CHAPTER THREE
PART-II

THE SCHEME OF SAMSAYA
TADUCCHEDAVADA

The work samsaya taducchedaviada, of Pandi Madhusudan Ojha, gives six alternative
theories regarding the origin of universe. the first theory is that Being and Becoming are
at the root of universe. The second theory is that saccidananda is the three-fold truth i.e.
sat cit and dAnanda The third theory is that bharman and karman are the only two truths.
The fourth theory is that the universe is only a projection of mind. The fifth theory is

that only purusa is true and the sixth theory says that only yajia is true.

After dealing with all these theories in some detail, Pandit Ojha produces arguments in
favour of unreliability of all organs of knowledge -- the perception, the inference and the
verbal testimony. When pramanas are unreliable, how could we be sure about any prameya--
whether individual self or God or worship. The conclusion is scepticism of the highest order.

The work ends with removal of this scepticism. Hence the name sams$aya-taducchedavada.
1. THE ORIGIN OF UNIVERSE : BEING AND BECOMING

Being and Becoming are the two entities to which the origin of the universe can be traced.!
There is a constant change with an unchanging back ground. Nothing that we see can escapes
change. These two principles of change and continuity are at the root of the universe. Change
is Becoming, continuity is Being. Being is immortal, Becoming is mortal. What we call Being
is the seer and Becoming is the scene. What we see constitutes many things; the seer is the

only one. The seer is consciousness. What is seen is action’ Consciousness is a light.
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FIVE LIGHTS

There are four kinds of material lights. Sun shines in itself, moon gets light from
sun. The third light is that of fire. The fourth light is speech. All these are material
lights. The fifth light is the light of self.” Without the light of self, the other lights are

meaningless. It is the witness to everchanging karma.

All things that we see around us are the result of action.* They are small and big,
but consciousness has no limit. It is bigger than the biggest and smaller than the

smallest. Material things appear and disappear.
BLISS, CONSCIOUSNESS AND EXISTENCE

Being consists of bliss, consciousness and existence; becoming consists of action,
form and names.’ It is maya which puts limit to the Being. One part of Being becomes
universe, the other part percolates into universe and the third part remains unaffected.
According to pandita Madhusudan Ojha, activity, form and name also are true and not

false.®
BLISSFULNESS

The witness is the atman which grows on all sides and is therefore called ananda.
While growing it does not leave its original seat.” It is in the form of manas which resides
in hrdaya and spreads to every part of the body. The changes which go on in the body

do not affect the atma.
CONSCIOUSNESS

Consciousness is the second characteristic of atma. If the disc of the sun is bliss,

its brightness is the consciousness. Consciousness makes contact with the outside things
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and knows them. Consciousness is the light of Atma and Vijiana is the formation of

picture of an out side thing on consciousness.®

When the consciousness goes out, it identifies itself with the external world. The
things that we see are limited in space and have a definite form.” The knowledge is

formless and limitless. The things that are seen are called existence."

The Becoming depends on Being for its existence. Since Being is immortal Becoming
also has its own existence. Taken together Being and Becoming are existence-cum-non-

existence."
THREE SCHOOLS

On the basis of this description there arose three schools :-
1.  Being is true, Becoming is untrue.

2. Being and Becoming go together but because. Becoming draws its existence from

Being, therefore, Being alone is real.

3. According to Buddhist, we have nothing unchanging in the world. Therefore, only

Becoming is real.”
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2. THE ORIGIN OF UNIVERSE LIES IN SACCIDANANDA

Whatever we see around us has three characteristics.

1. It exists.

2. It is known to me.

3. I know it.

When we know something we feel satisfied. The characteristics of existence,
consciousness and blissfulness belong to the universe just as they belong to brahman. :

We know things which exist.

Becoming is also non-existent in the sense that it disappears. When we see a thing
we get knowledge of its presence. We can, therefore, say that knowledge is the support

of everything that we see.”

Cases of extreme conditions cause discomfort. There should be a balance.
Blissfulness is the real nature of brahman. Knowledge is the development of highest order.
Existence can be defined as co-existence of knowledge, activity and matter.” Sometimes we
emphasize on gaining knowledge. Some times we lay emphasis on action just as the
Buddhist do and some times we emphasize on matters just as the Jainas do.' Substance
is the collection of force. Force is called bala in its latent form. When it becomes
manifest, it is called $akti.” The root cause of action is knowledge.” The latent power is

eternal. The latent power is not different from Being.
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Being can be known through Becoming. Blissfulness is all pervasive. Existence and
knowledge go together.” Since our atma is blissful, we seek things which make us happy.
Since our atma is of the form of knowledge, we want to know. The subject and object

of knowledge go together. An object is to be known positively as also negatively.”
COMMON AND PARTICULARS

The objects are of different pervasiveness. The objects having more pervasiveness are
known as common whereas particular object has lesser pervasiveness.”> Though existence
is grouping of activity yet it is supported by blissfulness. Existence, consciousness and
blissfulness go together.”? Existence, consciousness and blissfulness are one but they

appear to be many because of maya.”
MISERY

Misery arises when the desired object is out of our reach. As soon as we get it
misery disappears. There are two types of happiness : (i) when the action are absent,

there is peace (ii) Another kind of happiness is that which we get from prosperity.

An individual develops the attitude of attachment toward his relatives and property.
If any one of them is removed from him he becomes miserable.*® Any attachment towards

foreign things is the cause of suffering.
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CAUSE OF DIVERSITY

Existence, consciousness and blissfulness is the three fold truth; light is
consciousness, substratum is existence, blissfulness is prosperity.” Being includes all the
three. These three are inseparable and become one at the level of Being. There is
existence of things like space and time which do not have concrete existence. There are
black holes which exist but we cannot know them.” But blissfulness is present every

where.”

Prajdpati is in a dormant state at the centre. It gives existence to the body. The body
is called pada. The rays that emanate from it are called punahpada The body is rk, the

punahpada is sama.*®
ATMA AND THE WORLD

The rays emanating from the body intermingle with rays of another body. It is called

citi® The rays represent blissfulness.

The rays that spread from the centre are the internal existence on which the
information from the outer world piles up. One atmad is inside another bigger atma and
finally we have one unified atmad. The conclusion is that the universe and the soul are

not different. Both of them are Saccidinanda.®
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Blissfulness gets individualised because of individuality of things. But it we see
things as one existence, the blissfulness also becomes all pervasive. Activity envelops

limitless blissfulness and dissects it.

The energy in its pure form has its origin in consciousness.” Energy gets
transformed into universe, but at the root lies the consciousness. The action is included

in existence part of Saccidinanda.

We have seen that in blissfulness we have either peace or prosperity. In the state
of peace, we cannot recognise the happiness which is hidden. Similarly in the state of
trans, the knowledge is beyond ordinary human experience. In the same way, the original

existence is beyond our comphrehension.”

Ordinarily we recognise blissfulness of prosperity and not of peace. As we consider
discursive knowledge as knowledge and not the knowledge of trans, in the same we do
not recognise the original existence. In this way we are in touch with the ephermeral and

not with the permanent.

Even if the object is removed, its knowledge remains. Peace is natural to dtmad and
is different from the happiness of prosperity. In this way the real existence,

consciousness and blissfulness are different from what we ordinarily think of them.

The atma which enters the object takes the form of the object into which it enters.
The universes are many but dtma, the excellent, is one.” The original existence is also one.
The activities are rooted in blissfulness. If there is no blissfulness there are no activity
and the man dies.* With the decrease of happiness and increase of suffering one dies

soon. The highest stage of blissfulness is that of the supreme lord.”
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If there is no happiness between the union of woman and man, there is no
pregnancy. If there is suffering, abortion takes place. Happiness give long life.** At the

higher level, blissfulness, existence and knowledge become one.
Excellent state of brahman contains energy in its dormant state.
GODS

In fact the individual is not different from God. There are infinite number of Gods
but the exellent brahman is one.” Our own universe has five layers and one God. There
are infinite numbers of universes, each ruled over by one God. The universe is the body
of God. The imperishable purusa has one prana and vak as its constituent. By the process
of producing its own form by reflection, God becomes the individual self also. Since the
reflecting surfaces are many, many jivas can be produced by one God. The surfaces for
reflection can be water, soma or air. Therefore, there are three kinds of individual self :
apya, saumya and vayavya. These are all forms of soma which is called mahan*® The
collection of cell is the body of the individual, similarly the body of the individuals
constitute the body of God.”

That which does not have senses is called unconscious (jada), but it has atma all
the same. It is dormant in minerals, partially suppressed in plants but active in animals
and men.” When God becomes of object of worship it becomes hiranyagarbha.*' Isvara is

also subject to birth and death but he is a jiva of higher order.” Brahman, the excellent
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is not subjected to birth or death and, therefore, he is not an individual self. He is the
highest.”

TRINITY

The universe is the manifestation of knowledge, action and matter. All these energies
are found in concentrated forms in brahman* When a limit to brahman is put, avayaya
purusa representing knowledge comes into existence. But knowledge in itself cannot act.
Therefore aksara purusa, representing activity, comes into existence. Knowledge with the

help of activity creates matter.”

Mind is the source of knowledge, prana is source of
action and wvik is the source of matter.* Mind produces desire, prana engages into internal

activity and wvik produces matter.

The power of matter is three-fold -- desire, action and covering.” The real nature

of a thing is always covered.” Removal of covering of ignorance is brahma vidya.

When the mind desires to acquire something it loses its peace. One region becomes
seperate from other region because of action and covering. The covering is known as

chandas. This is known as form in philosophy.”
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Thus the blissfulness, as a result of many types of desires is subjected to actions.
In reality all objects are modified appearances of one blissfulness, just as water can
appear as a tank, river, lake or ocean.” If we can see the single entity underlying the
differences we can realise atma or brahman par-exellence.”
ATMA

Just as the space remains undisturbed in spite of disturbance in air, similarly the
atma remains undisturbed even though there is disturbance in the energy.” It is always
peaceful and steady. The existence is nothing but piling of the actions. The blissfulness
supports the activity. Even when the things are individualised because of time and space,

they are not separated from blissfulness.

The individual self is blessed with the good qualities of the supreme Lord. All our
mental and physical activities are controlled by very little part of supreme Lord. The
individual self becomes identical with God when its covering are removed.” Basically the

jiva is also saccidananda just like God.*
MISERY
The Vedic tradition holds that the self is blissful by nature. The Buddhists, on the

other hand, hold that the world is miserable.® We have to start from the assumption that

blissfulness and energy are both responsible for bringing the universe into existence.
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Secondly, though we hanker after worldly things for happiness, atmad is dearest to us.
The position is that there is happiness in abundance and suffering in scarcity.”
Unsteadiness comes when we deviate from the self. This unsteadiness is fear.” Secondly
the fear grips when there is the second.® When we realise that there is nothing greater
than atmd, the question of fear does not arise; when the desire of a man is fulfilled he

feels satisfied.”

It may be noted that only the ksara or the perishable part feels suffering. The
imperishable and the un-modifiable parts are above suffering.”” We have a centre which
is called hrdaya. When it is enveloped by energy it is called manasa. In it desire arises
which gives rise to newer and newer creation. This desire is called hunger. The object
of senses are the food. The rays that emanate from the manasa are called arkas.” The

aksara builds the food. Thus perishable comes into existence.

When ksaratma loses its steadiness it is subjected to fear.”” When it loses its

link with body, it is subjected to misery. Unsteadiness is at the root of misery.
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When misery is at peak, one become unconscious. The next and last stage is
death.” Non-fulfillment of desire is another cause of misery. When one has
enjoyments for a long time one gets attached to them. When those enjoyments are
snatched away from him, he becomes miserable. Thus what gave enjoyment
becomes the source of misery. A space is created between the enjoyment and the

self, which is called antaraya.*

Those enjoyments cannot be called natural to atmd. They are rather obstacles in
blissfulness. Blissfulness is all pervasive. According to Vedas even objects of enjoyment

1.65

are blissful.” We dislike them only when they are not within one’s reach of atma. If one

has no desire for enjoyment, everything becomes blissful for him.*

There are two types of knowledge : the natural knowledge which one gets
automatically with the help of five senses and the knowledge acquired with effort. Energy
is always acquired for making effort. If the union of the food i.e. objects of enjoyment
is balanced, it is the cause of happiness. If it is too small or too much or perverse, it

is the cause of misery.

The food that we take is either assimilated well or not assimilated well. In the latter

case, one has to get rid of it. Its presence causes misery.”

As is the case with food, so is the case with activities.* Good actions remove the

effect of bad activities. Karma against scripture is vikarma. Akarma is not doing anything
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or doing meaningless things. The latter two types of karma lead to misery.” Similarly
knowledge is also either right or wrong or is absent. In the case of wrong knowledge

and ignorance, one undergoes misery.”

Knowledge plays an important role in the selection of the objects of enjoyment as
well as their quality. Therefore knowledge plays an important role in avoiding misery.
Karmendriyas help in acquiring objects of enjoyment.”

The seven kinds of food either belong to knowledge or to action or to matter. Vak

2 When one’s mind is weak he

takes matter, prana takes activity, manas takes jrana.
becomes victim of harmful knowledge.”

Another cause of misery is attachment.”

Objects of enjoyments themselves do not
cause misery. If one enjoys the objects without attachment his relationship with object is

called vibhiiti” Attachment and desire are the cause of misery.”
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FEAR

In case of such accidents which occurs suddenly there is suffering but no fear.”
When some one is detached, his intellect does not deviate. It is steady and there is no
fear or suffering.”® Ignorance leads to attachment, knowledge leads to detatchment.”” If one
knows the rules of entering into a office, he is fearless.* The fear arises because of

ignorance.”

Fear leading to death has eight stages. The first stage is the unsteadiness which
leads to running away from the sight of fear. If the fear affects speech, one starts crying.®
If the affected part is air, the breath becomes quick, if the luster is affected, the face is
emaciated and the body becomes hot.* If the water is affected then there is sweating in

the body. If the earth is affected the body becomes senseless and loses consciousness.™
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Thus the person gradually becomes weak and dies.” In the last stage he leaves the body.
It means that the cit stops reflection in the mind.* If the fear is not very strong the

intellect restores the steadiness of mind.”

It is true that some times fear is caused by knowledge also. If we know that there
is danger, some where, we are afraid of it. In ignorance we may go to that place and
yet not be afraid.*® Thus there are fears which arise out of ignorance and also out of
knowledge. The matter of the fact is that knowledge covered by ignorance leads to

misery.” The intellect is steady and is never disturbed.”

Just as the particles of a diamond are closely packed and the particles of a cotton
are loosely bound, similarly the built of some people is not strong whereas others have
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a strong built.” The mind of a child is weak and is afraid of even small things.”

INTELLECT

The conclusion is that the stronger the intellect the lesser are the chances of mind

becoming unsteady.” Intellect leads to liberation. Even knowledge, if associated with
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attachment to objects, is dangerous. Extrovert knowledge is dangerous. In case of introvert
knowledge the intellect illuminates the mind and one realises the soul. Thus knowledge
cuts both ways.” Intellect never leads to bondage.” The work of intellect is to illuminate
but when intellect illuminates activities, it leads to bondage.” Essence is that intellect
should turn away from worldly affairs and should be inclined towards self-realisation.”
UPASANA

Faith in the truthfulness is $raddha. If it is accompanied by meditation, it is called
upasana.”® Upasand is of three kinds. The first is updsand when the senses pervade the
whole of objects.” Secondly a person may concentrate on a particular part of a object of
faith, e.g. even though fire is all pervading we may think of it in a personalised form.'”
For example various deities are referred to as brahman.” In symbolic upisana one does not

think of all pervasiveness of the upisya.'” In anyavati upisand some thing is worshiped
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through another entity which is one form of the entity.'”

All these upasands are effective
just as a map gives the idea of a landscape, similarly various form of updsana give an
idea of truth. Similarly the shape of written letters gives the idea of the sound that they

represent.'”

RELATION OF BRAHMA AND KARMA

The universe comes out of one entity. Two entities, knowledge and action work
together. This has been discussed in the beginning. The universe exists all the time. Its

5

existence depends on brahman,' which is unqualified, eternal and unchanging.'”

There are certain views :-
1. A portion of brahman becomes the universe.'”

Universe is like formation of cream on the surface of milk.'®

The whole of brahman cannot become universe.'”

Ll

The world is perfect and yet brahman is also perfect.

The first view is that a small portion of brahman becomes the universe just like the
foam on the surface of sea or like the formation of cream on the surface of milk or like

the formation of rust on a pillar of iron.

103. AgE] ScT=LEdl IaT TAIETIdT AT

TJEAE TENsT R a9 Sfqwead F@taq il - Ibid., 243
104. IR TNTET THR THISEAS HEfhicadragHa: |

FATedrsfEmimE=Id F9 SFdamEmE O 1l - Ibid., 250
105. fogeemrriig F’ qonfa A1 a1fed arfd oF ad |

gaer e & swafag g9 faemg smfcead || - SerRmieR, 1
106. AFATRIN gamehed ThROT AT qar foRmT: |

o gt Eisyed Wit seerg: Il - Ibid., 3
107. "aTH 9¢ o wafa dfiwar fafsgear aafeq wrom|

SCEEIY ecaHaagsHaT e Rread |l - Ibid., 5
108. T FLRIREAIAN & 6 i a7 IR |

AT T ARMN frzavemYE T F@fr faveEE: |l - Ibid., 6
109. FeTsfaet s@r SPsfewfd Jaeeldie 7 Sraga |

T qemEdifa serferarsadr fFieerd e ageeg |l - Ibid., 8



(116) Integral World-View of the Vedas

In the case of formation of cream on the surface of milk, it is a case of taking in.
In the case of formation of rust on iron, it is a case of giving up. In the case of

formation of foam on the surface of ocean, it is case of taking in and giving up."’

If brahman continues to be converted into universe the whole of brahman will become
universe and no pure brahman will be remaining. The answer to this is that if we take

infinite out of infinite even then, what remains is infinite.

The second view is that the universe is formed from brahman and brahman is formed
from the universe.""" The circle goes on for ever.
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There is creation and there is delusion.”* If brahman is complete the universe is also

complete.'®

According to the third view the creation and deluge do not follow each other but
occur simultaneously." Since brahman is not bound by time and space, the whole of it
can not convert into universe.'” The universe is ever present."® We do not see the limits

of the universe also.'"” The fourth opinion is that brahman is unmodifiable and the
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universe is modifiable but both of them are eternal and complete."® Every part of universe
is filled with karana brahman.' It may be said that two complete things can not co-exist
in the same place. The answer is that they co-exist like a pot and the clay of which it

is made.”® All activities are rooted in brahman."'

Brahman and activities co-exists together. Activity is also complete because it is
pervaded by blissfulness.” Since mortality and immortality both are complete they can co-

exist.””

Others hold that the universe is illusory and there is no change in brahman.* What
we see is really brahman.™ If a stone is thrown in a pool then there are waves in all
directions. It can not be said that the water has changed.” Similarly if the wind blows

over the ocean and a foam is produced, the foam again changes into water.”” Similarly
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if air changes into fire, fire into water and water into earth, the process can be reversed,
proving that there is no change.” It is because of the piling of energy that change takes
place. If we remove the grip of energy, they return to their original condition.”” Whatever
changes we see, occur in the energy and not in the consciousness.” In short any process
of transformation can be reversed.” In any transformation the consciousness remains in
the back-ground but it does not undergo any change.” Because of the changes in the
energy, there is creation, deluge and liberation.”® The energy remains in consciousness

without any attachment.” Creation is the result of male and female."®

If we see object of
yellow color through a grey color, we see the green color. It is a case of energy
interacting with another energy." Consciousness appears to show different changes just

as the drop of water at the tip of the blade of grass shows many color, when rays of
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sun fall on it."”” The cloth can be colored and decolored also which means that there is
no real change in the cloth.” The consciousness is over powered by activities and we
cannot see it, just as we cannot see the moon-light in the day time because it is

suppressed by the light of sun.

To conclude the activities continue on the quiet back ground of consciousness.
Consciousness is real, activities are unreal. Both of them are called immortality and

mortality or day and night.

When two things come together both of them play a role in producing the combined
product but when consciousness comes in contact with activities, it does not play any
role. Therefore this association is supernatural.” Consciousness is ever present, activities
come and go. The consciousness form their base. Activities disappear in the absence of
consciousness."’ If consciousness were to be attached to activities it will get destroyed
when the activities cease." If a pot is destroyed the space within it is not destroyed, nor
its knowledge in our mind is destroyed."” In this way consciousness is not destroyed

even if the activity ceases, just as atmosphere remains the same even when the wind

blows.™
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FIVE TYPES OF RELATION OF KARMA WITH KARMA
144

One activity gets united with another activity in five ways :-

(i) If a pot is full of water it can not accommodate more water without displacing some

already existing water. This is relation of non-accommodative nature.'*

(ii) A room, if it is filled with the light of one lamp, it can accommodate the light of

other lamps also. This is accommodative relationship."*

(iii) If two things join together to produce a single substance, it is relationship of
unification e.g. the iron when heated to the extreme becomes one with the fire."

(iv) Water is formed by chemical union of hydrogen and oxygen. It is chemical union.

(v) When a king moves with the movement of planquin, he has part - and - the -

whole relation with it."*®

THIRTEEN TYPES OF RELATION OF KARMA WITH BRAHMA

All these relations are relationship of activity with activity or of an object with

another object. The relationship of brahman with activities are of thirteen types. :-'*

These thirteen types of relation are classified under two heads.

1. When activity hides itself in consciousness. It is svariipa sambandha. It is of four

types.
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2.

()

(if)

When activities and consciousness stay separately, it is vrttiva sambandha It is of nine

types.”®
vrttiva sambandha is again divided into two

The complete relationship between consciousness and energy. This is paryapti

vrttitva. It is of four kinds.

the relationship which unites. Consciousness with energy is anvabhakti- ovrttitva."™

All these thirteen types are again of two types.

()

(if)

When two things mix together to produce a new thing, it is samisarga relationship.
It is of 6 kinds

When they do not produce a new thing, they are called asamsarga relationship It is
of 7 kinds.”™

If a drop of water is put in another drop of water, they belonging to the same class,

mix up and become a single drop. This is svariipa samsarga. If two energies, on the other

hand, belong to different class their relation is vrttitava samsarga, e.g. if colored water is

mixed with pure water it is a case of wvrttitva sarsarga.

a samsarga sambandha e.g. by mixing water with clay we get a uniform paste.

™ When a new thing arises it is

154

Our hands and feet have the energy but if that energy lies dormant it is a case of

alaksana."™

ASAMSARGA SVARUPA SAMBANDHA

When the energy is in the dormant condition, it gets converted into blissfulness.
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There is no creation in this case. If energy becomes subordinate and blissfulness
consumes it, then atma srsti takes place. If energy becomes predominant, then there is
creation of the universe. In short, when energy is in dormant state, there is no creation.
It is a case of alaksana. In case blissfulness predominatesE dtma sSakti takes place. If the

energy predominatesE the creation of the universe takes place.”®

Whenever there is a creationE there is a duality of male and female."” They are called
consumer and consumed also. Swvariipa samsarga is of three kinds - bandha, yoga and

158

vibhiiti. Vibhiiti is the grace. Yoga is efficiency in performing karma.™ When the union is

intense, it is bandha.”®

In wvibhiiti consciousness predominates and activity remain dormant. In bandha
activities predominate. In yoga sambandha consciousness and activities are balanced. These
three relation cause creation.'

VIBHUTI
In case when there is union of two things and one of them is independent and

161

other is dependent, it is vibhiiti sambandha.> When our face is reflected in a mirror, it

is udaravrtti and not vibhiiti samsarga because the image of the face does not penetrate the

156. TEEUAT I WAq SEUHAE aF o a7 @ |
FIARMITY T ©EU JHaasKiE dased & || - TaeumHee] @&T @&, 10
157. T gerdgiasd a1 W |IAl HAd @ |
g ITd aF I JUISY AT TIEd AT gear |
- gortErery grEfRAEtsE a6
HGSId a7 F IS JUREAEY HeRf ey |
JE ST AN A qEe SAuewEdsy |l - Ibid., 7
158. STefads= ISAQHAATG AGaLSRIT |
WEqaEdeEd el q&d e deerg: |l - Ibid., 1
159. SR ERTRMTGE QM dfepad @ AT |
q et Sfter: dere g aef A | - T SEie: SEErER, 2
160. s@WEE: ¥ fnffaer: FHETaM: RY a4 |
ZARg @ vade A fova Breefewng g9 |1 - Ibid., 3
161. 79 FARfqarRg Wiesh gd @eqd fedieg |
WA WA At fonffar |1 - fgfeet:, 1



The Scheme of Sariéaya Taducchedavada (123)

mirror.'” On the other hand if a brick of drenching clay is put into fire, the water
particles evaporate but the fire remains detatched.”® Similar is the case when two pieces

of iron are heated and joined to-gether.'
YOGA

When in an activity two things are equally involved and are, at the same time,

independent of each other and if a new thing is created by that action it is yoga

165

sambandha.”” When a bird spreading its wings in opposite direction is able to move in

the third direction fluttering them, it is a case of yoga sambandha.'®

BANDHA

When two things joins to form a new substance and the two substance which come

17 When air enters into

together are not independent of each other it is bandha sambandha.
water, bubbles are created and eventually foam is formed. Here a third thing is formed
and two substances which come together do not remain independent of each other. It is

therefore a case of bandha samsarga.'®
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VRTTITVA

When two substances come to-gether and one of them is the substratum and there

is no creation,’®

it is orttitva sambandha. For example, when a man walks on the road the
road is not having any connection with his walking, it is only a substratum.”’ Similary
space is the substratum of the wind but it is not attached to wind. It is also wvrttitva

sambandha.
UDARA VRTTI

The objects are contained in the universe. It is a samsarga vrttitva.”' In udara ortti
samsarga the energy has unusual effects on the behavior of consciousness but the

consciousness does not get attached to energy. It is called udara ovrttitva.””
SAMAVAYA VRTTI

The cloth is made of the thread but is not different from the threads. It is a case

of samvayavrtti'”” The relationship of substance and qualities is also samvaya ortti'”*

ASANGA VRTTI

When energy gets stuck to consciousness and forms an cover, it is asanga ortti sarsarga e.g.,"”

if salt is thrown in water it changes the taste of water.”
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If we have a paper with a print line inside it and draw another line on it within
and a third line is framed, on it by the shade of the wire the imprinted line has adsakti
ortti, the line drawn with ink has s@mvaya vrtti and the line of the shade has udara vrtti."””
Changes take place because of asakti vrtti. They take place in ksara and not in aksara.
When the piling of energy takes place, it is avyayatma, second piling forms aksaratma and

piling of energy on aksaratma forms ksaratma.”®
DAHRAROTTARA SAMBANDHA

Daharottara relationship is there where bigger thing contains a smaller thing” e.g. a

village has many streets, streets have many houses and houses have many rooms."™
OTAPROTA SAMBANDHA

When one substance gets into another substance in such a way that one pervades

the other, then this is otaprota sambandha. Just as between earth and pot."™

GRAHATIGRAHA SAMBANDHA

The relationship between the adhyitmika and ddhibhautika is grhatigraha e.g. The
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relationship of eye with form.™ When a song is sung completely in union with the letter

in the song, the song is said to be adhyiida."
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SADAVIKALPA SAMBANDHA

There are six alternatives with reference to the relationship of activity and knowledge.
1.  Activity resides in knowledge just as pot is in the earth.
2. Knowledge resides in activity just as the earth is in the pot.

3. Activity is different from knowledge just as earth is one object and pot is another

object.

4. The two are not different; one is inside the other just as earth and pot are not

different.

5.  Knowledge is different from activity but activity is not different from knowledge, just

as earth is different from pot but the pot is not different from earth.

6. Knowledge is real and activity is an illusion just as only earth is real and pot is

an illusion.”™
RELEASE FROM RELATIONS

Release comes in the absence of all the above mentioned eighteen relations." Piling

of energy leads to creation, the reverse process leads to deluge.

Liberation means that region of consciousness where confinement by activity ceases."™

Even though a part of blissfulness is freed, the other part remains in bondage."” The
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secrete of maya as to how it traps the consciousness is not known. In fact we do not

know the origin of creation but we only know what it is at present."

PURUSA AND PRAKRTI

In the process of creation brahma. is known as purusa and karma is known as prakrti.
The consciousness is unlimited by nature. It gets confined because of energy. The portion
of consciousness limited by energy, is called purusa and part of energy which participates

in creation is called prakyti.

Brahma. and karma are pure consciousness and pure energy, Purusa and Prakrti are
that part of consciousness which gets confined and that part of energy which participates
in the creative process. Both of them play their own role in the creation.'"” Prakrti is yoni
(vagina) Energy is of various types and it creates pura (habitat) of various types."” Pura

is the habitat of consciousness. Purusa thus also becomes many in number.”

Unless purusa and prakrti inhere in each other, creation does not take place. Energy
becomes active and is subjected to limitation and traps consciousness. Thus confined

energy inheres with confined consciousness.”

The confined bala must have measured quantity and the confined consciousness

should have also measured quantity.'”
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CHANDA

This measurement is known as chanda. Gayatri chandaE for example, has a quantity

which creates agni. Similarly brhati chanda creates sirya.'”

When two things in a measured quantity come together one of them is consumed by
the other.” When consciousness consumes energy it becomes purusa. When energy

consumes consciousness, it become prakrti."®

TRINITY

When the relationship of energy with consciousness is wvibhiiti, the consciousness
becomes manas. If it is yoga relationship, it becomes prana. When it is bandha relationship,
it becomes vak. All of these three are avyaya purusa in which consciousness predominates."”
All these three exists together but they themselves cannot create unless they come in contact
with prakrti. Out of these three, manas controls prana and prapna controls vik.'” The three

together form the avyaya purus.”

When there is a union of consciousness and energy and
energy predominates, prakrti is created, which also takes three forms. If the relationship
between the two is wvibhiiti, the sattva predominates. If the relationship is yoga, the rajas

predominates and if the relationship is bandha, the tamas predominates.” Sattva rules over
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rajas and rajas rules over tamas. These three also can not create without the help of

brahman.™

When aovyaya and prakrti come in contact with each other and consciousness

predominates, the aksara purusa is created and if energy predominates aharitkara is born.”

When aksara and ahamkara unite together and consciousness predominates, ksara
purusa is created, but if energy predominates, videsa is created.”” Thus we have avyaya,
aksara and ksara where consciousness predominates and mahan aharitkara and visesa where

. 204 . -
energy predominates.”™ In avyaya purusa, aksara purusa and ksara purusa creation of vik,
prana and manas is known as pardsrst, pardvara systi and avarasrsti respective® It is only
the avarasrsti which is subject to change.

Similarly mahdn, ahamkira and visesa are created by the three relations of vibhiiti, yoga

and bandha respectively.”
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The three constituents of manas, prana and vak give birth to indra, vayu and agni

respectively.””

The part of manas, prana and viak which remain after creating indra, agni and vayu,
are known as jyoti, vidhrti and pratisthd respectively.”® Jyoti is consciousness, dhrti is
blissfulness and pratistha is existence.” The sun keeps the earth in its system by

vidhrti.

Just as jyoti, vidhrti and pratistha belong to avyaya purusa; similarly manas, prana and
viak of aksara purusa give birth to antaryami, sutratma and satya."' Antaryami provide seat
for jyoti, sutratma provides seat for vidhrti and satya provides seat for pratistha. Antaryami,

212

sutratma and satya are dharmis; jyoti, vidhrti and pratistha are the dharmas** Manas, prana

and vak of ksara give rise to praja, teja and bhiita, whereas jyoti etc. and antaryami etc.
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remain the same. The constituents of ksara undergoes change.”

summarized in the form of the following table.

(131)

3 All this can be

EARERI : IO ElC
TR SSZI =ifd: fayfa: gfast
AR ST S RPEIR) HAHHAY,
SRS IE M DIERC A LRl GRE T
(@EIED) (9o (=)
ECRIENER T EIRH g2
Here jyoti corresponds to jiana, antarayami corresponds to jaata and praja

corresponds to jiieya.

If the prana of avyaya is vidhrti, the prana of aksara is vidhrta and prana of ksara is

vidhartd. Similarly vak of avyaya is pratisthd, vak of aksara is pratisthata, vak of ksara is

pratisthita.
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MAYA

The variety that we see in the universe is because of maya’® What restricts the

blissfulness is known as mayd. This mayi is neither existent nor non-existent nor both.
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We do not know its exact nature. Therefore, it is called maya*” Energy has its origin in
consciousness.”®

Mahamaya is that energy which creates a big region of consciousness in which
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energy operates.”” Mahamaya is the starting point from which all creation proceeds.

In all creation, we have limitation imposed on energy in space, location and time.
This is matra chandas. It is vayonadha® Varna chandas, on the other hand, refers to jati,

22 When consciousness becomes limited it does not lose its contact with

akrti and vyakti.
the unlimited consciousness, just as ghtakisa does not lose its connection with the

akhandakasa.
Vik is created by bandha relation of energy wih consciousness whereas yoga

relationship leads to the creation of prana and vibhiiti relationship leads to the creation

of manas.*®

The universe consists of knowledge, substance and action. These three are extension
of brahma. and karma. When karma operates it is action, when it produces a finished

product it is substance.® An action, being inseperably associated with consciousness,
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continues as a flow and can, therefore, produce a finished product. In a substance energy

piles upon energy, whereas in an action there is no piling.

Every substance is characterised by name, form and action. Name is related to
pratisthd, form is related to jyoti and action is related to vidhrti Form is related to manas,

action to prana and name to vk
The name, form and action of ksara go on changing.”

When two substances join together to lose their respective name, form and activity,
they give birth to a new name, form and activity. They are under the influence of

7

yogamayd.” yogamayad is called brahmamayi when it produces, it is visnumaya when it

sustains and $ivamiyd when it destroys.”
IS MAYA AN ILLUSION

Is maya mithya? this is a question of great philosophical significance. Maya is neither
consciousness, nor energy nor purusa. Then is it an illusion?” According to Pandit Ojha

mithyd means that whose existence depends on others’ existence.”
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If we give the bang at one end of a glass sheet, it breaks from one end to another
end. This is the effect of maya-bala that though we give bang at one end, the whole of

231

the glass is broken.” How our senses receive touch, sound, smell, taste and form is also

because of maya bala.””

SEVEN WAYS OF KNOWING BRAHMA

The consciousness can be experienced through the activities in seven ways.”® In
this first place, just as we know the army from a collection of men marching in an
orderly way, similarly consciousness can be experienced in activities through

knowledge only.”
Secondly, consciousness can be experienced as providing stablity to activities.”

Thirdly, just as sesame seed is the container of oil, similarly consciousness is the

container of activities.™
Fourthly consciousness provides the necessary support to the activities.

Fifthly just as ground gives support when we walk, consciousness gives support to

our activities.”®
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Sixthly, just as air blows in the space but does not have any contact with it,

similarly activities take place in the consciousness without touching it.””

Seventhly activities are just the modificatins of consciousness.”

The above are the seven ways in which we can experience consciousness in our

activities.

The combination of brahma. and karma is knowledge. It is knowledge which is
dependent on the object of knowledge. This knowledge is always there, whether senses

work or not.*

In this knowledge the object of knowledge goes on changing but the knowledge does

not change. Therefore, some scholars believe knowledge only to be true.””

This knowledge belongs to the individual self.** There are objects in the

external world. Those objects are reflected in our mind. The external objects are
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inferred by our inner impressions and from the external world, we infer the

existence of God.***

GOD

Thus the knowledge of God precedes from the knowledge of self. Therefore, the
fundamental truth is that of self.* Though there appears number of individual self, the
self consciousness is one.” Even this appearance of individual self is an impression. Just
as the Sun, who causes day and night, does not get destroyed with the disappearance
of the day, similarly the individual self is not destroyed when the material creation gets
destroyed.” Just as in dreams I see many things which are not real but creation of my
mind, similarly the things that I see in the walking state around me are the creation of

my mind. Death is also a mental creation.”
MENTAL CREATION

The concept of time and space are also mental creation. The knowledge is all
pervading.”

If there is only the individual self, how do we see many things in the world? The

answer is that it is ignorance which creates multiplicity.”
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IGNORANCE

The ignorance works in four ways.”" In the first place, the appearance is immortal
part and the distinction is the mortal part.”” Because both of them go together we see

the distinction.

Secondly, we find that from space is born air, form air is born fire, from fire
is born water and from water is born earth. The space is born from self. Thus we
see that everything else is void, only the self is real.” It is our samskara that we
associate certain activities with certain functions. The objects do not exist in

reality.”

Thirdly, objects appear and disappear. This can only be an illusion and not a

truth.®®

Lastly, all things appear in the knowledge only.”” By knowledge we know the
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presence and absence of an object.”® Only the knowledge can know the distinction.” The
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dissected forms cannot be seperated from knowledge.”” The objects to be real have to

depend on knowledge.” If objects were real, they would not have disappeared.”

Consciousness and action join together to form prana of purusa. That part of purusa
which undergoes change, is ignorance. brahman is immortal and actionless.® The dormant
consciousness results into difference in the forms of human being, animal and birds. For
example, in human being we have lower and upper rows of teeth, but in animals we
have only the lower row of teeth and instead the upper row of teeth there are two horns.
Elephant has two tusks projecting out side. Birds are provided with sharp beaks to crush
food. The manifested consciousness enables us to acquire knowledge of objects. Similarly
the physical and chemical transformation that takes place inside our body is due to
dormant consciousness, whereas growth of hair on the body is because of manifested

consciousness.*

The manifested consciousness has three forms : soma, agni and dpah. When all of
them are there, it is manas. When only agni and soma are there it is called prana and

apah alone is wvak. To explain in other words, prana is of four kinds; cit prana is
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manas, dpya prana is vak and somya and agneya prana are prana. Thus consciousness
splits into manas, prana and vak.*® These three are responsible for the creation of the

universe.**®

Out of the four pranas, soma is inert and produces lumps of matter. Agni is mobile.
The unchanging nature of the substances is due to wvik. Vak is under the control of
prana and prana is controlled by manas. Senses of knowledge come from manas. Senses
of action come from prapna. Bone, flesh etc. comes from ovik’>” The atmi became
dependent because of association with sinfulness. It being alone could not enjoy and
produce another, the female.”® This pair of male and female gives birth to many human

beings.”

Vaisvanaragni supports the body. It is the enjoyer and the soma is the object of
enjoyment. When soma is offered to agni, devatis are produced.This has been elaborated
in the Bhrajjabalopanisad.””’

NAME AND FORM

In the beginning only one atma existed in the undissected form. This atma became

dissected through name and form.”' Vak is the supporter of name which also dissolves
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into vak. As vak is origin, it is wuktha, as it is supporter it is brahma, as names merge
into it, it is sama.”* Similarly vision is the uktha, brahma. and sama of forms.”” Body is
the uktha, brahma. and sama of all activities.”* Uktha, brahma. and sama together are called
atma?®
ATMA

Atma assumes the form of the senses through which it works.”

Externally atma extends upto offspring, wife, animals, wealth and body.”” More than
all these five, atma is dear to me. The rays coming out of atmai fall on these five and

make them dear.

The devatd which is worshipped by one is all important to him. The devatds are,

therefore, modes of atma.?®

Amongst devas, agni has brahma. virya, lokapdlas have kstra virya, visva devas, maruts
rudras, the twelve adityas and eight vasus have vit virya and piisa has $udra virya”® Thus

the source of the power of all varnas is atma.
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Jiiana is rsi. jiiana is supported by atma; atma by producing children support pitrs.
Atma supports animal by feeding them.*

The atma becomes complete by having a wife, children, wealth and happiness.”
Internally manas is the atma, vak is the wife, prana is the children, eyes and ears are
the wealth.”®® The universe consists of sun, moon and earth. Sun, moon and earth are
partial creation. Universe is the big creation and bodies are small creations.®® The

consciousness par exellence has no role in the creative process. Corresponding to
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parame$vara is avyaya, to aksara is i$vara and to jiva is ksara.”® Our desires pertain to

all the three.”

In God also we have organs but they are much more efficient and therefore, He also

288

participates in the creative process.”” Atma is at the root of all the creation.”® Just as living

cells can be seen with the help of a microscope, God can also be seen through yoga.*”

On the evidence of Kathopanisad it can be said that atmi pervades equally the big
and small”™ It reside in the body but is not destroyed when the body gets destroyed.””
The Kathopanisad give the nature of self in detail. The essence of this is that it is atma

alone which is true.
YAJNA

There is an opinion that yajiia is all pervasive and is the only truth. When one
substance is taken into its belly by another and is converted into its own form, it is

called yajiia. The universe consists of the enjoyer and the object of enjoyment. Therefore

the universe is pervaded by the yajiia.*”
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This yajiia takes place between consciousness and activity, between individual self

and God, between energy and mind and between knowledge and activity.””

In the first type of wyajiia, when knowledge consumes activity, the diversity
disappears and we have deluge. On the other hand if activitiy is consumed by
knowledge, the universe comes into existence.” When God is deposited in the individual

self, the universe exhibits diversity.””

Mind and energy also get deposited in each other. Mind is actionless, energy is
active.” In case mind is satisfied by getting the activity which it desired to be executed,
the activity is consumed by mind. In case the activity continues, it consumes the mind
and keeps it going.*”

In the Rgveda energy has been represented as a bird because it is active all the time.
Breathing works when we are silent. When we talk breathing is consumed by the speech.
Thus speech consumes breathing and breathing consumes speech. This is second type of
yajiia.*®

In the process of creation, there is an oblation of mind into energy and space comes
into existence, when energy becomes oblation in space, air comes into existence. When
space becomes an oblation in air, fire comes into existence. When air is offered as an
oblation into fire, waters come into existence and lastly when fire is offered as an

oblation into water, earth comes into existence. The reverse of it is also true, when every
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thing merges into mind.*” We are able to execute activities because of energy. When there
is some activity, energy goes out. Then mind projects its rays and collects food to
compensate the pranas. The food becomes iirk (essence of food) and revitalises the energy.
This mutual intake of food, iirk and prana, is called yajiia.*” If the intake of food is not
sufficient, not only the pranas are not strengthened, but even the loss of prana is not

301

fully made up.”” When the prinas are strengthened, mind also gets strengthened and the

body also gets nourished. The energy and mind always try to keep away from the

302

insuffciencies of the body. This is done by disposing the waste. This waste™ disposal of

one becomes the food of another. This is another type of yajia.*”

There is mutual conversion of matter into mind and mind into matter. When mind
is offered as an oblation into energy, it gives rise to matter. When matter is offered as

an oblation into energy, mind comes into existence.’”

When we want to do something the
oblation of action is offered in knowledge. When we actually perform an action,
knowledge is offered as an oblation in the activity.*” Similarly object and action are also

mutually offered into each other.”
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As mind energy and matter sustain us they are our atma.’” The activity of body
is possible because of energy and energy is activated by mind.*® Senses of knowledge
come from mind, senses of activities come from energy and body comes from

matter.>”

The body in itself is a yajiia. The universe comes into existence as a result of a great

yajiia. A yajiia is going on in the individual self also.*

We have to accept the existence of an individual soul also in addition to
universal self. This individual self undergoes change and leaves the body at the time

of death.

This individual self is sustained by food. Intake of food maintains the energy.’" As

long as yajiia goes on in the body, the wvaiSvanara agni digest the food in the body. If
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this yajiia discontinues, the self leaves the body.*” This vai$vanaragni is maintained by the

oblation of food.*®

In childhood, the energy gets out in small measure, but the incoming food is more.
Therefore the child grows. In youth there is a balance between incoming food and outgoing

energy. But in old age the loss of energy is greater than what is compensated by intake of food.™

The individual self has four components : intellect, mind, body and senses. Pure
knowledge is intellect, knowledge associated with activity is mind, body and senses are
physical.’® The first habitat of atma is the cell. It is the samllest living organism. The
second is the individual self. Earth, sun and universe are third fourth and fifth habitat
of atma* Cell is called inga, which means movement. It has physcial body. The cells
consititutes the body. The body consumes the food.The prina converts food into hair,
skin, serum, blood, bones etc.*” The cells become part of the body and the body becomes
part of earth. Whatever the body gives up, becomes food for another body.
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The earthly body creates gold, silver, sulpher etc.”” Whatever is rejected by earthly
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body is consumed by solar body.”” This compensates for the loss of energy of sun. The
solar body gives birth to devas.™ At the end, the solar body merges with the highest

pramesvara.

Individual self depends on earth, earth depends on sun and sun depends on
God.” Thus all these five bodies are inter-dependent. All this happens through
yajia.

The conclusion is that yajiia is the only truth. It is all pervading. It brings forth all
changes. It is infinite in number in the individual self. It is one at the level of God.*”

This is one of the views.
SCEPTICISM

There are many views regarding origin of universe, six of which we have discussed

above. The question arises as to which one of them is correct.

This led to scepticism. According to Pandit Ojha this scepticism was formalised into
syadavada by the Jainas, who along with the Buddhist, form the Sramanas. Syadavada

according to Pandit Ojha has following seven formulations.

1. Perhaps everything here is sat and sat only.

Perhaps everything here is asat and asat only.

Perhaps there are things here which are both sat and asat.

Perhaps it is not possible to declare unambiguously what this visva is.
Perhaps it is all sat here, but we cannot come to a firm conclusion on it.

Perhaps it is all asat. We cannot be sure about it.

N ook Db

Perhaps both sat and asat are present here. But we cannot, with certainity, declare

it so.
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This shows uncertainty about everything It does not give any precise knowledge.*
We are confused whether universe is made up of atoms or it is only a projection of mind
or it is creation of God.” In the Vedas we find such statements where doubts have been

raised regarding the origin of universe and the self.””

Just as there are doubts about the origin of the universe, similarly there are
differences of opinion regarding the nature of universe. One school of Buddhists believe
that the world is void, other school believes that the world is a projection of mind, still
other believe that the universe is a reality.”® The Buddhists also believe that there is no

permanent self.

In direct perception we have the knower, the knowledge and the object of
knowledge. When the senses receive information, the validity of the information depends
on the healthy state of senses. If the senses are defective, the knowledge received through

them would be defective.’”

The inference differs from person to person, and does not always leads to the same

conclusion. It is, therefore, not a valid organ of knowledge.” As regards the validity of
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verbal knowledge, verbal knowledge is dependent on direct perception.” Direct
perception can be wrong because of optical illusions, like seeing a rope as serpent or

330

mirage as water.”” Moreover objects get magnified if we see them through magnfying

331

glass.”® Moreover blueness of the sky is merely a optical illusion.””® The same person is
seen as child, young and old at different times.* The same sun appears bigger at the
day break and the sun-set but smaller in noon.™ All this goes to prove that no organ
of knowledge is dependable. We get the objects of the knowledge through senses which
come in union with intellect. The object of knowledge like form, taste etc. do not exists
before there is contact with the senses. The union of senses with the objects of

knowledge and with intellect is an inexplicable mystery.*®
INVALIDITY
There are many more such examples where senses deceive us. For example the earth

moves but it appears to us that the sun is moving whereas it is actually at rest™ To

conclude no organ of knowledge is dependable.
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It cannot be decided definitely as to what is a vitiated sense. We decide that because
of majority of people see a conch-shell as white and minority as yellow, the vision of

the minority is vitiated.” The conclusion is that we cannot depend on senses.*

As far as mind is concerned, it projects things according to its likes and dislikes.
Therefore, we cannot depend on the judgement of the mind also. We have different
schools of thought which disagree with each other.”” Even the opinion of an individual

goes on changing.*

The question arises can dtma decide the truth? The answer is that we have already
proved the uncertainty of all organs of knowledge. It is true that the existence of self is
certain but the voice of the inner self also differs from person to person. It cannot,

therefore, be a valid organ of knowledge.
In that sense of organ of knowledge, we cannot reach the truth.*!
DOUBT ABOUT THE OTHER WORLD

There are difference of opinion regarding the nature of atmi and whether it takes

another body immediately after leaving one body or it goes to another loka. No body can

say for certainty.*
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DOUBT ABOUT GOD

Just as the existence of soul is doubtful similar is the case with God. If God is
blissful why should he feels the necessity of creating the universe.* To say that he
does so as a sport, is meaningless. God being complete should not desire any
increase of happiness.* If he does so without any purpose, it is unwise on his part

to do so0.**

It is also not correct that God has knowledge because knowledge must always
have its object. What could be the object of knowledge of God before the creation.
If God is necessary to create the universe there must be somebody to create God
also.* God cannot be eternal because then He must always be creating.* Above all
why should God have any desire if he is complete.® If He gets happiness by
creating, it means that He was less happy before He created the universe. In this way
the existence of God is rid with many contradictions.® In fact, God is only an

imagination.™ Naturally, if God is not there, question of worshiping him does not
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arise.®™ In such a situation, it is no use holding any principle; one may act as he

likes.*?
MYSTERY

Again Pandita Ojha raises some questions which have no answers. For example, we
cannot answer why children have no teeth at their birth ? Why they grow after a few
months and fall off after some years and grow again. There is a long list of such

questions which have no answers and which only prove that the universe is a mystery.

If we compare a person with a tree the tree grows again if its roots are intact. There
is nothing like that in a person.®® The conclusion is that precise knowledge of things is
beyond our reach.®™ There are argument and counter arguments for every proposition.*”

Ignorance is bliss.*

When we come across such conflicting views we cannot arrive at truth.® We

have already argued that organs of knowledge are not dependable.® If it is argued
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that if a proof is needed to prove the non-existence of God etc., it may be noted
that in the absence of a proof for their existence, their non-existence is automatically

established.®
DIFFERENCES

As regards the self there is so much of difference of opinion that it is impossible
to arrive at the truth. The Vuisesikas believe that there are individual self and God. The

samkhya believes that there are many individual souls but no God.

Vendanta believes that there is only one atma’* Even the Upanisads have divergent
opinions.®" Therefore, the Gitd speaks of strangeness of atmi’® The Veda also speaks
about the impossibility of knowing the true nature of atma’® Similarly there is difference

of opinion as to whether atma is attached or detatched.*
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As already stated there is not one opinion about the journey of atma after death.’®
It is also not sure whether the atma can change its species after death.**® There is no body
to tell what happens after death.* Therefore we can conclude that there is no other
world, no heaven, no hell’® We can say that the body is like a chariot. Just as a chariot
owes its existence to its various parts, similarly the atma owes its existence to various
parts of body.*® The éruti also says that nothing exits after death. It is, therefore, a waste

of time and energy to discuss the state of atmi after death.”
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Having discussed in detail the view point of the sceptics, Pandita Ojha refutes their
view points. He says that every thing cannot be proved by logic nor everything can be
comprehended. For example, We cannot understand the process of digestion of food

371

inside our body.” When there are conflicting views, we should examine them in depth

and we would find that there is truth in all of them.”?

We have to understand that there is a transcendental truth and mundane truth. All

illusions are false, Mundane truth is adopted in the field of activities.

REMOVAL OF DOUBTS

t.¥%  Activities

By dedicating all activities to God one can overcome attachmen
according to one’s capacities are a sort of worship to God. Intellectual people impart
knowledge to others. Physically strong protect the country. Rich people help the poor by
acts of charity.” Thus the life becomes enjoyable.”® Those who practised Karma-Yoga

remove the pollution in their atma.”*
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As the soul is elevated one becomes ready to get into the path of knowledge.”” To

think that the path of action is bad, is wrong. Path of action is a midway to the path
378

of knowledge.” We have to proceed from the gross to the subtle.

As regards the difference of opinion about the nature of self, one has to appreciate
that VaiSesikas dwell upon adhibhautika prajiiatma which is terrestrial. They casually refer
to lunar mahanitmd also but the main interest in mahandtma is that of sarmkhya, who

casually refer to solar vijiidnatmid also. The main concern of Veda-vyasa is solar
vijiianantma. It also deals with all pervasive atma.”” If we understand this difference of
emphasis of different schools of thought, we can come to the conclusion that they are

® Out of all atmas, Ksaratma is attached.™ It is affected by

branches of one $dstra only.
action. It has to bear the fruits of both the good actions and bad actions. Vijninatmai, on
the other hand, is detached. It is about this atma that the Gitd speaks of as beyond all

modification.
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When the sruti speaks of atmd enjoying the fruits of good and bad actions it refers

to prajiianatma. The cidatmad is indivisible and it does not move.*

On death, the five elements of the body merge with five elements of the world. The
divine elements merge with the divine elements. The prajiidnitma only experiences pain

and pleasure.*®

The subtle body does not leave the atma after death. It takes the atma to another
gross body.

The Manusmrti says that jiva experiences pain and pleasure. The bhutatma acts. Hell

and heaven are the result of sin and meritorious actions.

Just like a grass worm goes from one tip of the blade of grass to another blade, in
the same way jivatma leaves one body and catches hold of another body according to its

activities.

death, the solar part moves up and the terrestrial part remains bound to the earth. There
is a third hansatma which remains in the atmosphere. It is this hansatmid which enters
sometimes into the living body of somebody else for which there is $ruti pramana in the

Satapatha Brahmana®* In Ayurveda also it has been accepted.’

Some of the karmas necessitate immediate rebirth whereas some of the Karmas
enable 4tma not to take another birth for a long time. By knowledge one does not get

rebirth at all.® The atma may change the specie also. Suka muni, for example, was a

382. T G HANCHIHEISI=Id cAIcH{THe Ui |
FHFHTSSHM SeIauTieareqsr fofvmsm maar fHsfuar |

d

&, 1

- VAT TR AA TR

383. S[ATCH: FENC: & AT crehy Ganfa foRmfa o

¥ AFSYU #l §:@ o A A " Adll - Ibid., 2
384. §d: ¥ AT WA I AT IR ATIANTA: |

AT TN AcqTecidedT a0 Seqafd ARSIl - Jogehel Jeatairg v, 3
385. AMIYETEAR qHEY TYAAl Fad |

THTEHTHAISETSAT: TS || - SHTHAT ITILeE AT, 4
386. F: YCAWTAT-ERICTERI: TAAd HIHIUT FHIGHOM: |

FHIGT: WU Jegarel fhal TEaehacai-i || - TR o, 1

‘arite STt T foRE qart TEitd S|

den sufr foem Sfoi=enty gefa qanfy &1 10 far 2 /22



(158) Integral World-View of the Vedas

parrot in his previous life.*” The Puranas refer to cases where the hunters became deer
in another birth, cakravaka in third birth, swans in fourth birth and brahmanas in the
fifth birth.**®

The Kathopnisad mention how nachiketi was instructed by Yama regarding life after
death.

After death subtle body enjoys the result of its Karmas. The dtma is hidden inside
the body just as ghee resides in curd. Just as fire becomes visible by churning the fuel,

atmi becomes visible through penance.’®

A chariot is unconscious and is made up of its parts. It is not so with the conscious
atma.* The Buddhists argue that just as the flame of a lamp is put of, similarly the self
dissolves at the time of death. It is not so. At the time of death atmai takes a subtle

body.” In fact atma is all pervasive and cannot be compared to the flame of lamp.*” There
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is a permanent atma which connects the past with present.” When scriptures say that
there is a life hereafter and that the life dissolves here itself, then they speak of ignorant
person transmigrating from one body to another body and also to the state of a liberated
soul which does not migrate.”” In the case of liberation, the individual self merges into
the universal self. It happens when all desires disappear.’” Even after death, atma feels

pleasure and pain because of samskaras.””
There are five factors which decide the path of atma after death.
1.  Activities
Time
Nervous system

The division of nervous system in the atmosphere.

SN I

Resting places.””

The activities create impressions which are called Karmas.”™ The atma chooses its

path according to Karma. The path of susumni goes up. The path of ida is called Pitrayana
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and it goes towards the sun. The path of pingld is devayana which leads towards north.*”
Deva yana is of two types -- brahma patha and deva patha. Pitrayana also of two type -
pitrpatha and Yamapatha.

Susumnd is connected with siirya and idd with ¢candra. If the atma leaves through ida
and moves up to pitryand it goes to the appropriate loka and comes back after enjoying

the rewards of its karma.*®

The atma of most of the persons take ida and pingla route.”" Susumna route is taken
by highly elevated soul. Such soul attain salvation. Yajiia, tapa and deva lead to deva patha
and pitr patha. Knowledge leads to brahmapath. All this has been eloborated in a seperate
chapter by us.

VALIDITY

The sceptists have stated that there is no valid knowledge or valid organ of
knowledge. Knowledge is self illuminating. We need not prove its validity by producing
any proof. It we accept that there is no valid knowledge then your own statement also
stands contradicted. If there is no knowledge on what basis does the sceptists hold their
own views to be valid.*” Validity of knowledge has to be accepted for taking any stand.
There are certain conditions under which we cannot have knowledge. Sarmkhya karika has
enumerated those conditions. It does not mean that if we cannot have knowledge under

certain circumstances, we cannot have knowledge at all.

After having proved validity of knowledge Pandita Ojha goes to prove the validity of

perception. By perception we know the presence of an object. The Buddhist say that we
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get only an indeterminate knowledge through senses.*” Pandita Ojha says that

indeterminate knowledge ultimately becomes determinate.

There are certain optical phenomenon on the basis of which the opponents deny the
validity of perception, e.g. the sky looks blue where as it is devoid of any color. How
can then we depend on perception? The answer is that even though the sky is devoid
of any color, there are atmospheric particles on which the blue part of sunlight falls and
make the sky look blue.*” Similarly since our eyes cannot see beyond a distance, therefore
the earth looks flat even though it is spherical. It does not prove that perception is not

a valid organ of knowledge.*”

The matter of the fact is that when the aura of an object has interaction with aura

of the eye, the object becomes visible.**

The eyes have their own limitations, but as far as it is within their limit, the
knowledge received through them is valid.” There are various reasons for optical
illusions, e.g. because of refraction, a rod dipped in a beaker of water looks bent inside

the water.*®
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The Rgveda deals with the material part of the object and is called chando veda. Sama Veda
deals with the aura is called vitana veda. Yajurveda is the vital force pervading the rk and sama
and is called rasaveda” Sama forms a circle around the object and it is this circle which is
visible to our eyes. The Sama mandala goes on increasing in size from the center of the object

0 Whenever there is an illusion, it is

up to the 33rd Sama mandala which is the last one.
because of our mental understanding and not because of any mistake of vision mechanism. In
case of mirage, the water of solar circle which are called marici are seen as water.! The

conclusion is that within the limitation of the senses we get valid knowledge from them.*”

Mind also comprehends an object and is, therefore, a valid organ of knowledge.*”
If there is defect in the senses, the indeterminate knowledge is affected and if there is
defect in mind, the determinate knowledge may be affected.** All this does not prove that
mind cannot know the truth.*® In fact, we cannot say that a knowledge is invalid because

it is incomplete, because every human knowledge is incomplete.*®
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METAPHYSICS

There is much difference of opinion about such metaphysical concepts as God, self
and universe. The Buddhist, believe in transitory nature of existence. They do not accept
God. They do not believe in a permanent substratum of consciousness.*” The Vaidesikas
believe that universe is a collection of atoms, qualities, activities, generic and particulars.*®
The generic is caused by substance, qualities and activities. The particular is caused by
shape, size and category. The universe consists of the generic and the particular,*’
particularly the atmad in itself is unconscious but when it joins with buddhi it becomes

conscious. The universe is real.*”

According to Samkhya, prakrti is unconscious and the universe emerges out of prakrti.
Purusa is conscious but it does not play any role in creation.”! The Samkhya does not

believe in God.**
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According to Pandita Madhusudan Ojha we have unconscious, conscious and
God. All these three together are called Brahman who is existent, conscious, and

blissful.**

SELF

Out of these three, atmad consists of mind which desires, prana which operates
through tapas and Vak which has physical activity. Our experience shows that we have
knowledge. The substratum of this knowledge is the self.””® The knowledge of God

illuminates the whole universe.*®

Knowledge supports intelligence, memory and
retaining power etc.”® Knowledge reaches our mental screen through the senses. The
various organs of senses function independently which are co-ordinated by one entity

which is self.*”

the knowledge of atmai is absent in deep sleep or when we become
unconscious. Some say that this proves that the knowledge of the self is not
permanent.”® The answer is that knowledge without objects is always present in us. The

knowledge of objects is temporary. In deep sleep also we have knowledge but without
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objects.”” The objects are received through senses.*” Thus we come to the conclusion
that there is one entity which is eye and which knows the nature of things. It is atma
which decides the truth.*!

The second constituent of self is action. We decide which activity is good or bad

for me.*?

When a thorn pricks me, my hand immediately comes into action and we
remove the thorn. This action is taken by my self.”” There is warmth in our body which
is the function of vaiSvanaragni. Similar is the function on of vayu. The brightness in the
eyes is the function of aditya. Aditya resides in the head, vayu in the chest and the agni
in the belly which are respectively called cavities of head, chest and belly.** These three
have the essence of the three regions. Indra has the essence of heaven, vayu of
atmosphere and agni of earth. All these are supported by atmi which co-ordinates their
functioning. Indra produces knowledge, wviyu produces activities and agni produces the
body.*”® Kenopanisad says that these three are supported by brahman. Chandogya and
Brhadaranyaka Upanisad also testify that there is a self which controls indra, viyu and
agni, activates the senses, acquires knowledge through senses and it is, therefore, called
ear of ear, mind of mind etc. Without self no sense can function. All senses serve the

cause of the self.
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Out of these three indra is the chief prana. It is because of Indra prana that our mind

and intellect function. It is indra which differentiates men from vegetables and minerals.

The reflection of consciousness in association with body is called jiva.** The system
undergoes change constantly but there is something permanent underlying the change.

This is known as atma.*”

The knower is true the known object is also true. Out of the three -- knowledge,
knowner and known -- if one is true all the three are true.”® In fact dtma is also known.
If knowledge were to be false, even atmi would be false.*” The universe is known. If
knowledge is true the universe must also be true.*

JIVA
There is difference between one individual and another individual. One is sad,
another is happy. It proves that there are many individuals.*' Each individual has his own

concept of universe.*” Therefore we have different experiences. If there is day in India there

o
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is night in America.*® If some one is happy the other is sad.** We get knowledge because
the object exists. Even if a blind man does not see color, it does not mean that color does
not exist.*® Therefore the universe is not the projection of our mind.** Therefore if every

individual has his own concept of universe we cannot say that there are many universe.*”
UNIVERSE

The matter of the fact is that there are two types of universe - the external universe and
the conceptual universe. The external universe is one, because, God, whose internal universe

it is, is one. The conceptual universe are many, because of multiplicity of individual.**

The object has three aspects - the body, the aura and the concept. We can touch the
body which is vik, we can see the aura which is prana and we can conceive the concept

which is manas.*’ The body is the external world, the concept is the internal world.”’
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Architectural designs are of two types. One is the design of a building which
comes first is our concept or internal world; then we construct it in the outer world.
The other is the imitation of natural object like tree. Here the object exists in the
external world first and then it goes into our concept. Thus we can have a clear idea
of internal and external world.*! Realism is logical. Mind also requires some basis to
create a concept.”” Mind cannot create things always in the same way.*” If things were

* The universe never

mental creation, mind would not create unpleasant things.*
perishes, even if people perish.*” The objects appear to all in the same way.**® All this

goes to prove realism.

The conceptual world also exists like the external world.*” There is co-ordination

between the conceptual world and the external world.*® In case of past and future things,
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we see the conceptual world only and not the external world.”” There can be no
knowledge without co-ordination between conceptual world and external world. If there is
some defect in the external world there is doubt in our mind.* There is a view that there
is no necessity of union between senses and the external world because when many
people see a thing it will be depleted, because every body, who sees it will be taking
away a part of it.*' Therefore, only the senses grasp the object.** Conceptual world does
not exist independent of the external object.*® We see only the concept of the object made

on our mental screen.*®

A question is raised that if atma is non attached, how can it take impression of

external objects.““’ The answer is that when wind blows over the surface of the water,
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waves are produced in it but the water does not get bound to the wind. Similarly though

atma has impressions of objects but it is not bound by them.**

As the contact of external object with atma is limited, the jiva gets only incomplete
knowledge.”” Atma by nature has infinite potentialities and it becomes finite because of desire.
It can become omniscient.® The external world is as real as the conceptual world. The
conceptual world exists in the self. Therefore all the three -- the knower, the knowledge and
the object of knowledge -- are the self."” This is true of all the selves. These selves have one
source from which they emerge and into which they merge. That source is God.”" There is
a question that if my knowledge supports the objects which I know, whose knowledge
supports the whole external world. The answer is that the external world is supported by
God.”" The question that who supports the knowledge does not arise because knowledge is

self supporting,”> but the objects are to be supported by some knowledge.”’

A side question is raised as to whether who creates the dreams. The answer is that
the self creates the dreams. The question as to why the self should creates undesirable

dreams, does not arise because the dreams are created according to one’s karma.”*
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We find that certain things take place according to a set order. This order is based
on knowledge. This knowledge belongs to God.”” The external world is created by God

because jiva cannot create it.”
To conclude, [$vara is the support of the jivas as well as of the universe.””
GOD

The knowledge of God is all pervading The orderly movement of planets in the sky,
the down ward movement of water, the upward movement of agni, the formation of
human bodies in an orderly way, all these indicates an all pervading knowledge which
belongs to God.”® Breathing continues even when we are asleep. This shows the part of
God in us.”” There is a co-ordination between working of different senses. It is because
of knowledge of God. The co-ordination between the external world and the conceptual

world is also because of the knowledge of God.*
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God has no physical body. He is pure knowledge.”' Every thing goes on changing.
The permanent substratum is God. He has no unful- filled desire.*” The natural tendency

of a sprout to go up is because of the desire of God.*

There are some points of difference between the individual self and God. The
individual self is denoted by aham and God is denoted by om.” The individual self has

a separate small body, God has the whole of the universe as his body.*

SHEATHS

Though both, the individual self and God have knowledge, yet individual self has
four sheaths -- senses, mind, intellect and bliss. God has no sheaths.®® Moreover the
individual self can know only those objects that impinge on it, whereas God knows all
objects. Animals also have a mind and intellect, but of an inferior quality.”” God has no

sheaths and has every thing in infinite measure.*®
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The knowledge of individual self is occasional whereas the knowledge of God is
eternal.®¥ Individual self dies, God does not die.*"

Individual self has knowledge as uktha from which rays spread as ark and objects

are grasped as asiti.*"

The desires are at the root of all activities. These desires create impression. When
desire disappear individual self merges with God.*” God, on the other hand, has no

desire. His knowledge spreads in all direction.*”

The origin of individual self is God, but God has no origin.** The concept of one
individual self are not read by others but God is capable of reading the minds of all
individual selves.*” Individual selves are many having different moods and different
reactions. God is one.*” The individual self is awake, dreams and sleeps. In dream he

creates both the unconscious and conscious things. In the waking state he can create only

489. g ArSTIWAT fodepIswE T qd davel Eq |
TR RTasim AT waave QUi || - HRETaehHaHaaHETT 98:, 171
490. 37 TEvTET R T YT Svaf Sfia: |
o 3o SRS T e Heafevat: |l - feTiRTenfemiemar e, 172
491. FT:CAYFY qNA: HHAGH TR [Teaisa: |
srefifoehsfed deenar Praceearsfed ad: & sfa: |l
- IFIATAEAGIETRT Wa: || 173 11
492. TTCHT IAT WA quTsfergald &9 qeqsr 0 |
FET G FEET: T ATHT ASHIHMESTAASET Arsfeq|l - Ibid., 176
493. T YU Foomd wehm: @ TEemIsE & st |
i StareufiEied ®rsta foemmEmEr a&@m: 1| - Ibid., 177
494. SaIficy gaRvat; @I FME T qeavad e s |
e TEYESHT g9y uNisfed o "awif: 1| - Ibid., 178
495. wasfy Sfar ferefemed g TTTEgEReg |
TG g SAsoRIvasT 8§ San: ||
- e TR EE S aaIET=T ¥, 180
496. AMT g AT SAERHEE FAEEAT T AT |
THTCafers forafT Jul qAvaEmilE gesh |l - AHTcheaTsT 9e:, 181



(174) Integral World-View of the Vedas

unconscious things. In the deep sleep he creates nothing. God can create both
unconscious and conscious things.*” Some hold that deluge is the sleeping state of God,
where as the creation is his dreaming state. Liberation is his waking state.”® Individual
self is bound to God but God is not bound to individual self.”” No part of universe is
outside God but He is not affected by the universe, just as space contains air but is not
affected by it.* Conceptual world is within the individual self, it disappear with him.

The condition of one individual does not affect the other individuals.™

The external world is always there because it is the creation of God.”* The individual

self cannot modify the external world.

There is a view that knowledge and objects of knowledge are different. Knowledge

is like light and objects are like darkness. They cannot be identical like the earth and

the pot, nor can they be mixed like sugar and water.””
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The other view is that objects are superimposed on knowledge just as a serpent is
superimposed on the rope. The objects are, therefore, unreal; only knowledge is real.*
Just as darkness is the reason of superimposition of serpent on rope, similarly maya is

the reason of superimposition of objects on knowledge.*”

One view is that since objects are of the nature of knowledge, they cannot be
illusion; they are real”® The opponent to this theory say that objects appear different
from knowledge. Objects exist even when we do not know them and there are objects

like blueness of sky which don’t exist even if we know them.

The fact is that all objects arise out of knowledge and are sustained by it.””
External world is but a concept like the internal world. External world is but the

creation of God’s knowledge.”®

Just as in dream one knowledge creates many objects,
similarly one knowledge can create many objects of the world. In fact objects reach us
only in our knowledge. The separation of objects is due to name, form and activities.
Knowledge knows all names, forms and activities.”” If we remove name, form and

activities, which are inter-woven in object, the knowledge also disappears.””
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The existence of the universe is borrowed from brahman. Therefore, there is non-

dualism in reality.”"
The universe is like the waves in the ocean of brahman.’?
WORSHIP

Because of the piling of energy on consciousness, there is a knot in the centre.’”
When piling of energy increases the rasa content of itmad decreases. It is called citi. When
on the other hand, a ball is thrown after travelling a certain distance, the energy gets

514

lost. There is opening of the knot.

Atmd becomes limited because of this knot. When this knot is released, the atma
again becomes limitless.”® Atmi in bondage is ignorant. If the bondage is severe, it

becomes unconscious.’™

The first bondage leads to manas, the second to prana and the last to vak.’” If the
bondage continues vak becomes vayu. Vayu becomes agni, agni becomes water and water

becomes prthavi®™® The earth gives rise to trees. In the reverse process they get back to
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prana.’® The way to get rid of bondage is updsani.” By updsand, the individual self gets

Godhood. upidsand means sitting near God.™

The individual self is restless because it is confined to body, but the mind of God
is quiet. If the self fixes his mind on God, then his mind also becomes quiet.”” The

power of God passes on to him.””?

Since God is constituted by knowledge, action and object, He can be approached by
knowledge, action and devotion. Karma Yoga means doing good to others without

expecting any thing for the self.””

DEVOTION

Whatever the individual self does is meant for God just as whatever is done by a
limb is meant for the whole body. The universe is the body of God and any service to
any body becomes service to God. If one makes the nature more useful to society, this

is his contribution. This is also a kind of devotion.”® Technological development makes
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the universe more prosperous. This is also devotion.””

Love softens the mind. When it is directed towards the seniors, it is called sraddha,
towards juniors it is wvitsalya. Love between two parties of equal status is sneha. Kama
means love towards conscious and unconscious both. In love the mind is bound to the
object of devotion. In $raddhd it takes the form of God.”® In love one is entangled in
530

rajoguna. In love there are two.”” The highest stage of love is $raddha. This is pard bhakti.

By a constant practice of $raddhd, one can have direct perception of God.””
KNOWLEDGE
If we know the real nature of things it is jiianopasand.” If we understand atma, we

understand everything.”® The reality of world, self and God is relevant for updsand, but

in the field of knowledge we have only one truth which is knowledge.™ Objects of
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knowledge are only modified form of knowledge.”

According to this theory the self and
knowledge and the object of knowledge are the same.™ The light of self goes on all
sides. It has two aspects, citya amd citenidheya, which are known as antahpyrstha and
bahiprstha respectively. Just as these two are not different, similarly knower and

537
t.

knowledge are not differen Conceptual world is not different from knowledge. Both of

them are one.”®

The question arises as to whether the knowledge and the object of knowledge have
the relation of separation like father and son or of identity like milk and curd. The fact
is that there is identity-cum-difference relationship between knowledge and object of
knowledge.” There is no existence of object without knowledge.*

Knowledge is real. The existence of universe depends on it.>* The conceptual world

is only knowledge, therefore knowledge is the only reality.>?
y g g y y

To this there is the objection that objects appear different from knowledge. If objects
were projection of mind every body would see an object differently and not in the same

way. It means that objects exists independent of knowledge. Therefore we get the
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543

knowledge of objects only when they are presented to us.”™ Moreover knowledge has

three stages; it is only in the waking state that we know objects. If objects were

knowledge only, there would be knowledge of objects in sleep also.**

More over objects
in dream are not the same as in the waking state, all this prove that objects are different

from knowledge.

The mind of God pervades paramikasa whereas the mind pervades daharikasa. Just

as external world exist in paramikisa, internal world exists in daharakasa.*

The knowledge of God which is limitless is indicated by Om.** In fact we do not
see the external world but only its reflection on our mental screen. The reason is that
the external world is not different from knowledge of God.*” The external world is

limitless like the knowledge of God.**

The self and God are the same. There is no place where self can establish itself
independently of God, because God is all pervading.* Just as reflection of sun produces

its image on water, similarly God is reflected in the self.
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The rays coming out of knowledge become objects. Every individual has knowledge.
The uppermost limit of this knowledge reaches in God.” Existence and knowledge
represent God.” Existence, knowledge and blissfulness are one.™

When we dedicate ourselves to God it is devotion. If we serve God like a servant,

553

it is devotion of lower type.”™ When one becomes one with God, it is higher type of

devotion.®™ 1t is only at this stage that all doubts are removed.””

Qad
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