CHAPTER THREE
PART-I

ORIGIN OF UNIVERSE

Pandit Madhusudan ojha opined that one of the primary business of dar$ana is to
trace the origin of universe. We have dealt in brief about this problem in the first
introductory (Infra pp. 14-22). This being, however, the main theme of the Vedic

literature needs more elaboration.

Origin of universe is a riddle which has not been satisfactorily solved either by the
scientists or by the philosophers. According to Pandit Madhusudan Ojha there were ten
schools of thought in the pre-Vedic period. All these schools of thought traced the origin
of the universe to one or the other factor. None of them, however, could provide a
satisfactory answer. The answer was found by the Vedic seers in tracing the origin of the

universe to brahman.

According to Pt. Madhusudan Ojha in the pre-Vedic period there was one class of
sadhya devas who were thinkers. It is they who developed different schools of thought,
which we propose to discuss below. We shall also give at the end how the universe

originated from brahman.
THE FIRST SCHOOL

The first school thought that existence is the primary entity, whereas the second school
thought that the universe came out of non-existence. The third school thought that both
existence and non-existence played their role in the creation of the universe. What is present
is existent whereas the creation of mind is non-existent. If the world came out of the existent,
then it is a reality; If it came out of non-existent, then it is just an idea. It leads to realism
and idealism respectively. Dreams do not exist factually.' The $astras speak of existence

coming out of non-existence.?
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We see that everything constantly undergoes change; still there is something permanent
underlying the change.’ The permanent aspect is existent, the changeable is non-existent.
For some thinkers, the changeable aspect is all important.* To this view the objection is that
existence can not come out of non-existence. Therefore existence is all important.” The third
view is that since we see permanence and change both together, therefore the universe came

out of both, the existence and non-existence. Both of them co-exist.®
Existence and non-existence have been explained in seven ways.

1. We have three entities--knowledge, knower and object of knowledge. Of these, the
knower is existent and the object of knowledge is non-existent, because it is the
knower who remains the same, whereas the object of knowledge undergoes constant
change. Therefore the knower is more important. The other school thought that since
the knower cannot be known, it is not important. What is important is the object

of knowledge.” according to the third view both of them are equally important.

2. All action is temporary. Therefore it is non-existent. We can see only the activity,
therefore it is real. According to other thinkers, it is knowledge which continues for
ever, therefore it is real® According to the third school knowledge and action go

together, therefore both of them are real.

3. Knowledge and action go together,” but as knowledge depends on action, action is
important. The other thinkers hold that activity comes from knowledge and it is,

therefore, more important. The third view is that both of them co-exist.

4. Knowledge is existent, whereas the action is non-existent in the beginning and at
the end. It exists only in the middle."” The other view is that since action exists in

the middle, it must exist in the beginnings and at the end also.
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5. Since the scripture say that it was existence at the beginning and also, it was non-
existence in the beginning, we can assert that there was mind in the beginning
because it is neither existence nor non-existence. Others hold that the vital force
appeared first. The third view is that it is logos which appeared first. The matter
of the fact is that mind, the basis of knowledge, vital force, the basis of action and

logos, the basis of matter exist together simultaneously."

6. Since scripture speaks of existence and no existence both it has to be assumed that

the same thing is existent and non-existent both.”

7. For sankhya knowledge is unchangeable where as nature undergoes change.
According to Sankhya nature is the source of creation whereas according to Vedantist
knowledge is the real source of creation.” In this way many schools of thought paid

attention to the interpretation of existence and non-existence.
THE SECOND SCHOOL

According to the second school of thought the universe is made up of atoms. Out
of these atoms' arose the seven regions.” Everything is contained in these regions. Sun
in the upper region has three constituents - jyoti, gau, ayus. The earth has wvik, gau and
dyau. Moon also has three : retas, yasas and S$raddhi.16 Rajas belongs to the universe,
paro-rajd’ transcends the universe. Rajas is the cause, world is the effect. Rajas is of two
types - moving and stationary. The moving is agni and the stationary is soma.” Interaction
of agni and soma bring out the universe into existence. Agni and soma go together.”

Motion,” is again of two types : the inward motion, causing contraction and the outward
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motion, causing expansion. The former is agni the latter is soma.’ They are known as
prana and apana also.” Agni and soma in their unmanifest form remain dormant but when

agni enters soma they become manifest.”

Every thing is characterized by time, nature and
action. The orderly motion of sun, moon and earth create time.” Things have their own
nature; agni moves upward, water moves downward.” Action differentiates things from
each other.” Therefore, we have four causes - (i) nature, (ii) time, (iii) nature of the

object and (iv) action.
THE THIRD SCHOOL

In the Chandogyopanisad, space is said to be the origin of the universe.” All matter
comes out of space and merges into it. Earth comes of water, water from fire, fire from
air and air from space.” The trinity of the Vedas is also said to be established in space.
Name form and activity constitute an object. All of them are controlled by space.” The
objects are identified because of the interval space between different bodies.” Space is

qualified by logos from which arise all the matter.

Space is either superior, which is immortal or inferior, which is mortal. Superior
space is the source of gods, inferior space is the origin of matter.”” Thus gods and matter
both come-out of space.” Matter and gods interact to create the universe. Logos create the

universe.
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THE FOURTH SCHOOL

The wvak sitkta of the Rguveda” extols the greatness of vak in the following verse : I
breathe a strong breath like the wind and I am responsible for all that exists here. I am
mightily beyond the earth and beyond the heaven. I bring forth the father in the world
and reside in waters in the deep ocean. I extend over all existing creatures and my head
touches the heavens. I move with the rudras and the wvasus and move about also with
adityas and all gods. I support both Varuna and mitra above and also indra and agni and
the pair of asvins. Through me all eat food which feeds them, all who see, breath, hear,
what is spoken. They do not know that they dwell by my side and hear everything I
speak. I myself speak the words that is welcome to gods and men. I wake whomsoever

I like, mighty I make him a sage, a rsi and brahman.*
THE FIFTH SCHOOL

Prana is covered by prana. The covering prina are the most important because they
make the substance identified. The solid material part is the wvaya, it is covered by
vayonidha. Vayonadha is chandas and vaya is the matter.® The artisan makes various figures
like elephant, horse etc. out of the same earth.* The second constituent is light. Entities
like sun are said to be luminous, moon is illuminated by another source and third is the

earth which does not shine.”

Mind gives rise to vital force. Vital force gives rise to logos and again from logos

vital force arise and from vital force mind is produced. This cycle is called yajia.*®
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The Vedas originate from prajapati. Prajapati is atma, Vedas form his body.” The yajiia
is the body of devas.

THE SIXTH SCHOOL

Sun shines in the midst of ocean from which it was born.* It means that the creation
came out of water.” There is a fourth region of water.” These waters are formed by bhrqu
and angirasa in between whom the Vedas operate.” The highest region of water is
paramesthi in whose womb universe was born.* These waters are brahman. They move from
all sides. When it moves up it becomes thinner, when it comes down it becomes dense.®
When it is thinner, it gives birth to agni, vayu, vik, prina and manas. When it becomes
denser it gives rise to earth, creeper and bodies.* Water’'s predominate in earth and

bodies. The rain produces food which sustains the universe.”
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THE SEVENTH SCHOOL

Immortality and mortality which are ever present and moving respectively are the root
cause of the universe.® Soma represent immortality, whereas agni is mortal.” Agni becomes
dense when it joins with soma and when it loses its solid form, It becomes death.”
Immortality is rasa and mortality is bala. Yama is death and soma is immortality, agni is both
mortal and immortal.”! From mortal is born the matter, from immortality is born the divinity.
Agni plays its role in both of them. Immortality means continuity, mortality means change.”
There are three processes : destruction, creation and birth. Destruction is painful,
permanence is bliss. Permanence is rasa, ephemeral is bala, both of them go together.”
THE EIGHTH SCHOOL

Creation is the day, deluge is the night. Day and night can be conceived in seven ways.
1. Existence and non-existence.

Creation and destruction.
Heaven and earth.

Agni and soma.
Unknown and known.

Light and darkness.
White and black.”
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Existence means light, non-existence means darkness.” The creation commences from
light and ends in darkness. Agni creates day, soma creates night. Thus they cause
creation.” The sun above is day, earth below is night.” The heaven has three days : jyoti,

gau and ayu. Prthavi also has three days : wvak, gau and dyau.”®

A day which gives
knowledge gives happiness. The day which causes samsira results in ignorance.” The

material day and night are white and black.”

Ahars are constituted by stomas; their dissection constitutes ritri.”’ Day and night
follow each other. Night is the base, day is the modification.”
THE NINTH SCHOOL

Things are either sticky or dry. They unite in various proportions and give birth to

creation.® Soma is sticky, agni is dry.* The triad of agni and pair of soma form the five

devas with different functions.” These devas with their divine powers produce everything.
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People die and come to existence because of divine will, which mould their personality.
Every thing is divine.®
THE TENTH SCHOOL

Some scholars hold that the question of origin of the universe will always remain
a mystery,” All the above mentioned alternatives are not convincing. The word undergoes

change every moment. Nobody can, therefore, say anything with certainity.®
THE ELEVENTH SCHOOL

These were the opinions of the sadhyas before the birth of Brahmi, who propounded
the right theory of creation. He held that all the above theories have an element of truth

in them, but individually all of them are incomplete in themselves.”’

To a question, he answered that brahman is the forest, he is the tree out of which the
heaven and earth were carved out. He supports all the world which he created.”” Brahma
explains his theory in the famous Nasadiya Sitkta.” At the beginning there was neither vital
force nor the unmanifest nor primordial matter, nor the pair of earth and heaven, nor space
nor waters, nor any cover or agni or soma, or day or night, or gods. All these came into
beings after the creation. Actually the root cause is the atma, which has knowledge. No
matter can create the universe. One must have desire to create, only then action can be

fruitful. This desire existed in atmd. Then followed the mental and physical activity.

At the beginning a single entity was breathing with creative power but the material
wind was not there. Desire appeared first. The unmanifest is all pervading, whereas the
mayd hides everything in darkness. The Tapas removes that darkness and the universe
comes into beings. The unmanifest becomes manifest due to the power of Maya. The

details of the process of creation are not known to us.
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Brahman has two forms - abhu and abhva.” Abhu is beyond our comprehension.
Abhva means form, name and activity. We have objects in the universe which are big and

small. The outer, outfit is called sarira and subtle thing inside is called atma.”

The extensive atma is unconnected with creation. Atmad in a body creates. The body
is also of two kinds - one is known as immaterial, the other is material. All material
atmas have matter, vital force and mind. When vital force and mind function together,

matter and universe come into existence.

Logos, vital force and mind constitutes the existence of atma. Vijiiana and blissfulness
are the other two constituents of dtma. When we travel outside of these five, we reach
the body. When we move inside we reach atmi. We shall deal with this aspect in some

detail while dealing with the nature of self.
All these theories along with brahma-vada explain the origin of creation.
THE THEORY OF BRAHMAN

Brahman is the origin of the universe. He alone is to he known.” Whatever we see
here originated from one source. Just as all ornaments are made of gold or just as the
branches, leaves and flowers of a tree come from one seed, similarly the universe has
come out of brahman.” This comparison is also only partial because in the case of a tree
the seed needs the help of water etc., but brahman does not need the aid of anything

to produce the universe.”

Just as it is not possible to trace as to how the parts of body of a child grow out
of semen, similarly the universe comes out of brahman, but we cannot just know how

it happens; much of it remains a secret.”
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The word brahman is derived from briha which means to grow.” Alternatively it is
derived from bhr which means supporting and feeding.” Brhiman means that which gives
birth to universe without losing its entity. Just as all names arise out of logos, all

activities of the universe arise out of brahman.®

Brahman is the essence (rasa); it has an inherent energy (bala) which is not different
from it.* This energy is called bala, when it is dormant. It is called $akti when it is

manifest. When it becomes active, it is called kriya.*”

When the existence can be felt it is material. When it can be understood only like
color or size, the existence is imaginary. Brahman and its energy have no material
existence, it is only at the stage of Aksara and ksara that their existence can be

experienced. Brahman parexellence can only be understood.”
MORE ABOUT BRAHMAN

Brahman is immortal. It's energy is mortal.* Brahman does not act itself. It acts
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through its energy. Brahman brings happiness. Therefore it is called Rasa.” Brahman is sat,

its energy is asata. Brahman is all pervading (abhu) energy is ephemeral (abhva).

The world existed in an unmanifest form before creation. The brahman at that stage

was inexplicable; it became explicable when the process of creation began.®

A body has a centre which is called nabhi. It is called inexplicable. It become
extensive with the support of the center.” The center is animi, the extension is bhiima; in

between these two there are many forms.
BRAHMAN AND ENERGY

What is existence cannot become non-existence and non-existence cannot become
existence.” Existence and non-existence co-exist. Similarly statis and motion co-exist.”
Brahman is the basis causing its energy to act; it supports the energy.” All actions are
supported by brahman which is free from all activity.” There is an unchanging background

of all changes. This background remains hidden; activities do not affect brahman.

The Buddhist held that only activity is real, they do not accept brahman.”” The Vedas
accept the blissfulness of brahman whereas the Buddhists hold that there is nothing but
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suffering in the world.” Activities cover brahman just as clouds cover the sun.”* Brahman
is not, therefore, easily understood. The fact is that if there is no sun we will not be
liable to see even the cloud.” Similarly if brahman were not there, on the base of whom

activity shall operate?”

In fact, activity has no different entity but when it is there, it has
name and form. When it is not there we are aware of its absence. Brahman is primary,
action is secondary. In Nisadiya Siikta it has been clarified that brahman is the original

cause which exists along with its energy at the beginning of the universe.
RELATIONSHIP BETWEEN BRAHMAN AND ITS ENERGY

What is important is to understand that the energy of brahman is not different from
him.” They cannot be separated form each other though brahman always remain inactive
but its energy which was dormant at the beginning becomes active during creation.
Brahman provides support for it. Brahman is all pervasive single, quiet, passive and
eternal.” Its energy on the other hand is subject to decay, is ephemeral, full of misery
and stops working at the time of deluge.” It appears and disappears but brahman
continues. Brhaman is not bound by activities. Therefore, the question of its release also

does not arise. The non-existent world becomes existent by taking recourse to brahman.
In fact, the relationship of brahman and its energy is inexplicable.

The question of relationship of action and brahman is to be considered in some
detail. When an action is superimposed on another action both of them may be affected.

When there is a union of brahman and its energy, only the energy is affected; brahman
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remains unaffected. Brahman neither loses nor gains anything by its association with its

energy. It remains detached.
TYPES OF RELATIONS

When an action inter-acts with another action, either the space is blocked" or the
two things may lie together side by side or they become one or may retain their identities
or one may become the part of another. For example, when water is added to water the
first has to give space to the second but when two lamps are illuminated in one room,
illumination of both lamps co-exist;'" there is no question of displacement of one by the
other. When heat enters water, it makes water hot. When water is mixed with flour, it
becomes one paste.'” Earth and heat become one in a brick. When a person sits in a car,

he moves along with it as its part.'”

In case of brahman and its energy they join in a single form. The energy envelops
a portion of brahman, then energy piles upon energy just as brick is placed on brick. By
this piling various stages of consciousness results. Since energy is associated with
brahman, it also gets the status of existence. What is important is that in any case,

brahman retains its perfection.
THREE TYPES OF ASSOCIATIONS

Now we have three types of association. When brahman is predominant it is wvibhiiti
association. When both brahman and its energy have balance, it is yoga association. When
energy predominates it is Bandha association."” In this association, two things lose their
identity. For example, when wvayu gets trapped in water it gives rise to foam. In yoga
association two component come together, but they maintain their identity and yet

produce a new thing; e.g. two wings of a bird act together and cause the motion of the
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bird in a third direction."”® In vibhiiti, association, one of the components remains free."

When we know something, the knowledge remains free of the things which is known.

This is about Swvariipa association.
THREE KINDS OF VRTTI

The wvrtti is also of three kinds. When energy gets into union with brahman, it gets
a new form but it does not lose its identity and also does not become attached to rasa.

It is udara ortti, just like the association of wind with space."”

The second association is samavaya vrtti in which energy is centered at one place
when it envelops brahman. 1t is like samvaya sambandh of Nydya philosophy."® The third
association is dsakti, when energy covers brahman. The energy which covers brahman is
called maya and the brahman covered by it called Purusa with which we shall deal

separately.'”

THREE PURUSAS

For the time being it may be said that when pure brahman joins pure energy it gives
rise to avyaya purusa. Here the association of energy with purusa comes under udira vrtti
When two energies unite, it is samavaya vrtti. The energy working on avyaya purusa and
energy working on aksara purusa give birth to ksara purusa which alone is manifest."’ It

is only ksara purusa which because of dsakti vrtti is attached; avyaya and aksara remain
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unattached. When activity leave a part of creation, that individual part is released. In that

state, the brahman gets back to its original form."
NATURE OF MAYA

The energy which creates is not easy to understand. It is, therefore, called maya. Since
brahman is limited by this energy, therefore, it is called maya because it comes from the
root ma which means measuring. The measured part of the brahman is called samstha.'” It
is connected with chandas which envelops the brahman resulting into creation of purusa.'™
Maya appears and disappears. Its activity brings [$vara into existence. When there is bandha
associations of the energy with brahman it gives rise to vik, whereas yoga association gives

rise to prana and vibhiiti association gives rise to manas. These are called atma creations.™

The atma is abhu and the things which are created by the piling of the energy is
called abhva.'” There are also called Yaksa because they are furious, being non-existent and
yet frightening."®It gives birth to name, form and activity."” We can say that abhu is Being
whereas abhva is Becoming. The names, form and activity of a pot distinguishes it from
non-pot. Form results from energy linked with mind. Karma results from energy linked
with prana and name results from energy linked with vgk."® Name, form and activity

distinguish one substance from another.
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The energy which brings a samsthi into existence is called samanya maya, that which
produces name form and activity is called mahi maya. When two things joined together
it is called yogamaya."

THREE PURUSAS

When energy piles on maiya bala, it is called vrttitiva sarmsarga. The energy in this
process is called $akti™ Sakti constitutes activity which provides the objects of enjoyment
for atma. Purusa is never without $akti. In other words, when brahman is delimited by
energy, purusa comes into existence. When mind predominates, it is avyaya purusa.
Avyaya Purusa is one. When maya bala appears on avyaya, aksara purusa comes into
picture. It is bodiless having no bulk and pervading everywhere. The universe is ksara.
The aksara serves as a bridge between avyaya and ksara.™ Aksara is I$vara who controls
the matter. Ksara is a product of piling up of more energies, avyaya is the witness.
Aksara is the cause and ksara is the universe. Ksara constitutes the material world. Aksara

rules over them. Avyaya does not undergo any change.””

There are three stages of blossoming of brahman. In the first stage, Energy piles upon
energy. This is cid brahman.” That which causes these piling is cetana brahman.” Where
the piling becomes the part of another piling it is called city brahman. In cit
consciousness predominates; in cetna consciousness and energy are in equal measure. Cit
is energy predominant. Cid brahman is avyaya, cetana brahman is aksara and city brahman
is ksara.”” Avyaya Purusa is neither effect nor cause, aksara is the instrumental cause and

ksara is the material cause. These three give birth to universe.
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THE PARTS OF PURUSA

The purusa has seven limbs and two above the naval two below the naval are called
the atmi. Two are the wings on the left and the right. One is the tail at the end of the
spinal cord. All this is cityagni, the head is the citenidheyagni. No material world is

possible without the three purusas which are prajapati.”

PURUSA YAJNA

The Vaisvanaragni is the result of the oblation of in-breathing and out-breathing
into each other.”” Whatever one eats is an oblation of the food. One enjoys seven kinds
of food knowledge, activity, hearing, breathing, association with the luster, drinking of
water and eating of food.” This is the human sacrifice.”” He takes all these foods all
the time. This is vyajiia prajapati. Atmd manifest itself in various things with varying
proportion, and enter ksara of different magnitudes. In every material object there are
four elements agni, indra, soma and paramesthi”™ Paramesthi became waters. Indra is
logos. Indra made agni and soma to perform yajiia. Agni became eater of food and soma
became food."” Avyaya purusa have five kalas-ananda, vijiiana, manas, prana and ovak.
Ananda, vijiana and manas lead to liberation and have no activity but manas becomes
active in association with prina and vak and then it creates. Both of them play an

important role in the creation.

As far as the normal creation is concerned, it is the result of semen deposited in
the yoni. Semen is a form of water. The creation originated from water. Manas is
annamaya, prana is dpomayad and vak is tejomaya. The question arises as to how
consciousness remains unchanged whereas the energy causes change. While we move our
finger the movement is caused by energy but the finger does not lose its form."” There
is bondage and liberation, creation and destruction, appearance and disappearance but

the consciousness remains unaffected.®
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POSITION OF CONSCIOUSNESS

Consciousness provides support for creation. Consciousness has wvibhiiti association
with energy. Activity operates on another activity. Consciousness keeps its existence
intact. When we look at a drop of water at the tip of a blade of grass with sun light
falling on it, many colour appear but the drop remains the same.”™ A piece of cloth is
colored and it loses its whiteness, but if we remove the colour the cloth gets back its
whiteness. It means that it has not lost its original state. Similarly consciousness never
loses its original state." The moon-light does not appear in the day because it is over
powered by sunlight. Similarly consciousness may not be seen on account of too much

of tamoguna but it is not destroyed.”
The existence of brahman is felt in seven ways :-
1. He is the witness of all knowledge.
He provides bliss to everything.
The universe owes its existence to him.
Universe is the modification of brahman.
He gives support to all energy.

He is the basic support to everything.

N o 0w

He is the basis of all diversities, even though the universe does not touch it."”’

It is by the energy that name, form and the activity are brought into existence first.
As trees are called by a collective name of forest or soldier are called by a collective name

of army, similarly everything is called by the collective name of brahman.'”
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The wind moves in the space without coming into actual contact with it. Similarly

3 When waves move

the universe exists in brahman without coming into contact with it.
in the ocean, they have the support of water, still the water is free; similarly brahman

is free, even though it supports the universe."

Some hold that, the universe is just an appearance in brahman, just as silver appears
in a conchshell. Consciousness provides existence to energy. Whatever energy is there it

is because of brahman.

When brahman is the witness of knowledge and support of the universe, it is
through wvrittitva sambandha. When it becomes patra, it is yoga sambandha. When it provides

blissfulness, it is bandha sambandha. In vibhiiti sambandha it is vivarta.
TWELVE SAMBANDHAS

In bhagavadgiti we have twelve sambandhas.™' In the first place, universe ultimately
merges into brahman. Secondly, he give existence to aksara and ksara. Therefore, it is their
supporter. Thirdly, he rules over the energy which is piled on it. Fourthly, it remains
a witness while energy piles upon energy. Fifthly, it is a friend as it gives peace. Sixthly,
it provides resting place to the tired person. Seventhly, he provides perfection. Eighthly,
he provides livelihood to everybody. Ninthly, he is the support. Tenthly, he is the cause
of the universe. In the eleventh place, it is from him that the universe arose. In the

twelveth place, the universe merges into him.'"

From paramesthi we get blissfulness which forms our mahanatma. Blissfulness from
our prajiianatmid which is mind. Blissfulness from earth forms our body. Avyaya purusa
comes into existence by the union of energy and consciousness. Aksara purusa is the
result of piling of energy. Ksara purusa comes into existence because of knot of energy
taking place on aksara. Prajiidnatmad is formed by moon, but union with $vovasiyasa is also

essential to have prajia.
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Atma is that which provides existence to the activity.'” Activities do not have
independent existence. Atma is that in which energy reside in a dormant condition and
becomes manifest during period of creation. All things come into existence for the
enjoyment of atmi. The word atma is derived from the root tamu." The proposition an
is added to it. It means that it spreads on all sides in search of the objects of enjoyment.
Atma is used to denote consciousness which is always there with energy.' Whatever we
see is a form of energy. Consciousness plays the role of atmi in these objects. Atma
in its extensive form is immortal and pure consciousness. When it becomes associated
with activity, it becomes confined. Neither avyaya nor aksara is the enjoyer. It is only

ksara purusa which is affected by activities."”

Pure consciousness is paratpara. Avyaya purusa is para. Asara purusa is paravara. Ksara

purusa is avara.'®
CONCLUSION

To recapitulate, the ultimate reality consists of being and becoming. Being is beyond

our comprehension. Becoming consists of name form and activity."’ The universe consists
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of objects from atomic size to largest size.”™ They consists of body in which atma has
entered. Vital energy supports the body and is responsible for decay, nourishment,
increase and decrease etc.” The body envelops the atma. Atma has three components -
mind, vital force and logos. When mind predominates and logos and vital force activate
it, then vedas are created.” Yajus is supported by rk and sama. Sama is built on rk. When

prana predominates and is supported by mind and logos, yajiia comes into operation.'”

When purusa comes in contact with wvaiSvanaragni, it is converted into vital force
through rays (arka). When logos predominates and mind and vital force support it, the

creation of universe takes place.

Mind, vital force and logos contribute to the existence of atma.”” The consciousness
is provided by wvijiana. The happiness is either because of worldly prosperity or

peacefulness.”®

worldly prosperity comes by acquiring wealth and other objects of
enjoyment. This happiness along with Vijiiana, mind, vital force and food form the five
sheaths of the atma. Vijiidna is energy qualified by what appears to be consciousness.
All these five sheathes constitutes the body of the supreme limitless atma. Atma is all
pervading, it is detached. The five kalas of aksara are brahma, indra, visnu, agni and

soma.”’
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Out of the two relations, svariipa relationship gives rise to prajapati and vrttitva
relationship gives rise to $akti’™ In wvibhiiti there is no actual contact but only the
presence brings the result. Yoga is capable of creating newer things through skill. Mind
is produced by wvibhiiti relationship, vital force by yoga relationship and logos by bandha
relationship.”™ Mind is the support, vital force is the eater, and logos is the food." Manas
is space (kham) vital force and logos are Kam.'" Mind is brahmana, prana is kstriya and

logos is wvaidya.® All these three adjust together.
aaa
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