and is afraid of even small things.92

INTELLECTINTELLECTINTELLECTINTELLECTINTELLECT

The conclusion is that the stronger the intellect the lesser are the chances of mind

becoming unsteady.93 Intellect leads to liberation. Even knowledge, if associated with
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97. VWm M odkmZo_Xß oh ]m¯mZWm©›XYV≤ ‡kg_W©VmH•$V≤$&

A›V_w©Iß ‡kJVß Vw _w∑À`° V_ÒVXwÀgm⁄ agß VZm{oV$&& - Ibid., 235

98. AmoV>V{ M{nXX_pÒV gÀ`ß gÀ`ÀdodÌdmg BoV Ò_ l’m

l’m` VÑæ_Zm `XmZw‹`m`À`_wß ‡mh˛È[mgZmß Vm_≤$&& - Ibid., 236

99. gm M oÃYm VÃ oh VÒ` —Ô>Ám@ÒÀ`w[mgZm gÀ`dVr odoeÔ>m$& - Ibid., 238

100. Amerf©_m[mXVbß od^w`m} d°ÌdmZa: gm{@pÒV fS>ã AmÀ_m$&

EH°$H$_ã ‡oV[⁄V{ M{X≤ d°ÌdmZaß gmãdVr ¯x[mpÒVï$&& - Ibid., 240

101. ‡mUß oh H$pÌM›_Z Ed H$pÌMX≤ dmMß oh H$pÌMX≤ ˆX`Åm H$pÌMV≤$&

]´˜{À`w[mÒV{ ∑doMX›`X›`É{À`yoMa{ Vy[oZfÀÒdo^km:$& - Ibid., 241

102. C[mgZm `mãdVr ‡VrH$mXw[mgZm `m M [•WH≤$ [•WH≤$ gm

‡VrH$Vm{@>ã [•WJrh_mZÒ`m{oŒm>V{ VX≤ KoQ>Vmnã]wo’$&& - Ibid., 242

attachment to objects, is dangerous. Extrovert knowledge is dangerous. In case of introvert

knowledge the intellect illuminates the mind and one realises the soul. Thus knowledge

cuts both ways.94 Intellect never leads to bondage.95 The work of intellect is to illuminate

but when intellect illuminates activities, it leads to bondage.96 Essence is that intellect

should turn away from worldly affairs and should be inclined towards self-realisation.97

UP°SAN°UP°SAN°UP°SAN°UP°SAN°UP°SAN°

Faith in the truthfulness is ∫raddh¢. If it is accompanied by meditation, it is called

up¢san¢.98 Up¢san¢ is of three kinds. The first is up¢san¢ when the senses pervade the

whole of objects.99 Secondly a person may concentrate on a particular part of a object of

faith, e.g. even though fire is all pervading we may think of it in a personalised form.100

For example various deities are referred to as brahman.101 In symbolic up¢san¢ one does not

think of all pervasiveness of the up¢sya.102 In anyavat§ up¢san¢ some thing is worshiped
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103. V¤ÒVw dÒÀd›VaÍ$[Vm{ `Xm [Ì`À`gmd›`dVr ¯x[mgZm

`kmÀ_Zm`ß [wÈfm{@W [yÈfmÀ_Zmo[ `kï ‡oV[⁄V{ ∑doMV≤$&& - Ibid., 243

104. AH$ma Efm{pÒV hH$ma Efm{@ÒÀ {̀dß _grH$pÎ[VoMÖ {̂X°:$&

Ï`wÀ[moXVm@pÒ_fio^_›`V{ `fi Ï`W©Vm_{À`mo^_mZ Ef:$&& - Ibid., 250

105. odHw$d©XmH$mao_Xß oZa›Vaß VWmo[ Zm{ ZmpÒV H$Xmo[ V{Z VV≤$&

Y´wdÒ` oZÀ`Ò` oh H$Ò`oMX≤ Y´wdß odH$ma^yVß OJoXÀ`d{`V{$&& - ]´˜H$_m©oYH$ma, 1

106. `ofiod©e{fß Y´wd_{H$Í$[ß VÀH$maUß Zm_ VVm{ ode{fm:$&

B_{ g_J´m:‡^dp›V ^y`m{@^dZ≤ ^odÓ`p›V OJŒmXmh˛:$&& - Ibid., 3

107. _VmoZ fQ≤> VÃ ^dp›V Yr_Vmß H{$oMo¤Xw]´©˜ `XpÒV H$maU_≤$&

OJÀÒdÍ$[m` VXÎ[_Úgÿyo`>_⁄mfl`odH$mna oeÓ`V{$&& - Ibid., 5

108. `Wm gaÒ`Â]wKZm{[na ÒVa: \{$ZÒ` XwΩYm{[na dm eaÒVa:$&

`Wm M bm{hm{[na oH$∆>gß^dÒVW{h M ]´˜oU odÌdgß^d:$&& - Ibid., 6

109. `Xm@oIbß ]´˜ OJÿodÓ`oV ‡dÀÒ`©VrXß Z OJŒmXwŒma_≤$&

Z _yb_ÒVroV OJpÀH´$`m@›VVm{ oZam{ÀÒ`V{ Zm{ŒmaH$Â_© d{X≤Â`h_≤$&& - Ibid., 8

through another entity which is one form of the entity.103 All these up¢san¢s are effective

just as a map gives the idea of a landscape, similarly various form of up¢san¢ give an

idea of truth. Similarly the shape of written letters gives the idea of the sound that they

represent.104

RELATION OF BRAHMA AND KARMARELATION OF BRAHMA AND KARMARELATION OF BRAHMA AND KARMARELATION OF BRAHMA AND KARMARELATION OF BRAHMA AND KARMA

The universe comes out of one entity. Two entities, knowledge and action work

together. This has been discussed in the beginning. The universe exists all the time. Its

existence depends on brahman,105 which is unqualified, eternal and unchanging.106

There are certain views :-

1. A portion of brahman becomes the universe.107

2. Universe is like formation of cream on the surface of milk.108

3. The whole of brahman cannot become universe.109

4. The world is perfect and yet brahman is also perfect.

The first view is that a small portion of brahman becomes the universe just like the

foam on the surface of sea or like the formation of cream on the surface of milk or like

the formation of rust on a pillar of iron.
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110. Ibid., p.7 foot note

111.  ‡mh˛: [a{ Z{ÀWo_`ß OJpÀH´$`m g_mfl`V{, ]´˜ Z ZmpÒV H$oh©oMV$&

‡mUÇmJŒmV≤ gode{f_{H$Xm ]´˜mode{fß VX[mZX{H$Xm$& - Ibid., 10

112. Ò`mX≤ ]´˜U: H•$ÀÒZOJV≤ ‡d•À`m Ò`mX≤ ]´˜ [ÌMm¡OJVr oZd•À`m$&

[wZO©JX≤ ]´˜ [wZ: [wZÒVV≤ ‡dV©V{ MH´$_ZmaVß VV≤$&& - Ibid., 11

113. [yU© oh H$mÀÒ›`™ dXVroV H$mÀÒ›`m©XwX¿`V{ ]´˜ VXm OJÀÒ`mV≤$&

JmW{`_mWd©UgßohVm`m_mÂZm`V{ dmOgZ{`H{$ M$&& - Ibid., 13

114. A›`{ odXw: ‡mUZ_Ò` H$mÀÒ›`©Vm{@fl`[mZZß MmpÒV Zw gmH$_{d VV≤$&

EH°$H$^md{@pÒV [•WH≤$ oH´$`m¤`r [wZ:[wZZ©Ì`oV Om`V{ M g:$&& - Ibid., 16

115. oH$Åm{—e{ ‡mUZ_fl`[mZZß gß^mÏ`V{ H•$ÀÒZV`m VXm `Xm$&

X{emÉ H$mbmÉ o_Vß ^d{oXXß ]´˜mo_V{ VÃ Vw Z°f gß^d:$&& - Ibid., 17

116. oMamoXXß ^moV OJ⁄Xr—em{ X{em{ Z H$Îfl`{V Z `Ã Vÿd{V≤$&

na∫ß$ OJŒmm{ Z `Vm{pÒV V{Z VV≤ [yU™ OJpÀg’_gr__j`_≤$&& - Ibid., 18

117. VÒ_mXgr_ß OJXÒ` H$maUß ]´˜mfl`gr_ß ‡oV[⁄V{ Y´wd_≤$&

Òd^mdV{ dm›`oZ`m{JVm{@o[ dm gd©Ã gmÂ`{Z OJpÀH´$`m ^d{V≤$&& - Ibid., 21

In the case of formation of cream on the surface of milk, it is a case of taking in.

In the case of formation of rust on iron, it is a case of giving up. In the case of

formation of foam on the surface of ocean, it is case of taking in and giving up.110

If brahman continues to be converted into universe the whole of brahman will become

universe and no pure brahman will be remaining. The answer to this is that if we take

infinite out of infinite even then, what remains is infinite.

The second view is that the universe is formed from brahman and brahman is formed

from the universe.111 The circle goes on for ever.

There is creation and there is delusion.112 If brahman is complete the universe is also

complete.113

According to the third view the creation and deluge do not follow each other but

occur simultaneously.114 Since brahman is not bound by time and space, the whole of it

can not convert into universe.115 The universe is ever present.116 We do not see the limits

of the universe also.117 The fourth opinion is that brahman is unmodifiable and the
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118. odŸÒVw `o¤oH´$`V{ VX›`V≤ VVm{@›`XÃmÒÀ`odH$mna oH$oÅmV≤$&

V¤°H•$Vß MmodH•$Vß M [yU™ VV≤ Vfi `ÃmpÒV Z gm{@pÒV X{e:$&& - Ibid., 27

119. [yU™ Àdey›`ß ^•V_mh H$mÀÒ›`m©X≤ odH$maog’mdo[ M°H$_{H$_≤$&

Z H$maUm¿Ny>›`o_Xß Z H$mÊ`m©V≤ gd™ g_ß H$maU_pÒV H$mÊ`©_≤$&& - Ibid., 30

120. EH{$Z Vw Ï`mo·_oV ‡X{e{ H$Wß o¤Vr`Ò` gVm{dH$me:$&

Zmeâ>Áo_À`Ï`oVna∫$gŒmmH$`m{: pÒWoV_•©X≤KQ>`m{nadmpÒV$&& - Ibid., 32

121. VX≤ ]´˜ `ofiod©H•$Vß ‡em›Vß VÀH$Â_© `o¤oH´$`_mUÍ$[_≤$&

Z ]´˜U: H$Â_© o]Zm ÒdÍ$[ß Z H$_©Um{ ]´˜ odZm ‡oV>m$&& - Ibid., 33

122. `Ã°f gJ©ÒVoXXß Vw H$Â_m©_•V{Z [yU}Z VXpÒV [yU©_≤$&

VV≤ gV≤ VXmZ›X_`ß odH$mem{@fl`{dß o¤Ym ÒWmZ__wÓ` _•À`m{:$&& - Ibid., 37

123. pÒWV{od©am{Ym{ Z `Vm{@_•V{Z _•À`m{J©VÒV{Z g_mZ_{VV≤$&

ey›`{o[ gJ}@o[ gXmpÒV [yU™ Z Mm_•Vß H$Â_©oU ZmpÒV [yU©_≤$&& - Ibid., 39

124. odXw: [a{ H$maU_{d gd™ Z Vy[[fim{@Ã odH$ma^md:$&

^´m›À`°d H$Â_m©›`oXhm›`Í$[ß Zm_m›`Xkm: [naH$Î[`p›V$&& - Ibid., 42

125. ]´˜mo[ H$_m©o[ od^y^`ß VV≤ H$_m}X`ß ]´˜U Ed `moV$&

oZ:e{fH$_m©�`wXa{ J•hrÀdm@doeÓ`V{ ]´˜ Vw H{$dbß VV≤$&& - Ibid., 43

126. Ob{ ‡`w∫$moZ ]bmoZ VÃ oH´$`mÀ_Zm Ò`w: [naUÂ` ^ãm:$&

Ob{ odH$mamZ≤ ‡dXp›V oH$›Vw Ò`m¤ÒVwVm{ ZmpÒV Ob{ odH$ma:$&& - Ibid., 47

127. Jmãß Obß odoH´$`V{ Z oH$oÅm¿N>m{f{ IJß Vfi odH$ma_{oV$&

\{$Z{ Vw dm`woZ©ohVm{@Ò` dm`m{: [mW©∑ÁVm{ oZod©H•$Vß Obß VV≤$&& - Ibid., 48

universe is modifiable but both of them are eternal and complete.118 Every part of universe

is filled with k¢ra¥a brahman.119 It may be said that two complete things can not co-exist

in the same place. The answer is that they co-exist like a pot and the clay of which it

is made.120 All activities are rooted in brahman.121

Brahman and activities co-exists together. Activity is also complete because it is

pervaded by blissfulness.122 Since mortality and immortality both are complete they can co-

exist.123

Others hold that the universe is illusory and there is no change in brahman.124 What

we see is really brahman.125 If a stone is thrown in a pool then there are waves in all

directions. It can not be said that the water has changed.126 Similarly if the wind blows

over the ocean and a foam is produced, the foam again changes into water.127 Similarly
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128. AoæÌM, dm`wÌM od_•Ì` Vm{`ß odYm` [•œdrß g•OVÒVWmo[$&

Obß ÒdVm{ oZod©H•$Vß oZodÔ>ß V`m{: [•W∑Àd{ [•WJmodapÒV$&& - Ibid., 49

129. AoæÌM dm`wÌM ObÒ` Í$[{ ]b°od©oMÃ°ÒVw VWm oH´$`{V{$&

Vm—Ω]bm[j`Vm{ Obß VV≤ ÒdÍ$[_m`mÀ`odZÔ>gŒm_≤$&& - Ibid., 50

130. ag{ Vw `Ãm{X`V{ ]bÒ` ‡mUm{XZmX›`]bß ‡gw·_≤$&

Z VÃ —Ì`{V ag{ odH$maÒVVÒV_mh˛: oH$b oZod©H$ma_≤$&& - Ibid., 52

131. _•XpÒV Vybß [wZapÒV gyÃß VVm{pÒV dÛß M [wZÒVZwÃ_≤$&

VVm{@pÒV H$›Wm [wZaoæ`m{JmX≤ jmaß VVÒVV≤ [wZapÒV gm _•V≤$&& - Ibid., 53

132. BÀWß `X{Hß$ ^dVrh ZmZmÍ$[ß V_{dmÃ odH$ma_mh˛:$&

V–z[H$_m©oXode{f]rOß ]bß `XÒVroV ag: g EH$:$&& - Ibid., 54

133. ∑doMo¤_m{j: ∑doMXpÒV ]›Y: ∑doMo¤H$ma: H´$_V{ ode{fmV≤$&

gJm©ZwgJ©‡oVgJ©^{XmV≤ ∑doMo¤gJ©: ‡b`: ∑doMV≤ Ò`mV≤$&& - Ibid., 57

134. `m{Jm{ od^yoV`©oX dmÒVw ]›Ym{ d•oŒmÀd_{dmÒVw VWmo[ _•À`w:$&

ag{@_•V{ Ò`mXw[g•Ô>^w∫$m{@_•Vß Vw [yU© od^dÀ`_wpÓ_Z≤$&& - Ibid., 59

135. `m{fmd•f‰`mß VoXamoZam‰`mß `m{ ]w◊xX{ \{$Z_•XmÀ_H$m{@ ŷV≤$&

[aÂ[amgãdemX≤ odgJ©: g H$_©Umß H$_©gw gã BÔ>:$&& - Ibid., 60

136. `Wm [wZ: Ì`m_b[rVgãVm{ odbjUß Í$[_wX{oV hmnaV_≤$&

¤`m{od©H$ma{U VWm@_•V{ [wZZ© _•À`wgã{Z odH$ma B©˙`V{$&& - Ibid., 61

if air changes into fire, fire into water and water into earth, the process can be reversed,

proving that there is no change.128 It is because of the piling of energy that change takes

place. If we remove the grip of energy, they return to their original condition.129 Whatever

changes we see, occur in the energy and not in the consciousness.130 In short any process

of transformation can be reversed.131 In any transformation the consciousness remains in

the back-ground but it does not undergo any change.132 Because of the changes in the

energy, there is creation, deluge and liberation.133 The energy remains in consciousness

without any attachment.134 Creation is the result of male and female.135 If we see object of

yellow color through a grey color, we see the green color. It is a case of energy

interacting with another energy.136 Consciousness appears to show different changes just

as the drop of water at the tip of the blade of grass shows many color, when rays of
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137. Xydm©J´V: ‡mVaZ{H$oX∏´$_mV≤ —Ô>m{@Â]wo]›Xy aodapÌ_gßJV:$&

a∫$: g —Ì`{V hnaŒmWm›`Wo` VWm@_•Vß _•À`wdemV≤ [•WpΩdY_≤$&& - Ibid., 62

138. odew’ew∑cÒ` [Q>Ò` aƒOZmX≤ `Wm hna–m{ohVÍ$[Vm _Vm$&

g aãgãÒ` Vw ^ãV: ewoMÒVWm@@d•V{@pÒ_fi_•V{@fl`gãV:$&& - Ibid., 64

139. gÂ]›Y_mh˛: H•$oVZm{ o¤oZ>ß VÃm{^`m{a{d H•$Vr ^d{Vm_≤$&

oH$›ÀdÃ gÂ]›YJoVod©o^fim g EH$oZ>m{@Ã H•$oVZ© h{Vw:$&& - ]´˜H$_©Um{: gÂ]›YmoYH$ma:, 1

140. gß]‹`V{ VÃ ag{ ]bß ^•eß V{Z{X_m^moV ]bß agmÀ_Zm$&

gß]‹`V{ Z°f agm{ ]b{ `VÒVVm{ agm{›_w∫$o_Xß odbr`V{$&& - Ibid., 6

141. agm{@o[ M{Œm{Z ]b{Z ]›Yß `m`mŒmXm VÒ` ]bÒ` Zme{$&

agm{@o[ ZÌ`{o¤H•$V{ ]b{ dm agm{@o[ V¤o¤H•$Vm{@^odÓ`V≤$&& - Ibid., 7

142. _•fimeVm{ dm ]bZmeVm{@o[ dm ey›`pÒWVm gm Z H$Xmo[ ZÌ`oV$&& - Ibid., 8

`Wm KQ>mH$meodZmedmgZm KQ>j`m{[moYH•$Vm Z dÒVwV:$&

VW°d gŒmmodJ_Ò` Yrna`ß KQ>j`m{[moYH•$Vm Z dÒVwV:$&& - Ibid., 9

KQ>{Z gŒmm `oX ]›Y_{`mV≤ KQ>mfl``{@dÌ`o_Xß Àd[{`mV≤$&

gŒmm agm{ oZÀ`_ZƒOZm{@`ß VÃ°d odÌdmoZ Z V{fw gm{@`_≤$&& - Ibid., 10

143. BÀWß agm{ `⁄o[ Z ∑doM◊b{ gÂ]›Y_m`moV odH$ma_{oV dm$&

VWmo[ VpÒ_Z≤ ]b_{H$V: gXm gÂ]’_{d oY´`V{@›VnajdV≤$&& - Ibid., 11

sun fall on it.137 The cloth can be colored and decolored also which means that there is

no real change in the cloth.138 The consciousness is over powered by activities and we

cannot see it, just as we cannot see the moon-light in the day time because it is

suppressed by the light of sun.

To conclude the activities continue on the quiet back ground of consciousness.

Consciousness is real, activities are unreal. Both of them are called immortality and

mortality or day and night.

When two things come together both of them play a role in producing the combined

product but when consciousness comes in contact with activities, it does not play any

role. Therefore this association is supernatural.139 Consciousness is ever present, activities

come and go. The consciousness form their base. Activities disappear in the absence of

consciousness.140 If consciousness were to be attached to activities it will get destroyed

when the activities cease.141 If a pot is destroyed the space within it is not destroyed, nor

its knowledge in our mind is  destroyed.142 In this way consciousness is not destroyed

even if the activity ceases, just as atmosphere remains the same even when the wind

blows.143
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144. H$_m©›d`: H$_©nU [ÅmYm Ò`mV≤ ÒWmZmdam{Y{Z g_ƒOg{Z$&

E{H$mÀÂ`Í$[{U VW°H$^mÏ`Í$[{U ^ŒmÁm M ode{fgJ}$&& - H$_©oU H$Â_©gÂ]›Ym: [ƒModYm:$&&1$&&

145. Ob{Z [yU} Z Obß _•Xm Z _•pÀÒWV{od©am{Ym›_oUH{$ oZd{Ì`V{$&

ÒWmZm¿N>≤bWmUm{a[g[©UmV≤ Àdgm° eâx>oZImV: ojoVo^oŒmXmÈfw$&& - Ibid., 2

146. g_ƒOgÀdmŒmw J•h{ ‡H$me{ Xr[‡H$mem: eV_m^dp›V$&

Xr[{fw ^y`ÒÒdoYH$mdem@dJmoh^mgm{@o[ g X{ed•Œm{:$&& - Ibid., 3

147. A`m{oæZm, MyU©_WmÂ]wZm, Y•V{a{H$mÀÂ`_m`moV, _•Xoæ[moMVm$&

V{Om{Â]wZm{ÒV{ [a_mUdm{ Zdß ObmUw^mdß OZ`p›V `m{oOVm:$&& - Ibid., 6

148. J¿N>À`J¿N>Z≤ oeodH$mpÒWVm{ ZaÒVÿo∫$^yV: oeodH$mJoVH´$_mV≤$&

BVr—e{ [ÅmodY{@o[ dm›d`{ ÒWmZmdam{Ym{@o^_V: ‡YmZV:$&& - Ibid., 10

149. gÂ]›Y^{XmÒVw ag{ ]bÒ` Ã`m{Xemh˛: oH$b VmZ≤ dXm_:$&

AbjUß MmW od ŷoV`m{Jm° ]›Ym{@o_Vm d•oŒmÈXmad•oŒm:$&& - ]́˜oU H$Â_©gß]›YmÛ`m{XeodYm:$&& 2$&&

Ò`mÀg·_r`ß g_dm`d•oŒmamgãd•oŒm: [wZaÔ>_r Ò`mV≤$&

A‹`yT>g›Yr Xham{ŒmaÀdm°V‡m{V^mdm° M J´hm{X≤J´hÀd_≤$&& - Ibid., 3

FIVE TYPES OF RELATION OF KARMA WITH KARMAFIVE TYPES OF RELATION OF KARMA WITH KARMAFIVE TYPES OF RELATION OF KARMA WITH KARMAFIVE TYPES OF RELATION OF KARMA WITH KARMAFIVE TYPES OF RELATION OF KARMA WITH KARMA

One activity gets united with another activity in five ways :-144

(i) If a pot is full of water it can not accommodate more water without displacing some

already existing water. This is relation of non-accommodative nature.145

(ii) A room, if it is filled with the light of one lamp, it can accommodate the light of

other lamps also. This is accommodative relationship.146

(iii) If two things join together to produce a single substance, it is relationship of

unification e.g. the iron when heated to the extreme becomes one with the fire.147

(iv) Water is formed by chemical union of hydrogen and oxygen. It is chemical union.

(v) When a king moves with the movement of planquin, he has part - and - the -

whole relation with it.148

THIRTEEN TYPES OF RELATION OF KARMA WITH BRAHMATHIRTEEN TYPES OF RELATION OF KARMA WITH BRAHMATHIRTEEN TYPES OF RELATION OF KARMA WITH BRAHMATHIRTEEN TYPES OF RELATION OF KARMA WITH BRAHMATHIRTEEN TYPES OF RELATION OF KARMA WITH BRAHMA

All these relations are relationship of activity with activity or of an object with

another object. The relationship of brahman with activities are of thirteen types. :-149

These thirteen types of relation are classified under two heads.

1. When activity hides itself in consciousness. It is svar¶pa sambandha. It is of four

types.
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150. A›V:‡d{emXodod∫$m`mß ÒdÍ$[gÂ]›Y BoV ‡ogo’:$&

odod∫$^md{Z V`m{: ‡VrVm° d•oŒmÀdgÂ]›Y_wXmhap›V$&& - Ibid., 7

151. CX≤^mdHß$ Ò`mV≤ [wÈf‡H•$À`m{: ÒdÍ$[_m`m{OZ_{V`m{: Ò`mV≤$&

[`m©o·d•oŒmÀd_W°d_›dm^o∫$ÒVw [wßgm{nah gp›Yh{Vw:$&& - Ibid., 6

152. A[yd©g•oÔ>`©nX M{Xw^m‰`mß gßgJ© C∫$: g g_›d`m{@o[$&

fS>Ã gßgJ©odYm: Ò`wa{dß gflVÀdgßgJ©odYm: Ò`wa›`m:$&& - V{fmß [wZ: gßgJm©gßJm©‰`mß od^mJ:, 1

153. agm{ ag{Z°∑`_w[°oV M{◊bß ]b{Z ^y`m{@fl`w^`ß `X{H$Vm_≤ $&

VXm ÒdÍ$[ß ‡WV{ VVm{@›`Wm d•oŒmÀd_{d{oV _wh˛od©oM›À`Vm_≤ $&& - Ibid., 6

154. ]b‡dmhß ‡W_‡d•Œmß `Xm{[_Km©Zw[_⁄© dm@Ò_mV≤ $&

‡dV©V{@›`: ‡]b: ‡dmh: gßgJ©gÂ]›YJoVÒVXm Ò`mV≤ $&& - Ibid., 7

155. `WmpÒV [mX{ JV`{ ]bß H$a{ VÀj[Um`mpÒV ]bß VWm _wI{ $&

d∫wß$ ]bß oH$›Vw Z gd©Xm VV: H$mÊ`m©oU bm{H{$, VXbjUß ]b_≤ $&& - AbjU gÂ]›Ym{XmhaUmoZ, 1

2. When activities and consciousness stay separately, it is v®ttiva sambandha It is of nine

types.150

v®ttiva sambandha is again divided into two

(i) The complete relationship between consciousness and energy. This is pary¢pti

v®ttitva. It is of four kinds.

(ii) the relationship which unites. Consciousness with energy is anv¢bhakti- v®ttitva.151

All these thirteen types are again of two types.

(i) When two things mix together to produce a new thing, it is saºsarga relationship.

It is of 6 kinds

(ii) When they do not produce a new thing, they are called asaºsarga relationship It is

of 7 kinds.152

If a drop of water is put in another drop of water, they belonging to the same class,

mix up and become a single drop. This is svar¶pa saºsarga. If two energies, on the other

hand, belong to different class their relation is v®ttitava samsarga, e.g. if colored water is

mixed with pure water it is a case of v®ttitva saºsarga.153 When a new thing arises it is

a saºsarga sambandha e.g. by mixing water with clay we get a uniform paste.154

Our hands and feet have the energy but if that energy lies dormant it is a case of

alakæa¥a.155

ASAASAASAASAASAªSARGA SVAR•PA SAMBANDHASARGA SVAR•PA SAMBANDHASARGA SVAR•PA SAMBANDHASARGA SVAR•PA SAMBANDHASARGA SVAR•PA SAMBANDHA

When the energy is in the dormant condition, it gets converted into blissfulness.
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156. ‡Òdm[Vm{ `Ã ^d{V ÒdÍ$[_bjUß Vfi M VÃ gJ©: $&

A›`m{›`^m{JmŒmw V`m{: ÒdÍ$[{ g_›d`m{@ÒVrh VVm{@pÒV gJ©ï $&& - AbjU_gßgJ© ÒdÍ$[ gÂ]›Y, 10

157. VÃ{h g•Ô>ÁW©`woVH´$_{ `m{ ^m{Jm` ^m{∫$m H´$_V{ Òd^m{Ω`{ $&

g C¿`V{ VÃ M d•fm@W `m{fm gßkm`V{ ^m{Ω`V`m ‡VrVm $&&

- gßgJ©gÂ]›Y{ gÂ]p›YZm{]r©O`m{oZÀdm‰`mß od^mJ:, 6

gßg•¡`V{ VÃ M `mdXßem{ d•ÓUÒV_ßeß H$W`p›V ]rO_≤ $&

`mdmZ≤ g_›d{À`o[ `m{ofXßem{ `m{oZ: g VmdmZ≤ Ï`[oXÌ`V{@Ã $&& - Ibid., 7

158. AmYr`V{@›`Ã `X›`XpÒ_fi‰`mohVß M{XwXa{@›Va{oV $&

ÒdÍ$[VÒV¿¿`dV{ VXmZt ^wH≤$Vß VX›`{Z VX›`Xmh˛: $&& - Ibid., 1

159. ]›YÒVw gãmoVe`moXh Ò`mX{o^oÛo^: gßpÒH´$`V{ g AmÀ_m $&

V AmÀ_gJm©oÛodYm: ‡og’m: gßgJ©Zmeß Vw dXp›V _m{j_≤ $&& - Ã`ï gßgJm©ª`mï ÒdÍ$[gÂ]›Ymï, 2

160. ]´˜‡YmZ: g od^yoVgJ©: H$Â_©‡YmZ: [wZa{f ]›Y: $&

¤`m{ÒVw gmÂ`{ ^dVrh `m{Jm{ odÌdß oÃgßgJ©demV≤ ‡d•Œm_≤ $&& - Ibid., 3

161. `Ã ¤`m{ap›dV`m{ÒVw gJm©X{Hß$ _•Vß Ò`mX_•Vß o¤Vr`_≤ $&

ÒdV›Ã_{Hß$ [aV›Ã_›`Ém›d{oV Zm›d{oV od^yoVa{fm $&& - od^yoVgßgJ©:, 1

There is no creation in this case. If energy becomes subordinate and blissfulness

consumes it, then ¢tm¢ s®æ∞i takes place. If energy becomes predominant, then there is

creation of the universe. In short, when energy is in dormant state, there is no creation.

It is a case of alakæa¥a. In case blissfulness predominatesE ¢tm¢ ∫akti takes place. If the

energy predominatesE the creation of the universe takes place.156

Whenever there is a creationE there is a duality of male and female.157 They are called

consumer and consumed also. Svar¶pa saºsarga is of three kinds - bandha, yoga and

vibh¶ti. Vibh¶ti is the grace. Yoga is efficiency in performing karma.158 When the union is

intense, it is bandha.159

In vibh¶ti consciousness predominates and activity remain dormant. In bandha

activities predominate. In yoga sambandha consciousness and activities are balanced. These

three relation cause creation.160

VIBH•TIVIBH•TIVIBH•TIVIBH•TIVIBH•TI

In case when there is union of two things and one of them is independent and

other is dependent, it is vibh¶ti sambandha.161 When our face is reflected in a mirror, it

is ud¢rav®tti and not vibh¶ti saºsarga because the image of the face does not penetrate the
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162. `‘[©U{ gofiohVß _wIß, O[m[wÓ[Ò` dU©: Ò\$oQ>H${@d^mgV{ $&

VÃmohVm{Wm} od^dZ≤ Òd_ml`ß Òd{Z°d Í$[{U VXm@d^mg`{V≤ $&& - Ibid., 2

Amd{egŒd{ Vw od^yoVnaÔ>m, ZmÃmodeV≤ ZmÃ od^yoVa{fm $&

CXmad•oŒm: H$oWVm{[amJmXÃm{[amJß oh dXp›V d•’m: $&& - Ibid., 3

163. V`{Ô>H$mgß[oX em{Ó`V{ Obß oedmoædm`wod©^dÀ`W{Ô>H$m_≤ $&& - Ibid., 7

164. Z bm{hI�S>o¤V`ß [aÒ[aß gßg•¡`V{ V{Z VXoæZm ¤`_≤ $&

gw[{ebß M{Xo[ g•¡`V{@ƒOgm oedmoædm`wod©^dÀ`ZwÓ_ VV≤ $&& - Ibid., 8

165. `Ã ¤`m{ap›dV`m{: ÒdV›Ã‡d•Œm`m{: H$_©oU gmhMÊ`m©V≤ $&

o¤`m{JOß g•Ô>_[yd©_⁄mfi Mm›`Vm{›`Z≤o_´`V{ g `m{J: $&& - `m{JgßgJ©: $&& 10 $&&

166. ‡mMt ‡VrMt M [•WH≤$ [VÃ{ [VoÃU: gß[VVÒVV: Ò`mV≤ $&

JÀ`m{¤©`m{`m}JdemXwXrMrJoVod©o^fim g_H$m{Uog’m $&& - Ibid., 11

167. `Ã ¤`m{ap›dV`m{a[yd™ o¤`m{JOß g•Ô>_wX{oV oH$›Vw $&

A›`m{›`_›`m{›`hVß _•Vß gV≤ [•WH≤$ ÒdV›Ãß Z ^d{V≤ g ]›Y: $&& ]›YgßgJ©:, 15

168. `Wmflgw dm`w: flbdV{ g I�S>em{ `Xm{XH°$amod´`V{ g ]w◊xX: $&

Z Mmd•oVÛwQ>ÁoV M{V≤ VXm{^`ß gßg•¡` ]’ß ^dX{oV \{$ZVm_≤ $&& - Ibid., 16

mirror.162 On the other hand if a brick of drenching clay is put into fire, the water

particles evaporate but the fire remains detatched.163 Similar is the case when two pieces

of iron are heated and joined to-gether.164

YOGAYOGAYOGAYOGAYOGA

When in an activity two things are equally involved and are, at the same time,

independent of each other and if a new thing is created by that action it is yoga

sambandha.165 When a bird spreading its wings in opposite direction is able to move in

the third direction fluttering them, it is a case of yoga sambandha.166

BANDHABANDHABANDHABANDHABANDHA

When two things joins to form a new substance and the two substance which come

together are not independent of each other it is bandha sambandha.167 When air enters into

water, bubbles are created and eventually foam is formed. Here a third thing is formed

and two substances which come together do not remain independent of each other. It is

therefore a case of bandha saºsarga.168
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169. `ÃmolVÒ`ml`Vm{@›d`{Z gßg•¡` Zm[yd©_wX{oV oH$oÅmV≤ $&

`ÃmolVß Òdml`Z°a[{˙`mV≤ ‡dV©V{ H$_©gw d•oŒmVm gm $& - d•oŒmÀdgß]›YoZ‘}e:, 2

170. `Wm oh [œ`Ò` OZÒ` J¿N>V: [›Wm oZo_Œmß Y´wd_ml`ÀdVï $&

Z M°d_fl`{f JoV-ÒdÍ$[Jm{ d•oŒmÀd_{dß VXwXmhap›V oh $&& - Ibid., 3

171. `W{h `¿M ∑d M oH$Åm cm{H{$ ]´˜m�S>MH´{$@oIc_{VXmÒV{$&

gm_m›`d•oŒmÀdo_Xß Z V{‰`m{ ]´˜m�S>`m{JmoXh H$m{@o[ gJ©ï$&&

- gm_m›`d•oŒmÀd_≤$& AgßgJm}d•oŒmÀdgÂ]›Yï, 7

172. ]cÒ` `Ò`mß agd•oŒmVm`mß og‹`À`gmYmaUV°d VpÒ_Z≤$&

oZÓ[›XVm dm agocflVVm dm Z Om`V{ gm VXwXmad•oŒmï$&& - CXmad•oŒmÀd_≤$& gßgJ©ï, 10

173. oZÓ[›XÈ’ß Z VVï [•WH≤$ Ò`mfi Mml`ß hp›V VW{h od⁄mV≤$&& - g_dm`d•oŒmÀd_≤$& gßgJ©ï' 14

174. `Wm JwUm –Ï`JVm A_wpÓ_Z≤ ‡oVpÓR>Vmï g›À`dcpÂ]ZÒV{$&

oZÓ[›XÈ’m Z VVï [•WH≤$ Ò`wZ© dml`ß h›`wnahmo[ V¤V≤$&& - Ibid., 15

175. ]bÒ` `Ò`mß agd•oŒmVm`mß ]b{Z b{[: [wÈf{@Ã og’`{V≤ $&

b{[m¿M VÒ`mdaUmX≤ odH$ma: Ò`mXmÀ_Z: gm Ibw gãd•oŒm: $&& - Amgãd•oŒmÀd_≤ $& gßgJ©:' 17

176. `Wm@@ohVß g°›YdoIÎ`_flgw Ï`mflZm{oV VmÌMmd•UwV{ odobÂ[V≤ $&

Í$[m–gm¤m odH$am{oV Vm{`ß ¯mgo∫$d•À`mÀ_]bß M V¤V≤ $&& - Ibid., 18

VßTTITVAVßTTITVAVßTTITVAVßTTITVAVßTTITVA

When two substances come to-gether and one of them is the substratum and there

is no creation,169 it is v®ttitva sambandha. For example, when a man walks on the road the

road is not having any connection with his walking, it is only a substratum.170 Similary

space is the substratum of the wind but it is not attached to wind. It is also v®ttitva

sambandha.

UD°RA VßTTIUD°RA VßTTIUD°RA VßTTIUD°RA VßTTIUD°RA VßTTI

The objects are contained in the universe. It is a saºsarga v®ttitva.171 In ud¢ra v®tti

saºsarga the energy has unusual effects on the behavior of consciousness but the

consciousness does not get attached to energy. It is called ud¢ra v®ttitva.172

SAMAV°YA VßTTISAMAV°YA VßTTISAMAV°YA VßTTISAMAV°YA VßTTISAMAV°YA VßTTI

The cloth is made of the thread but is not different from the threads. It is a case

of samv¢yav®tti.173 The relationship of substance and qualities is also samv¢ya v®tti.174

ASAASAASAASAASA´́́́́GA VßTTIGA VßTTIGA VßTTIGA VßTTIGA VßTTI

When energy gets stuck to consciousness and forms an cover, it is asa¨ga v®tti saºsarga e.g.,175

if salt is thrown in water it changes the taste of water.176
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177. [Ã{@›Va{ `m gw—T>mpÒV b{Im _Ò`moX∑c•·m M ]oh—©T>m `m $&

N>m`m _`yImoXH•$Vm M b{Im H´$_{U go∫$: g_dmÊ`wXmam° $&& - d•oŒmÀdgßgJm}XmhaUmoZ, 20

178. Amgo∫$d•Œ`°d ^d{X≤ odH$mam{ Z Àdja{ Zmo[ [a{ odH$ma: $&

Ã°H$o_©H{$ gßŒmÁw[[oŒmVm{@`_gã AmÀ_m g [am{@jaÌM: $&& - H$Â_m©À_oZ d•oŒmÀdgßgJ©Ã`_, 26

179. `Ã ¤`m{ap›dV`m{̂ ©d{Vm_›`m{›``m{Jm‘ham{ŒmaÀd{ $&

A‹`mohV: Ò`m‘haÒVWm‹`mÍ$T>m{ ^d{XwŒma Ef VÃ$&& - A‹`mohVm‹`mÍ$T>d•oŒmÀd{ (Xham{ŒmaÀd_≤), 1

180. ‡mgmXH$m AmdgW{ ^d{`w: ‡mgmXJ^} Ò`waZ{H$embm: $&

emb{`J^} M ^d›À`Jmam Edß ^d{Vmß Xham{ŒmaÀd{ $&& - Ibid., 2

181. ^d{XZwÒ`yVo_d°H$_›`Ãmgo∫$_É{V≤ ‡^d{@Zw]’_≤ $&

Ò`mV≤ H$mÊ`©gm_m›`o_Xß VXm{V‡m{Vß oh gm_m›`V`m Òd`m{Zm° $&& - Am{V‡m{V^mdgÂ]›Y:, 26

182. ‡mUm{ ¯[mZ{Z M dmH≤$ Vw ZmÂZm Í$[{U Mjy agZm ag{Z $&

lm{Ãß Vw e„X{Z _ZÒVw H$m_°: Ò[e}Z Vw ÀdH≤$ oH$b H$_©Um Xm{: $&& - J´hmoVJ´hgÂ]›Y:, 31

183. N>›Xm{o_VmZrh [XmoZ `moZ V{Ód{d J{`moZ oZd{oeVmoZ $&

‡Jr`V{@‹`yT>o_Xß oh [⁄{ J{`ß VX‹`yT>o_Xß ‡od⁄mV≤ $&& - A‹`yT>gÂ]›Y:, 33

If we have a paper with a print line inside it and draw another line on it within

and a third line is framed, on it by the shade of the wire the imprinted line has ¢sakti

v®tti, the line drawn with ink has s¢mvaya v®tti and the line of the shade has udara v®tti.177

Changes take place because of ¢sakti v®tti. They take place in kæara and not in akæara.

When the piling of energy takes place, it is avyay¢tm¢, second piling forms akæar¢tm¢ and

piling of energy on akæar¢tma forms ksar¢tm¢.178

DAHRAROTTARA SAMBANDHADAHRAROTTARA SAMBANDHADAHRAROTTARA SAMBANDHADAHRAROTTARA SAMBANDHADAHRAROTTARA SAMBANDHA

Daharottara relationship is there where bigger thing contains a smaller thing179 e.g. a

village has many streets, streets have many houses and houses have many rooms.180

OTAPROTA SAMBANDHAOTAPROTA SAMBANDHAOTAPROTA SAMBANDHAOTAPROTA SAMBANDHAOTAPROTA SAMBANDHA

When one substance gets into another substance in such a way that one pervades

the other, then this is otaprota sambandha. Just as between earth and pot.181

GRAH°TIGRAHA SAMBANDHAGRAH°TIGRAHA SAMBANDHAGRAH°TIGRAHA SAMBANDHAGRAH°TIGRAHA SAMBANDHAGRAH°TIGRAHA SAMBANDHA

The relationship between the adhy¢tmika and ¢dhibhautika is grh¢tigraha e.g. The

relationship of eye with form.182 When a song is sung completely in union with the letter

in the song, the song is said to be adhy¶≤a.183
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184. ÒdÍ$[gÂ]›Ydem¿M oZÀ`ß d•oŒmÀdgÂ]›YdemÉ ^y`: $&

ag{ ]bß gd©odYß ‡—Ô>ß VVm{ odH$Î[mZ≤ foS_moZ hm{Mw:$&& fS>≤odH$Î[gÂ]›Y:, 34

H$_© ÀdH$_©ÒW_H$_© H$_©gX≤ o^fi¤`ß VV≤ VXo^fi_¤`_≤ $&

AH$_© o^⁄{V Z H$_© o^⁄V{@‹`mgm{@_•V{ Ò`moXoV fS≤> odH$Î[Zm: $&& - Ibid., 35

KQ>m{ _•oX Ò`mV≤ _•oX`ß KQ>{ Ò`mX≤ o^fim° Vw Vm° dm _•oX`ß KQ>m{ dm $&

o^fim Vw _•fi°f KQ>ÒVw o^›Zm{ KQ>m{ _•X‹`ÒV BVrd od⁄mV≤ $&& - Ibid., 36

185. ]b{ ]bmZmß M ag{ ]bmZmß gÂ]›Y^{Xm ` Bhm{[[fim: $&

V BÀW_Ô>mXeYm oZÈ∫$mÒV{fmß od_m{H$mX[dJ©_mh˛ï $&& - gd©odYgßgJ©À`mJm›_m{jogo’:, 37

186. gßg•¡`V{ dm ‡oVg•¡`V{ dm@Zwg•¡`V{ dmfl`_•V{ g _•À`w: $&

gJ©: g _m{jÒÀd_•Vmo¤_m{H$m{ _•À`m{: gI�S>Ò` Z MmoIbÒ` $&& - Ibid., 39

187. o_VÒ` H$Ò`mo[ agÒ` _m`mÏ`[m`V: gß^dVrh _wo∫$: $&

Z V{Z gd©Ò` o_VÒ` _m`m_wo∫$: ‡H$Îfl`m ‡oV^md^{XmV≤ $&& - Ibid., 40

SASASASASA±±±±±AVIKALPA SAMBANDHAAVIKALPA SAMBANDHAAVIKALPA SAMBANDHAAVIKALPA SAMBANDHAAVIKALPA SAMBANDHA

There are six alternatives with reference to the relationship of activity and knowledge.

1. Activity resides in knowledge just as pot is in the earth.

2. Knowledge resides in activity just as the earth is in the pot.

3. Activity is different from knowledge just as earth is one object and pot is another

object.

4. The two are not different; one is inside the other just as earth and pot are not

different.

5. Knowledge is different from activity but activity is not different from knowledge, just

as earth is different from pot but the pot is not different from earth.

6. Knowledge is real and activity is an illusion just as only earth is real and pot is

an illusion.184

RELEASE FROM RELATIONSRELEASE FROM RELATIONSRELEASE FROM RELATIONSRELEASE FROM RELATIONSRELEASE FROM RELATIONS

Release comes in the absence of all the above mentioned eighteen relations.185 Piling

of energy leads to creation, the reverse process leads to deluge.

Liberation means that region of consciousness where confinement by activity ceases.186

Even though a part of blissfulness is freed, the other part remains in bondage.187 The
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188. Hw$V: g AmÀ_m Hw$V Ed eo∫$: Hw$VÌM gßgJ©ode{fogo’: $&

Hw$VÌM g•oÔ>H´$_ BÀW_{V›Z d{oŸ VX≤ d{oŸ `Wm `XpÒV $&& - Ibid., 41

189. ]´˜{X_mÀ_m [wÈfm{pÒV VpÒ_Z≤ `ÀH$_© g{`ß ‡H•$oV: ‡H•$À`m $&

g•Ô>{ OS>{pÒ_Z≤ OS>`m oMXmÀ_modÔ>: [wÈ Ò`Z≤ [wÈf: g C∫$: $&& - [wÈf‡H•$oVg_›d`mV≤ g•oÔ>:, 2

190. g•Ô>{ÒVw `mpÒV ‡H•$oV: g `m{oZ]©bß VXw∫ß$ VXZ{H$Í$[_≤ $&

`Vm{@ÒÀ`Z{H$md`dß VVÒVÀ[waß [waÒW: [wÈfm{ ag: g: $&& - Ibid., 3

191. [wa‡^{XmV≤ [wna gßoZodÔ>: g Ef AmÀ_m [wÈfm{@fl`Z{H$: $&

g_›d`mV≤ VÒ` `Wm ‡H•$À`m g•oÔ>ÒVWm@Ã ‡oV[mX`mo_ $&& - Ibid., 4

192. C◊x’_pÒ_Z≤ ]b_pÒV `md–g{@pÒV VÒ`mo_Vd•oŒmVm M{V≤ $&

goV o¤Vr`{@fl`o_oVÒd^mdmV≤ g_›d`m{ ZmpÒV VVm{ Z gJ©: $&&

- [wÈf‡H•$À`m{: gß]›Y{@fl`g_›d`{ g•Ô>Á^md:, 6

193. o_Vm{@o_V{ZmW oZÍ$T>_mÃ`m@_•V{Z _•À`w: H´$_V{ `Xm π$oMV≤ $&

VXmÃ gÂ]›Yode{f BÓ`V{ gßgJ©gßkÒVV Ed g•¡`V{ $&& - AmÀ_`m{›`m{ÈVam{Va_wÀ[oŒmH´$_:, 8

secrete of m¢y¢ as to how it traps the consciousness is not known. In fact we do not

know the origin of creation but we only know what it is at present.188

PURUΩA AND PRAKßTIPURUΩA AND PRAKßTIPURUΩA AND PRAKßTIPURUΩA AND PRAKßTIPURUΩA AND PRAKßTI

In the process of creation brahma. is known as puruæa and karma is known as prak®ti.

The consciousness is unlimited by nature. It gets confined because of energy. The portion

of consciousness limited by energy, is called puruæa and part of energy which participates

in creation is called prak®ti.

Brahma. and karma are pure consciousness and pure energy, Puruæa and Prak®ti are

that part of consciousness which gets confined and that part of energy which participates

in the creative process. Both of them play their own role in the creation.189 Prak®ti is yoni

(vagina) Energy is of various types and it creates pura (habitat) of various types.190 Pura

is the habitat of consciousness. Puruæa thus also becomes many in number.191

Unless puruæa and prak®ti inhere in each other, creation does not take place. Energy

becomes active and is subjected to limitation and traps consciousness. Thus confined

energy inheres with confined consciousness.192

The confined bala must have measured quantity and the confined consciousness

should have also measured quantity.193
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194. N>›X: [X{Z{h oZÍ$[o`Ó`V{ o_oVÌMVwYm©@fl`W g·Ym@Wdm $&

AZ{H$Ym N>›X BXß oh —Ì`V{ `XrhV{ dÒVw odo^fibjU_≤ $&& - Ibid., 9

195. `Xm⁄_Œmm{^`_{H$^yV_mª`m`V{@Œm°d VXm Z Mm⁄_≤ $&& - Ibid., 11

196. agÒdÍ$[{U ]b{Z MmÀ_m odYr`V{ ^w∫$o_Xß ]bß VV≤ $&

]bÒdÍ$[{U ag{Z `m{oZ^©dÀ`Xm{ ^m{∫•$]bß agÒ` $&& - Ibid., 13

197. VÃm`_mÀ_m oÃodYï ÒdÍ$[Ã°od‹`VÒVmdXwX{oV gJm©V≤$&

_Zm{ od^yÀ`m ^dVrh `m{JmV≤ ‡mUm{@W ]›YmoXh Om`V{ dmH≤$$&&

- ag]cg_›d`mX≤ agmdVmam{@Ï``[wÈfï, 17

198. ‡mU{ _Zm{@‹`yT>_`ß M dmoM ‡mUÒVoXÀWß H´$_eï [apÒ_Z≤$&

[yd™ VX‹`yT>_Vm{ Z gJ©ï gÂ]›YgŒd{@fl`g_p›dVÀdmV≤$&& - Ibid., 18

199. g dmL≤>_`ï ‡mU_`m{ _Zm{_`m{ ` EH$ AmÀ_mpÒV gZmVZï ‡^wï$&

g CŒm_ï gm{@Ï``gßkH$ï [aï ‡mUm{ _Zm{ dmoJoV VÒ` odH´$_mï$&& - Ibid., 21

200. AWmoeV{ VÃ ag{ ]c{Z agï g Om`{V ]cÒdÍ$[ï$&

gŒdß od^yÀ`mW aOÒVw `m{JmV≤ V_ÒVw ]›YmV≤ oÃodYï g `m{oZï$&&

- ]cagg_›d`mX≤ ]cmdVmam{ _hmZ≤ `m{oZï, 22

CHANDACHANDACHANDACHANDACHANDA

This measurement is known as chanda. G¢yatr§ chandaE for example, has a quantity

which creates agni. Similarly b®hati chanda creates s¶rya.194

When two things in a measured quantity come together one of them is consumed by

the other.195 When consciousness consumes energy it becomes puruæa. When energy

consumes consciousness, it become prak®ti.196

TRINITYTRINITYTRINITYTRINITYTRINITY

When the relationship of energy with consciousness is vibh¶ti, the consciousness

becomes manas. If it is yoga relationship, it becomes pr¢¥a. When it is bandha relationship,

it becomes v¢k. All of these three are avyaya puruæa in which consciousness predominates.197

All these three exists together but they themselves cannot create unless they come in contact

with prak®ti. Out of these three, manas controls pr¢¥a and pr¢¥a controls v¢k.198 The three

together form the avyaya puruæ.199 When there is a union of consciousness and energy and

energy predominates, prak®ti is created, which also takes three forms. If the relationship

between the two is vibh¶ti, the sattva predominates. If the relationship is yoga, the rajas

predominates and if the relationship is bandha, the tamas predominates.200 Sattva rules over
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201. gŒdß aOÒ`{d aOÒV_Ò`‹`yT>ß VoXÀWß H´$_eï [apÒ_Z≤$&

[yd™ VX‹`yT>_Vm{ Z gJ©ï gÂ]›YgŒd{@fl`g_p›dVÀdmV≤$&& - Ibid., 23

202. _Zm{ od^yÀ`m ^dVrh `m{JmV≤ ‡mUm{@W ]›YmoXh Om`V{ dmH≤$$&

A›`m{›`gmohÀ`H•$V°H$_yoV©ï Ò`mXjaï gm{@pÒV agmdVmaï$&&

- AÏ``_hÀg_›d`mX≤ agmdVmam{@ja[wÈfï$& _hXÏ``g_›d`mX≤ ]cmdVmam{@hßH$maï$, 26

gŒdß od^yÀ`mW aOÒVw `m{JmV≤ V_ÒVw ]›YmV≤ g ]cmdVmaï$&

A›`m{›`gmohÀ`H•$V°H$_yoV©ï ‡Om`V{@hß H•$oVgßk`mgm°$&& - Ibid., 27

203. AWmja{ dmoM ag{@fl`hßH•$oV: ÒdÍ$[gÂ]›Yde{Z g•¡`V{ $&

gJm} o¤Ym Ò`moXVa{VameZm–g: jaÒVÃ ]bß ode{fH$m: $&

- AjamhßH$mam‰`mß agmdVma:jam{ ]bmdVmam{ ode{fÌM, 28

204. AW ja{ dmoM ag{ ode{fH$: ÒdÍ$[gÂ]›Yde{Z g•¡`V{ $&

oH$›Vw jam¤m@Wode{fVm{@o[ dm@oVna¿` Í$[ß Z odOm`V{ VV: $&& - Ibid., 31

205. V°amÀ_o^`©: ‡W_: ‡d•Œm: [a: g AmÀ_m@Ï``` CŒm_ÌM$&

- AÏ``jajamUmß [wÈfm` _hXhH$maode{fmUmß ‡H•$VrZmß Mm›`m{›`d°YÂ`©_≤, 33

gßg•oÔ>gßg•Ô>oZÍ$o[V°ÒV°^©dp›V dm∑‡mU_Zmßog `moZ $&

gJ´p›WH°$ÒV°adam{@`_mÀ_m@^dV≤ V•Vr`: ja BÀ`oZÀ`: $&& - Ibid., 35

206. gßg•oÔ>gßg•Ô>g_›d`m¿Mm^do¤e{f: ja`m{oZa{f: $&

gJ´p›WH$ÒVÃ ode{f Efm{@ÒÀ`J´p›W MmhßH$aUß _hÉ $&& - Ibid., 37

rajas and rajas rules over tamas. These three also can not create without the help of

brahman.201

When avyaya and prak®ti come in contact with each other and consciousness

predominates, the akæara puruæa is created and if energy predominates ahaºk¢ra is born.202

When akæara and ahaºk¢ra unite together and consciousness predominates, kæara

puruæa is created, but if energy predominates, vi∫eæa is created.203 Thus we have avyaya,

akæara and kæara where consciousness predominates and mah¢n ahaºk¢ra and vi∫eæa where

energy predominates.204 In avyaya puruæa, akæara puruæa and kæara puruæa creation of v¢k,

pr¢¥a and manas is known as par¢s®æ∞i, par¢vara s®æ∞i and avaras®æ∞i respective.205 It is only

the avaras®æ∞i which is subject to change.

Similarly mah¢n, ahaºk¢ra and vi∫eæa are created by the three relations of vibh¶ti, yoga

and bandha respectively.206
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207. Ã`m{@fl`_r Ò`w: [wÈfm: [•WpΩdYm _Zm{_`m: ‡mU_`mÌM dmL≤>_`m: $&

V¤r`©^yVmoZ Vw `moZ H$mÊ`©dX≤ ]´˜moU VmoZ oÃodYmoZ dMÂ`V: $&&

- H$mÊ`©]´˜Umo_›–dmÊdærZmß ÒdÍ$[oZ‘}e:, 1

208. V{fm_]’m›`o[ MmÏ``moZ ew’moZ dmH≤$‡mU_Zmßog `moZ $&

VmoZ ‡oV>m odY•oVÌM V¤O≤¡`m{oVÒVW{oV H´$_Vï ‡W›V{$&& - Ibid., 4

209. ¡`m{oV_©Z: Ò`mo¤Y•oV: [wZ: Ò`mV≤ ‡mU: ‡oV>m [wZaÃ dmH≤$$ Ò`mV≤ $&&

oM¡¡`m{oVof Ò`mo¤Y•Vm° Vw _wÀÒ`m⁄V: ‡oV>m VV Ed gV≤ Ò`mV≤ $&& - Ibid., 5

210. ¡`m{oV: ‡gmam` ag: ‡oV>m ÀdmHw$ÅmZm`mpÒV agm{@oIb{fw $&

^d{◊b{ gßVZZß odY•À`m Ò`wajam�`m`Zm›`_rfm_≤ $&& - Ibid., 6

211. AWjam�`mh˛na_moZ Mm›V`m©_r _Z: gÀ`o_Xß Vw gm dmH≤$ $&

‡mUÒVw gyÃmÀ_V`m ‡og’oÛ[wÈfm{@›`: [wÈfoÛo^ÒV°: $&& - Ibid., 7

212. EVmoZ g›À`m`VZmoZ V{fmß H´$_mV≤ [aÒWmZoZÍ$o[VmZm_≤ $&

¡`m{oVJ•©hrVß ^dVrX_›V`m©o_�`Wm{ gÀ`JVm ‡oV>m $&& - Ibid., 8

gyÃmÀ_bm^mo¤Y•V{oh© bm^m{ Y_£oÛo^ÒV°nah Yo_©UÒV{ $&

Vm: e∫$`m{@_r Ibw eo∫$_›Vm{ Z V°od©Z{fmß π$oMXmÀ_bm^: $&& - Ibid., 9

The three constituents of manas, pr¢¥a and v¢k give birth to indra, v¢yu and agni

respectively.207

The part of manas, pr¢¥a and v¢k which remain after creating indra, agni and v¢yu,

are known as jyoti, vidh®ti and pratiæ∞h¢ respectively.208 Jyoti is consciousness, dh®ti is

blissfulness and pratiæ∞h¢ is existence.209 The sun keeps the earth in its system by

vidh®ti.210

Just as jyoti, vidh®ti and pratiæ∞h¢ belong to avyaya puruæa; similarly manas, pr¢¥a and

v¢k of akæara puruæa give birth to antary¢m§, sutr¢tm¢ and satya.211 Antary¢m§ provide seat

for jyoti, sutr¢tm¢ provides seat for vidh®ti and satya provides seat for pratiæ∞h¢. Antary¢m§,

sutr¢tm¢ and satya are dharmis; jyoti, vidh®ti and pratiæ∞h¢ are the dharmas.212 Manas, pr¢¥a

and v¢k of kæara give rise to praj¢, teja and bh¶ta, whereas jyoti etc. and antary¢m§ etc.



The Scheme of The Scheme of The Scheme of The Scheme of The Scheme of Saº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢da (131)(131)(131)(131)(131)

213. [am{j@jam{ dm Z ode{fH$_m© VÒ_mÀgX°H$Àdo__m° b^{V{ $&

¡`m{oV: gÍ$[ß ]h˛ZmpÒV Zm›V`m©_r gÍ$[m{ ]h˛Y ‡[›Z: $&& - Ibid., 11

`¡¡`m{oVf: π$mo[ ]h˛Àd_›V`m©_r π$oM¤m ]h˛Ym{oXV: Ò`mV≤ $&

VÃmÒ` M°H$Ò` gVm{@fl`w[moYjaÒ` ^{XmoXd ^{X_mh˛: $&& - Ibid., 12

jaÒVw gdm}pÒV ode{fH$_m© ÒdVß›Ã CÀ[⁄V Ef ZmZm $&

‡km: gÍ$[m: [•WJwÿd›À`m{ ZÌ`›À`[ydm©: [wZÈÿdp›V $&& - Ibid., 13

214. Quoted from P. 113 of Sam∫ayataducchedav¢da

215. ‡kmoY_mÃm Ao[ ^yV_mÃm: ‡mUmoY_mÃm ]hdm{ ^dp›V $&

‡kmÌM ^yVmoZ ghmp›dVmoZ ‡mU{fw X{d{fw g_o[©VmoZ $&& - Ibid., 14

¡`m{oV_©`mÀ_J´hUß _Z: Ò`m¡¡`m{oV_©`ß ¡`m{oVnaoV oÃYm VV≤ $&

‡mUoÛYm Ò`mo¤Y•oV©od©YVm© odYV•©^mdJ´hUÌM V¤V≤ $&& - Ibid., 15

‡oVpÓR>VmÀ_J´hU: ‡oV>m ‡oVo>VmÀ_{oV M dmH≤$ oÃYm Ò`mV≤ $&

gŒmm M VV≤ gÀ`o_oV Ã`r dmH≤$ gŒmm ‡oV>{oV Z o^⁄V{@W©: $&& - Ibid., 16

216. AWm{ ag{ VÃ ]bÒ` gJm©XwX{oV `m{@`ß ododYm{ ode{f: $&

Hw$V: g Am`moV od`moV g ∑d{À`OmZVm gm H$oWVm@Ã _m`m $&&

- ‡H•$oVode{fmUmß _m`m-_hm_m`m-`m{J_m`mZmß ÒdÍ$[oZ‘{©e: $&& 1 $&&

remain the same. The constituents of kæara undergoes change.213 All this can be

summarized in the form of the following table.

∑§Êÿ¸’˝rÊÔÁáÊ ◊Ÿ— ¬˝ÊáÊ— flÊ∑Ỗ§

¬⁄USÕÊŸ˘’hÊÁŸ ÖÿÊÁÃ— ÁflœÎÁÃ— ¬˝ÁÃDÔUÊ

•ˇÊ⁄USÕÊŸ˘ª˝ÁãÕ’hÊÁŸ •ãÃÿÊ¸◊Ë ‚ÍòÊÊà◊Ê •√ÿQ§‚àÿ◊Ỗ

ˇÊ⁄USÕÊŸ ‚ª˝ÁãÕ’hÊÁŸ ¬˝¡Ê Ã¡— ÷ÍÃ◊˜Ô

(¬˝ôÊÊ◊ÊòÊÊ) (¬˝ÊáÊ◊ÊòÊÊ) (÷ÍÃ◊ÊòÊÊ)

ŒflÃÊÁfl‡Ê·— ßãº˝— flÊÿÈ— •ÁªA—wvy

Here jyoti corresponds to jn…¢na, antar¢yami corresponds to jn…¢t¢ and praj¢

corresponds to jn…eya.

If the pr¢¥a of avyaya is vidh®ti, the pr¢¥a of akæara is vidh®ta and pr¢¥a of kæara is

vidhart¢. Similarly v¢k of avyaya is pratiæ∞h¢, v¢k of akæara is pratiæ∞h¢t¢, v¢k of kæara is

pratiæ∞hita.215

M°Y°M°Y°M°Y°M°Y°M°Y°

The variety that we see in the universe is because of m¢y¢.216 What restricts the

blissfulness is known as m¢y¢. This m¢y¢ is neither existent nor non-existent nor both.
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217. Z dm gVr gm Z M dm@gVr gm ÒdVm{@gVr `m [aV: gVr `m $&

odÈ’Y_©¤``m{oJZr`ß _m`m@pÒV o_œ`{oV odVH©$`m_: $&& - Ibid., 5

218. agm{@oH´$`ÌM°H$agm{ ]bß dm `firagß Vfi [•WH≤$ ‡d•oŒm: $&

ag{Z gßg•¡` ]bß ‡gyV{ _m`m@pÒV _mVm@W o[Vm g AmÀ_m $&& - Ibid., 6

219. `Vm{ o_oV: gm _hVr Vw _m`m ]bß oh Vfim_ M H$Â_© Í$[_≤ $&

]›YmÌ` `m{JmÌM od^yV`m{ dm _m M ‡_m M ‡oV_m M _m`m $&& - Ibid., 7

220. [am{@dam{ ]mY [amdam{ dm g B©Ìdam{ dm [a_{Ìdam{ dm $&

_m`mdemX{d ^dp›V Í$[m�`{VmoZ _m`m _hVr VV: gm $&& - Ibid., 8

221. N>›X: ÒdÍ$[ß o¤odYß VXw∫ß$ `m VÃ _mÃmÒÀ`W `m@Ã gßÒWm $&

oXΩX{eH$mb°: ‡o_oVÒVw _mÃm N>›Xm{ o_Vß VÀH•$Vd•Œm_mh˛: $&& - Ibid., 10

222. OmÀ`mH•$oVÏ`o∫$H•$oVÒVw dU©¿N>›X: H•$Vß V{Z Vw dU©d•Œm_≤ $&

_mÃmH•$Vß dU©H•$Vß ÒdÍ$[ß `Ò`m{¿`V{@gm° [wÈf ‡oXÔ>: $&& - Ibid., 11

223. ]›YH´$_{U ‡^d{oX`ß dmH≤$ ‡mUÒVw `m{JH´$_Om{ oZÈ∫$: $&

_Zm{ od^yoVH´$_V: ‡d•Œmß gßgJ©^{XmV≤ Ã` AmÀ_gJm©: $&& - Ibid., 16

224. ÒdÍ$[gßgoJ©]bß Vw ^mdm{ d•oŒmÀdgßgJ©]bß M H$Â_© $&

^md: g `fim_ `XÒ` Í$[ß _mÃm M gßÒW{À`w^`ß oh Í$[_≤ $&& - Ibid., 22

We do not know its exact nature. Therefore, it is called m¢y¢.217 Energy has its origin in

consciousness.218

Mah¢m¢y¢ is that energy which creates a big region of consciousness in which

energy operates.219 Mah¢m¢y¢ is the starting point from which all creation proceeds.220

In all creation, we have limitation imposed on energy in space, location and time.

This is m¢tr¢ chandas. It is vayon¢dha.221 Var¥a chandas, on the other hand, refers to j¢ti,

¢k®ti and vyakti.222 When consciousness becomes limited it does not lose its contact with

the unlimited consciousness, just as gh∞¢k¢∫a does not lose its connection with the

akha¥≤¢k¢sa.

V¢k is created by bandha relation of energy wih consciousness whereas yoga

relationship leads to the creation of pr¢¥a and vibh¶ti relationship leads to the creation

of manas.223

The universe consists of knowledge, substance and action. These three are extension

of brahma. and karma. When karma operates it is action, when it produces a finished

product it is substance.224 An action, being inseperably associated with consciousness,
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225. ¡`m{oVoZ©]’ß ]b_pÒV Í$[ß ‡mU{Z gß]’]bß Vw H$Â_© $&

Ò`mfim_ gß]’_bß Vw dmMm _m`m]bmoZ oÃodYmoZ VmoZ $&& - Ibid., 24

226. VX≤ ]´˜Um{@‰dß [a[yÈfm{ M ‡dmhoZÀ`ß oY´`V{@ja{ dm $&

ja{ ÀdoZÀ`ß ^dVrh ^md: Ò`mXfl`^mdm{ agod‡H$fm©V≤ $&& - Ibid., 25

227. gm `m{J_m`m@p›dV`m{ÒVw H$_©Um{ï [yÏ`} ‡oV>{ C^`{ oZOm‰dV: $&

`oX ¿`d{V{ AW M{fi dm ^dÀ`{H$m ‡oV>{h Z dm‰dJmo_Zr $&& - Ibid., 28

228. ¤`m{ÒVw `m{Jm` oMam` `w∫ß$ ÒWmVw b`m`°d M `m oZ`wâ>{ $&

gm ]´˜_m`m@o[ M odÓUw_m`m e°dr M _m`m H´$_e: [•WH≤$ Ò`mV≤ - Ibid., 30

gm e°d_m`m `oX M{¤b{ ¤{ `wV{ jUmXfl``wV{ ^d{Vm_≤ $&

Obm{_©`m{ dmnaXÍ$[_oæ¡dmbm `Wm{ÎH$m oXod od⁄wVÌM $&& - Ibid., 31

I{ Zrob_m ^mÒH$a-M›–-Vmam-[•œdr-gÂ_w–mÌM _hrYamÌM $&

Edß odYm `{ oMa_{H$Í$[m ^mdm: pÒWVmï gm oH$b odÓUw_m`m $&& - Ibid., 32

229. Z{`ß agm{ Zmo[ ]bß Z [yÍ$fm{ _m`m Vwar`{oV dXp›V H{$MZ $&

ag{ ]bß VV≤ [wÈfm{ ¤`m{ÒV`m{ _m©̀ mpÒWV{`ß [wÈf¤`{ ^d{V≤ $&& - _m`m`m ag]b[wÈfmoVna∫$Àd_V_≤, 35

agm{ ]bmZmß [wÈfÒ` V{ ¤{ AmÀ_mÒÀ`_wÓ`m: [wÈfm{ [wZ¤m°© $&

_m`m Vw o_œ`m [wÈfÒVw gÀ`mZ•VÒdÍ$[: ‡W_{ Vw gÀ`_≤ $&& - Ibid., 36

230. _{MoV: gã_ZmW©: $& gã_ÌM [a‡mU{ Òd‡mUg_›d`mX{H$mÀ_Vm[oŒm: $& o_Wwo_Wm{o_WwZmoXfw VWm ‡oV[Œm{: $& VWm M o_œ {̀oV

lwÀdm ZmÒVrÀ`Wm} Zmdg{̀ : oH$›Vw [agŒmmH•$VgŒmmH$m{@W©ï gm{@ÒVroV VXW©: $&& - quoted on ibid., p. 121 f.n.

continues as a flow and can, therefore, produce a finished product. In a substance energy

piles upon energy, whereas in an action there is no piling.

Every substance is characterised by name, form and action. Name is related to

pratiæ∞h¢, form is related to jyoti and action is related to vidh®ti Form is related to manas,

action to pr¢¥a and name to v¢k.225

The name, form and action of kæara go on changing.226

When two substances join together to lose their respective name, form and activity,

they give birth to a new name, form and activity. They are under the influence of

yogam¢y¢.227 yogam¢y¢ is called brahmam¢y¢ when it produces, it is viænum¢y¢ when it

sustains and ∫ivam¢y¢ when it destroys.228

IS M°Y° AN ILLUSIONIS M°Y° AN ILLUSIONIS M°Y° AN ILLUSIONIS M°Y° AN ILLUSIONIS M°Y° AN ILLUSION

Is m¢y¢ mithy¢? this is a question of great philosophical significance. M¢y¢ is neither

consciousness, nor energy nor puruæa. Then is it an illusion?229 According to Pandit Ojha

mithy¢ means that whose existence depends on others' existence.230
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231. [mÌdm©hVm_ÃObÒ` drMr _m`m]bmV≤ oV>oV Zmo^o_Àdm $&

AmKmVV: H$mM[Xß ÃwoQ>Àdm Ymamß ÃwQ>{: [mÌd©V EoV _m`m_≤ $&& - _m`m{XmhaU_≤, 39

232. Ò[em} adm{ J›Yag{ M Í$[ß ^dp›V ZmZm]bgßKKmVmV≤ $&

Ag›À`H$Ò_moXh `V≤ Ò\w$ap›V ‡À`wÀH´$_›V{@o[ M _mo`Hß$ VV≤ $&& - Ibid., 40

233. ]´˜mpÒV VÀ‡À``gmojHß$ ag‡Xß M [mÃß M oddoV© bÂ]Z_≤ $&

AmbÂ^Zß Mm`VZß M g·Ym VX≤]´˜ [Ì`mo_ Vw H$_©gw pÒWV_≤ $&& - H$Â_©ÒW]´˜[naM`:, 1

234. VWmoh VV≤ ‡À``gmojHß$ ]b°: ‡Vr`V{ –Ï`dXwÎdU°Jw©U°: $&

^Q>–w_j{ÃObmoM©ÈÉ`°ï g{ZmdZJ´m_gaï‡Xr[dV≤ $&& - Ibid., 2

235. ag‡Xß ]´˜ Vw H$_©oU Y´wdß oZamÀ_Hß$ H$Â_©]bß Z —Ì`V{ $&

AmÀ_m g gŒmmag_mXYmoV `m{ `Vm{ KQ>: gfiYwZm [wam ÀdgZ≤ $&& - Ibid., 3

236. [mÃß ]bÒ`mpÒV `WmÂ]wZ: [Q>mpÒVcmÒVw V°bÒ` Y•VÒ` dm [`: $&&

]´˜{oV dmbÂ]Z_pÒV H$_©Umß ObÒ` o]›Xy aOgmß _•Xmß `Wm $&& - Ibid., 4

If we give the bang at one end of a glass sheet, it breaks from one end to another

end. This is the effect of m¢y¢-bala that though we give bang at one end, the whole of

the glass is broken.231 How our senses receive touch, sound, smell, taste and form is also

because of m¢y¢ bala.232

SEVEN WAYS OF KNOWING BRAHMASEVEN WAYS OF KNOWING BRAHMASEVEN WAYS OF KNOWING BRAHMASEVEN WAYS OF KNOWING BRAHMASEVEN WAYS OF KNOWING BRAHMA

The consciousness can be experienced through the activities in seven ways.233 In

this first place, just as we know the army from a collection of men marching in an

orderly way, similarly consciousness can be experienced in activities through

knowledge only.234

Secondly, consciousness can be experienced as providing stablity to activities.235

Thirdly, just as sesame seed is the container of oil, similarly consciousness is the

container of activities.236

Fourthly consciousness provides the necessary support to the activities.237

Fifthly just as ground gives support when we walk, consciousness gives support to

our activities.238
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237. C›_rbVß Mjwnahm›YH$ma{ Z ÀdmÀ_Zm{@›`{ÓddbÂ]V{ Vw $&

AW ‡H$me{ ÀddbÂ]V{ `X≤ JÀdm π$oMV≤ gm{@pÒVagm{ ]bÒW: $&& - Ibid., 5

238. `X≤ J¿N>V: ey›`YamVb{ Ò`mV≤ [mVm{@W [yU} Vw [XmdbÂ]: $&

`X{d VÃ°f [XmdcÂ„` ‡dV©V{ gm{@pÒV agm{@dbÂ]: $&& - Ibid., 6

239. [•WH≤$ ‡VrV{nah Zm_Í$[{ [•WJ odo^fim`VZ{ ^d{Vm_≤ $&

`X›Vam V{ nh `V: [•WH≤$Àdß ]´˜°VXmH$meo_Xß oÃgßÒW_≤ $&& - Ibid., 14

240. H{$oMV≤ [wZ]´˜© oddV©Zß odXw: ÒdflZ{ oh odkmZJVm `WmoIbm: $&

aWm aWr gmaoWaÌdH$m: [WÒVWm ZZw ]´˜oU H$Â_©Umß H$bm: $&& - Ibid., 16

241. ‡À`` BoV `Àgßkm, ]´˜ H$Â_© M VX{H$Ym^yV_≤ $&

odf`mH$mamH$mnaVo_p›–`OoZVß oh V¡kmZ_≤ $&& - ]´˜H$_m©p›dVÍ$[Ò` ‡À``Àd_≤, 1

242. oZÀ`{ kmZ{ ]´˜moU H$Â_m©�`{VmoZ ^mp›V odf`m `{ $&

CX`›V{ odb`p›V M Vo¤Ìdß emÌdVß odHw$dm©U_≤ $&& - Ibid., 3

243. H•$ÓUoÃgÀ`ß ‡dXp›V H{$oMÀ[yU©o¤gÀ`ß M dXp›V H{$oMV≤ $&

EHß$ Vw gÀ`ß ‡dXmo_ Ordß OrdmoXh ‡À``Vm{pÒV Zm›`V≤ $&& -‡À``Ò`mhßkmZmH$maÒ`°H$gÀ`Àd_≤, 1

Sixthly, just as air blows in the space but does not have any contact with it,

similarly activities take place in the consciousness without touching it.239

Seventhly activities are just the modificatins of consciousness.240

The above are the seven ways in which we can experience consciousness in our

activities.

The combination of brahma. and karma is knowledge. It is knowledge which is

dependent on the object of knowledge. This knowledge is always there, whether senses

work or not.241

In this knowledge the object of knowledge goes on changing but the knowledge does

not change. Therefore, some scholars believe knowledge only to be true.242

This knowledge belongs to the individual self.243 There are objects in the

external world. Those objects are reflected in our mind. The external objects are
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244. g ‡À``: ‡À`` Ed gÀ`Vm VÃ°d oZ>m oh [wam od[pÌMVm_≤ $&

g B©Ìdam{ dm g M Ord Ed dm OJV≤ g AmÀ_m g M `k[yÈf: $&& - Ibid., 3

245. `Xmh˛a{H{$ [a_{Ìda°H$gÀ`Àd_ÒVroV VXÒÀ`brH$_≤ $&

og’{ Vw gÀ`{ _o` gÀ`Vmß Mm{[OrÏ`Vm_rÌdagÀ`VmpÒV $&& - B©ÌdakmZÒ`mhßkmZ[yd©H$Àd_≤, 1

246. `XrÌda: Ò`mV≤ ‡W_ß ‡[fiÒVX{fw odÂ]‡oVo]Â]^mdmV≤ $&

Ord{ÓdZ›`Àdo_Vm{ _h{emXwXrnaVß Ò`moXX_w∫$arÀ`m $&& - Ibid., 2

247. kmZmW©^{X{fw odZÌ`_mZ{Ódo[ Y´wdß Zm`_hß odZmer $&

EH$m{h_{dmnÒ_ [am{ Z H$pÌM¡kmZ‡H$mam: Òd[amÀ_ {̂Xm: $&& - Ord{Ìda`m{ahßÍ$[°H$Àd_≤, 7

248. B_{ Vw Ordp›V _•Vm B_{@›`{ Ordmo_ H$mb{Z JoV_©_mo[ $&

VoXÀWo_ÀWß M oY`m{ ^d›VrÀ`{Vo’`mß _yb_hß g EH$: $&& - Ibid., 9

249. kmZß oh H$mbm{ Z M VÃ H$mbm{ kmZß oh X{em{ Z M VÒ` X{e: $&

AYÒVXy‹d™ Z oXem{@Ã Vw Ò ẁ: ‡[yU©Í$[ß π$ Mb{V≤ ÒIb{¤m $&& - Ah_mÀ_Z: ‡À` °̀H$gmaÀd_≤, 11

250. Ò`mV≤ ‡À``m{@gm° gXgV≤ ÒdÍ$[m{ kmZß VXkmZd•Vß ‡Vr_: $&

kmZ{ Ò`wakmZH•$Vm ode{fm Xw]m}Y_kmZo_Xß `WmdV≤ $&& - Ah_mÀ_oZ ‡mÀ`o`H$^{Xm{[[mXZ_≤, 18

inferred by our inner impressions and from the external world, we infer the

existence of God.244

GODGODGODGODGOD

Thus the knowledge of God precedes from the knowledge of self. Therefore, the

fundamental truth is that of self.245 Though there appears number of individual self, the

self consciousness is one.246 Even this appearance of individual self is an impression. Just

as the Sun, who causes day and night, does not get destroyed with the disappearance

of the day, similarly the individual self is not destroyed when the material creation gets

destroyed.247 Just as in dreams I see many things which are not real but creation of my

mind, similarly the things that I see in the walking state around me are the creation of

my mind. Death is also a mental creation.248

MENTAL CREATIONMENTAL CREATIONMENTAL CREATIONMENTAL CREATIONMENTAL CREATION

The concept of time and space are also mental creation. The knowledge is all

pervading.249

If there is only the individual self, how do we see many things in the world? The

answer is that it is ignorance which creates multiplicity.250
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251. MVw:‡H$mam ‡oV[oŒmapÒ_Z≤ gß^mÏ`V{ Vmß [•WJÃ odo’ $&

_•À`w: g ey›`ß VoX`ß M _m`mW°H$mÀÂ`_{VmÒdo[ Zm{ ode{f: $&& - Ibid., 19

252. dXp›V oh kmZo_Xß odÈ’o¤Í$[VmXmÀÂ`o_oV ]´dro_ $&

VÃm_•Vß ^mgH$_{H$dV≤ Ò`mXZ{H$dÿmÒ` Bh°f _•À`w: $&& - _•À`wdmX: $&

253. AÃm_•Vß Àd›Va_pÒV _•À`m{: gÃm@_•Vß MmohV_pÒV _•À`m°

‡oVjUm›`m›`odYÒdÍ$[mÒV{ _•À`wdm{@pÒ_fi_•V{ od^mp›V $&& - Ibid., 21

254. _•Xflgw VmÒV{Oog VÉ dm`m° g dm¿`oY‡mUo_`ß M gÀ`{ $&

BÀWß H´$_mŒm{ oZoIbm odH$mam Ag›V Ed{h _`{d ∑b•·m: $&& - ey›`dmX:, 24

255. VW°d ]mÎ`mÀ‡oV[⁄ o^›Zß o^fiß —T>ß ‡À``_{oV ^{X{ $&

V¤ÒVwdX≤ÿmoV Vw dÒVwey›`ß gŒmml`mZmolV^moVog’_≤ $&& - Ibid., 27

256. `oXÀWo_ÀWß [nadÀ`©_mZm Am^mp›V Zm^mp›V M V{Z o_œ`m $&

`Œm{@W ^m›À`{d gXm odd•À`m V›_mo`H$Àdß ‡dXmo_ V{fm_≤ $&& - _m`mdmX, 30

257. `¤m@Ã ZmZm ‡oV^mp›V ^mdm Z VÃ ZmZm oH$_[rX_pÒV$&

EH$Ã ^mZ{ V B_{ oZJyT>m ^mZÒdÍ$[ß oh VX{H$_pÒV $& - E{H$mÀÂ`dmX:, 37

258. ^mdm{@fl`^mdm{@o[ V`m{ÌM ^{Xm{@fl`^md^{XmXo[ ^md^{X: $&

gd™ oh odkmZo_Xß VX{Hß$ Hy$Q>ÒW_m^mÀ`Mbß Y´wdß M $&& - Ibid., 38

IGNORANCEIGNORANCEIGNORANCEIGNORANCEIGNORANCE

The ignorance works in four ways.251 In the first place, the appearance is immortal

part and the distinction is the mortal part.252 Because both of them go together we see

the distinction.253

Secondly, we find that from space is born air, form air is born fire, from fire

is born water and from water is born earth. The space is born from self. Thus we

see that everything else is void, only the self is real.254 It is our saºsk¢ra that we

associate certain activities with certain functions. The objects do not exist in

reality.255

Thirdly, objects appear and disappear. This can only be an illusion and not a

truth.256

Lastly, all things appear in the knowledge only.257 By knowledge we know the

presence and absence of an object.258 Only the knowledge can know the distinction.259 The
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259. ^{X‡VrVmdo[ ^{XH$moZ kmZmoZ ^{⁄moZ M VmoZ V{fw $&

Z kmZVm{@›`o¤o^ZoŒm oH$oÅmV≤ VÒ_moXXß kmZ_o^fi_{H$_≤ $&& - Ibid., 39

260. ZmÒVrÀ`Vm{@ÒVroV ^dp›V I�S>m `XpÒV `fimpÒV M V{ oh Í$[{ $&

kmZÒ` Z kmZo_hmpÒV ]•∑Uß ZVm{fiVm{Â`m} _V_{H$_Â^: $&& - Ibid., 40

261. `XpÒV V¤{oŸ Z d{oŸ `Œm›ZmÒVroV, odkmZo_Xß ÒdV›Ã_≤ $&

AI�S>_{Hß$ ‡oV^moV ew’ß kmZmV≤ [•WJ≤ k{`o_hmpÒV Z°VV≤ $&& - Ibid., 41

262. gÀ`m B_{ Ò`w`©oX Voh© g›Vm{ Z gp›V ^m›Vm{@o[ Z ^mp›V H$Ò_mV≤ $&

gVÒÀdgŒmmfl`gVÌM gŒmm Z°dm{[[⁄{V odÈ’_{VV $&& - Ibid., 43

263. `X≤ ]´˜ H$Â_m©p›dVÍ$[_{f ‡mU: g EH$: [wÈf g Ed $&

o¤Ym MVwYm© ^doV oÃYm dm VX≤ ]´˜ H$_m©›d`VmaVÂ`mV≤ &

- ]´˜H$_m©p›dV°H$Í$[{ [wÈf‡mUmÀ_e„Xmï, 1

`XoH´$`ß V’Á_•Vß [aß Ò`mXWmdaß _À`©o_Xß `Xk_≤ $&

ÒdV: oH´$`m ZmÒÀ`_•V{@W _À`} oH´$`modH$mam AoZeß oZgJm©V≤ $&& - Ibid., 2

264. M°V›`_wÎdUß dm JyT>ß d{oV o¤Ym@_•Vß ^doV $&

M{Ô>m{ÎdUm M JyT>m VoXXß _À`™ o¤Ym VV≤ Ò`mV≤ $&& - Ibid., 3

dissected forms cannot be seperated from knowledge.260 The objects to be real have to

depend on knowledge.261 If objects were real, they would not have disappeared.262

Consciousness and action join together to form pr¢¥a of puruæa. That part of puruæa

which undergoes change, is ignorance. brahman is immortal and actionless.263 The dormant

consciousness results into difference in the forms of human being, animal and birds. For

example, in human being we have lower and upper rows of teeth, but in animals we

have only the lower row of teeth and instead the upper row of teeth there are two horns.

Elephant has two tusks projecting out side. Birds are provided with sharp beaks to crush

food. The manifested consciousness enables us to acquire knowledge of objects. Similarly

the physical and chemical transformation that takes place inside our body is due to

dormant consciousness, whereas growth of hair on the body is because of manifested

consciousness.264

The manifested consciousness has three forms : soma, agni and ¢pa™. When all of

them are there, it is manas. When only agni and soma are there it is called pr¢¥a and

¢pa™ alone is v¢k. To explain in other words, pr¢¥a is of four kinds; cit pr¢¥a is



The Scheme of The Scheme of The Scheme of The Scheme of The Scheme of Saº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢da (139)(139)(139)(139)(139)

265. Ò`mÉ{VZm@W gm{_m{@WmoæaWm[ÌM Í$[moU $&

gm M{VZm _Z: Ò`mXm[m{ dmH≤$ M{Vam° ‡mUm° $&& - Ibid., 4

266. VWm M dmH≤$ ‡mU_Zm{_`m{@gmdmÀ_m g C∫$: ‡^dm{@oIbmZm_≤ $&

‡mU: g EH$: [wÈfm{pÒV odÌdß _›`m_h{ V{Z VX{H$gÀ`_≤ $&& - Ibid., 5

267. X{hÒ` gJ} _Zg: ‡gãm¡kmZ{p›–`m�`{d, oH´$`{p›–`moU $&

‡mU‡gãmXW, dm∑‡gãmXWm©: Ò`wnaÀWß Ã`_{H$X{h_≤ $&& - Ibid., 7

268. [w_mZ≤ [naÓd∫$ Bd oÛ`m@gmdo^fi AmgrV≤ gohV: g AmÀ_m $&

g EH$ AmgroXoV Z{d a{_{ o¤Vr`_°¿N>fi VXm›` AmgrV≤ $&& - EH$mÀ_Z: Ûr[wÈfmÀ_`¤`g•oÔ>, 2

269. EH$m{@`_mÀ_m o¤odYÒVVm{@^yV≤ [oVÌM [ÀZr M ]^ydVwÒVV≤ $&

`m{JmXOm`›V V`m{_©ZwÓ`m: Ûr Jm°a^yV≤ gmW d•fm{@[am{@^yV≤ $&& - Ibid., 4

270. gd}@o[ X{dm A`_oæa{dmg•OV≤ g _À`m}@fl`_•VmßÒVw X{dmZ≤ $&

`¿N≠>{̀ gÒVmZg•OV≤ g X{dmZ≤ gm ]˜Um{@ ŷXoVg•oÔ>amXm° $&& - Aoægm{_mÀ_H$mXmÀ_Z: gd©X{dg•oÔ>:, 8

271. ‡mJ{H$ Amgrfi OJV≤ VXmgrXÏ`mH•$Vß gd©o_Xß VXmgrV≤ $&

OmV{fw ŷV{fw ] ŷd ZmÂZm Í$[{U M Ï`mH$aUß [•WJ≤dV≤ $&& - AÏ`mH•$VmÀ_g•Ô>mZmß Zm_Í$[Ï`mH$aU_≤, 9

manas, ¢pya pr¢¥a is v¢k and somya and agneya pr¢¥a are pr¢¥a. Thus consciousness

splits into manas, pr¢¥a and v¢k.265 These three are responsible for the creation of the

universe.266

Out of the four pr¢¥as, soma is inert and produces lumps of matter. Agni is mobile.

The unchanging nature of the substances is due to v¢k. V¢k is under the control of

pr¢¥a and pr¢¥a is controlled by manas. Senses of knowledge come from manas. Senses

of action come from pr¢¥a. Bone, flesh etc. comes from v¢k.267 The ¢tm¢ became

dependent because of association with sinfulness. It being alone could not enjoy and

produce another, the female.268 This pair of male and female gives birth to many human

beings.269

Vai∫v¢nar¢gni supports the body. It is the enjoyer and the soma is the object of

enjoyment. When soma is offered to agni, devat¢s are produced.This has been elaborated

in the Bhrajj¢balopaniæad.270

NAME AND FORMNAME AND FORMNAME AND FORMNAME AND FORMNAME AND FORM

In the beginning only one ¢tm¢ existed in the undissected form. This ¢tm¢ became

dissected through name and form.271 V¢k is the supporter of name which also dissolves
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272 Zm_moZ dmMm{ Y´wd_wpÀWVmoZ g_ß M dmL>≤Zm_o^apÒV gd£ï $&

Zm_moZ gdm©oU o]^oV© gm dmH≤$ dmΩ]´˜gm_m{∑W_Vm{pÒV ZmÂZm_≤ $&& - Ibid., 11

273. Í$[m�`Wm{ Mjwf CpÀWVmoZ Mjw: g_ß gd©odY°ÌM Í$[°: $&

Í$[moU gdm©oU o]^oŒm© MjwÒV{fmo_Xß ]´˜ M gm_ Mm{∑W_≤ $&& - Ibid., 12

274. H$Â_m©oU H$m`mXV CpÀWVmoZ H$m`: g_ß H$Â_©o^apÒV gd£: $&

H$Â_m©oU gdm©oU o]^oV© H$m`ÒV{fm_`ß ]´˜ M gm_ Mm{∑W_≤ $&& - Ibid., 13

275. Ã`ß gXfl`{H$_V: g AmÀ_m gfi°H$ AmÀ_°d [wZÛ`ß VV≤ $&

N>fiß oh gÀ`{Z gVm@_•Vß VV≤ Ã`ß VX{H$: g Z o^⁄V{@W©: $&& - Ibid., 14

276. ‡mUfi`ß ‡mU, CVm{ dXZ≤ dmH≤$, lm{Ãß g ˚m•�dfiW, gm{@oj [Ì`Z≤ $&

_Z: g _›dmZ≤, B_moZ H$Â_m©ª`mZm›`H•$ÀÒZm{@Ã g EH$ EH$: $&& - Ibid., 17

277. odŒmß __mÀ_m, [ew^•À`_mÀ_m, Ûr[wÃ_mÀ_m@W eara_mÀ_m $&

VVm{@o[ `m{@›`m{@›VaV: g AmÀ_m, odŒmm›V_Ò`°d g apÌ_apÒV $&&

- eara‡OmÛr[ewodŒmm›`mÀ_Z: [Åm ]ohaãmoU $&

278. Compare ßgveda 4.26.1 and Atharvaveda 6.6.61.2-3

into v¢k. As v¢k is origin, it is uktha, as it is supporter it is brahma, as names merge

into it, it is s¢ma.272 Similarly vision is the uktha, brahma. and s¢ma of forms.273 Body is

the uktha, brahma. and s¢ma of all activities.274 Uktha, brahma. and s¢ma together are called

¢tm¢.275

°TM°°TM°°TM°°TM°°TM°

°tm¢ assumes the form of the senses through which it works.276

Externally ¢tm¢ extends upto offspring, wife, animals, wealth and body.277 More than

all these five, ¢tm¢ is dear to me. The rays coming out of ¢tm¢ fall on these five and

make them dear.

The devat¢ which is worshipped by one is all important to him. The devat¢s are,

therefore, modes of ¢tm¢.278

Amongst devas, agni has brahma. v§rya, lokap¢las have kætra v§rya, vi∫va devas, maruts

rudras, the twelve ¢dityas and eight vasus have vi∞ v§rya and p¶æ¢ has ∫¶dra v§rya.279 Thus

the source of the power of all var¥as is ¢tm¢.280
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279. X{d{fw Vw ]´˜ VXoæZmfl`ß VX≤ ]´m˜U{ZmÃ _ZwÓ`OmV{ $&

jÃß Vw X{d{ÓdoYbm{H$[mbß `: joÃ`ÒVÃ _ZwÓ`OmV{ $&& 35 $&&

- ]´˜drÊ`m©XmÀ_Z: jÃodQ>≤ey–drÊ`m}À[oŒm:, 35

`{ odÌdX{dm _ÈVÌM È–m AWmoXV{`m dgdÌMd X{dm: $&

odQ≤> V{fw d°Ì`{fw _ZwÓ`OmV{ ey–ÒVw [yf{`_Wm{ _ZwÓ`: $&& - Ibid., 36

280. VÒ_mXw[mgrV oZ`Â` bm{Hß$ ¯mÀ_mZ_{d°f Z hr`V{@V: $&

`Wm `Wm H$m_`V{ g gd™ VÒ`mÀ_Z: og‹`oV g•¡`_mZ_≤ $&& - Ibid., 38

281. AZwdMZmV≤ g F$frUmß g o[V¶Umß o[�S>XmZV: ‡O`m $&

dmg`V{ g _ZwÓ`mZeZß V{‰`m{ XXmoV V›Z¶Um_≤$&& - Ibid., 40

`Œmw [ew‰`ÒV•UOc_w[XŒm{ VV≤ [eyZmß Ò`mV≤$&

C[Ordp›V odhãm _mojH$_eH$mï o[[robH$m⁄mÌM $&& - Ibid., 41

282. AmÀ_°f AmgroXX_J´ EH$ÌMÀdma EVÒ` ^dp›V H$m_m: $&

Ûr Ò`mV≤, ‡Om`{`, M, odŒm_mÒVmß, H$Â_© ‡Hw$du`, oedm`, M{oV $&&

- [mL>≤∫$Ò`mÀ_Zï H$mÀÒ›`©_≤,  43

283. AmÀ_m _Zm{, dmJ≤ doZVm, ‡Om Vw ‡mUm{@Ò` Mjw: ldU{ Vw odŒm{ $&

—Ô>ß pÀdhm_wÃ M V¿NÆ>Vß Ò`mV≤, H$m`m{@Ò` H$Â_© oH´$`V{ VVÒVV≤ $&& - Ibid., 47

284. g•oÔ>oÛYmjw–V_m@W I�S>mpÀ_H$m _hmg•oÔ>naoV ‡^{XmV≤ $&

EH°$H$^yVÒ` earag•oÔ>: jw–m�S>O›_ pÀdh I�S>g•oÔ>: $&& - EH$mÀ_Z: g•oÔ>odYm° oÃ_yoV©Àd_≤, 50

gdm©�S>gmYmaU odÌd^mdm{X`m{ _hmg•oÔ>naoV ‡Vr`mV≤ $&

oVÚÒVw Vm: g•oÔ>odYm B`ß oh lwoV: g_mZß odf`rH$am{oV $&& - Ibid., 51

Jn…¢na is ®æi. jn…¢na is supported by ¢tm¢; ¢tm¢ by producing children support pit®s.

°tm¢ supports animal by feeding them.281

The ¢tm¢ becomes complete by having a wife, children, wealth and happiness.282

Internally manas is the ¢tm¢, v¢k is the wife, pr¢¥a is the children, eyes and ears are

the wealth.283 The universe consists of sun, moon and earth. Sun, moon and earth are

partial creation. Universe is the big creation and bodies are small creations.284 The

consciousness par exellence has no role in the creative process. Corresponding to
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285. Z `Ò` X{hm{ Z M `Ò` H$m_: [amÀ[a: H$m{@o[ g d° [•WH≤$ Ò`mV≤ $&

`mßÒÀd]´wdßÛrZ≤ [wÈfmoZ`ß VmZ≤ lwoVï g_mZß odf`rH$am{oV $&& - Ibid., 56

286. jaÒVw Ordm{@ja B©Ìdam{@`ß `ÒÀdÏ``m{@›`: [a_{Ìda: g: $&

Ã`m{@o[ X{hß XYV{ M H$m_moZ`ß lwoVÒVo¤f`m g_ß Ò`mV≤ $&& - Ibid., 57

287. `V≤ [moU[mXmZZ`m{oZVm{@J´{ oZbm}_Vm`° ‡WZß VX{VV≤ $&

VV≤ jw–g•Ô>Ám_w[[⁄V{@’m dm∑‡mUMjw: lwoVH$_© Mmo[ $&& - Ibid., 60

288. `ÀdmoXg•Ô>m° [a_{Ìdam{@`ß _‹`{�S>g•Ô>m° Àd`_rÌdam{@pÒV $&

Ò`mV≤ jw–g•Ô>m° Vw g Ord AmÀ_{À`{dß odXw: H{$MZ Vfi gÂ`H≤$ $&& - Ibid., 62

289. _ZwÓ`X{h{ ÈoYampÒWewH´$d´UmoXOrdm oh `Wm dgp›V $&

VW{Ìdamª`Ò` VZm° _•X>Â^m{dmÊdoæOrdm ododYm d`ß Ò_: $&& - Ibid., 65

290. AUm{aUr`mZ≤ _hVm{ _hr`mZmÀ_@Ò` O›Vm{oZ©hVm{ Jwhm`m_≤ $&

V_H´$Vw: [Ì`oV drVem{H$m{ YmVw: ‡gmXm›_oh_mZ_mÀ_Z: $&&

- oÃ_yV}a{H$Àd{ OrdÀd{ M ‡_mU^yVm H$R>lwoV:, 69

291. Aearaß eara{ÓdZdÒW{ÓddpÒWV_≤ $&

_hm›Vß od^w_mÀ_mZß _Àdm Yram{ Z em{MoV $&& - Ibid., 70

292. `X›`X›`Ã h˛Vß g `km{ `X≤ —Ì`V{ gd©o_Xß g `k: $&

A›`m{Xa{@›`Œmw `XmohVß Ò`mV≤ VXfi_Œmwb©^V{ ÒdÍ$[_≤ $&& - A›`m{Xa{@›`mYmZÒ` `kÀd_≤, 1

parame∫vara is avyaya, to akæara is §∫vara and to j§va is kæara.285 Our desires pertain to

all the three.286

In God also we have organs but they are much more efficient and therefore, He also

participates in the creative process.287 °tm¢ is at the root of all the creation.288 Just as living

cells can be seen with the help of a microscope, God can also be seen through yoga.289

On the evidence of Ka∞hopaniæad it can be said that ¢tm¢ pervades equally the big

and small.290 It reside in the body but is not destroyed when the body gets destroyed.291

The Ka∞hopaniæad give the nature of self in detail. The essence of this is that it is ¢tm¢

alone which is true.

YAJYAJYAJYAJYAJ≠≠≠≠≠AAAAA

There is an opinion that yajn…a is all pervasive and is the only truth. When one

substance is taken into its belly by another and is converted into its own form, it is

called yajn…a. The universe consists of the enjoyer and the object of enjoyment. Therefore

the universe is pervaded by the yajn…a.292
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293. `m{ ]´˜H$Â_©Um{dm©, Ord{Ìda`m{ÒVWmpÒV `m{ `k: $&

‡mU_Z: H•$V`km{ kmZoH´$``m{ÌM VÀH•$Vß odÌd_≤ $&& - Ibid., 2

294. ]´˜�`H$Â_©UrXß H$Â_© h˛Vß V{Z emÌdVß odÌd_≤ $&

]´˜mH$Â_© M H$Â_©oU h˛Vo_oV [nadoV© odÌdo_X_≤ $&& $- ]´˜H$_©`k:, 1

295. AW{Ìda{ gp›V ohVm Ae{fm Ordm A_r V{Z M odÌd_{H$_≤ $&

h˛VÌM Ord{fw g B©Ìdam{ `X≤ ^yVm›`X{H$moZ VVm{@Ã ^mp›V $&& - Ord{Ìda`k:, 1

296. AÒVrÌdam{@`ß od^dZ≤ g_›VmX≤ ‡mU: gaÒdmoZd g ‡[yU©: $&

Òd^md^{X{Z{ MVwod©Ym{@gm° MÀdma EH$Ã g_mohVm: Ò`w: $&& - ‡mUMmVwod©‹`_≤, 1

297. AH$Â_© `X≤ V›_Z C¿`V{ `V≤, H$Â_m©pÒV g ‡mU Bhm{oXVm{@›`: $&

‡mUm{ _ZÒ`mh˛V Ed_{VV≤ ‡mU{ _Zm{@fl`pÒV h˛Vß VX{H$_≤ $&& - _Z:‡mU`k:, 1

298. EH$: _w[U©: g g_w–_m odd{e g d{Xß odÌdß ^wdZß od MÔ>{ $&

V{ [mH{$Z _Zgm[Ì`_p›VVÒVß _mVm a{oih g C a{oih _mVa_≤ $&& 1 $&& F$Ωd{X, 10/14/4

This yajn…a takes place between consciousness and activity, between individual self

and God, between energy and mind and between knowledge and activity.293

In the first type of yajn…a, when knowledge consumes activity, the dive®æity

disappears and we have deluge. On the other hand if activitiy is consumed by

knowledge, the universe comes into existence.294 When God is deposited in the individual

self, the universe exhibits diversity.295

Mind and energy also get deposited in each other. Mind is actionless, energy is

active.296 In case mind is satisfied by getting the activity which it desired to be executed,

the activity is consumed by mind. In case the activity continues, it consumes the mind

and keeps it going.297

In the ßgveda energy has been represented as a bird because it is active all the time.

Breathing works when we are silent. When we talk breathing is consumed by the speech.

Thus speech consumes breathing and breathing consumes speech. This is second type of

yajn…a.298

In the process of creation, there is an oblation of mind into energy and space comes

into existence, when energy becomes oblation in space, air comes into existence. When

space becomes an oblation in air, fire comes into existence. When air is offered as an

oblation into fire, waters come into existence and lastly when fire is offered as an

oblation into water, earth comes into existence. The reverse of it is also true, when every
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299. ‡mU{ h˛Vm dmJ≤ b^V{ _ZÒÀdß dm∑Àdß _Z: ‡mUh˛Vß H´$_{U $&

BÀWß _Zm{ dmJW dmL≤> _Z: Ò`mV≤ [Ì`À`_wß `ko_h°Va{`: $&& - _Zm{dmΩ`km{ ]h≤d•MmZm_≤, 1

300. odÚßgV{ ‡mU Bh Òd^mdV: ‡mU{ JV{ p∑bÌ`oV VpÀgVß _Z: $&

‡mUß [wZ: ÚÔw>o_Xß Vw dmL≤>_`ß [rVmoeVß H$m_`V{@fi_mˆV_≤ $&& - AfimXmfi`k:, 1

301. ‡mUm{ o¤Ym Ï`mo‡`V{ g H{$ZoMÿmJ{Z odÚÒ` [a{U `w¡`V{ $&

Afiß g_mhma`V{ Vw H{$ZoMÿmJ{Z gm{@fiß [naJ•¯ oV>oV $&& - Ibid., 2

J•hrV_fiß o¤odYß ‡dV©V{ ‡mUÒVXwÀgmoXVgßo_Vß ^d{V≤ $&

‡mU{ Vw odÚÒV_Z{Z [ya`{X≤ ^y`m{@fi_pÒ_Z≤ OZ`{X≤ ode{ofVm_≤ $&& - Ibid., 3

302. _Zm{ohVß ‡mU_oYo>Vß dmJmgÇmV{, ZmpÒV o_Wm{ Ï`[m`: $&

dmMm{ odH$mam: ‡^dp›V eÌdV≤ [•WpΩdYmÒVmßÒVw OhmoV [ÌMmV≤ $&& - Ibid., 4

303. g•Ô≤dm odg•Ô>mÒV B_{ [XmWm© Afiß ^d›VroV VXfi^m{JmV≤ $&

H$pÌMV≤ g dm∑‡mU_Zm{_`mÀ_m odbjUmß g•oÔ>o_hmVZm{oV $&& - Ibid., 5

304. oMŒmÒ` dmM: H´$_ CŒmam{Œmar `k: g BÀ`mh VW°Va{`H$: $&

dmMm{ ^d{XmÀ_ode{f C“VÒVpÒ_Z≤ _Z:‡mUdMm{@›`Xwÿd{V≤ $& - oMŒm-dmMm{ÈŒmam{ŒmnaH́$_Ò` `kÀd_≤, 1

305. oH´$`m oh Z kmZodZmH•$Vm: Ò`wkmZß M ZmW©J´hH$Â_©ey›`_≤ $&

kmZmV≤ oH´$`m kmZo_Xß oH´$`mVÒVoXÀW_›`m{›`h˛V{: g `k: $&& - kmZoH´$`m`k:, 1

306. AWm©l`{U°d ^•Vm: oH´$`m: Ò`w: oH´$`ml`{U°d ^dp›V V{@Wm©: $&

AW} oH´$`m@Wm}@o[ ohV: oH´$`m`m_W©oH´$`m `k BoV ‡oXÔ>: $&& - AW©oH´$`m `k:, 2

thing merges into mind.299 We are able to execute activities because of energy. When there

is some activity, energy goes out. Then mind projects its rays and collects food to

compensate the pr¢¥as. The food becomes ¶rk (essence of food) and revitalises the energy.

This mutual intake of food, ¶rk and pr¢¥a, is called yajn…a.300 If the intake of food is not

sufficient, not only the pr¢¥as are not strengthened, but even the loss of pr¢¥a is not

fully made up.301 When the pr¢¥as are strengthened, mind also gets strengthened and the

body also gets nourished. The energy and mind always try to keep away from the

insuffciencies of the body. This is done by disposing the waste. This waste302 disposal of

one becomes the food of another. This is another type of yajn…a.303

There is mutual conversion of matter into mind and mind into matter. When mind

is offered as an oblation into energy, it gives rise to matter. When matter is offered as

an oblation into energy, mind comes into existence.304 When we want to do something the

oblation of action is offered in knowledge. When we actually perform an action,

knowledge is offered as an oblation in the activity.305 Similarly object and action are also

mutually offered into each other.306
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307. kmZß Z MmW©J´hUmX≤ F$V{ Ò`mXWm}@o[ Z kmZodZmH•$V: Ò`mV≤ $&

`XpÒV VX≤ ^mÀ`W ^moV dm `V≤ VXpÒV g Ò`mXw[bp„Y`k: $&& - kmZmW©`k:, 1

308. VÃmo[ Z°H{$Z odZm›`XpÒV Ãr�`{H$ AmÀ_m [•WJmÀ_Vm M $&

dmH≤$ ‡mUV: ‡mUVoV_©ZÒVm{ oZ`w¡`_mZ°d H$am{oV g•oÔ>_≤ $&& - AmÀ_mÀ_r`Àd_≤, 2

309. X{hÒ` gJ} _Zg: ‡gãm¡kmZ{p›–`m�`{d, oH´$`{p›–`moU $&

‡mU‡gãmXW, dmH≤$‡gãmXWm©: Ò`wnaÀWß Ã`_{H$X{h_≤ $&& - Ibid., 4

310. AmÀ_m g Ed ÀdoIbÒ` `k: ` Ï`oÔ>`k: g g_oÔ>`k: $&

`m{ odÌd`km{@pÒV od^w: g EH$m{ `km AZ›Vm Bh gp›V Ordm: $&& - `kÒ`°dmÀ_Àd_≤, 1

311. `k: [wZ: H$_©_`m{@`_mÀ_ gm{@fiml`pÒV>oV `mdXfi_≤ $&

VV≤ ‡mUodÚßgZ_Ã [yd™ [ÌMmoXhmfimhaUß M oZÀ`_≤ $&&

- `kmÒ`mÀ_Z: H$Â_©_`Àd_fimolVÀdß M, 1

odÚßg_mZm{@oænadmfi_mh˛Vß YŒm{ VVm{@pÒ_Z≤ ‡oVYr`V{ [wZ: $&

odÚßogVm{ ^m°_ag: g oXÏ`Vm{ agmV≤ g_m`w¡` [am{oæÈÿd{V≤ $&& - Ibid., 2

As mind energy and matter sustain us they are our ¢tm¢.307 The activity of body

is possible because of energy and energy is activated by mind.308 Senses of knowledge

come from mind, senses of activities come from energy and body comes from

matter.309

The body in itself is a yajn…a. The universe comes into existence as a result of a great

yajn…a. A yajn…a is going on in the individual self also.310

We have to accept the existence of an individual soul also in addition to

universal self. This individual self undergoes change and leaves the body at the time

of death.

This individual self is sustained by food. Intake of food maintains the energy.311 As

long as yajn…a goes on in the body, the vai∫v¢nara agni digest the food in the body. If
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312. g ‡mU^•ÇmrdoV `mdXm°Ó�`ß d°ÌdmZamXm°Ó�`_w[°oV X{h{ $&

d°ÌdmZam{ `k_`: g `k: gß[⁄V{@fimhdZmoXhmæm° $&& - Ibid., 5

g Vm`V{ MmhahÒVw `k: gßoV>V{ Mmhah: g `k: $&

g ÒdJ©JÀ`° Vo__ß M `wL>≤∫{$, ÒdJ™ VV: gm{hah: ‡`moV $&& - Ibid., 6

313. Z ‡mUodÚßgZ_pÒV `pÒ_Z≤ ^m{∑Vwß g_rh{V Z Mm›Z_{VV≤$&

AZmh˛V{@›Z{ Vw Z `kogo’`©kß odZm ZmoΩZa`ß Z dm°Ó�`_≤$&& - Ibid., 7

314. VÀ‡mUodÚßgfiH$Â_©Um{@pÒ_Z≤ H´$_{U d•o’od©damZwd•’°: $&

AÎ[Àd_fimhaU{@pÒV V¤V≤ H´$_{U VÀ‡mU]bm[H$fm©V≤ $&& - Ibid., 8

315. ]wo’_©Zm{@Wm©ï [wZnap›–`moU H$m{em B_{ Ò`w: [wÈfÒ` Í$[_≤ $&

[am{aOm: ‡mU BXß _Zm{ ⁄r: ‡mUm{@oægm{_mo^ohVm{ _Zm{@›`V≤ $&& - `kmÀ_Z: H$m{eMVwÓQ>≤`_≤, 1

316. dmH≤$ ‡mU Amfl`m{@W©JUÒVW°d{p›–`¤`m›‡M`mÌM H$m{em: $&

H$m{e°ÌMVwo^©ï ‡od^∫$X{hm{ `k: g AmÀ_m [wÈfm{@`_w∫$: $&& - Ibid., 2

317. OrdmÒ` dmH≤$ ‡mUohVm ‡gyV{ ZmZmodYmZ≤ X°ohH$^yVmYmVyZ≤ $&

bm{_ÀdMmg•∑[cbmoZ _{Xm{@nÒW_ÇmewH´$moU oeamoXH$mßÌM $& - OrdmÀ_m, 2

318. [•œÏ`mÌM dmH≤$ ‡mUohVm{ ‡gyV{ ZmZmodYmßÒV°OgYmVwdJm©Z≤ $&

oha�`[ydm©Zo[ gyVJ›Ym^´Vmb[ydm©Z[amßÌM H$mßpÌMV≤ $&& - [•oWÏ`mÀ_m, $2

this yajn…a discontinues, the self leaves the body.312 This vai∫v¢nar¢gni is maintained by the

oblation of food.313

In childhood, the energy gets out in small measure, but the incoming food is more.

Therefore the child grows. In youth there is a balance between incoming food and outgoing

energy. But in old age the loss of energy is greater than what is compensated by intake of food.314

The individual self has four components : intellect, mind, body and senses. Pure

knowledge is intellect, knowledge associated with activity is mind, body and senses are

physical.315 The first habitat of ¢tm¢ is the cell. It is the samllest living organism. The

second is the individual self. Earth, sun and universe are third fourth and fifth habitat

of ¢tm¢.316 Cell is called i¨ga, which means movement. It has physcial body. The cells

consititutes the body. The body consumes the food.The pr¢¥a converts food into hair,

skin, serum, blood, bones etc.317 The cells become part of the body and the body becomes

part of earth. Whatever the body gives up, becomes food for another body.

The earthly body creates gold, silver, sulpher etc.318 Whatever is rejected by earthly
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319. À`∫$dmZ_yZ≤ YmVwJUmßÒVw [ÌMmX›`m{@`_mÀ_m J´goV Òd^mdmV≤ $&

AÌZmoV YmVyoZh `ï g AmÀ_m YmVy[g•Ô>m{ aodnaÀ`Zy∫$: $&& - Ibid., 4

320. gyÊ`©Ò` dmH≤$ ‡mUohVm ‡gyV{ ¯mæ{`gm°Â`mZ≤ ododYmßÌM X{dmZ≤$&

AmoXÀ`dmÊdoæ_wImZ≤ oXoJ›Xw‡m`mZ≤ JdmÌdmoX_wImßÌM H$mßpÌMV≤ $&& - gyÊ`m©À_m, 2

321. [Ì`p›V OrdmZ≤ [•oWdrg_molVmZ≤ [•œdt M [Ì`p›V aodß g_molVm_≤ $&

VVm{ odXwÒVß aod_rÌdamolVß OrdmolVmZrãHw$bmoZ OmZV{ $&& - [ÅmZm_molVmlo`^md:, 1

322. EH$m{@o[ `km{ ]h˛dm{@o[ `km `k: g EH$Àd]h˛Àd^md: $&

EH$: g `km{@`_Z{H$Í$[m{ _›`m_h{ V{Z VX{H$gÀ`_≤ $&& - EH$gÀ`Àdog’m›V:, 2

body is consumed by solar body.319 This compensates for the loss of energy of sun. The

solar body gives birth to devas.320 At the end, the solar body merges with the highest

prame∫vara.

Individual self depends on earth, earth depends on sun and sun depends on

God.321 Thus all these five bodies are inter-dependent. All this happens through

yajn…a.

The conclusion is that yajn…a is the only truth. It is all pervading. It brings forth all

changes. It is infinite in number in the individual self. It is one at the level of God.322

This is one of the views.

SCEPTICISMSCEPTICISMSCEPTICISMSCEPTICISMSCEPTICISM

There are many views regarding origin of universe, six of which we have discussed

above. The question arises as to which one of them is correct.

This led to scepticism. According to Pandit Ojha this scepticism was formalised into

sy¢dav¢da by the Jainas, who along with the Buddhist, form the ∫rama¥as. Sy¢dav¢da

according to Pandit Ojha has following seven formulations.

1. Perhaps everything here is sat and sat only.

2. Perhaps everything here is asat and asat only.

3. Perhaps there are things here which are both sat and asat.

4. Perhaps it is not possible to declare unambiguously what this vi∫va is.

5. Perhaps it is all sat here, but we cannot come to a firm conclusion on it.

6. Perhaps it is all asat. We cannot be sure about it.

7. Perhaps both sat and asat are present here. But we cannot, with certainity, declare

it so.
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323. Ò`moXÀW_{VX≤ `oX dm@›`Wm Ò`mV≤ Ò`m¤mX Efm{@o[ Z gmYwapÒV $&

gß^mÏ`V{ gd©o_Vrh Vy∫ß$ d`ß Àdgß^mÏ`o_Xß dXm_: $& - _ycmewo’gyÃ_≤, 7

324. oH®$ odÌd]rOß [a_mUdm{ dm g ‡À``m{ dm [a_{Ìdam{ dm $&

g odÌdÍ$[m{@W VVm{ ]ohdm© gd™ oh gp›XΩYo_Xß VdmpÒV $&&

325. - Ibid., P. 179-181

326. BXß OJ‘me©oZH$m AZ{H{$ `Wm VWm ‡À`d_e©`p›V $&

Ahß Vw [Ì`mo_ Z VÃ gÀ`ß Zmod‡b„Yß _V_pÒV V{fm_≤ $&& - Vybmewo’gyÃ_≤, 1

[Ì`mo_ odÌdß __ Xe©Z{@pÒ_Z≤ –Ô>m M —Ì`ß M [•WJ≤ od^moV $&

–Ô>°d —Ì`‡oV[oŒmh{Vw–©Ôw>: [•WΩ—Ì`o_Xß π$ od⁄m_≤ $&& - Ibid., 2

ZmÒVroV dm›djodn^fi_ÒVroV dmWdm@›djdX{d —Ì`_≤ $&

oZ’m©naVß H$: ‡oVd∫w$_{dß e∑Zm{oV V—Ì`o_Xß À`Omo_ $&& - Ibid., 3

327. kmZmoZ J›Ym{ agÍ$[e„XÒ[em© B_mZrp›–`OmoZ [Åm $&

Agp›V VmoZ ‡oV^mp›V VÃm—Ì`mW©]w’rp›–``m{J∑c•flÀ`m $&& -‡À`j‡m_m�`I�S>Z_≤, 10

328. ‡À`jVÒVH©$V AmJ_mÉ kmZß ‡_mUÃ`O›`o_Ô>_≤ $&

‡À`wpÀWV{ÒVw ‡oVVH©$`m{JmV≤ VH}$fw [Ì`mo_ Vw Z ‡oV>m_≤ $&& - ‡À`j{Va‡_mUI�S>Z_≤, 2

This shows uncertainty about everything It does not give any precise knowledge.323

We are confused whether universe is made up of atoms or it is only a projection of mind

or it is creation of God.324 In the Vedas we find such statements where doubts have been

raised regarding the origin of universe and the self.325

Just as there are doubts about the origin of the universe, similarly there are

differences of opinion regarding the nature of universe. One school of Buddhists believe

that the world is void, other school believes that the world is a projection of mind, still

other believe that the universe is a reality.326 The Buddhists also believe that there is no

permanent self.

In direct perception we have the knower, the knowledge and the object of

knowledge. When the senses receive information, the validity of the information depends

on the healthy state of senses. If the senses are defective, the knowledge received through

them would be defective.327

The inference differs from person to person, and does not always leads to the same

conclusion. It is, therefore, not a valid organ of knowledge.328 As regards the validity of



The Scheme of The Scheme of The Scheme of The Scheme of The Scheme of Saº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢daSaº∫aya Taducchedav¢da (149)(149)(149)(149)(149)

329. VmÀ[Ê`©Í$[m J´hU{@fl`Zm·‡bm[Zß e„X Bhm‡_mU_≤ $&

‡À`j_ybm° ÀdW VH©$e„Xm° ‡À`j_{Hß$ Vw [aß ‡_mU_≤ $&& - Ibid., 3

330. ‡À`j_fl`pÒV Z gV≤ ‡_mUß VX≤ aÇmw_m^mgm`V{ oh g[©_≤ $&

ÒWmUwß H$XmoMV≤ [wÈfß ]´wdmUß Mjw: ‡_mUß H$W_m—Vß Ò`mV≤ $&& - Ibid., 1

331. [Ì`mo_ `›Ã°aUwdrjUmoXo^oÛe“xUß dÒVw H$Xmo[ odÒV•V_≤ $&

`›Ãß oh MjwÒVV B©˙`V{ π$oMÉ°Hß$ o¤Ym@›`m›`—em›`W{ojV_≤ $&& - Ibid., 2

332. _ÈÒWbm{o–∫$_aroMH$m`m_ZÂ^og ‡k[`À`[m{ `V≤ $&

I_¿N>_^mg`V{ M Zrbß _hÉ XyapÒWV_rjV{@Uw $&& - Ibid., 3

333. V_{d ]mbß VÈUß M d•’ß ^y`m{ odYß J´mh`V{@›`H$mb{ $&

`Ò`mpÒV_¤ÒVwoZ Z ‡[oŒmÒVoXp›–`ß Zm_ H$Wß ‡_mU≤ $&& - Ibid., 8

334. g›‹`m¤`{ odÒV•Vo]Â]_H™$ a∫ß$ M _‹`mÖJVß Vw ıÒd_≤ $&

ew^´ß M [Ì`mo_ Z gÀ`_{VX≤ ¤°Yß VVÌMjwacrH$Xoe© $&& - Ibid., 5

335. AWmo[ MmWm© Z gp›V dÒVwV: g›Vrp›–`m�`{d _ZÌM V“Vï $&

–Ô>m VXm`ŒmoddV©Z: [•WH≤$ ‡À`m``À`W©_g›V_X≤ÿwV_≤ $&& - Ibid., 16

336. gyÊ`©J´hmZ≤ [pÌM_JmßÒVw drj{ pÒWVmß _ht oH$›Vw _hrJ´hmÌM$&

J¿N>p›V [ydm™ pÒWa Ef gyÊ`©ÒVmamdoXÀ`{d _oV: ‡_mU_≤$&& - Ibid., 20

verbal knowledge, verbal knowledge is dependent on direct perception.329 Direct

perception can be wrong because of optical illusions, like seeing a rope as serpent or

mirage as water.330 Moreover objects get magnified if we see them through magnfying

glass.331 Moreover blueness of the sky is merely a optical illusion.332 The same person is

seen as child, young and old at different times.333 The same sun appears bigger at the

day break and the sun-set but smaller in noon.334 All this goes to prove that no organ

of knowledge is dependable. We get the objects of the knowledge through senses which

come in union with intellect. The object of knowledge like form, taste etc. do not exists

before there is contact with the senses. The union of senses with the objects of

knowledge and with intellect is an inexplicable mystery.335

INVALIDITYINVALIDITYINVALIDITYINVALIDITYINVALIDITY

There are many more such examples where senses deceive us. For example the earth

moves but it appears to us that the sun is moving whereas it is actually at rest336 To

conclude no organ of knowledge is dependable.
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337. eßIÒ` [rVJ´hUß gXm{fß dXp›V oH$›Àdoj `Xr—J{d$&

Ò`mofio_©Vß odÌdOZrZ_mXm° VXm Z Xm{fm{@Ò` ^d{X≤ J•hrV:$&& - Xm{f_ybH$m‡m_m�`I�S>Z_≤$&&

338. VW°d d∫wß$ ‡^dmo_ Mjw–Ï`°`©Wm `°: H•$V_pÒV V¤V≤$&

‡Vr`V{ dÒVw [a›Vw Vm—J≤ dÒÀdpÒV Zm{ d{oV Z oZU©`m{@pÒV$&& - Ibid., 6

339. _Z: ‡_mUß Z Vw dm ‡_mUß _Zm{@o[ o_œ`m k[`À`ZÎ[_≤$&

EH$Ò` VX≤^md`V{@›`WmW™ VVm{@›`Wm ^md`V{ [aÒ`$&& - _Z: ‡m_m�`I�S>Z_≤$& 10$&&

_Zmßog o^fimoZ ^dp›V o^fidV≤ ‡À`m``›VroV Z V{fw gÀ`Vm$&

EHß$ _Z: oH$ÅmZ gÀ`_rjV{ [aß _Zm{@gÀ`o_Xß ‡[Ì`oV$&& - Ibid., 11

340. EH$Ò` [wßgm{@o[ _Z: H$XmoMV≤ gm‹drjV{@gmYw [wZ: H$XmoMV≤$&

odH$Î[gâ>Î[H$aß H$Wß Ò`mX{H$m›VV: gd©_Z: ‡_mU_≤$&& - Ibid., 14

341. gd™ ‡_mUß _V_‡_mUß Z oh ‡_mUm` [aß ‡_mU_≤$&

`X‡_mUß Z VXpÒV gÀ`ß VÒ_mXgÀ`mo’ Z gÀ`ogo’:$&& - gÀ`kmZme∑`Àdm[mXZ_≤,$23

gÀ`J´hm`mpÒV Z H$m{fl`w[m`m{ Zm{[{`ogo’ÒVw odZmÒÀ`w[m`mV≤$&

VÒ_mXe∑`mW©[arjUmWu `ÀZm{ d•WmpÒV oH´$`Vmß odam_:$&& - Ibid., 24

342. earadX≤ odnH´$`_mUÍ$[: gmHß$ eara{U g Om`V{ M$&

ZÌ`À`Z{Z°d gh°f _•Àdm bm{H$m›Va{@JmoXoV Vw ^´_m{@pÒV$&& OrdI�S>Z_≤$, 26

It cannot be decided definitely as to what is a vitiated sense. We decide that because

of majority of people see a conch-shell as white and minority as yellow, the vision of

the minority is vitiated.337 The conclusion is that we cannot depend on senses.338

As far as mind is concerned, it projects things according to its likes and dislikes.

Therefore, we cannot depend on the judgement of the mind also. We have different

schools of thought which disagree with each other.339 Even the opinion of an individual

goes on changing.340

The question arises can ¢tm¢ decide the truth? The answer is that we have already

proved the uncertainty of all organs of knowledge. It is true that the existence of self is

certain but the voice of the inner self also differs from person to person. It cannot,

therefore, be a valid organ of knowledge.

In that sense of organ of knowledge, we cannot reach the truth.341

DOUBT ABOUT THE OTHER WORLDDOUBT ABOUT THE OTHER WORLDDOUBT ABOUT THE OTHER WORLDDOUBT ABOUT THE OTHER WORLDDOUBT ABOUT THE OTHER WORLD

There are difference of opinion regarding the nature of ¢tm¢ and whether it takes

another body immediately after leaving one body or it goes to another loka. No body can

say for certainty.342
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343. g goÉXmZ›X Bh{Ìdam{@ÒVrÀ`mh˛: [a{ V›_V_pÒV o_œ`m$&

Z VmdXmZ›X_`ÒVWm gÀ`H$m_ BÀ`{f OJfi Hw$Ê`m©V≤$&& B©ÌdaI�S>Z_≤,$28

344. bm{H{$ M brbm o¤odYm odZm{X{ h{Vw: [`ÒVmS>ZdX≤ d•Wm dm$&

Ï`Zo∫$ Vw ‡moJh Xm°_©ZÒ`ß, d°H$Î`oZÒVmaodoYod©Zm{X:$&& - Ibid., 30

345. AWm{ d•Wm-H$_© Vw [m[_ÒVrÌdam{ d•Wm Vfi H$Xmo[ Hw$`m©V≤$&

EVX≤¤>`ß Ï`oVna¿` bm{H{$ brbm Z H$moMV≤ VX`ß _•fmW™$&& - Ibid., 31

346. AmH$pÒ_H$ÌM{ÇmJXfl`H$Ò_mV≤ gß^mÏ`V{ Ï`W© Bh{Ìdam{@`_≤$&

AoZÀ`Vm`mß [wZa{d_{dmeâ>m ‡dV}V VVm{@ZdÒWm$&& - Ibid., 38

347. oZÀ`m `oX kmZodYmZH$m_Zm oZÀ`ß VX{Xß Vw OJV≤ ‡g•¡`V{$&

Z ‡mJ^mdm{ OJVÒVXmÒ` gm Ï`mh›`V{ g•oÔ>odYm° odYmV•Vm$&& - Ibid., 40

348. AoZÀ`H$m_Ò` Vw H$m_Zm π$oMV≤ ‡Om`V{ g•oÔ>H•$V{ _Vß `nX$&

C‘{Ì`_{VÒ` oH$_pÒV g•Ô>`{ H$Ò_mXH$m_Ò` g H$m_ C“V:$&& - Ibid., 42

349. VoXÀW_fim@Zw[[Œm`: Ò ẁ]©à`m{@o[ odÌd{ÌdaH$Î[Zm`m_≤$&

ÒdrHw$d©Vm{ dm@Zw[[fi_W™ H$Wm odV�S>m [nahmÊ`©ey›`m$&& - Ibid., 48

350. gŒmm Vw `{@`ß OJV: g B©ÌdaÒVV≤ gŒm`m gÇmJXpÒV Z ÒdV:$&

BÀWß odXw: H{$MZ gm odS>Â]Zm ÒdgŒm`m gfi Hw$VÒVoXÓ`V{$&& - Ibid., 50

DOUBT ABOUT GODDOUBT ABOUT GODDOUBT ABOUT GODDOUBT ABOUT GODDOUBT ABOUT GOD

Just as the existence of soul is doubtful similar is the case with God. If God is

blissful why should he feels the necessity of creating the universe.343 To say that he

does so as a sport, is meaningless. God being complete should not desire any

increase of happiness.344 If he does so without any purpose, it is unwise on his part

to do so.345

It is also not correct that God has knowledge because knowledge must always

have its object. What could be the object of knowledge of God before the creation.

If God is necessary to create the universe there must be somebody to create God

also.346 God cannot be eternal because then He must always be creating.347 Above all

why should God have any desire if he is complete.348 If He gets happiness by

creating, it means that He was less happy before He created the universe. In this way

the existence of God is rid with many contradictions.349 In fact, God is only an

imagination.350 Naturally, if God is not there, question of worshiping him does not
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351. AWmo[ VmZrÌdad’≤`w[mgV{ VmZ≤ _›dV{ Òdmo^_VmW©gmYH$mZ≤$&

Z gp›V V{ odJ´ohUm{@Ã dÒVwV: ‡_mUey›`mÒVXw[mgZm d•Wm$&& - C[mÒ`X{dVmI�S>Z_≤$, 52$

352. `X{d `Ã°d `W°d ^mgV{ VX{d VÃ°d VW°d _›`Vm_≤$&

`–m{MV{ V{ Z ^`ß Z `Ã V{ VÀH$_© Hw$Ê`m©: gwI_mÒÒd _m ewM:$&& - gd©og’m›VI�S>Z_≤,$55$

353. `X≤ d•jm{ d•∑Um{ am{hoV _ybm›ZdVa: [wZ:$&

_À`©: pÒd›_•À`wZm d•∑U: H$Ò_m›_ybmV≤ ‡am{hoV$&& - Ag_mY{`‡ÌZmdbr, 67

354. gd™ VoXÀWß Ï`o^Mmna H$pÌMfi e∑`V{@pÒ_ofi`_: ‡d∫w$_≤$&

gyÊ`™ oOK•j{Xo[ [moUZm, `oÇmkmgV{ V¤oXXß g_ÒV_≤$&& - Ibid., 78

355. d•Wm M odkmZH•$V{ [nal_m{ Z kmZV: l{` Bhm{[b‰`V{$&

odÈ’^mfmldU{ oddmoXVm oMŒm{ Z H$mbwÓ`_Vrd Om`V{$&& - AkmZl{`ÒÀdgyÃ_≤, 81$

356. AkmoZZmß oH$›Vw Z MmÒÀ`hßH•$oVZ© oMŒmH$mbwÓ`_Vm{ Z oM›VZ_≤$&

gwI{Z oZ–mp›V, gwI{Z OmJ´oV, ‡m`: gwIß OrdZ_pÒV Vm—em_≤$&& - Ibid., 83

AkmoZH$m: H{$MZ gmÀ`_woJ´-emH$Î`-dÒdmX` Ed_yMw:$&

XwÍ$hg•oÔ>H´$_h{VwoM›Vmd°_wª`_{fmß oh _V{@pÒV [œ`_≤$&& - Ibid., 84

357. BÀWß odXmß gße`V: [aÒ[amKmVmÉ gdm©oU _VmoZ Xw–xdw:$&

ZmpÒV ‡_mUß `oX Voh© oZpÌMVß ZmÒÀ`{d oH®$oMV≤ pÀdoV _›_h{ d`_≤$$&&

- [aÒ[a‡À`d_‘m©V≤ gd©_VmZm_‡_m�`_≤$, 2

358. gm_m›`V: gd©odY‡_mUm^mdm{@pÒV M{V≤ gße` Ed ZmpÒV$&

gm_m›`V: gd©o_Xß ÒdVm{@gV≤ og‹`{V≤, ‡_mU{Z Zw gX≤ oY´`{V$&& - Ibid., 4

arise.351 In such a situation, it is no use holding any principle; one may act as he

likes.352

MYSTERYMYSTERYMYSTERYMYSTERYMYSTERY

Again Pandita Ojha raises some questions which have no answers. For example, we

cannot answer why children have no teeth at their birth ? Why they grow after a few

months and fall off after some years and grow again. There is a long list of such

questions which have no answers and which only prove that the universe is a mystery.

If we compare a person with a tree the tree grows again if its roots are intact. There

is nothing like that in a person.353 The conclusion is that precise knowledge of things is

beyond our reach.354 There are argument and counter arguments for every proposition.355

Ignorance is bliss.356

When we come across such conflicting views we cannot arrive at truth.357 We

have already argued that organs of knowledge are not dependable.358 If it is argued
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359. VÒ_mV≤ ‡_mUÏ`oVa{H$V: gVm{ `Wm VWm Ò`mXgVm{@fl`YmaU_≤$&

BÀWß Hw$VH$m©dgam{ Z od⁄V{, Ò`m¤m VWmo[ ÀdgX{d og’≤`oV$&& - Ibid., 5

360. d°e{ofH$mUmß o¤odYm{@`_mÀ_m ‡mYmoZH$m Amh˛aZ{H$mYmÀ_m$&

emaraH$mUm_`_{H$ AmÀ_m gd}@fl`_r gßeo`Z: Ò_ gp›V$&&

- emÛmUmß _V^{XmXmÀ_ÒdÍ$[{ og’m›Vm‡oV[oŒm:,$1$

361. d{Xm›Vdm∑`{Ódo[ H$pÌMXWm} Z oZpÌMVm{ b‰`V E{H$_À`mV≤$&

‡kmZ_mÀ_m@W _hmoZhmÀ_m odkmZ_mÀ_m ∑doMXÏ``mÀ_m$&& - Ibid., 3

362. AmÌM`©dV≤ [Ì`oV H$pÌMX{Z_mÌMÊ`©dX≤ dXoV VW°d Mm›`:$&

AmÌM`©dÉ°Z_›`: ˚m•Um{oV lwÀdmfl`{Zß d{X Z M°d H$pÌMV≤$&& 4$&& (JrVm 2/29)

363. d{Xof©a›dmh `Wm@`_mÀ_m Z e∑`V{ kmVw_o[ ‡`ÀZmV≤$&

`Xm __m›V ©̂oX dmJw[mJmX≤ AmÀ_mZ_{Vmß ‡dXmo_ dmM_≤$&& -AmÀ_kmZme∑`Àd{ d{Xof©ghmZŵ yoV:, 1

364. Z od OmZmo_ `oXd{X_pÒ_ oZ�`: gfi’m{ _Zgm Mamo_$&

`Xm _mJZ≤ ‡W_Om F$VÒ` AmoXX≤ dmMm{ AÌZwd{ ^mJ_Ò`m: - F$Ωd{X 1.164.37

that if a proof is needed to prove the non-existence of God etc., it may be noted

that in the absence of a proof for their existence, their non-existence is automatically

established.359

DIFFERENCESDIFFERENCESDIFFERENCESDIFFERENCESDIFFERENCES

As regards the self there is so much of difference of opinion that it is impossible

to arrive at the truth. The Vai∫eæikas believe that there are individual self and God. The

s¢ºkhya believes that there are many individual souls but no God.

Vend¢nta believes that there is only one ¢tm¢.360 Even the Upaniæads have divergent

opinions.361 Therefore, the G§t¢ speaks of strangeness of ¢tm¢.362 The Veda also speaks

about the impossibility of knowing the true nature of ¢tm¢.363 Similarly there is difference

of opinion as to whether ¢tm¢ is attached or detatched.364
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365. bm{H$m›Vaß `moV g H$Ò`oM›_V{ ÒdH$Â_© ^m{∫wß$ ZaH{$@dWdm oXod$&

X{hß À`OZ≤ [m°od©H$_{f VÀjUmX≤ J•ÜmoV X{hß Vw [aß _Vm›Va{$&&

- ‡{À`mdÒWmZ-bm{H$m›VaJ_Z-O›_YmaU{fw _V {̂XmX{H$-og’m›Vm‡oV[oŒm:, 1$

bm{H$m›Va{ Z°oV g H$Ò`oM›_V{, Z O›_ J•ÜmoV [wZ: g H$oh©oMV≤$&

Jm›Yd©X{h: g Bh°d oV>oV ‡{V: gwIß Xw:I_w[°oV dm π$oMV≤$&& - Ibid., 2

_Vm›Va{ H$oh©oMXÒ` H$Â_©Um{ odMmaUmß odÌd[oV: H$naÓ`oV$&

AZwJ´hß oZJ´h_Ò` V¯©`ß odYmÒ`VrÀ`{d_Z{H$Ym _V_≤$&& - Ibid., 3

EV{fw gd}fw _V{fw ]wo’_À∑b•·{fw Hw$Ãmo[ [arjUß Z oh$&

e∑`ß odYmVwß, Z M VÃ Hw$ÃoMV≤ ‡_mU_ÒVroV d•Wm odS>Â]Zm$&& - Ibid., 4

366. _•V: jUmX{d Vw Om`V{@Wdm _•V: g H$mb{Z [wZod©Om`V{$&

VÀ‡{À`^md{ jU_{H$_›Vaß ghÚdfm©�`Wd{oV d{oŒm H$:$&& - ‡{À`^mdm›VamZdJ_mXoZU©`ï, 1

367. ÌdmÌd: ewH$Œd{, g ewH$m{ Z•odJ´h{, Za: H$naÀd{, [nadV©V{ Z dm$&

BÀ`pÒV gßX{h[Xß, Z VÒ`oMV≤ H$pÌMo¤[pÌMÀHw$ÈV{ odoZÌM`_≤$& - `m{oZ[nadV©ZmZdJ_mXoZU©`ï, 1

368. EH$m›VXw:Iß ZaH{$ Z gm°ª`ß ÒdJ©: gwIm`°d Z VÃ Xw:I_≤$&

gwIß M Xw:Iß M _ZwÓ`bm{H{$-VX≤ od‡bÂ^m` dMm{@‡_mU_≤$&& -gd©Ã gße`oZÒVmame∑`Àd_≤,$3

369. ‡{À`m`_mÀ_mpÒV Z d{oV gße`: ‡dV©V{ Z°f H$Xmo[ emÂ`oV$&

‡À`j_rj{ d[wfm{@dgmXZß `Xrp›–`mUmß _Zgm{@Ò` MmÀ_Z:$&& - ‡{À`mÀ_gŒmm`m oZVm›Vo_œ`mÀd_≤,$1

oOàmß odZm Zm{ agZm, Z ZmogH$mß K´mUm{, Z Z{Ã{U odZmoj oV>oV$&

lm{Ãß Z H$U}Z, M MÂ_©Um ÀdMm, _Zm{ ˆXm@@À_m M odZm Z dÓ_©Um$&& - Ibid., 2

370. aWm{ `Wm MH´$YwamoXXmÈo^: eo∫ß$ ‡]w’mß b^V{ odMmnaUr_≤$&

VWm earaß ÈoYamoXYmVwo^: eo∫ß$ ‡]w’m_w[`moV M{VZm_≤$&&

- aWmÀ_dV≤ earamÀ_ZmemV≤ ‡{À` gßkm^md:, 1

As already stated there is not one opinion about the journey of ¢tm¢ after death.365

It is also not sure whether the ¢tm¢ can change its species after death.366 There is no body

to tell what happens after death.367 Therefore we can conclude that there is no other

world, no heaven, no hell.368 We can say that the body is like a chariot. Just as a chariot

owes its existence to its various parts, similarly the ¢tm¢ owes its existence to various

parts of body.369 The ∫ruti also says that nothing exits after death. It is, therefore, a waste

of time and energy to discuss the state of ¢tm¢ after death.370
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371. VW°d _›`{ d[wfm{@dgmXZ{ gm M{VZm eo∫$nah°d ZÌ`oV$&

Vm›`d{ ^yVm›`Zw Z pÀdV: [•WH≤$ H$pÌMV≤ g AmÀ_m oXd_{oV ^w∫$`{$&& - Ibid., 3

372. `Ãm`ß [wÈfm{ o_´`V{, CXÒ_mV≤ ‡mUm: H´$m_p›V-Amhm{ Z{oV$& Z{oV hm{dmM

`mkdÎd`ï& AÃ°d g_dZr`›V{ g C¿N≤d>`oV Am‹_m`À`m‹_mVm{ _•V: e{V{$&&

- eV[W]´m˜U 14/6$/2/12

g `Wm g°›YdKZm{@Z›Vam{@]m¯: H•$ÀÒZm{ agYZ Ed Ò`mX{Hß$ dm@Aa@BXß _hÿzV_Z›V_[maß

H•$ÀÒZ: ‡kmZmKZ Ed°V{‰`m{ ^yV{‰`: g_wÀWm` Vm›`{dmZwodZÌ`oV Z ‡{À` gßkmpÒV$&&

- eV[W]´m˜U 14/7$/3$/13

g `Wm g°›YdoIÎ`:$& CXH{$ ‡mÒV CXH$_{dmZwodcr`{V, ZmhmÒ`m{X≤J´hUm`{d

Ò`mX≤ `Vm{ `VÒÀdmXXrV bdU_{d°dß dm@Aa@BXß _ÙÿzV_Z›V_[maß odkmZKZ Ed$&

EV{‰`m{ ^yV{‰`: g_wÀWm` Vm›`{dmZwodZÌ`oV Z ‡{À` gßkmpÒV$&& - eV[W]´m˜U 14$/5$/4$/12

373. ZmÀ`›V_yT>m Z M XrK©Xoe©Zm{ `{ _‹`H$jmÏ`dhma[p�S>Vm:$&

VmdV≤ oÃgÀ`{ H•$V]w’`: ÒdVm{ o^fiß _h{emZ_w[mgV{ oh V{$&&

-oÃgÀ`m{[mgZm`m: H$_©`m{Jgm[{jV`m Ï`pÒWVÀdmV≤ gße`mOZH$Àd_≤, 1

374. J´›Wß ‡MmÊ`}h gXW©]m{Yß amÔ≠>ß ‡oV>mfl` odoeÔ>gßÒW_≤$&

oeÎ[ß odoZÂ_m©` _hm{[H$maß `k{Z V{Z{e_gmdw[mÒV{$&& - Ibid., 5

375. AZ{Z MmZ{Z M H$Â_©UmpÒ_Z≤ OJÀ`[yd™ `wJ_ma^›V{$&

V{Z{Ìdam{ odÌdd[wZ©drZß gßÒH$ma_mgm⁄ _hr`V{ oh$&& - Ibid., 6

376. AZ{Z MmZ{Z M H$Â_©OmV{Zm_wÓ` OrdÒ` oY`m g AmÀ_m$&

ÒdmWm©›YVm H$Î_fXyahmZmXwXmaVm_{oV OJÀ‡oV>:$&& - Ibid., 7

Having discussed in detail the view point of the sceptics, Pandita Ojha refutes their

view points. He says that every thing cannot be proved by logic nor everything can be

comprehended. For example, We cannot understand the process of digestion of food

inside our body.371 When there are conflicting views, we should examine them in depth

and we would find that there is truth in all of them.372

We have to understand that there is a transcendental truth and mundane truth. All

illusions are false, Mundane truth is adopted in the field of activities.

REMOVAL OF DOUBTSREMOVAL OF DOUBTSREMOVAL OF DOUBTSREMOVAL OF DOUBTSREMOVAL OF DOUBTS

By dedicating all activities to God one can overcome attachment.373 Activities

according to one's capacities are a sort of worship to God. Intellectual people impart

knowledge to others. Physically strong protect the country. Rich people help the poor by

acts of charity.374 Thus the life becomes enjoyable.375 Those who practised Karma-Yoga

remove the pollution in their ¢tm¢.376
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377. odYm` ew’mß oY`o_ÀW_J´VÒVy[mgZmY_©demŒmXwŒma_≤$&

odkmZ_mJ} ‡ode{Xbm°oH$H{$ ZmÃmoYH$mam{ Ï`dhma_moJ©Um_≤$&

- EH$gÀ`m{[mgZm`m kmZ`m{Jgm[{jV`m Ï`dpÒWVÀdmV≤ gße`mOZH$Àd_≤, 1

378. Ò`m¤mW odkmZodMma_moJ©Umo_Xß _Vß gd©odYß `WmW©dV≤$&

]wo’ÌMa›Vr [oW `V≤ π$oMV≤ π$oMo¤lmÂ`Vr_moZ _VmoZ V¤emV≤$&& - Ibid., 4

379. oZd©o∫$ ^yVmÀ_JwUß H$UmXH$m{ _hm›V_mÀ_mZ_[rh [Ì`oV$&

ode{fVm{ b˙`o_hmoY^yVdX≤ Jm°Ur ‡d•oŒmÒVw VVm{@›`dÀ_©oZ$&& - Ibid., 2

_hm›V_mÀ_mZ_cß oZÍ$[`Z≤ j{Ãk_› ß̀ H$o[bm{@Zw[Ì`oV$&

‡YmZVm{ b˙`o_hmoYX°dVß Mm‹`mÀ__fl`ÒÀ`ode{fVm{ JoV:$&& - Ibid., 3

j{Ãk_mÀ_mZ_bß oZÍ$[`Z≤ H•$ÓUpÌMXmÀ_mZ[jrV{ ]h˛$&

A‹`mÀ_b˙`{U ghmoYX°dVß ghmoY^yVß M g_rjV{Vam_≤$&& - Ibid., 4

380. emÛß VX{Hß$ oÃo^a{o^naÓ`V{ VpÒ_ßÌMVwUm™ ‡oV[oŒmamÀ_Zm_≤$&

odo^fioZÂ_m©V•demV≤ pÀd_{ _hmI�S>m: [•WH≤$ emÛVWm@dH$pÎ[Vm:$&& - Ibid., 6

381. g oZod©e{f:, g [amÀ[am{ dm, g MmÏ``: gm{@ja, BÀ`gãm:$&

jaÒVw H$Â_m©À_V`m ggãr ^yVmÀ_Z: H$Â_©JoV® dXp›V$&& - Agã-ggãÀd`m{amÀ_^{X{Z Ï`dÒWm, 2

As the soul is elevated one becomes ready to get into the path of knowledge.377 To

think that the path of action is bad, is wrong. Path of action is a midway to the path

of knowledge.378 We have to proceed from the gross to the subtle.

As regards the difference of opinion about the nature of self, one has to appreciate

that Vai∫eæikas dwell upon ¢dhibhautika prajn…¢tm¢ which is terrestrial. They casually refer

to lunar mahan¢tm¢ also but the main interest in mah¢n¢tm¢ is that of s¢ºkhya, who

casually refer to solar vijn…¢n¢tm¢ also. The main concern of Veda-vy¢sa is solar

vijn…¢n¢ntma. It also deals with all pervasive ¢tm¢.379 If we understand this difference of

emphasis of different schools of thought, we can come to the conclusion that they are

branches of one ∫¢stra only.380 Out of all ¢tm¢s, Kæar¢tm¢ is attached.381 It is affected by

action. It has to bear the fruits of both the good actions and bad actions. Vijn¢n¢tm¢, on

the other hand, is detached. It is about this ¢tm¢ that the G§t¢ speaks of as beyond all

modification.
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382. `: gß[am`{ _V^{Xgße`ÒVÃm{¿`V{ ÀdmÀ_od^{XoZU©`:$&

AZ{H$Ym@@À_mZ Bhm{[[moXVmÒV{fmß odo^fim JV`m{ oZÍ$o[Vm:$&&

- ŷVmÀ_Z: ÒdJ©ZaH$moXbm{H$`mÃmoZU©̀ :, 1

383. ^yVmÀ_Z: H$Â_©JoV: g ZmZm bm{H{$fw gß`moV od`moV ^y`:$&

ÒdJ} g AmZ›X_w[°oV H$mb{ Xw:Iß M ^m{∫wß$ oZa`ß g `moV$&& - Ibid., 2

384. _•V: g g⁄m{ c^V{ M `mVZm eara_›`o‘od dm`w`m{JV:$&

AZ{Z ^m{JmZw[^w¡` VÀ[wZÒÀ`∑Àdm Zdß X{h_w[°oV `m{oZO_≤$&& - _•À`wH$mb{ X{hm›Va[naJ´hoZU©`:,3

385. ^yVm{[e_m‹`m`ß [wZd©gw ‡^•V`m{ ]´wdV{$&

VÒ_m’ßgmÀ_mZm{@‹`dg{`m: gd©OrdmZm_≤$&& - hßgmÀ_Zm{ dm`wX{hÒ` ^ydm`mdÒWmZ_≤, 4

386. `: ‡{À`^mdm›VaH$mbgße`: VÃm{¿`V{ H$Â_©oU H$mcoZU©`:$&

H$Â_m©ZwJ: Ò`mXo[ _•À`wdmga{ oH®$dm ghÛmoYH$dÀgam›Va{$&& - ‡{À`^mdm›VaH$mcoZU©`:, 1

"dmgmßog OrUm©oZ `Wm odhm` ZdmoZ J•ÜmoV Zam{@[amoU$&

VWm earamoU odhm` OrUm©›`›`moZ gß`moV ZdmoZ X{hr'$& 1$&& JrVm 2$/22$

When the ∫ruti speaks of ¢tm¢ enjoying the fruits of good and bad actions it refers

to prajn…¢n¢tm¢. The cid¢tm¢ is indivisible and it does not move.382

On death, the five elements of the body merge with five elements of the world. The

divine elements merge with the divine elements. The prajn…¢n¢tm¢ only experiences pain

and pleasure.383

The subtle body does not leave the ¢tm¢ after death. It takes the ¢tm¢ to another

gross body.

The Manusm®ti says that j§va experiences pain and pleasure. The bhut¢tm¢ acts. Hell

and heaven are the result of sin and meritorious actions.

Just like a grass worm goes from one tip of the blade of grass to another blade, in

the same way jiv¢tm¢ leaves one body and catches hold of another body according to its

activities.

Out body is a combination of the terrestrial prajn…¢n¢tm¢ and solar vijn…¢n¢tm¢. At the

death, the solar part moves up and the terrestrial part remains bound to the earth. There

is a third hans¢tm¢ which remains in the atmosphere. It is this hans¢tm¢ which enters

sometimes into the living body of somebody else for which there is ∫ruti pramana in the

πatapatha Br¢hma¥a.384 In °yurveda also it has been accepted.385

Some of the karmas necessitate immediate rebirth whereas some of the Karmas

enable ¢tm¢ not to take another birth for a long time. By knowledge one does not get

rebirth at all.386 The ¢tm¢ may change the specie also. πuka muni, for example, was a
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387. ‡mkm{ _hmZ≤ dm [nadV©V{ Z M{V≤ g ‡mL≤> ZaÒVoh© [wZZ©am{ ^d{V≤$&

`m{›`›Vaß Ò`mZ≤ _hVÌ¿`woVH´$_{ `Wm ewH$m{@›`{ M H$oV Ò_•Vm B_{$&& - `m{Z[nadV©ZÏ`dÒWm,2

388. ""g· Ï`mYm XemU}ew, _•Jm: H$mbƒOa{ oJam°

M´H$dmH$m: ga¤r[{, hßgm: gaog _mZg{$&& - Ibid., 3

V{@o[ OmVm: Hw$Èj{Ã{ ]´m˜Um d{X[maJm:

‡pÒWVm Xya_‹dmZß `y`ß V{‰`m{@dgrXW''$&& - Ibid., 4

389. oVb{fw V°bß XoYZrd go[©am[:Ûm{V:ÒdaUrfw Mmoæ:$&

Ed_mÀ_m@@À_oZ J•¯V{@gm° gÀ`{Z°Zß V[gm `m{@Zw[Ì`oV$&& - ‡{À` gßkmoZf{Y‡oVf{Y:, 2

390. H$mbk`›ÃÒ` aWÒ` dmÀ_m odhãXr[Ò` `Wm VWm@ÒVw$&

A_wÓ` X{hÒ` Vw M{VZmÀ_m odbjUm{ ZmÒ` H$Xmo[ Zme:$&& - Ibid., 6

aW{ ` AmÀ_mpÒV Z VÒ` OmJ´V≤ ÒdflZ: gwfwo·_•©oV_m{h_¿yN>m©$&

VVm{ aW{ ZmpÒV VWm@`_mÀ_m `Wm eara{ od^dZ≤ g ^moV$&& - Ibid., 3

391. `XpÒV dmVmdaUß odhL≠>J‡Xr[ EVo’ eara_Ò`

AoM©ÒVXmÀ_m oZO`m{oZZmemofidm©U_{VroV d[w: ‡[mV:$&& - Ibid., 8

Òd`kZmem¿M VWm@`_mÀ_m oZdm©U_m`moV gM{VZmZm_≤$&

BoV ‡Xr[mZwodoY dX›Vm{ d°ZmoeH$m AmÀ_odZme_yMw:$&& - Ibid., 2

392. AWmo[ V°a›`eara`m{Jm{@‰`w[{`V{ [yd©earaZme{$&

ÒdH$Â_©gßVmZdemV≤ Vw ZmZm O›_m{Œmaß π$mfl`[dJ©ogo’ï$&& - Ibid., 10

parrot in his previous life.387 The Pur¢¥as refer to cases where the hunters became deer

in another birth, cakrav¢ka in third birth, swans in fourth birth and br¢hma¥as in the

fifth birth.388

The Ka∞hopniæad mention how nachiket¢ was instructed by Yama regarding life after

death.

After death subtle body enjoys the result of its Karmas. The ¢tm¢ is hidden inside

the body just as ghee resides in curd. Just as fire becomes visible by churning the fuel,

¢tm¢ becomes visible through penance.389

A chariot is unconscious and is made up of its parts. It is not so with the conscious

¢tm¢.390 The Buddhists argue that just as the flame of a lamp is put of, similarly the self

dissolves at the time of death. It is not so. At the time of death ¢tm¢ takes a subtle

body.391 In fact ¢tm¢ is all pervasive and cannot be compared to the flame of lamp.392 There
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393. d`ß dXm_ÒVw Z Mm`_mÀ_m Xr[moM©fm gmÂ`_w[°À`I�S>:$&

VÀH$Â_©O›`moVe`Ò` VpÒ_fiw[mohVÒ` pÒWaVmß ‡Vr_:$&& - Ibid., 12

gßVm`_mZm `oX o^fi-o^fim: [amZw^yVß Z [a: Ò_a{V≤ g:$&

[am{darUm{ `oX H$pÌMX{H$ÒVXm V_mÀ_mZo_h ]´]ro_$&& - Ibid., 14

394. `Œmw ‡do∫$ Ò_ g `mkdÎ∑`m{ Z "‡{À` gßk{oV' VXÒÀ`H$m_{$&

dm∑`ß, ` AmÀ_m π$oMXXÒÀ`H$m_m{ Z ‡{À` gßkm ^dVrh VÒ`$&&

- _aUm{Œma_mÀ_Zm{@gÀd{ ‡_mUlwV{ÒVmÀ[Ê`©oZU©`:, 15

`: H$ÌMZmH$m_`_mZ AmÀ_m ‡mUm Z VÒ` H$doMXwÀH´$_›V{$&

gß^mÏ`V{@Ã°d b`ÒVw V{fmß ]´˜°d VX≤ ]´˜ VXmo[ `moV$&& - Ibid., 16

395. `Xm gd} ‡_w¿`›V{ H$m_m `{@Ò` ˆoX pÒWVm:$&

AW _À`m}@_•Vm{ ^doV AÃ ]´˜ g_ÌZwV{$&& - H$R>m{[oZfX≤ 6.14

396. `Œmy¿`V{ ‡{À` gwIß Z Xw:Iß g ZyZ_kmZH•$V: ‡bm[:$&

AmÀ_mpÒV M{V≤ ‡{À`, VXmÒ` Z Ò`mX≤ Xw:Iß d{oV gwIß Z gß^dm{@pÒV$&

- ‡{À`mÀ_Z: gwIXw:ImdÌ`ß^md:, 1

397. H$Â_m©oU H$mbmÌM earaZmS>Ám{@›VnajZmS>Ám{@fl`oVdmhH$mÌM$&

Eo^: H•$V: [ƒMo^apÒV `m{@‹dm V{Zm`_mÀ_m H´$_V{ [aÃ$&& - _mJ©aÂ^UmoZ,$3

398. X{e: H$mb: [mÃß –Ï`ß l’{oV [ƒMo^ÒÀd{o^:$&

gohVm{ `ÀZm{ OZ`oV `ß gßÒH$maß VXw¿`V{ H$Â_©$&& - H$Â_m©oU, 5

is a permanent ¢tm¢ which connects the past with present.393 When scriptures say that

there is a life hereafter and that the life dissolves here itself, then they speak of ignorant

person transmigrating from one body to another body and also to the state of a liberated

soul which does not migrate.394 In the case of liberation, the individual self merges into

the universal self. It happens when all desires disappear.395 Even after death, ¢tm¢ feels

pleasure and pain because of samŸsk¢ras.396

There are five factors which decide the path of ¢tm¢ after death.

1. Activities

2. Time

3. Nervous system

4. The division of nervous system in the atmosphere.

5. Resting places.397

The activities create impressions which are called Karmas.398 The ¢tm¢ chooses its

path according to Karma. The path of suæum¥¢ goes up. The path of i≤¢ is called Pit®ay¢na
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399. "od⁄`m VXmam{hp›V `Ã H$m_m: [amhVm:$&

Z VÃ XojUm `p›V Zmod¤mßgÒV[pÒdZ:$&'

400. "eVß M°H$m M ˆX`Ò` ZmS>ÁÒVmgmß _yYm©Z_o^oZ:g•V°H$m$&

V`m{‹d©_m`fi_•VÀd_{oV odÓdL≤>L>›`m CÀH´$_U{ ^dp›V'$&& - Ibid., 2

401. ˆX`mXmÀ_m{ÀH´$m›Vm{ _ybmYmamZwJpÒÀd_mß `moV$&

gyÊ`©O AmÀ_m pÀdS>`m oXoe oh [•oWÏ`m Y•VÒVÃ$&& - Ibid., 4

402. A^mÒdVm{ ^mgo`Vwß [am^m A[{jV{ ^mÒdoV ZmÒÀ[{jm$&

VX≤ ^mÒ`_mZß ÒdV Ed ^mÒdÉm^mÒdXm^mg`V{ Òd^mdmV≤$&&

- AWm`_‡m_m�`dmX‡oVdmXm{ o¤Vr`I�S>: kmZ‡m_m�`ogo’ï, 3

VÒ_mX≤ Y´wdß kmZo_Xß ÒdÍ$[mV≤ ‡_mU_{dmpÒV [amZ[{j_≤$&

kmZß ^d{V≤ oH$›Vw Z VV≤ ‡_mUß ^d{oXoV Ï`mhV^mofVß Ò`mV≤$& - Ibid., 4

kmZß Vw ZmÒVroV ` Amh emIm_‹`mÒV `mß Vmo_d g p¿N>ZoŒm$&

d¥‹`m‡gy_}@OZ`›Z gm _mo_ÀWß ‡bm[r g oZJyhoV Òd_≤$&& - Ibid., 5

and it goes towards the sun. The path of pi¨gl¢ is devay¢na which leads towards north.399

Deva y¢na is of two types -- brahma patha and deva patha. Pit®¢y¢na also of two type -

pit®patha and Yamapatha.

Suæum¥¢ is connected with s¶rya and i≤¢ with c¡andra. If the ¢tm¢ leaves through i≤¢

and moves up to pit®yan¢ it goes to the appropriate loka and comes back after enjoying

the rewards of its karma.400

The ¢tm¢ of most of the persons take i≤¢ and pi¨gl¢ route.401 Suæum¥¢ route is taken

by highly elevated soul. Such soul attain salvation. Yajn…a, tapa and deva lead to deva patha

and pit® patha. Knowledge leads to brahmapath. All this has been eloborated in a seperate

chapter by us.

VALIDITYVALIDITYVALIDITYVALIDITYVALIDITY

The sceptists have stated that there is no valid knowledge or valid organ of

knowledge. Knowledge is self illuminating. We need not prove its validity by producing

any proof. It we accept that there is no valid knowledge then your own statement also

stands contradicted. If there is no knowledge on what basis does the sceptists hold their

own views to be valid.402 Validity of knowledge has to be accepted for taking any stand.

There are certain conditions under which we cannot have knowledge. S¢ºkhya k¢rik¢ has

enumerated those conditions. It does not mean that if we cannot have knowledge under

certain circumstances, we cannot have knowledge at all.

After having proved validity of knowledge Pandita Ojha goes to prove the validity of

perception. By perception we know the presence of an object. The Buddhist say that we
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403. V{fmß Vw `m _{ ‡oV[oŒmapÒV ‡À`j[ydm© `oX gm{[naÔ>mV≤$&

‡H$Îfl`V{ V¯©o[ og’_{d ‡À`j_{d{p›–`Oß ‡_mU_≤$&& - Ibid., 14

404. Ï`m{_mdXmVß `oX Zrb_{Vfirbß odbm{H{$ VoXhmZcrH$_≤$&

_›`{ oÃH$mßcß VX]mY—Ô>{aÒVroV [Ì`mo_ VVÒVXpÒV$&& - Ibid., 15

Ï`m{ÂZÒÀdZ°Î`moXX_pÒV Z°Î`ß H$Ò`{VaÒ`{oV Vw oM›À`_pÒV$&

_ZwÓ`e∫{$: [aVm{ ¯Z›Vm Ak{`^mdm A[a{@o[ gp›V$&& - Ibid., 16

gm°a‡H$mem◊ohaÒÀ`Z›VÏ`m{_mdJmoh ‡]bß V_ÒVV≤$&

AZ›Vdm`wÒVaXwÒVamãß V_m{@Wdm ¤mXe`m{OZm{‹d©_≤$&& - Ibid., 17

405. g_ß o]bß `É YamVbß ^wdÒVV≤ gÀ`_{d{p›–`Xm{fOß Z VV≤$&

—Ì`ojV{È›ZV[•>Vm π$oMX≤ —Ô>m° Z Mm`moV VVm{ Z J•¯V{$&& - Ibid., 19

406. AWmo[ dm _�S>b_pÒV —Ô>{`m©d◊ohÏ`m}pÂZ VX›Vamb{$&

pÒWVÒ` M{–y[_w[°oV MjwX}eß VXm Mmjwf]m{Yogo’:$&& - Ibid., 26

407. g›Vrp›–`oU ‡oVo^fi^mdJ´mhroU J•Üp›V Vw Zm›`_W©_≤$&

ÒdmW} ‡_mUmoZ oh Vm›`Vm{jU: [•>m{fiV{aJ´hU{ Z Xm{f:$&& - Ibid., 34

408. ^ydm`wog›Ym° oh oVa:‡d•Ô>m{ apÌ_O©b{ `oÔ>nadm’©odÓQ>m$&

dH´$s^dZ≤ doH´$V_ybX{e{ Òdm{ÀWß aodß Xe©`V{ `WmW©_≤$&& - Ibid., 37

get only an indeterminate knowledge through senses.403 Pandita Ojha says that

indeterminate knowledge ultimately becomes determinate.

There are certain optical phenomenon on the basis of which the opponents deny the

validity of perception, e.g. the sky looks blue where as it is devoid of any color. How

can then we depend on perception? The answer is that even though the sky is devoid

of any color, there are atmospheric particles on which the blue part of sunlight falls and

make the sky look blue.404 Similarly since our eyes cannot see beyond a distance, therefore

the earth looks flat even though it is spherical. It does not prove that perception is not

a valid organ of knowledge.405

The matter of the fact is that when the aura of an object has interaction with aura

of the eye, the object becomes visible.406

The eyes have their own limitations, but as far as it is within their limit, the

knowledge received through them is valid.407 There are various reasons for optical

illusions, e.g. because of refraction, a rod dipped in a beaker of water looks bent inside

the water.408
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409. `¤° ]•h¤ÒÀdo[ XyaV: H´$_mV≤ jw–ß oZarj{ Z VXojJh©U_≤$&

d{XmÛ`: gÀ`_e{fdÒVwJm: jw–ß ]•h¤{Xde{Z Om`V{$&& - Ibid., 39

410. gm_moZ _‹`mXoVe{aV{ `Wm ıgp›V _‹`mŒmw VWM© CŒmam:$&

ımgH´$_{ `⁄Uw_mÃ_•Ω^d{fimVm°@›VgmÂZ: [a_W©Xe©Z_≤$&& - Ibid., 42

VoXÀW_ma‰` Vw _‹`V: H´$_mV≤ VX›Vgm_m›V__wÓ` dÒVwZ:$&

ımgH´$_mXojVb{@pÒV `m—er pÒWoVÒVWmW™ ^OXoj gmYwH•$V≤$& - Ibid., 43

411. `¤m[ EVm: ‡oW[mÌMVwYm© ¯Â^m{ _aroM_©a Am[ BÀW_≤$&

gyÊ`m™ewJmÒVÃ _arM`: Ò`wï [mZm⁄Zhm© Bh drM`ÒVm:$& - Ibid., 55

412. Z pÀdp›–`ß gd©odY‡VroV‡À`m`ZmX{d ^d{V≤ ‡_mU_≤$&

`ÃmÒ` eo∫$oZ©`VmpÒV VmdÀ`W} pÒWVß M{X≤ ^doV ‡_mU_≤$&& - Ibid., 58

413. gŒmmdVm{ kmZo_hm{[bp„Ykm©VÒ` gŒmmfl ẁ[bp„Ya›`m$&

`Ò`m{[bp„YÒVXd°o_ gÀ`ß gÀ`ß `Vm{ ]w‹`oV VV≤ ‡_mU_≤$&& - Ibid., 62

414. ‡_mU_{d Ï`dhmaH$Î[{ Xm{fmV≤ Hw$VpÌM›_V_‡_mU_≤$&

AdJ´h{ pÀdp›–`Xm{fVm{@ÒÀ`‡_mU_rhmgw _Z:ÒWXm{fmV≤$&& - Ibid., 65

415. BÀWß Ï`dÒWmß Hw$ÈV{ ‡_mUm‡_mU`m{`©X≤Ï`dhmaVÒVV≤$&

bm{H{$ oZ`w∫ß$ [a_mW©VÒVw kmZß ‡_mUß oh gXm ÒdÍ$[mV≤$&& - Ibid., 68

416. Ò`mX‡_mUß `oX M{X[yU™ V¯©‡_mUß ‡^d{V≤ g_ÒV_≤$&

gd™ ¯[yU™ M gXm{f_{VfimÒÀ`‡_mUß Z VVm{@Z•Vß dm$&& - Ibid., 70

A[yU©Vm`m_o[ `mdXpÒV kmZß Y´wdß VmdoXh ‡_mU_≤$&

AÀ`Î[_‹d∫$_ZÎ[_Â^m{ o_Ô>ß Z M{V≤ V›_YwZmÒÀ`o_Ô>_≤$&& - Ibid., 71

The ßgveda deals with the material part of the object and is called chando veda. S¢ma Veda

deals with the aura is called vit¢na veda. Yajurveda is the vital force pervading the ®k and s¢ma

and is called rasaveda.409 S¢ma forms a circle around the object and it is this circle which is

visible to our eyes. The S¢ma ma¥≤ala goes on increasing in size from the center of the object

up to the 33rd S¢ma ma¥≤ala which is the last one.410 Whenever there is an illusion, it is

because of our mental understanding and not because of any mistake of vision mechanism. In

case of mirage, the water of solar circle which are called mar§ci are seen as water.411 The

conclusion is that within the limitation of the senses we get valid knowledge from them.412

Mind also comprehends an object and is, therefore, a valid organ of knowledge.413

If there is defect in the senses, the indeterminate knowledge is affected and if there is

defect in mind, the determinate knowledge may be affected.414 All this does not prove that

mind cannot know the truth.415 In fact, we cannot say that a knowledge is invalid because

it is incomplete, because every human knowledge is incomplete.416
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417. Ago’ VÀÀdß oH$_[rX_Ò_mXgV≤ g_ÒVß OJXw◊^yd$&

‡dmoh H$Â_m©pÒWa_ÒÀ`oMV≤ VÉ°V›`_fl`pÒV oh H$_©Í$[_≤$&& - VÀÀdXe©Zg›X^©H´$_:, 1

418. –Ï`JwU-H$_©-gm_m›`-ode{f-g_dm`mZmß [XmWm©Zmß$gmYÂ ©̀-d°YÂ`m©‰`mß VÀÀdkmZmofil{̀ g_≤$- d°e{ofH$ gyÃ 1.1.4

419. –Ï`ß odoeÔ>ß Vw JwUoH´$`m‰`mß gV≤ VÒ` gm_m›`ode{fÍ$[m$&

gŒmm V`m `V≤ g_d{VÍ$[ß –Ï`ß VV: H$mÊ`©o_Xß OJV≤ gV≤$&& - Ibid., 3

420. d°e{ofH$m{ dmX BoV o¤Vr`ÒVÃmoMX{dmÒÀ`oIbß [•WΩdV≤$&

JwU°ÒVw ]w’≤`moXo^aÒÀ`oMoÿ–©Ï`ß odoeÔ>ß Ibw M{VZmÀ_m$&& - Ibid., 4

421. V•Vr`dmX: [wZaÃ gmßª`m{ ¤{ VÃ VÀd{ oMXoMÀÒdÍ$[{$&

AoMÇmJX≤ Ï`∫$_^yXoMŒmm{@Ï`∫$moX`ß oMV≤ [wZaÒ` ^m{∑Ãr$& - Ibid., 5

422. [Ì`p›V Z ÀdrÌda_Ã dmX{ gd™ ‡H•$À`°d OJo¤YmZ_≤$&

`m{JmÀ_H$: H$Â_©ode{f Edm{[mpÒVZ© M{e: \$bX: H•$[mV:$&& - Ibid., 6

METAPHYSICSMETAPHYSICSMETAPHYSICSMETAPHYSICSMETAPHYSICS

There is much difference of opinion about such metaphysical concepts as God, self

and universe. The Buddhist, believe in transitory nature of existence. They do not accept

God. They do not believe in a permanent substratum of consciousness.417 The Vai∫eæikas

believe that universe is a collection of atoms, qualities, activities, generic and particulars.418

The generic is caused by substance, qualities and activities. The particular is caused by

shape, size and category. The universe consists of the generic and the particular,419

particularly the ¢tm¢ in itself is unconscious but when it joins with buddhi it becomes

conscious. The universe is real.420

According to S¢mŸkhya, prak®ti is unconscious and the universe emerges out of prak®ti.

Puruæa is conscious but it does not play any role in creation.421 The S¢mŸkhya does not

believe in God.422
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423. AoMÉ oMÉmpÒV VW{ÌdaÌM oÃVŒÀd_{VX≤ ^doV oÃgÀ`_≤$&

AoMoÉXremZodoeÔ>Í$[ß ]´˜mpÒV VÇmß OJXfl`Z›`V≤$&& - Ibid., 8

424. `X{VXm^moV oZJyohVwß Vfi e∑`V{ ÒdmZw^d°H$_mZmV≤$&

gß^mÏ`V{ Z°VX_ybÒ` π$m›`Ã _ybß dX _o¤Zm Ò`mV≤$&& - kmZm°[o`H$Ordogo’ï, 1

425. bm{H{$ `Wm dÒÀdd^mg_yb‡^m_hm_�S>b_yb_{f:$&

gyÊ`m{©@›Va{ oV>oV V¤XÃmfl`hß OJ¡kmZodH$me_yb_≤$&& - Ibid., 2

426. kmZß ‡H$mem{ aoddX≤ o¤Ymãß `V≤ H$›Xbß kmZ_`ß g AmÀ_m$&

`{ aÌ_`{@ÒÀ`mÀ_JwU: g V{‰`m{ kmZ{ ode{fm: Ò`wnah{p›–`m{ÀWm$&& - Ibid., 3

427. Xe©Z{Z `mdXWm} J•hrV: Ò[e©Z{Zmo[ gm{@Wm} J•¯V{$&

`_h_–mjß Mjwfm Vß Ò[e©Z{Zmo[ Ò[•emo_ BoV$&

EH$odf`m° M{_m° ‡À``m° EH$H$V•©H$m° ‡oVgßYr`V{$&&

(›`m`^mÓ`_≤) Quoted on Ibid., p. 271 (f.n.)

428. VÒ_mX≤ Y´wd_≤ `m°oJH$o_p›–`m{ÀWß _›`m_h{ kmZ_Z{H$_yb_≤$&

AW}p›–`ÒZm`wodoeÔ>`m{JmV≤ VmÀH$mobHß$ VÿdoV ‡^mÒdV≤$&& - Ibid., 8

V°bmoædÀ`m©oXodoÌmÔ>`m{Jm‘r[moM©ÈÀ[⁄ od^moV `¤V≤$&

VmÀH$mobHß$ kmZ_wX{oV V¤V≤ ‡dmoh H$mb{Z od[⁄V{ VV≤$&& - Ibid., 9

According to Pandita Madhusudan Ojha we have unconscious, conscious and

God. All these three together are called Brahman who is existent, conscious, and

blissful.423

SELFSELFSELFSELFSELF

Out of these three, ¢tm¢ consists of mind which desires, pr¢¥a which operates

through tapas and V¢k which has physical activity. Our experience shows that we have

knowledge. The substratum of this knowledge is the self.424 The knowledge of God

illuminates the whole universe.425 Knowledge supports intelligence, memory and

retaining power etc.426 Knowledge reaches our mental screen through the senses. The

various organs of senses function independently which are co-ordinated by one entity

which is self.427 the knowledge of ¢tm¢ is absent in deep sleep or when we become

unconscious. Some say that this proves that the knowledge of the self is not

permanent.428 The answer is that knowledge without objects is always present in us. The

knowledge of objects is temporary. In deep sleep also we have knowledge but without
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429. kmZß o¤Ym oZod©f`ß oZÍ$T>ß Ò`mX≤ `m°oJHß$ d°fo`Hß$ VX›`V≤$&

AWm©⁄`m{J{ Vw `X¤`ß Vfi [Ì`oV –Ô≠>o[ _wΩY—ΩdV≤$&& - Ibid., 11

430. ]m¯mW©̀ m{JmXZŵ yoVgßkß gßÒH$ma`m{JmV≤ Ò_•oVgßko_ÀW_≤$&

kmZß o¤YmÀ_m g•OVrh ey›`ß kmZß gwfw·mdW ey›``m{JmV≤$&& - Ibid., 13

431. `m{ oZU©`ß gße`_mflZwdZ≤ dm Vß Vß M gÀ`m[`_mZ Amh$&

gÀ`Àd_m`oV `VÒVXW£: gÀ`mÀ_Zm oV>oV `: g AmÀ_m$&& - Ibid., 16

432. oH´$`modYm° `¿¿˛U>_O›_ Xw:Iß VVm{@oYHß$ H$_©\$bß gwIß M{V≤$&

VX°f VÀH$_© H$am{oV Xw:ImoY∑`{ Vw VÒ_mo¤oZdV©V{ g:$&& - Ibid., 20

433. d∫w$`©Vm{ dmoM ]bß [waÒVmXwÀWm` gßgÇmV Ef AmÀ_m$&

`›_ojH$m oZÓ[dZ{ [amJmV≤ gmÒ`m: oH´$`m{X{oV `V:g AmÀ_m$&& - Ibid., 23

434. oeam{ Jwhmo_›– Cam{Jwhm_`ß dm`wJw©hm_oæa`ß VWm°Xar_≤$&

X{h{@oYoV>Z≤ Òd[waro_dmoIbß X{hß ‡emÒÀ`{f [amodam{YV:$&&

- kmZoH´$`mW©_ybmZmo_›–dmÊdærZmß VoÿfimÀ_molVÀd_≤, 27

435. kmZmoZ M{Ô>m Ao[ YmVdm{@_r oÃo^ÒÀd_ro^: H•$V Ef H$m`:$&

V B›–dmÊdoæH•$Vm oh ^mdmÒÃ`ÒÀd_r ]´˜oU gp›V ]’m:$&& - Ibid., 31

objects.429 The objects are received through senses.430 Thus we come to the conclusion

that there is one entity which is eye and which knows the nature of things. It is ¢tm¢

which decides the truth.431

The second constituent of self is action. We decide which activity is good or bad

for me.432 When a thorn pricks me, my hand immediately comes into action and we

remove the thorn. This action is taken by my self.433 There is warmth in our body which

is the function of vai∫v¢nar¢gni. Similar is the function on of v¢yu. The brightness in the

eyes is the function of ¢ditya. °ditya resides in the head, v¢yu in the chest and the agni

in the belly which are respectively called cavities of head, chest and belly.434 These three

have the essence of the three regions. Indra has the essence of heaven, v¢yu of

atmosphere and agni of earth. All these are supported by ¢tm¢ which co-ordinates their

functioning. Indra produces knowledge, v¢yu produces activities and agni produces the

body.435 Kenopaniæad says that these three are supported by brahman. Ch¢ndogya and

B®hadara¥yaka Upanisad also testify that there is a self which controls indra, v¢yu and

agni, activates the senses, acquires knowledge through senses and it is, therefore, called

ear of ear, mind of mind etc. Without self no sense can function. All senses serve the

cause of the self.
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436. H{$oMo¤Xw: Hw$d©oXhmpÒV oH$oÅm–y[ß eara{ ‡^d: g AmÀ_m$&

pÒWoV-Òd^mdß Vw `XpÒV Í$[ß OJV≤ VXmh˛d©[wamÀ_ZÒVV≤$&& - OrdÒdÍ$[oZÓH$f©:, 33

437. Hw$d©Àgw oZÀ`ß [nadV©_mZ{ÓdgÀÒdH$_© Y´wd_pÒV oH$oÅmV≤$&

A›VoZ©JyT>ß gXZßVem›Vß odkmZ_mZ›X_hß g AmÀ_m$&& - Ibid., 35

438. gß‡À``m{ Z oÃodoY: g EH$m{, o_œ`m g M{fimÀ_oZ gÀ`Vm Ò`mV≤$&

gÀ`: g M{X≤ d{V•dX{d odoŒmd}⁄moZ gÀ`m›`o[ gß^d{`w:$&&

- oÃ[wQ>rgß‡À``°H$ÀdmX≤ kmV•dX≤ k{`OJpÀgo’:, 38

439. kmVmo[ g k{`V`°d ^mÏ`m{ Z km`V{ `Ã VXpÒV Zm_$&

k{`{Ódhß H{$db_pÒ_ gÀ`ß o_œ`{VamUroV H$Wß ‡Vr`m_≤$&&

- k{`Àdgm_m›`mX≤ kmVwnad k{`OJpÀgo’:, 39

440. gß‡À``m{ odÌd_`ÒdÍ$[: ÒdV: ‡_mUß gX]moYVÀdmV≤$&

‡_mUog’ß gH$bß Vw d{⁄ß Z Mm[bm[m` H$Xmo[ e∑`_≤$&&

- gß‡À``‡m_m�`mX≤ k{`OJpÀgo’:,$40

441. d{⁄{fw [Ì`mo_ Vw _mo_dm›`mZ≤ _ŒmwÎ`YÂ_©Ï`dhma^mO:$&

_ŒmÌM [mW©∑`__rfw [Ì`mÂ`Z{H$OrdÀd_V: ‡[⁄{$&& - OrdmZ›À`ogo’:, 41

442. og’ß VoXÀWß ]hdm{ d`ß Ò_m{ Z Àd{H$V›Õ`ß odoZJ›Vw_h©_≤$&

‡À`mÀ_od’moZ O_p›V o^fim›`{H$Ò` MmWm© Z [aÃ ^mp›V$&& OJXmZ›À`ogo’:, 45

Out of these three indra is the chief pr¢¥a. It is because of Indra pr¢¥a that our mind

and intellect function. It is indra which differentiates men from vegetables and minerals.

The reflection of consciousness in association with body is called j§va.436 The system

undergoes change constantly but there is something permanent underlying the change.

This is known as ¢tm¢.437

The knower is true the known object is also true. Out of the three -- knowledge,

knowner and known -- if one is true all the three are true.438 In fact ¢tm¢ is also known.

If knowledge were to be false, even ¢tm¢ would be false.439 The universe is known. If

knowledge is true the universe must also be true.440

J£VAJ£VAJ£VAJ£VAJ£VA

 There is difference between one individual and another individual. One is sad,

another is happy. It proves that there are many individuals.441 Each individual has his own

concept of universe.442 Therefore we have different experiences. If there is day in India there
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443. [Ì`p›V ^mÒd›Vo_h°H$H$mb{ ‡m{⁄›V_{H{$@ÒV_`›V_{H{$$&

_›X‡^ß odÒV•Vo]Â]_›`{ _‹`mÖJß Xr·^_Î[o]Â]_≤$&& - Ibid., 48

444. H$Ò`mo[ MmZ›X_`ß OJV≤ Ò`mX]moYVm{[pÒWV^m{Ω`^mO:$&

XrZÒ` V‘x:I_`ß OJV≤ Ò`mV≤ Ûr[wÃo_Ã°ao[ oY∏•$VÒ`$&& - Ibid., 49

445. Z d{oŸ VÒ_moXX_pÒV oH$›Vw ÒdVÒVXÒVrÀ`h_Ã d{oŸ

Z kmZoZøZm@oIbdÒVwgŒmm gŒmmdemV≤ oH$p›Àdh dÒVw]wo’:$&&

- gŒmmkmZm‰`ß OJ¤°od‹`{ kmZVm{ OJXmZ›À`{ Amj{[:, 52

446. [•œdr›XwgyÊ`m© Ao[ VmaH$mÒVm: gp›V ÒdV›ÃVm Z Vw ]wo’O›`m:$&

V_Ò`w[mKmVdemŒmw dÒVw ‡À`{o_ Z ‡À``[yd©Hß$ VV≤$&& - Ibid., 53

447. BÀWß ]oh:ÒWÒ` __{p›–`{U Ò[em©X≤ `oX kmZo_hm{[fi_≤$&

VXm d•Wm›VO©JV: ‡∑c•pflVXy©a{ VXmZ›`o_Xß Àd[mÒV_≤$&& - Ibid., 58

448. AÃm{¿`V{ H{$db_pÒV gŒmmog’ß Z gd™ OJX‡VrV{:$&

VX≤ ^moVog’ß [•WJpÒV, gŒmmog’ß [•WH≤$ M{oV OJX≤ o¤YmpÒV$&& Amj{[oZamg:, 59

449. `X≤ —Ì`V{ VV≤ oÃV`ß g_woÉVß oZJrU©^{Xß OJX{H$Vmß JV_≤$&

_Zm{_`ß ‡mU_`ß M dmL≤>_`ß emÛ°H$—Ô>`m Vw [•W∑Àd_r˙`V{$&& - Ibid., 61

V¤mL≤>_`ß π$mo[ ohVß [am{jdV≤ VV: g_›VmV≤ ‡Map›V dmL>≤_`m:$&

‡mUm F$Umª`m: ‡oWVm ^dp›V V{ drY´{ gXm H$mM Bdmp˙U o]pÂ]Vm:$&& - Ibid., 62

AojÒWo]Â]{Z `wVß _Zm{ _{ Vo¤Â]Í$[{ [naUm__{oV$&

V–y[_˙UmÌMaXmÀ_oZ Òd{ odYmÊ`©V{ erf©oU gmÒ` —oÔ>:$&& - Ibid., 63

450. ]ohO©JX≤ dmL≤>_`_{VoXÀWß X{e{ ]oh: π$mo[ohVß VVm{@^yV≤$&

A›VO©Jfim_ _Zm{_`ß V¿N>rfm©ojX{eÒW_Vm{@›`X{VV≤$&& - Ibid., 64

is night in America.443 If some one is happy the other is sad.444 We get knowledge because

the object exists. Even if a blind man does not see color, it does not mean that color does

not exist.445 Therefore the universe is not the projection of our mind.446 Therefore if every

individual has his own concept of universe we cannot say that there are many universe.447

UNIVERSEUNIVERSEUNIVERSEUNIVERSEUNIVERSE

The matter of the fact is that there are two types of universe - the external universe and

the conceptual universe. The external universe is one, because, God, whose internal universe

it is, is one. The conceptual universe are many, because of multiplicity of individual.448

The object has three aspects - the body, the aura and the concept. We can touch the

body which is v¢k, we can see the aura which is pr¢¥a and we can conceive the concept

which is manas.449 The body is the external world, the concept is the internal world.450
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451. A[yd©Í$[‡oVÍ$[^{Xmp¿N>Î[ß o¤Ym›VO©JVm{ ]ohÒVV≤$&

‡Ur`V{ M{V≤ VX[yd©Í$[ß [yd© ]ohÒVÃ Z Vm—em{@W©:$&& - ‡H$mam›Va{U OJ¤°od‹`_≤$, 69

452. AÃm{¿`V{ kmZo_Xß ÒdV›Ãß Z —Ì`V{ Vfi `W{¿N>H$mna$&

ÒdV: pÒWVß dÒÀdZ[{˙` oH$nÅm›Z Om`V{ kmZo_Xß H$XmoMV≤$&& - Ibid., 76

453. g_w–e°bm⁄o[ df©[yJ°a{H$Ã gmÂ`mX≤ ]hdm{ dXp›V$&

Òdm¿N>›X≤`Vm{µ@›`m›`odYm‡∑b•·m° Z Ordgm_œ`©o_h ‡Vr_:$&& - Ibid., 77

454. Z H{$db [Ì`oV oZÀ`o_Ô>ß gd©Ã Ordm{ oZO]m{Y_mÃ:$&

^y`mßÒ`oZÔ>m›`o[ [Ì`VroV ‡À`{o_ _ybß [•WJpÒV oH$oÅmV≤ - Ibid., 78

455. Ahß M [wÃÌM o[Vm M o_Ãß eÃwÌM _{ o^fiV`m@d^mp›V$&

H{$p›M›_•Vm: H$pÌMXWm{ _naÓ`À`Wmo[ odÌdß Z H$Xmo[ ZÌ`{V≤$&& - Ibid., 83

EH$Ò` _•À`mdWdm od_m{j{ V¡kmZZme{@o[ Z odÌdZme:$&

M°Ã{ _•V{ _°ÃOJfi ZÔ>ß _•V{@o[ _°Ã{ Z OJo¤ZÌ`V{$&& - Ibid., 84

456. gm_m›`Vm{ kmZo_Xß `XpÒV Vo’ ‡_mUß Z oh ]mY_rj{$&

V¡OrdgÂ]p›YOJo¤o^fiß ÒdV›Ã_{Hß$ OJXpÒV oH$oƒMV≤$&& - Ibid., 86

457. ]ohO©JŒd{d VXmÒVw _mÒVw ÒdVm{@gX›VO©JXÃ oH$oÅmV≤$&

BoV ‡[⁄{V `Xrh H$pÌMV≤ VÒ_° ]wd´{@›VO©JVm{@o[ ogo’_≤$&& - A›VO©JpÀgo’:, 87

458. Ò[•ÓQ≤dm [XmW™ ‡oV[⁄V{ `ß kmZr`^mdmd`dmÒVw VÃ$&

Ò[e©H´$_{U ‡^do›V ^mZ{ V¤ÿd{Éjwof `wo∫$gmÂ`mV≤$&& - Ibid., 89

Architectural designs are of two types. One is the design of a building which

comes first is our concept or internal world; then we construct it in the outer world.

The other is the imitation of natural object like tree. Here the object exists in the

external world first and then it goes into our concept. Thus we can have a clear idea

of internal and external world.451 Realism is logical. Mind also requires some basis to

create a concept.452 Mind cannot create things always in the same way.453 If things were

mental creation, mind would not create unpleasant things.454 The universe never

perishes, even if people perish.455 The objects appear to all in the same way.456 All this

goes to prove realism.

The conceptual world also exists like the external world.457 There is co-ordination

between the conceptual world and the external world.458 In case of past and future things,
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459. ^yVß ^odÓ`›V_WmgXW™ lwÀdm VWm Ï`o∫$ode{fÍ$[_≤$&

kmZr`_›VO©JX{d [Ì`{◊ohO©JV≤ [Ì`oV Z°f Voh©$&& - Ibid., 90

460. V°bÒ` Xm{fmŒmw `Wm ‡Xr[¡`m{oV: π$ MmÒ\$sV_^mÒdaß Ò`mV≤$&

]m¯mW©Xm{fm›_obZß VW°dmkmZß ^´_: gße` AmodapÒV$&&

- A›V]©ohO©JX≤‰`mß kmZm{[[mXZ_≤$& VÃ ]m¯mW©^mJmp›dV‡À``_V_≤, 15$

461. BÀ`{H$ Amh˛: [a Amh˛aße¤`ß o_Wm{›d{oV Z ^moVog’≤`°$&

Ò`mX›`Wm –Ô•>[aß[am`mß gdm™eZmemoXX_W©Zme:$&& ]m¯mW©KmVO‡À``_V_≤, 97

462. VÒ_mV≤ H$am{oV Y´wdo_p›–`{@pÒ_fiKmV_{d°f ]oh:pÒWVm{@W©:$&

Amh›`_mZ{p›–`_{d ew’ß `–y[_m`moV od^moV V›_{$&& - Ibid., 98

463. ]ohZ© `ÃmpÒV KQ>m{ Z VÃ{¿N>Vm{@o[ _{ VpÀÒWoV]wo’apÒV$&

]oh:pÒWV{@pÒ_Z≤ KQ>]wo’È⁄m›__{d gd©Ò` [aÒ` gmÂ`mV≤$&&

- kmZm{À[Œmm° ]m¯mW©Ò` h{VwÀd_≤$, 104

464. oH$›Vw Y´wdß Vß Z KQ>ß ]ohYm© pÒWVß ‡[Ì`mo_ [am{@o[ H$pÌMV≤$&

VÃmÀ_gß`m{JH•$Vß _XmÀ_Ò\$m{Q>ß Zw [Ì`mo_ VXmÀ_∑c•·_≤$&& - Ibid., 105

]oh: ÒdV›ÃmoU OJp›V `md›À`m`›À`hß kmZYamVb{@pÒ_Z≤$&

Vmdp›V _{ ^mp›V _o` pÒWVÀdmfi ^mp›V Vw kmZVbm¿¿`wVmoZ$&&

- ]m¯mW©Ò[em©ZwgmamXmÀ_oZ gßÒH$ma:$&& 106$&&

465. Z Ò[e©̀ m{Ω`m{@ÒÂ`ho_ÀW_mh˛: H{$oMŒmXkmZdemXgma_≤$&

]m¯mW©—Ô≤>`mohVgßpÒH´$`m@pÒ_Z≤ ‡À`j_rj{ _o` oej`mo[$&& - Ibid., 109

we see the conceptual world only and not the external world.459 There can be no

knowledge without co-ordination between conceptual world and external world. If there is

some defect in the external world there is doubt in our mind.460 There is a view that there

is no necessity of union between senses and the external world because when many

people see a thing it will be depleted, because every body, who sees it will be taking

away a part of it.461 Therefore, only the senses grasp the object.462 Conceptual world does

not exist independent of the external object.463 We see only the concept of the object made

on our mental screen.464

A question is raised that if ¢tm¢ is non attached, how can it take impression of

external objects.465 The answer is that when wind blows over the surface of the water,
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466. Amhp›V dm`wO©b_pÒV VÒ_mÇmb{ Vaã: H$_[rh> H$mb_≤$&

Z gÇmV{ VÃ Obß Vw dm`m° od⁄mŒmWmÀ_mZo__ß [•WΩdV≤$&& - Ibid., 112

467. B›–m{@`_mÀ_{p›–dJ©_mJm©X{dmW©dJ™ Ò[•eoV ‡VrH$mV≤$&

ZmpÒV ÒdV›Ãm{ ]ohaW©`m{J{ VÒ_mX[yU©k BhmpÒV Ord:$&& - AmÀ_oZ ]m¯mW©Ò[e©VmaVÂ`_≤, 114

468. ]m¯mßÒVw H$m_mßpÒVa`Z≤ `Xm›V_w©Im{ ^dmo_ Òd`_mÀ_H$m_:$&

gd©kVmß `mo_ g gd©H$m_: Ò[•efie{fmZ≤ __ eo∫$H$m_mZ≤$&& - Ibid., 116

469. Ordm Ahß-‡À``_mÃÍ$[m: g ‡À``: gd©OJÀÒdÍ$[:$&

[Ì`mo_ `mdÇmJXmÀ_ {̂XmV≤ VX≤ –ÓQ•>> dm Xe©Z_{d dm@h_≤$&& - AZ›VOrdmYmaV {̀Ìdaogo’:, 119

470. ZÌ`p›V Ordm: ‡^dp›V Ordm `Ãmo[`p›V ‡^dp›V `Ò_mV≤$&

V’m_ oH$oÅmX≤ Y´wd_pÒV OrdmÒVXml`m: gp›V g hrÌdam{@pÒV$&& - Ibid., 112

471. OJŒdgmYÂ`©dme◊ohYm©@fl`mYma_mdÌ`H$_Ò` _›`{$&

A›VO©J¤V≤ Y´wd_Ò` Z Ò`m¡kmZm—V{ H$mfl`[am ‡oV>m$&& ]ohO©JXmYmaV`{Ìdaogo’:, 124

472. kmZ oZamYmao_Xß `Wm Òd{ _ohpÂZ oV>À`[aÃ ZmpÒV$&

VWm OJ◊m¯o_Xß pÒWVß Òd{ _ohpÂZ Z ÒdroH´$`V{ Hw$Vm{ dm$&& - Ibid., 126

473. kmZß oZamYmao_Xß `Wm _{ VWm oZamYmao_Xß ]oh: Ò`mV≤$&

BÀWß OJV≤ H$mÎ[o`Vwß Z e∑`ß d°YÂ`©Vm{ kmZVXW©[L≤>∑V≤`m{ï$&& - Ibid., 129

474. am_mZwO: ÒdflZ_`t Vw g•oÔß> d∫$se_m`m‡^dm_O°dr_≤$&

^´m›Vß VX{fm pÀdh Ord_m`m∑c•·°d VÀH$_©demŒdoZÔ>m$&& - Ibid., 132

waves are produced in it but the water does not get bound to the wind. Similarly though

¢tm¢ has impressions of objects but it is not bound by them.466

As the contact of external object with ¢tm¢ is limited, the j§va gets only incomplete

knowledge.467 °tm¢ by nature has infinite potentialities and it becomes finite because of desire.

It can become omniscient.468 The external world is as real as the conceptual world. The

conceptual world exists in the self. Therefore all the three -- the knower, the knowledge and

the object of knowledge -- are the self.469 This is true of all the selves. These selves have one

source from which they emerge and into which they merge. That source is God.470 There is

a question that if my knowledge supports the objects which I know, whose knowledge

supports the whole external world. The answer is that the external world is supported by

God.471 The question that who supports the knowledge does not arise because knowledge is

self supporting,472 but the objects are to be supported by some knowledge.473

A side question is raised as to whether who creates the dreams. The answer is that

the self creates the dreams. The question as to why the self should creates undesirable

dreams, does not arise because the dreams are created according to one's karma.474
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475. X{hÒ` H$mbÒ` oZo_Œmame{`©Ã Ï`dÒWmpÒV Z MmpÒV ]mY:$&

Vm_°Ìdat g•oÔ>o_h ‡Vr_m{ O°Ï`mß ]oh^m©ddemX≤ Ï`dÒWm$&& - Ibid., 133

gOrdodkmZodo^fi_ybm{ OJÀ‡dmhm{@`_mZm⁄Z›V:$&

`¡kmZ_ybÒVoXXß g_ÒVkmZmH$akmZo_h{Ìdam{@pÒV$&& - Ibid., 135

476. ]ohO©J⁄m{oZa`ß VoXÀWß gd}Ìdam{ Zm‰`w[JÂ`V{ M{V≤$&

_¡kmZ_mÃ{U `W{¿N>g•Ô≤>`m gd©Ã gdm©W©odYm ^d{`w:$&& - Ibid., 136

477. odÌdÒ` gm{@`ß ‡^d: ‡oV>m [am`Uß V›_`_{VXpÒV$&

OJÀ``ß, VÃ, OJÇmJŒmV≤, OJfi VÒ_mV≤ [•WJpÒV oH$oÅmV≤$&& - Ibid., 140

478. J´hm H´$_›V{ Z Mbp›V Vmam: ÒWmZ{ earamd`dm ^dp›V$&

V{Omßog `m›À`y‹d©_Y: [`mßog `Œm{fw gÀ`ß Y´wd_rÌda: g$&& B©Ìdar`[naM`:, 143

479. OmJoV© Ordm _wh˛arhV{@gm° ‡mUm: H´$_›V{ _Zgm oZ`w∫$m:$&

VpÒ_Z≤ gwfw·{ Vw `Vm{ oZ`m{Jm¿M{Ô>m: Ò`waße: g Bh{Ìda: Ò`mV≤$&& - Ibid., 144

480. Vm›`{d Í$[m�`o[ VmßÌM Y_m™ÒV{fm__rfm_o[ Mm{[b„Yr:$&

EHß$ _hmkmZ_hß dXmo_ g B©Ìda: emÌdoVH$m{@o¤Vr`:$&& - Ibid., 151

We find that certain things take place according to a set order. This order is based

on knowledge. This knowledge belongs to God.475 The external world is created by God

because j§va cannot create it.476

To conclude, £∫vara is the support of the j§vas as well as of the universe.477

GODGODGODGODGOD

The knowledge of God is all pervading The orderly movement of planets in the sky,

the down ward movement of water, the upward movement of agni, the formation of

human bodies in an orderly way, all these indicates an all pervading knowledge which

belongs to God.478 Breathing continues even when we are asleep. This shows the part of

God in us.479 There is a co-ordination between working of different senses. It is because

of knowledge of God. The co-ordination between the external world and the conceptual

world is also because of the knowledge of God.480
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481. ‡ÌZmßÒVw `mZ≤ g•oÔ>odYmZHw$d™ÒVÀgß^d: Ò`mX≤ `oX odÌdH$Vm©$&

_ZwÓ`dX≤ odJ´hdmZ≤ o_V: Ò`mX≤ `⁄Î[eo∫$: ‡`V{V g•ÓQ≤>`°$&& - ‡ÌZm{’magyÃ_≤, 152

482. AZm·H$m_Ò` VXW©o_¿N>m ‡Om`V{ Zm`_Zm·H$m_:$&

B¿N>moZd•oVÌM VXW©og’m° og’mW© AmÀ_m oH$_W©o_¿N>{V≤$&& - Ibid., 157

483. d•jmL≤>Hw$am{ `moV `Xy‹d©_{fm@fl`mXm° VWm H$m_`V{ g H$m_:$&

VXW©gmß_wª`_W ‡d•oŒmÌM{Ô>{ÀW_›dW©_`ß H´$_m{@pÒV$&& - Ibid., 161

484. kmZÒ` VÒ`{ÌdaZmÂZ EH$Ò`m|e„XVm{@pÒV Ï`[X{e Ed_≤$&

kmZmoZ `moZ ÀdW OrdZm_mfl`hß[X{Z Ï`[X{e Efm_≤$& - Ahße„Xm| e„Xm‰`mß Ï`[X{e^{X:, 163

485. ‡À`j_r˙`ß gH$bß earaß VX›Va{ H$maU_Ò` JyT>_≤$&

AmÀ_m oh g jw–VZm° g Ord: g B©Ìdam{ odÌdVZm° g EH$:$&&

- jw–earamo^_moZÀd-odÌdearamo^_mZÀdm‰`mß {̂X:, 164

486. `Xrp›–`ß VÃ JVmW©_mÃm _VÒVX›VÌM VX›Va{ Kr:$&

VX›Va{@hß odhamo_ gm{@`ß oZÀ`ß MVwÓH$m{eJVm{@h_W©:$&& - MVw:H$m{eÀdoZÓH$m{eÀdm‰`mß ^{X:, 166

487. ZmÀ_m [eyZmo_oV H{$oMXmh˛Z© VÃ ]wo’Z© _Zm{@›` Amh˛:$&

EVofiVm›Vß ^´__mÃ_{fm_[{j`m@Î[Àd_dÌ`_pÒV$&& - Ibid., 169

488. AW{Ìda: H$m{e_[{jV{ Z Vß gm{@Z›V_mÃm{ Z [a°oZ©`Â`V{$&

Z VÃ ]wo’Z© _Zm{ Z M{p›–`ß ÒdV›Ã EdmW©M`ß g•OÀ``_≤$&& - Ibid., 170

God has no physical body. He is pure knowledge.481 Every thing goes on changing.

The permanent substratum is God. He has no unful- filled desire.482 The natural tendency

of a sprout to go up is because of the desire of God.483

There are some points of difference between the individual self and God. The

individual self is denoted by aham and God is denoted by om.484 The individual self has

a separate small body, God has the whole of the universe as his body.485

SHEATHSSHEATHSSHEATHSSHEATHSSHEATHS

Though both, the individual self and God have knowledge, yet individual self has

four sheaths -- senses, mind, intellect and bliss. God has no sheaths.486 Moreover the

individual self can know only those objects that impinge on it, whereas God knows all

objects. Animals also have a mind and intellect, but of an inferior quality.487 God has no

sheaths and has every thing in infinite measure.488
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489. kmZß Vw `m{@ÃmZw^dm{ odd{H$m{@fl`hß JVß Vfi VX°Ìdaß Ò`mV≤$&

ZmW©J´hÏ`m[•oVa°Ìda{@nÒ_Z≤ ZmX{`h{`m° ^dVÌM [yU}$&& - H$mXmoMÀH$kmZÀdoZÀ`kmZÀdm‰`mß ^{X:, 171

490. AWm©: Òd^mdmV≤ [nadÀ`© Í$[m Í$[m›`WmÀd{ Ï`[`p›V Ordm:$&

OrdmÒV BÀWß jo`Um{@fl`Z›Vm ` B©Ìda: gÀdodZÌda: Ò`mV≤$&& - odZmoeÀdmodZmoeÀdm‰`mß {̂X:, 172

491. A›V:ÀW_w∑Wß [naV: g_›VmXM™ÌMa›`Ò` odH$Òdam{@H©$:$&

AeroVaH}$@pÒV VXfi^yVm oÃd•ÀÒdÍ$[m{@pÒV VV: g Ord:$&&

- AZw∑WÀd{ÌdaO›`m{H≤$WÀdm‰`mß {̂X:$&& 173$&&

492. AmÀ_m `Wm H$m_`V{ VWm@pÒ_fiwX{oV Í$[ß VX_wÓ` H$Â_©$&

H$m_m{ OJV≤ H$m__`: g AmÀ_m gm{@fl`{À`H$m_m{@fi_Vm{@Ò` gm{@pÒV$&& - Ibid., 176

493. ` B©Ìdam{ oZÀ`_`ß gH$m_: g gd©H$m_m{@Ò` oh H$m{@o[H$m_:$&

YrZm©_ Ordm{∑Wo_hm{oXVß Ò`mÇmrdß oMXm^mgJVm{ dXm_:$&& - Ibid., 177

494. Ordm{∑Wo_ÀWß Y´wd_°Ìda: Ò`mV≤ H$m_m{ Z VÀgß^dVrÌda{@pÒ_Z≤$&

VÒ_mXZw∑W: [a_{Ìdam{@gm° gd©k Efm{@pÒV M gd©eo∫$:$&& - Ibid., 178

495. gd}@o[ Ordm oZOYrÒW_W™ JÜp›V Zm›`me`—Ô>_W©_≤$&

VXrÌdakmZJVß Vw gd}@ode{fVÒV{Z g Ordo^fi:$&&

- Agd©OrdJ´m¯mW©Àdgd©OrdJ´m¯mW©Àdm‰`mß ^{X:, 180

496. ZmZm Vw Ordm Ï`dhma^{XmX≤ `WmdY{`m Z VW{Ìda{@o[$&

ZmZmÀdobãß oH$_o[ ‡[⁄{ V{Z{ÌdakmZo_Xß gX°H$_≤$&& - ZmZmÀd°H$Àdm‰`mß ^{X:, 181

The knowledge of individual self is occasional whereas the knowledge of God is

eternal.489 Individual self dies, God does not die.490

Individual self has knowledge as uktha from which rays spread as ark and objects

are grasped as a∫it§.491

The desires are at the root of all activities. These desires create impression. When

desire disappear individual self merges with God.492 God, on the other hand, has no

desire. His knowledge spreads in all direction.493

The origin of individual self is God, but God has no origin.494 The concept of one

individual self are not read by others but God is capable of reading the minds of all

individual selves.495 Individual selves are many having different moods and different

reactions. God is one.496 The individual self is awake, dreams and sleeps. In dream he

creates both the unconscious and conscious things. In the waking state he can create only
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497. AM{VZß M{VZo_ÀW_{VÇmJX≤ o¤YmÒVrÌdaO›`_pÒ_Z≤$&

ÒdflZ{ Vw Ord{ o¤odYß ‡]m{Y{ OS>ß gwfw·m° Vw OJfi oH$oÅmV≤$&& - Ï`dÒWÀd°H$agÀdm‰`mß ^{X:, 182

498. H{$oMo¤XwOuddXrÌda{@o[ Ò`wÒVm AdÒWm BoV VH©$`m_:$&

gwfwo·H$Î[: ‡b`m{@⁄ g•oÔ>ï ÒdflZm{@pÒV OmJ´À`W Ord_wo∫$:$&& - Ibid., 183

499. B`mZ≤ ode{fpÒÀdh dV©V{ `ÇmrdmÀ_∑b•·m{@oIb^yVgßK:$&

[a{Ìda{@ÒÀ`{d g [Ì`Vr_mZ≤ OrdmÀ_^yVŒd_w[°oV Z{e:$&& - B©Ìdad•oŒmÀd-Ordd•oŒm‰`mß ^{X:, 185

500. dm`w`©WmH$meJV: g_›VmX≤ Ï`mflZm{oV Iß oH$›Vw Z gÇmV{ I_≤$&

VW{ÌdaÒW: g oh ^yVgßK: oH$›Àd{fw Zmg¡¡`V B©Ìdam{@`_≤$&& - Ibid., 189

501. OrdmÀ__ybß oh VXm›Vaß OJÇmrdmÀ_Zm{ odJ´hU{ oZJ•¯V{$&

Xr[{ ‡gfi{ MobV{ oVam{ohV{ Vÿm: ‡grX{V≤ ‡Mb{V≤ oVam{^d{V≤$&&

- B©ÌdaOJoV OrdOJVm{@Zwam{Ym^md:, 197$

EH$Ã Xr[{ odH•$V{@o[ Xr[m›VamoU gwÒWmoZ Z odoH´$`›V{$&

EH$Ã Ord{ odH•$V{@o[ Ordm›VamoU gwÒWmoZ Z odoH´$`›V{$&& - Ibid., 198

502. ]ohO©JÀÀdrÌda]m{Y∑b•·ß VÉ Òd_yb{ÌdaemÌdVÀdmV≤$&

ÒWmZm¿¿`woVß Z°oV Zdm{[am_ß Z dm _oX¿N>mH•$V_›`WmÀd_≤$&& - Ibid., 199

503. V›ÃÒ` _°ÃmoXodo^fiOrdmÀ_Zmß Z VÃ ‡gam{@pÒV VÒ_mV≤$&

gwfwo·_y¿U¿Um©_•oVH$Ì_b{@o[ gwÒW{@o[ _°Ã{ OJX{H$Í$[_≤$&& - Ibid., 200

unconscious things. In the deep sleep he creates nothing. God can create both

unconscious and conscious things.497 Some hold that deluge is the sleeping state of God,

where as the creation is his dreaming state. Liberation is his waking state.498 Individual

self is bound to God but God is not bound to individual self.499 No part of universe is

outside God but He is not affected by the universe, just as space contains air but is not

affected by it.500 Conceptual world is within the individual self, it disappear with him.

The condition of one individual does not affect the other individuals.501

The external world is always there because it is the creation of God.502 The individual

self cannot modify the external world.

There is a view that knowledge and objects of knowledge are different. Knowledge

is like light and objects are like darkness. They cannot be identical like the earth and

the pot, nor can they be mixed like sugar and water.503
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504. g[©Ò` aÇmm{ÌM o_Ym{ odd{H$mJ´hm{@`_‹`mg BoV Ò_ H{$oMV≤$&

aÇmmdgV≤ [fiJY_©Yrdm© X{em›Var`m oh _oVÒVWm dm$&& - Ibid., 204

505. _m`mdemV≤ gd©OJÀ‡d•oŒm_m©`mÀdod⁄m ÒdV Ed OmVm$&

AÀ`ÿzVm@oZd©MZr`Í$[{À`{Hß$ _Vß Vfi odoeÓ` ˆ⁄_≤$&& - Ibid., 208

506. [a{ Vw VÃmh˛na_{@oIbmWm© ^m›VroV Z kmZodZmH•$Vm: Ò`w$&

kmZß `V: gÀ`o__{@o[ VÒ_mV≤ gÀ`m: Ò`wa{V{ Z H$Xmo[ o_œ`m$&&

- odf`mUmß kmZmÀ_H$ÀdmX{H$gŒmmdmX:, 209

507. kmZß oh V{fmß ‡^d: ‡oV>m [am`Uß V{Z VVm{ Z o^fim:$&

kmZÒ` oh kmZo__{ odZm V°Z© km`V{ kmZo_Xß H$XmoMV≤$&& - Ibid., 210

508. kmZ°H$Vm`mß `XZ{H$V{`ß OJŒmXmh˛: g oh Vo¤dV©:$&

A›VO©J¤É ]ohO©JŒm¡kmZmo¤o^fiß Z H$XmoMXpÒV$&& - Ibid., 211

509. kmZÒ` H$_m©oU VVm{@Ã Í$[m�`{fmß M Zm_moZ [•WH≤$ ‡Vr_ï$&

C›_w¿` Y_m©fi H$Xmo[ Y_u gß^mÏ`V{ V{Z VX{H$_pÒV$&& - Ibid., 212

510. `XÃ ZmZmÀdo_Xß Vw VÒ` ÒdÍ$_{dmpÒV VXÒ` H$Â_©$&

droMO©b{ dmgog oMÃdU}@›V¤£VdmZ¤`dV≤ ‡og’:$&& - Ibid., 215

The other view is that objects are superimposed on knowledge just as a serpent is

superimposed on the rope. The objects are, therefore, unreal; only knowledge is real.504

Just as darkness is the reason of superimposition of serpent on rope, similarly m¢y¢ is

the reason of superimposition of objects on knowledge.505

One view is that since objects are of the nature of knowledge, they cannot be

illusion; they are real.506 The opponent to this theory say that objects appear different

from knowledge. Objects exist even when we do not know them and there are objects

like blueness of sky which don't exist even if we know them.

The fact is that all objects arise out of knowledge and are sustained by it.507

External world is but a concept like the internal world. External world is but the

creation of God's knowledge.508 Just as in dream one knowledge creates many objects,

similarly one knowledge can create many objects of the world. In fact objects reach us

only in our knowledge. The separation of objects is due to name, form and activities.

Knowledge knows all names, forms and activities.509 If we remove name, form and

activities, which are inter-woven in object, the knowledge also disappears.510
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511. ¤°Vß Vw gŒmm›`V`°d _›`{ gŒm°H$Vm`mß ]h˛ M°H$_pÒV$&

CÓUrf]›YÂdaV›VwVybmZ°∑`{@o[ _y‹›`}H$ Bdm`_W©:$&& - Ibid., 216

512. V•Uß `Wm Í$[_[°oV XwΩYß kmZß VWm Z°oV odH$ma^md_≤$&

`Wm g_w–{ ]hdÒVaãm ZmZmodYmÒV¤oXXß OJV≤ Ò`mV≤$&& - Ibid., 220

513. EH$Ã o]›Xm° H$oVoM◊bmZrVa{Va{U J´oWVmoZ M{V≤ Ò`w:$&

ˆX≤J́p›Wa{f ‡oWVÒVVm{@gmdmÀ_m agm{ ]’ Bdmd^moV$&& - AmÀ_oZ ˆX≤J´p›WdemX≤ ]›Y‡H$ma:, 272

514. ˆX≤J´p›W_m{H{$Z M ]›Y_m{H$: Ò`mXmÀ_ZÒVÃ agm{ oZgJm©V≤$&

Òd`ß g ]’: Òd`_{d _w∫$m{ OJV≤ H$XmoMV≤ g H$XmoMXmÀ_m$&& - Ibid., 275

515. `XÒÀ`I�S>ß od^w M°H$Í$[ß ]›Ymp›_oVß ‡mfl` Vw VÃ I�S>m:$&

`Wm `Wm M°Y od_wo∫$_{`mV≤ VX≤J´p›W^{XmV≤ g odH$mg_{`mV≤$&& - Ibid., 276

516. AÎ[kVmß `moV eara]›YmXÀ`›V]›YmÇmS>Vm_w[°oV$&

]’ß [wZ]©›Y_w[{À` ]›Yß [wZ: [wZÌM{Ñ^V{ OJŒmV≤$&& - Ibid., 278

517. _Zm{ `oX ‡mUJqV ‡[fiß dm∑Àdß JVß ÒWybXem_w[°oV$&

VÑr`V{ V{Z odoMŒmVm Ò`mV≤ ‡mU{ ÌbW{ Ò`moXh [madÌ`_≤$&& - Ibid., 279

518. ‡mUmoX`ß dmH≤$ ‡W_{ Vw ]›Y{ dmJ›`]›YmX≤ ^dVrh dm`w:$&

dm`w: [wZ]©›Y_w[{À` V{Om{ ]›YmÇmbß VV≤ [•oWdr M ]›YmV≤$&& - Ibid., 281

The existence of the universe is borrowed from brahman. Therefore, there is non-

dualism in reality.511

The universe is like the waves in the ocean of brahman.512

WORSHIPWORSHIPWORSHIPWORSHIPWORSHIP

Because of the piling of energy on consciousness, there is a knot in the centre.513

When piling of energy increases the rasa content of ¢tm¢ decreases. It is called citi. When

on the other hand, a ball is thrown after travelling a certain distance, the energy gets

lost. There is opening of the knot.514

°tm¢ becomes limited because of this knot. When this knot is released, the ¢tm¢

again becomes limitless.515 °tm¢ in bondage is ignorant. If the bondage is severe, it

becomes unconscious.516

The first bondage leads to manas, the second to pr¢¥a and the last to v¢k.517 If the

bondage continues v¢k becomes v¢yu. V¢yu becomes agni, agni becomes water and water

becomes p®thav§.518 The earth gives rise to trees. In the reverse process they get back to
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519. [•œdr M ]›YmoXh> d•j[Ãß ]›YmÉ ]›Ym{ _wh˛naÀW_{oV$&

^d{V≤ H$WßoMV≤ H´$__wo∫$a{fmß [•œdr [wZ: ‡moUdYm_w[°oV$&& - Ibid., 282

520. OrdÒVw ZmÀ`›V_`ß ‡]’: Ò\w$Q>ß g odkmZ_`m{@Ã —Ô>:$&

VWmo[ X{h{ Ýwd_{d ]’: ‡Vr`V{ [mfl_oZ _mZ`m{JmV≤$&& - ]›Y_w∑À ẁ[m`oH́$`m`m C[mgZmÀd_≤$, 283

521. OrdmÀ_H$kmZ_w[mpÒV`m{JmV≤ VXrÌdakmZg_Àd_{oV$&

]›YÒ` VpÒ_Z≤ [wZa‡g∫{$Z© OrdVm_{oV g EH$Í$[:$&& - Ibid., 286

522. _Zm{@pÒV OrdÒ` Vw MÅmbß pÒWaß em›Vß oZVm›Vß [a_{ÌdaÒ` VV≤$&

pÒWarH•$Vß d•oŒmoZam{YVm{ _Zm{ OrdÒ` `m{Jß b^V{ [a{Ìda{$&&

- E{Ìda_Zog O°d_Z: pÒWarH$maÒ`m{[mgZmÀd_≤, 288

523. `m{ `{Z `m{Jß b^V{ Y´wdß V`m{Í$Z{ ^d{V≤ [wÓH$bY_©gßH´$_:$&

C[mÒ`eo∫$Y´wd_Ã gßMaÀ`w[mgH{$ gmYw g M{Xw[mÒ`V{$&& - Ibid., 291

524. `m{JoÛYm H$_©_wI{Z, ^∫≤$`m, kmZ{Z H$_m©pÒV _hÀÀdh{Vw:$&

^o∫$: gwgmYmW V•Vr`_{fmß OrdÒ` VÒ`{ÌdagmÔ>Á>©h{Vw:$&& - Ibid., 292

525. Z ÒdmW©o_¿N>Z≤ Z [amW©o_¿N>Z≤ oZÓH$maUß `o¤XYmoV H$_©$&

gm_m›`V: gd©OZÒ` Ò`mo’Vmdhß Zm_ g H$_©`m{J:$&& - Ibid., 293

526. dZm{X`: ‡mH•$VY_© E{e{ V›Ã{ oZodÔ>: g oh oeÎ[`m{JmV≤$&

Amam_Vm_{oV VoXÀW_°e{ Òd]wo’`m{Jm{@pÒV g ^o∫$`m{J:$&& - AmÀ_m[Um©Í$[m ‡[oV ©̂o∫$`m{J:,$298

pr¢¥a.519 The way to get rid of bondage is up¢san¢.520 By up¢san¢, the individual self gets

Godhood. up¢san¢ means sitting near God.521

The individual self is restless because it is confined to body, but the mind of God

is quiet. If the self fixes his mind on God, then his mind also becomes quiet.522 The

power of God passes on to him.523

Since God is constituted by knowledge, action and object, He can be approached by

knowledge, action and devotion.524 Karma Yoga means doing good to others without

expecting any thing for the self.525

DEVOTIONDEVOTIONDEVOTIONDEVOTIONDEVOTION

Whatever the individual self does is meant for God just as whatever is done by a

limb is meant for the whole body. The universe is the body of God and any service to

any body becomes service to God. If one makes the nature more useful to society, this

is his contribution. This is also a kind of devotion.526 Technological development makes
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527. OrdÒW^mdm{@Ò` ]ohO©JV≤ V›_•X≤J´mdVybmoXo^a°e^md°:$&

^∫$≤`m `wVß ]m¯OJ“Vß Ò`mV≤ dmgm{KQ>m⁄ß g oh ^o∫$`m{J:$&& - Ibid., 300

528. C[mgZß VX≤ o¤odYß ‡[⁄{@daß [aß M{oV _Zm{ode{fmV≤$&

g ‡{_ `ÃmpÒV _Zm{@daß VV≤ [aß Vw g l’_Z: H•$Vß Ò`mV≤$&&

- A[am ^o∫$: ‡{ÂUm, [am ^o∫$: l’`m$&& 302$&&

529. ‡{_m _Zm{]›YZh{VwaÒ_mfim¤°Vgß[V≤ [aX{dVm`m_≤$&

AmZ›X_ÃmZw^dÀ``ß ZmZ›X: Òd`ß Ò`mXdaß VVÒVV≤$&& - Ibid., 306

530. ‡{_m `X°oV Òd`_moVeÊ`ß l’m VXm Í$[_wX{oV o^fi_≤$&

V–y[dV≤ VÃ _Z: pÒWVß Ò`mfi ‡{_dV≤ VÃ _Zm{@pÒV ]’_≤$&& - Ibid., 308

lÀgÀ`_mh˛od©f`mpÒVVm`m A]moYVm`m J´hUß —T>ß M{V≤$&

VX›`WmÀdJ´hUmoVa{H$m¿N≠>’mZ_w∫ß$ _Zg: ‡oV>m$&& - Ibid., 309

531. _Zm{ ^d{V≤ `o¤f`ÒdÍ$[ß VÒ`mÀ_Zm{@fl`Ã VWm pÒWoV: Ò`mV≤$&

l’m_`m{@`ß [wÈfm{@pÒV VÒ_mX≤ `¿N≠>’ Efm{@pÒV g Ed gm{@pÒV$&&

- l’m{[mgZm`m: g_mZ‡À``‡dmhÍ$[Àd_≤, 315

532. `{ `{ [XmWm© OJoV ‡og’m: ‡À`W©_{fmß [•WJpÒV od⁄m$&

od⁄m OJV≤ VV≤ [a_{ÌdaÒWß VÀ‡{˙` gmjmV≤ Hw$ÈV{ [a{e_≤$&&  - kmZ`m{JÒdÍ$[_≤$&& 317$&&

533. AmÀ_mZ_{Hß$ `oX H$m{@o[ od⁄mX≤ `WmW©V: gd©OJV≤ g od⁄mV≤$&

gmjmÀH•$VÒV{Z _h{Ìda: Ò`mV≤ g EH$ ^yVm{@Ã [amÀ_oZ Ò`mV≤$&& - Ibid., 319

534. BÀWß oÃgÀ`ß ‡dXp›V g›V: g›Vm{f_m`mp›V Vw VÃ Zm›V:$&

[a{ _hm›V: ‡oVOmZV{ V{ gÀ`ß oh gß^mÏ`V EH$_{d$&& - OJÇmrd{ÌdamUmß oÃÀdoZamg:, 1

the universe more prosperous. This is also devotion.527

Love softens the mind. When it is directed towards the seniors, it is called ∫raddh¢,

towards juniors it is v¢tsalya. Love between two parties of equal status is sneha. K¢ma

means love towards conscious and unconscious both. In love the mind is bound to the

object of devotion. In ∫raddh¢ it takes the form of God.528 In love one is entangled in

rajogu¥a. In love there are two.529 The highest stage of love is ∫raddh¢. This is par¢ bhakti.530

By a constant practice of ∫raddh¢, one can have direct perception of God.531

KNOWLEDGEKNOWLEDGEKNOWLEDGEKNOWLEDGEKNOWLEDGE

If we know the real nature of things it is jn…¢nop¢san¢.532 If we understand ¢tm¢, we

understand everything.533 The reality of world, self and God is relevant for up¢san¢, but

in the field of knowledge we have only one truth which is knowledge.534 Objects of
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535. kmZmV≤ [•WJ≤ k{`Hw$bß VoXÀWß ‡mh˛oÛgÀ`m Z VWm Vw odŸï$&

kmZmXo^fi: Ibw Vo¤dV©: g k{`dJm} Z [•WH≤$ [XmW©:$&& - Ibid., 3

536. AW ‡_mVm ‡o_oV: ‡_{`ß OrdmÀ_∑b•·ß Ã`_Ã Í$[_≤$&

VÃ ‡_mVw: ‡o_oVZ© VmdV≤ ‡o^⁄V{ o]Â]odH$meÍ$[m$&& - ‡o_V{: ‡_mÃm ^{Xm^md:, 8

537. ¡`m{oVY©Zm¡¡`m{oVnaXß [•WΩdV≤ ‡VrV_fl`pÒV Z Vo¤o^fi_≤$&

Òdß _�S>bß ]m¯_Wm›Vaß M o¤Ym od^¡` ‡oVoV>VrX_≤$&& - Ibid., 10

538. `XÃ [Ì`mo_ oH$_fl`d°o_ VXpÒV gd© __ ]m{Y∑b•·_≤$&

AmÀ_°d V–z[_JmV≤ H$Wß Òdß ÒdpÒ_Z≤ JVß Ò`mV≤ VXo^fi_{VV≤$&& - AW Ordm›VO©JVm{a°∑`_≤$, 14

539. VÃmo[ M Ã°Yo_Xß ‡g∫ß$ kmZmV≤ [•W∑gŒmV`m ‡Ok{$&

k{`ß o[Vm [wÃdXw’•Vß dm VX{H$gŒmß XoYXwΩYd¤m$& - k{`Ò` kmZÒdÍ$[Àd_≤, 17

540. kmZ{ [•W∑gŒmV`m@@ohVß V¡kmZmoVa{H{$ OJXÒÀ`gÀ`_≤$&

kmZÒ` Í$[ß oh VXmÀ_bm^m{ kmZmoVa{H{$U [•WL≤> Z V{fm_≤$&& - Ibid., 21

541. kmZß Vw gÀ`ß OJV: g AmÀ_m oXΩX{eH$mb°ÒVw Z _r`V{ g:$&

AÒ`mZdp¿N>fiV`m@@À_Zm{@Wm©ÒVmXmÀÂ`^yVm: ‡oV^mp›V ]m{Y{$&& - Ibid., 23

542. BÀWß `X›VO©JXpÒV V›_{ kmZß VX{dmho_oV ‡og’_≤$&

kmZß oh _–y[_WmÒ` odÌdß _¡kmZÍ$[ß VXo^fi_{H$_≤$&& - Ibid., 25

knowledge are only modified form of knowledge.535 According to this theory the self and

knowledge and the object of knowledge are the same.536 The light of self goes on all

sides. It has two aspects, citya amd citenidheya, which are known as anta™p®æ∞ha and

bahip®æ∞ha respectively. Just as these two are not different, similarly knower and

knowledge are not different.537 Conceptual world is not different from knowledge. Both of

them are one.538

The question arises as to whether the knowledge and the object of knowledge have

the relation of separation like father and son or of identity like milk and curd. The fact

is that there is identity-cum-difference relationship between knowledge and object of

knowledge.539 There is no existence of object without knowledge.540

Knowledge is real. The existence of universe depends on it.541 The conceptual world

is only knowledge, therefore knowledge is the only reality.542

To this there is the objection that objects appear different from knowledge. If objects

were projection of mind every body would see an object differently and not in the same

way. It means that objects exists independent of knowledge. Therefore we get the
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543. AÃmh˛a{H{$ oH$b gß^d{oXXß Z{˙`{V `⁄W©JUÒdV›ÃVm$&

`⁄mÀ_oZ –Ô>na —Ì`gßoZYmdgßoZYm° dm Z ode{f Cÿd{V≤$&& - k{`Ò` kmZÍ$[Àd{ Amj{[:, 26

544. kmZm⁄oX k{`Hw$bß Z o^⁄V{ ‡OmJaÒdflZgwfw·`ÒVXm$&

Z gß^d{`w: π$oMXmÀ_Zm{ Xem AWm©›d`mZ›d`VÒVXwÿdm:$&& - Ibid., 27

545. `Wm ]ohYm© OJXml`m`mH$mem{ ]ohYm© oH$b ^yo_H$mpÒV$&

A›VÒV`m›VO©JXml`m`mH$mem{ _Zm{ Zm_ M ^yo_H$mpÒV$& - VXmj{[oZamg:, 32

546. VW°d odkmZKZ: g Am{o_oV ‡dV©V{ _‹`JVÒVXmolV_≤$&

AZ›Vd°kmoZH$oZÀ`_�S>bß V›_�S>b{ kmZodO•Â^Uß OJV≤$&& - AW B©Ìda]ohO©JVm{a°∑`_≤$&& 40$&&

547. kmZß oh gÀ`ß OJV: g AmÀ_m oXΩX{eH$mb°ÒVw Z _r`V{ g:$&

AÒ`mZdp¿N>fiV`m@@À_Zm{@Wm©ÒVmXmÀÂ`^yVm Bh> g›À`X•Ô>mï$&& - Ibid., 43

548. `Vm{@o_VÀÀdß VV Ed MmpÒ_fimZ›À`_Ò_mÉ oZamH•$oVÀd_≤$&

EH$Œd_Ò_mXode{fVm@Ò_mV≤ gVm{@gVm{ dm Z g o^⁄V{@W©:$&& - Ibid., 49

549. Z ñd{ _ohåÝ {̀f [¥WL²>_h{emì`máàX{emZw[bå^h{Vm{:$&

`Xrída{ Voh© OJÛX{V{ Ordm Ao[ ñ ẁO©JX¡VXmËå`mV²$&& - Ibid., 52

knowledge of objects only when they are presented to us.543 Moreover knowledge has

three stages; it is only in the waking state that we know objects. If objects were

knowledge only, there would be knowledge of objects in sleep also.544 More over objects

in dream are not the same as in the waking state, all this prove that objects are different

from knowledge.

The mind of God pervades param¢k¢∫a whereas the mind pervades dahar¢k¢∫a. Just

as external world exist in param¢k¢∫a, internal world exists in dahar¢k¢∫a.545

The knowledge of God which is limitless is indicated by Om.546 In fact we do not

see the external world but only its reflection on our mental screen. The reason is that

the external world is not different from knowledge of God.547 The external world is

limitless like the knowledge of God.548

The self and God are the same. There is no place where self can establish itself

independently of God, because God is all pervading.549 Just as reflection of sun produces

its image on water, similarly God is reflected in the self.
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550. EH$ñ` _ÁkmZ_V: [añ`moYH§$ VWmÝ`ñ` VVm{@oYH§$ M$&

`Vm{@oYH§$ ZmpñV ^d{X² Y«wd§ gm _mÌm [am@gm{ [a_{ídam{@pñV$&& - Ibid., 77

551. EH$ñ` _m{XmXoYH$: [añ` VV: [añ`mo[ VV: [añ`$&

`Vm{@oYH$m{ ZmpñV ^d{X² Y«wd§ gm _mÌm [amgm¡ [a_{ídam{@pñV$& - Ibid., 78

552. AñVroV ]m{Ym{@o[ M gm{@pñV ]m{Ym{ ag:, g ]m{Ym{@o[ M ]m{Õ¥]m{Ü {̀$&

agm{pñV, gÎmmo[ agm{, Z MmÝ`Ý_Ý`m_h{, V{Z VX{H$gË`_²$&& - Ibid., 84

553. `Xrída{ ñdmË_g_[©U§ oY`m odYm` ñdmVÍ`oY`§ od_w•moV$&
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The rays coming out of knowledge become objects. Every individual has knowledge.

The uppermost limit of this knowledge reaches in God.550 Existence and knowledge

represent God.551 Existence, knowledge and blissfulness are one.552

When we dedicate ourselves to God it is devotion. If we serve God like a servant,

it is devotion of lower type.553 When one becomes one with God, it is higher type of

devotion.554 It is only at this stage that all doubts are removed.555
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