APPENDIX
ASYA VAMIYA SUKTA (RGVEDA 1.164)

Asya Vamiya hymn of the Rgveda is full of mystery. Dr. V.S. Aggrawal has tried to
interpret the siikta after the fashion of brahmana texts as explained by Pt Madhusudan
Ojha. This method of interpretation involves decodifying the symbols used by Dirgha-
tamasa, the seer of this hymn. As this siikta concerns itself with the mystery of creation
which is the chief concern of the Vedic philosophers, it would be in the fitness of things
to cast a glance over the mantras of this siikta.

MANTRA - 1

I AN UfAa BIGERE UTAT Wl 39 |

g  omar  gauyt  ormEyd  fayufd  wEEER
The first mantra speaks of the young and old invoker, the middle brother of which
is fed with oblation and the third brother, who has butter on his back. The sage says
that he has seen the lord of man with seven sons. Obviously the mantra speaks in
symbolical language. The three brother are said to be agni, viyu and dditya at macro-level
which are wvaisvanara, taijasa and prajiia. The mantra is addressed to vaisvinara agni which
is the metabolic fire eating and digesting the food." This agni is the protector of our body.
This agni itself assumes the forms of agni vayu and aditya belonging to earth, atmosphere
and heaven. The Satapatha-brahmana clearly speak of this three fold nature of wvai$vanara
agni’ Here agni has been called as an invoker, old and young. In any type of yajia agni
is the chief invoker. The young invoker is terrestrial, the old invoker is celestial i.e. fire

on earth and sun in heaven respectively.

The word vima suggests the dwarf form of visnu. The dwarf develops into Virat, the
giant, with the help of agni. This is the first brother of agni which is the principle of the
young becoming old and the small becomes big. Every one of us is young as divine being
and old as physical being. If the first principle is that of growth the second is the principle

of assimilation and elimination, expressed by the symbolism of hunger which qualifies the
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middle brother, who as prana or Vayu consumes food. The third principle is the principle
of procreation. Any plant, animal or human body reproduces its own like. This aspect is

associated with siirya who is later on represented as lord of the principle of kama.

Thus the three aspects of agni - agni, vayu and aditya - represent growth, assimi-
lation and procreation respectively. This is the old Vedic trinity which is called trayi
vidyd. Later philosophy speaks of three gumnas which embrace everything in the world. Just
as the three gunas work together, similarly the three brothers of agni move together. The
third one of them is spoken of as having butter on its back. As this third brother

represent procreation, butter here symbolises semen.

Here agni is called as lord of people, as it is present everywhere. It has seven sons.
The Vedas speak of many heptads. At ritualistic level we have seven layers of sacrificial
alter. The Satapatha Brahmana speak of the seven layers, seven seasons, seven regions,
seven words of god, seven stomas, seven Samas, seven meters and so-on. In fact we have
seven layers of life -- mind, vital force and five gross elements. These seven constitutes
the self. If we speak of three we mean manas, prana and vak. If we speak of seven we

include five elements along with mind and vital force.

MANTRA - 2

W gFEA ToleEkHel Il SEfd |
Pty oormeaad wEmr fagr gEny e

The second mantra continues with the symbolic seven when it says that seven yoke
the one wheeled chariot. A single horse, having seven names, draws it; the wheel has
three navals which are undecaying and sound, where all these worlds have their support.
Here the whole creation is described as a chariot. As there is parallelism between the

macrocosm and microcosm, the human body is also spoken of as a chariot.

The time principle unfolds the creative process. If the body is the chariot, the self
is the charioteer. It is not an ordinary chariot because it has only one wheel which
symbolises movement. Time represented by sun helps the movement. Sun has seven rays
of different colors. It is because of solar energy, pulled as it were by the seven rays,
which makes movement possible. As we have explained elsewhere seven meters are also
connected with the movement of sun. These seven meters give different forms to different
object and thus we have the diversity in the universe. The horse of time is always

moving and, therefore, it is said to have infinite power.

This wheel of time is perfect and undecaying because it has extensive power. Mind,
life and matter are its three centres. As the earth moves in an ecliptic way and not in
a circular way it is said to have three centres. Undecaying represents aksara as against

ksara.

The seven primeval rsis or the seven pranic forces ride on this chariot.
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Sayana explains this chariots as siirya, which is drawn by seven pranas. He explains
three nabhis as the three seasons namely summer, rains and winter. Atmanand takes this
mantra in the adhydtmic sense explaining ratha as the body. He explains that the time is
three fold. The first is the transcendental time, the second is differentiated time and the
third is the time of our experience. Thus we find that this mantra has a deep symbolical
significance and can be treated as the seed of two kala sitktas of. Atharvaveda which we

have explained else where in our another book.

MANTRA - 3
T MR A WE A%y WHdsh WH  dg-aan: |
HE @WER 3N § o a3 war fafgar ww oAm

The symbolism of heptads continues with more emphasis in the third mantra which
says that the seven are mounted on the seven-wheeled car drawn by seven horses. Seven
sisters ride in it in a team and in it seven forms of utterances are deposited. In the
previous mantra, the seer has spoken of one wheel where as in thus mantra we have
seven wheels. Atmanand says that in the previous mantra we have reference to the subtle
body whereas in this mantra we have reference to gross body. When we speak of one,
we mean unmanifested prakrti, when we speak of seven, we mean mahat, ahankara and
five tanmatras. The seven horses are rajas and tamas and five organs of action. The seven
cakras may indicate the cakras in the body. The seven sisters are the channels of pranic
forces within the body or the seven rays of the sun. The seven pranic forces are of four
classes (i) sapta citis of fire alter, (ii) seven senses, (iii) seven rays of suns having seven

colors, (iv) seven meters.

Mind is the owner of the chariot, prana is the horse and seven meters are the seven

forms of wvik. One speech becomes seven fold.

MANTRA - 4
W TSV AW EWEERera geneen  fawfdd
e srgrgmen % faq @ fagiemn W g

The fourth mantra raises the question as to who has seen the primeval being and
when he is born and how the boneless supports the bony. The breath and blood are

from earth but from where is the soul? Who goes to a teacher to ask this?

In the Vedic literature the word ’‘ka’ means both - ‘who’ and ‘prajapati’. So the
question contains the answer also. The answer is that. ka, that unmanifest prajapati, has
seen the primeval creation. He has seen how the bony i.e. matter, was produced from

the boneless i.e. mind.

The second line raises an important question. Breath and blood are material and can

originate from earth but from where does the soul come. Earth here means unmanifest
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Prakrti. It means that the mystery of life cannot be explained merely by matter, something
beyond matter should be accepted to solve the riddle of life.

MANTRA - 5

Ureh: geSiH WA fawmee qammer fafgar ueit
9 aeRasty wH oaw fa afer wem sfaar 3

Unripe in mind not knowing I asked where the gods are established. What are the

seven threads the sages have spread to envelop the calf in whom all abide.

Here the sage accepts his incapability in all humility. He wants to know from
where the gods have come. Gods are the divine power working at cosmic and human
level. They belong to different regions. How one god becomes many is a great question.
The foot prints of the devas have their visible impression in the dust of the cosmos.
There is a point where known slides into the lap of the unknown. How is it that we
cannot know the mystery by following the law of cause and effect. The seven threads
represent the doctrine of yajiia which is said to be three fold having five courses and
consisting of seven threads. Yajiia is a cosmic process of mind, life and five bhiitas.
Here siirya is spoken of as calf of the universal mother. Enveloping the calf means a
kind of limiting.

Atmanand takes brahmd, visnu and rudra to be the three steps. If visnu represent sattva

or mind, brahma represent rajas or prana and rudra represent tamasa or five bhiitas.

Sarvatsara plays on important role in making new the old. Sarmvatsara is the time

taken by an entity to reproduce itself through procreation.

MANTRA - 6

fafhatgfhauiyet wageenn faem 7 fagm
fa ey wfem wiesm w0 feafa fegewq

The sage accepting his ignorance asks one question : who is that mysterious unborn?

Who has established these six regions?

The sage accepts his ignorance at metaphysical and physical plane that is to say that
he is devoid of jiiana and vijiana. Jiiana deals with transcendent being and Vijiiana with
six-fold universe. The former is the basis of the latter. The transcendent being is the self
existent creator. The six region are bhith, bhuvah, svah, mahah, janah and tapah. The
seventh satyam is the basis all the above six which are called rajiriasi, representing rajas.
Out of these six three are earths i.e. mothers and three are heavens i.e. fathers. These
seven are so arranged that the heaven of the preceding one becomes earth of the follow-

ing so that we have three mothers and three fathers in the following way :
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Prthivi = Earth = bhuh
loka - First Mother

Prthivi = Earth = Svar
loka - Second Mother

Prthivi = Earth= Janah
loka - Third Mother

Antariksm = midpoint
= Intermediate region
Bhuvar loka

Antariksm = midpoint
= Mabhar loka

Antariksm = midpoint
= Tapah loka

Dyauh = Heaven =
Svar loka =
First Father

Dyauh = Heaven =
Jana loka =
Second Father

Dyauh = Heaven =
Satya loka =
Third Father

The satyam is beyond movement, paro-rajas, and unborn, aja. It is the symbol of
immortality, unmanifest and unknown. In the terminology of the Gita, it is avyaya
purusa. The triad of father and mother principles represent the three--mind, light and

matter.
MANTRA - 7
3¢ Wi I g A e fRed w9
sitwf: ofit gga wWer e afel F@ET 39 UeTg:
The seer asked what is the founded station of this beautiful bird. The cows draw
milk from his head and wearing his vesture drink water with their foot. Here the bird
is aditya. How it was built and how is securely founded in the sky? In fact siirya is the

symbol of mind, light and matter which have their root and support in the unmanifest

source.

Here head is the symbol of heaven and the feet are the symbol of earth. Milk
is the life-sustaining food, whereas the water cannot sustain the life. Here the cows
are the rays of sun, which are the source of energy which is in heaven. Cows drink
water and eat grass but give milk. Milk is the nector. How the water changes into
milk is a mystery. The earth is like a cow. It changes water into milk through
vegetation. This is the creative process of yajria. Aditi is the cosmic cow which gives

birth to sun calf.

Wearing his vesture means creating multiple forms. The energy is useful only when

it creates multiple forms.
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MANTRA - 8

Tt fuaga e AW i wEer @ fg s
W osvepidE ffagr e gguareRH;:

The mother separated from the father in the region of the rta and in the primeval
ages wedded him in mind with thought. Desirous of progeny she was fecundated. The

whole world praised her.

Here we have the reference of rta which is paramesthi and mother element. The father
element is svayambhii. This is the universal purusa which give birth to manasi srsti. The
mother united with the father in her mind. The second pair is that of heaven and earth
where sexual union gives birth to maithuni srsti. The father deposited the seed in the

womb of the mother which becomes the child. This is how life comes into existence.

This principle of father and mother is spoken of as svayambhii and paramesthi, earth

and heaven, agni and soma.
The relationship between father and mother is not only physical but also mental.
In the second line the process of pregnancy has been spoken of where menstrual

flow make the mother ready to conceive. Everybody praises this process of giving birth
to a child, breaking all barriers.

MANTRA - 9
Yeh!  WAERGR  Sfgomer  srfagedi  geie: |
WAl 3 WHuyEigaEw By e

Each cow has an embryo. The mother was yoked in the vanguard of daksina. The
calf measured out his steps and followed the mother cow. He saw all the forms by
walking a distance of three yojans. Daksind is aditi, the mother of gods. Each cow
represents daksind. The universal has to descent to the level of the individual for the sake
of creation. Life begets life. The cosmos as a yajiia is measuring out of the principle of

movement.

Three yojans are created by mind, life and matter. Again three may indicate three

states of consciousness, jagrta, svapna and susupti.

MANTRA - 10
foelr  wrqeffagfaees  seiael Jma
g foar ome U faufad aremfagfram

Bearing three mothers and three fathers he stood erect, never weary on the ridge of

heaven. They speak together about the knowledge of cosmos and beyond cosmos.
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In the sixth mantra we have spoken of the three heavens and three earths which are

supported by one which is unborn.
The upper one is the centre. The unborn never falters in time and space.

In between the immortal heaven and mortal earth or between life and matter, there
is the point where they think about the mystery of creation. It is a sort of manana or
contemplation. The contemplation is incomplete unless one thinks of what is beyond

cosmos.

MANTRA - 11
VIR Aff deWE  gdid  Weh U Emgaed|
am yar @ fuymmar e wWw vy fawfay awer:

The mantra speaks twelve spokes of the wheel which does not decay and revolves
round the heaven of cosmic order. On this are established seven hundred and twenty

sons of agni, joined together in pairs.

The wheel is time which never decays. It revolves round paramesthi which is the

heaven of rta. The wheel of time is sun.

Day and night are the sons of agni. They are seven hundred and twenty -- three
hundred and sixty days and three hundred and sixty nights. The heat aspect of agni is
the day, the cold aspect is the night. This became the basis of ahoritravida. The day

represent expansion. The night represent contraction.

The going up and coming down of the wheel represent the cosmic cycle of creation
and deluge.

MANTRA - 12
Tgurd fuad gevneld foa omg: W g gfiftom
IR I W fawerui wHEdR WS SmgHUaH

The mantra speaks of five-footed father having twelve faces, who is said to exists in
the upper half of heaven, wealthy in watery store. The others speak of him in the upper
hemisphere of the sky. Who, with far seeing eyes, is mounted on the lower seven

wheeled, six-spoked car?

Here the five are the season of the year, the twelve are the months of the year. The upper
half having water is paramesthi which is unmanifest, the lower half is the cosmos. The
paramesthi is spoken of as ocean of rta which is identified with primeval water. Paramesthi and
sons are father and sons. The son took birth from the ocean. Agni is the son of waters. Son
depends on soma of paramesthi for its survival. The seven may indicate the seven meters. The

six may be the six seasons.
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MANTRA - 13

TN Weh URedum  afaer et fasm
T TgEEd YRYR: §Fed A 9iEd G

All beings abide in this five spokes revolving axle wheel. The heavily loaded is

never heated. Its eternal nave remains unbroken.

Again in this mantra time has been imagined as a wheel. It has five spokes,
which may mean five seasons, as also the five modalities of svayambhii, paramesthi,
siirya, candra and prathavi. As Samvatsara has five seasons similarly prajapati is five
fold. The number five represents many pentads, For example, five pranas, five organs
of senses, five organs of action, five sheaths. The wheel of time carries the burden
of cosmos. But since it is linked with the divine creator, there is perfect harmony
and no friction. Also it is always fresh. All stars and constellation are always in
motion.

MANTRA - 14
Tt wwwsy fa aga SAEEr @ g aEfal
W 9y WHEgd  arwdrdar | et fasgm

The mantra says that the wheel revolves without decay with its felly; ten unitedly
draw it on the upper surface. The solar eye invested with Rajas moves : all the words

are supported by him.

The mantra speaks of cosmic wheel. Its felly is the sama or the light. It revolves. Ten
draw the upper one. It is the expanded car pole which is spoken of as the upper surface.
The siirya is spoken of as upper surface. Heaven is the father, earth is the mother. They
are recumbent to each other. When they combine, the garbha is produced in a circle. The
centre is the principal of rest which is the mother of motion. There are ten horses which
draw the wheel. These are the ten constituents of virat. They are prana, devta, rtu, dik,
chandas, stoma, prstha, sama, graha and rsi. When these ten are there, the self becomes
manifest as life in matter. These are the ten intrinsic powers. Earth and heaven are
required for procreations. Deva is the power of heaven and earth. Eight wvasus, eleven
rudras, twelve adityas and two asvins make a team chandas is the principle of rhythem
Dik is the cardinal points of four-fold patterns.

Rta has no centre. It must become integrated into an ordered system which makes
up rtu. Stoma signifies piling which give birth to the divine container of vital energy.
Veda is the principle of trayi vidya. Hotd are the priest. Indriya are the instruments of
pranic manifestation. Wherever there is creation, all the above are present. The eye rep-

resents white, black and red, the triadic pattern of creation.
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MANTRA - 15

UehSl  OHYMIEhS  Wieg AWl R Al gesT  gfal
duifigit fafeats amoen: womd Yo fasparft wwen

This mantra speaks of the seven prianas born together, the six of them are twins and
the seventh is the single born. There are rsis born of gods. Their desirable properties are
placed separately in their proper position. They move on a fixed substratum, modified in

various forms.

The source is one which is manifested in seven forms. The one who is born alone
is really unborn. The twin are the two eyes, two ears, two nostrils and one tongue along

with them. They have their respective functions assigned to them.

The substratum is the fixed centre. The movement derives its power from the fixed

centre.

MANTRA - 16
fora: Tt 3 @ U@ ong: uUvHequard fg  oraen: |
wiad: g ® g fodha awar fasmq w fugfoam

The mantra says that whom we call males are truly females. Who has eyes can
behold it. The blind man does not see. The son who is a seer can understand it. One

who knows it is the father of father.

In this mantra the concept of ardhanarisvara is brought out. Each living person is
comprised of agni and soma. Agni is heat, soma is cold. But both of them are interwoven.
The male has the psychology of female also and vice-versa. Atharvaveda says that every

woman is a man and every girl is a boy.

Those who can see it have eyes. They have spiritual insight; but those, who look

into the matter only, are blind.

MANTRA - 17
IFA: WUT W TAENUT USr o fauedt  Tiregeend)
WW?WWEW@?@Q@W;"

The mantra speaks of the upper and the lower. In between the two the cow appears
with her calf at foot. Where has she departed? She does not calf amid the herd of cattle.

The immortal world is upper and the mortal world is lower. They are the centre and
the circumference. In between the two is the meeting point. The cow with her calf stands
at this juncture. The low is the Virgja, having ten constituents as explained earlier and
the calf is the sun.
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As the cow moves the calf follows. The where about of the unmanifest are unknown.
The herd is the group of gods. The svayambhii is the bull, the paramesthi is the cow, the

sun is the calf. The group of gods come afterwards, the sun is born first.
MANTRA - 18
Ia: wWur fuat W T EaE W AT
HATHA: &k TE W dOg 9d W Al A gSrad
The mantra says that under the upper region and above the lower region who knows

the father of the calf. Who in this world can proclaim from where the divine mind has

originated.

The doctrine of upper and lower speaks of heaven and earth. svayambhii and
paramesthi is one pair and sirya and prthavi are the other pair. In the previous mantra
we have spoken of Svaymbhii and Paramesthi, In the present mantra we are concerned with

Siirya and Prthavl.

The mind is divine. It cannot come out of matter. The principle of mind is identical
with manu. Vaivasvata manu is the progenitor of human race, who’s rays descend on each

individual. Manu prajapati is spoken of as agni, indra, prana and brahman.
MANTRA - 19
q EigE 3 WIE Ed WiHET 3 Ed g: |
TRY W OAHKY: W AT gU T gl WEr Ggi
The mantra says that those that are descending are also ascending and those who

are ascending are also descending. Indra and soma have made the steads bear the power

of rajas and, as it were, are yoked to the carpole.

The creation is a cycle. Whatever descends in a cycle ascends also and vice-versa.
The immortal is creating a mortal and the mortal is returning to its immortal soul. There
is a downward movement and upward movement. This make the movement rhythmic.
Prana changes into matter and matter changes into prana. Prana is higher, matter is lower.
Indra and soma created the division of upper and lower. The movement is the result of

the power of rajas. The dark represent rest and the white represent the motion.

MANTRA - 20
g guul WgeT @l 9uH g U weEend |
A e Wgeags=r fy SmeRviitd N

This famous mantra speak of two birds who are associates and take shelter on the
same tree. Of them, one enjoys the sweet fruit of the tree and the other looks on without

eating.
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These two birds are individual soul and supreme soul. They are said to be friends
because they take seven steps together. The seven steps are light, mind and five forms
of matter. The tree is the cosmos, both the individual soul and the supreme spirit dwell
in the same body. The former enjoys the rewards of action while the latter is merely a

spectator.

The life principle is called suparna because it has two wings of contraction and
expansion. Sun god is also spoken of as suparpa. Adity is immortal, agni is mortal. These

carry on the cosmic rhythm.
MANTRA - 21
T U A vrmtmy fagemfirerf)
= fasrm yaT= WU | oW i weemn fagr

This mantra says that there is the lord, the guardian of the universe, who, the wise,
has entered into me, the immature, where the fine bird sings constantly in the assembly

of the portion of immortal life.

The birds chirp on the tree in the morning and in the evening. Here it is compared
to the synod of wise man to sing praise of him. Here the tree is the universe. Each
individual soul is the bird, they pray for immortality. Brahman is the lord. He has entered

every living being. He is intelligent, who inspires the immature minds.
MANTRA - 22
e g9 wWeag: guun fafavta gaa e fadn
a@eg: fume wWigd  adEvEr fiee T 3]
This mantra says that the fair-winged birds eat the sweetness on the tree where they

rest and procreate their offspring. One who does not know the father cannot obtain it,

though they say that the fruit is sweet.

Each individual is a honey-sucking bird. Here honey symbolises prana. The prina is

scattered by the solar rays.

Curd is the symbol of matter belonging to earth and ghee belongs to atmosphere and

honey belongs to heaven. Honey is compared to prana.

Soma is also the sweet fruit. It has four kinds : plant symbolising matter, drinking
cup, symbolising the organ of sense, king, symbolising mind and wvdja signifying the
universal mind. The individuals love to feed on soma. Unless an individual is in tune

with the immortal spirit, he remains deprived of the real taste of life.
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MANTRA - 23
Ig WER Ay TeEmfed  Agwgr AP fRae
TG Teled U8 A Fuigged  THAEHTL:

In this mantra three meters have been referred to. Out of them gayatri belongs to
earth, tristup belongs to atmosphere, jagati belongs to heaven. It is said that gayatri is
the station of agni, tristup of vayu and jagati of sun. Those who know these meters enjoy
immortal life. The meters represents the principles of pulsation of vital energy. The three

meters referred to in the mantra refer to Vedic trinity.

The purpose of referring to the three meters is to show the root of the material
manifestations in the immortal. The word gayatri etc. have been referred to twice, the first
reference is to the matter and the second reference is to the vital force. It means that

matter is raised to divine level.

MANTRA - 24

T gfd il srhwdur Wm YgER SR
drhe dreh  fguer wqwerseer famd @w Qo

This mantra again refers to gayatri meter by which prayer is constructed, to siama which
is constructed by the prayer and tristup by which triplet is constructed. With triplet is
constructed two or four foot measurement and with syllable they form seven meters.

In any creation the matter which is required is ma. The measurement of that matter

is prama and the model is pratimi. He himself became the model.

In this mantra it is said that he measured the praise with gayatri meter. This meter
has eight syllable and three feet. Eight are vasus and three feet is the Vedic trinity which
includes three fires.

Earth or rk form the solid state, sama is the lustre, the circumference is based on

the diameter just as sima is based on rk.

Tristup is identified with yajus or movement. It is said vika was measured by vika.

Here one wvaka is transcendental which is the source of material vaka.

The four footed wvaika is the four-fold principle of atma. Two footed is immortal, four
footed is mortal.

The seven meters are gayatri usnik, anustup, brhati, virdj, tristup and jagatl having six,
seven, eight, nine, ten, eleven and twelve syllables respectively. Jagati is manas, prana is
tristup and gayatri is five fold matter. The other meters also indicate the manifest action
from the subtle to the gross. An atma becomes possessed of body when it has mind life

and matter.

The matter is perishable the vital energy makes it imperishable.
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MANTRA - 25
war  fae  feormue oy gd wduwEE)
T wihgfae emgwal Wgr W RR= wfgmm

This mantra says that with jagati he established the ocean in heaven and saw sun
in rathantara. They say that gayatri has three fuel-sticks, whence it surpasses all in
strength and majesty.

Jagati belongs to heaven, gayatri to earth. The ocean is the vital force, which Jagati
established in heaven. Rathantara is the sama of earth. It reaches the sun. The sama of
sun is brhati. When these two samas meet together, it is atimana. This is the meeting
point of father-principle and mother-principle. These two are logos and mind or night
and day.

Brhati is the greatest of all samas. But gayatri is the most powerful because it is
rooted in earth. She could, therefore, bring the soma from heaven. She has the power of
coming and going or the power of contraction and expansion. She is life in matter

whereas tristup is prana and jagatl is manas.
MANTRA - 26
SU FY YWl OHAAT el T e
Ay ¥d wigar ofaudrsdigl gdwg § 0 draHl
In this mantra the seer invokes the cow which is good for milking so that the handy

milker may milk her. He requests savitd to give excellent libation. The cauldron is made
hot, that is the declaration of the seer.

This and the next three mantras speak of cow, which symbolises the mother nature.
She is the principle of motherhood. prina is her calf. She is aditi and sun, as her son,
is aditya. The cosmos is the milk.

She sheds four streams of milk by which rsis, pitrs, devas and men are nourished.

Sava is soma, the principal impelling force. The cauldron is the body.

Heating of couldron is associated with the ceremony called mahavira. In this cer-
emony the butter is sprinkled on the red-hot milk. The milk represents mother and butter
represents fatherhood.

MANTRA - 27
fepuadl oqUAt 9@ IETTESwl  TEETETT |
EEYET U IAE W addal Wed  WremH

In this mantra the cow is spoken of as the guardian mother of eight vasus. She is

desiring in her mind for her calf. She has come here uttering the hinkara sound. It is
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requested that she may yield her milk for both the asvins. She is inviolable cow. May she

thrive for our big advantage.

According to Satapatha Brahmana the eight vasus are earth, water, fire, air, heaven,

sky, sun, moon and constellation. Cow is aditi who has eight sons.

Hinkara is a voice of deep love. The lowing of the mother cow is indicator of cosmic
benevolence. The two asvins are prana and apdana, who drink the milk. a$vins are also

spoken of as heaven and earth, two ears, two nostrils and two eyes.
MANTRA - 28
Mefiney o Tt guie fesgeuimaer 3|
geroi  guaty aragmr fafa 9 wma wEfa
In this mantra the cow lows for her drinking calf. She gives a kiss on the head of

the calf so that he may also low. She invites his mouth to her warm udder and suckle
him with milk, while lowing kindly.

Here again the cow is the nature. The calf is the son. Hin is the symbol of mind
and matter. Head of the calf is the symbol of divine power. The opening and closing
of the eye is the rhythm of life. Night and day are closing and opening of eyes of sons.

The mother cow confers a measure on the calf. Maya is measuring.

MANTRA - 29
3 W B A9 iofigar fmfa W eammmaty famam
wr fafata & 9wr wel fagg wewt wfa afesiga

The mantra says that he who has compassed the cow sneezes to expel her. She
repairs to her stall. She acts like a human being and is shining. She has lifted the veil.

Sneezing is a forceful expulsion of prinic air through the nostril. It stands for creative
action of the creator. The cosmos is expelled from centre. The encompassing means that
the cow is in womb. The self existent state is like a centre without any dimension. This

centre brings out the diameter and the circumference as rk and sama.

The father principle is Swvaymbhii, the mother principle is paramesthi. Vik is the

symbol of five element. She measures out the cosmos.

There is a cow in every one of the five Svayambhii, Paramesthi, Siirya, Candra and Prthui.
The cow of the earth is known as idi, of candra as subramanya, of siirya as gau, of paramesthi
as vibhiiti of svayambhii as Satya. In this mantra the cow of paramesthi has been referred to.
Sayana says that according to Sakapini, here Madhyamika vik is intended. Cow is described
here as having mind, of which the seed is desire. It means that nature is conscious. The
covering is the state of darkness before the creation of sun. Vidyut is lightening. It may be
identified with apsard which is born of water. Lightening is the light of light.
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MANTRA - 30

I qUNG  SHauslg gd W M UERATH|
Siial gae  oRfd W@uiRdEt " g

The mantra says that, which has breath and speed and light and motion, firmly lies
established in the midst of their houses. The living moves by the offering to the death.
The immortal and the mortal have the same womb.

In this mantra the characteristic of life are mentioned. They are breathing, physical
activity and mental activity. The horse of the asvamedha has all these three when he is
sitting, coming and going out and rolling. Here the house is the body in which agni
resides. It is important to know that immortal and mortal have the common origin. Svadhad
is the power. This mantra indirectly refers to amrtamrtyu vida. Amrt is divine, mrtyu is
material. What is on this side of siirya is mortal. What is beyond siirya is immortal.

MANTRA - 31

AUFE  MUMHUEMAT o a0 o ufefugR=H)
w weftei: @ fawEfdam em aftafd  yemsa:

The seer says: I saw the cowherd who never sccumble, going and coming by
pathways. He travels continuously within the world, invested with aggressive and diffu-
sive radiance.

After giving the description of cow as nature, here we have the description of the
protector, the cow. The nature changes but its protector remains the same. Etymologically cow
indicates motion. Then cowherd is the principle of rest. Motion depletes energy whereas rest
replenishes it. The brihmana text speak of siirya, agni, Indra and prana as the cowherd.

The cowherd moves in a rhythmic manner. This rhythm is the principle of meter. The

going and coming are the two duality which represent the basic duality of agni and soma.

The first movement is mental, the second is vital and the third is physical. These
are the three steps of Visnu. The principle of gopa travels through out the world.

MANTRA - 32
WE URK T W T Ig I ¥ oyl fewfg awm)
| uigam  ufdar ordegwen  Fekfamm  feaem
The mantra says that who has made the universe does not comprehend it. From him

who saw this the creation is hidden. He is enveloped in his mother’s bosom. He is
subject to many births and has entered upon misery.

Not to speak of individual, even the creator does not know the secret of the creation.
From the individual also the secret is hidden, though he is a witness. The whole creation
is concealed in the womb of the mother.
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It is a mystery how in the womb of the mother the baby is created. Earth is the
mother. She is a spoken of as gayatri. She is also spoken of as vik. Whether we say earth
or cow, it is the same thing. It is also spoken of as nirrti, as it is mortal. It is the source
of life. Prajapati is the source of life which entered the earth i.e. the matter. This is the

combination of mortality and death.

MANTRA - 33
g fuar wfrar e o wrar gt wEien)
AT LT 3T AT forar gleqrismrema

According to this mantra heaven is the father, earth is the mother. They are my kins.
Both of them are like inverted bowels forming a common womb. The father deposited

daughter’s germ within it.

In the beginning there was one egg which split into two. The one half became the
father, the other half became the mother. This differentiation of male and female is
necessary continuation of chain of life. Heaven and earth are called rodasi which etymo-
logically means weeping. The life principle in the matter try for food. In the womb the
cell has to be supplied with food. The god supplied food so that the baby stops crying.
Heaven is the principal of immortality and light. Earth is the symbol of matter. They are
svayambhii and paramesthi at the higher unmanifested level and sun and earth at the lower
manifested level. Mind is the father, prana is begetter and the matter is the kin. Mind
and prana are non-existent, matter is existent. They have a kinship. We are, therefore,

related to heaven as also to matter.

The egg was one which bifurcated into male and female. Male and female again come

together for procreation.

The mother is duhiti i.e. the nature came-out of the laws. Therefore nature is the

daughter of cosmic father.

All this has to be explained symbolically. Prajipati gave birth to wvak and copulated

with her. This is not to be understood in the sense of ordinary meaning of the words.

MANTRA - 34
YBIH @ WH< g O=SiH a9 ol ;|
U0 @& gWUN T Ya: USSIMH arel: WH S ||
MANTRA - 35
sﬁaﬁzwaﬁ:gmaﬁaﬁWW:n
3T WHI FUN NP YA FqGAE dre: WH S|

The first mantra puts a question and the second mantra gives the answer. The
question is : what is the farthest limit of earth? What is the centre of universe? What is
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the prolific seed of the horse? What is the highest heaven of vdk? The answer is that
the vedi is farthest limit of earth. The yajiia is the centre of universe, soma is the prolific

seed of the horse. Brahmi is the highest heaven of vik.

These question answers are to be explained in the light of the science of yajiia. The
vedi is the yoni. Earth is the mother. Vak is symbol of principle of mind as Veda,
principle of prana as loka and principle of matter as logos. The utmost extension of earth
is its creative power. As a matter of fact nature is infinite. Vedi is also the seat of divinity

and unfathomable.

Yajiia is spoken of as the centre of the world. Here the centre of personality is
meant. Purusa is as measureless as prajapati. Yajiia is a union of agni and soma; wherever
they unite a center of personality develops. Nabhi is the same as the heart. The father
is the centre, the mother is the circumference. Father and mother have the seed through
the food which is soma. Without seed no creation is possible. Horse is the symbol of vital

movement in the terminology of sacrifice. Agni is father and soma is the mother.

The loftiest station of wvak is Brahma, the source of the Vedas. Brahmi as priest

remains silent. Silence is the highest point of speech.

MANTRA - 36
warefaf e Yar  fownRagfa ufeem  faenifon)
q eifafdTar 9 faufya: oRya: ot wafa faga:

The mantra speaks in a symbolical way that the seed of a universe consists of seven
germs of the half. They maintain their function by the ordinance of visnu. They are
endowed with wisdom to intelligence and thought. They are the omnipresent and encom-

pass us on all sides.

The one is divided into two, the half is the world and the half is the unknowable
brahman who is transcendental source of the universe. The seven sons are the mind, life,
and five elements of the matter. The seven are the seed of the universe. They work under
the ordinance of visnu. Mind, life and matter are two steps of visnu. They are omnipresent
and endowed with wisdom. They are responsible for psychical, vital and physical func-

tions.

MANTRA - 37

7 faortn  afgoenfsm oo d9g @ =wfad
TqEl HAM YUHST HAENEg el 3WId VR ||

The seer says that he does not know clearly if he is this all. He is mystery bound
in mind. He wondered when the first born principle of rta reached him. Then he

obtained a portion of this wvak.
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Here the seer is conscious of himself. He is not able to know the mutual relationship
between the material world and the self. The creation is the result of a desire of mind. Mind,
in fact, is the creator. This theory led to idealism in the later period. The cit is brahman,
cidacit is jiva and acit is matter. How in jiva cit and acit mingle together is a mystery.

Rta is the first born paramesthi. Agni is the first born of paramesthi. The individual
is also the first born of the holy order. The portion of vak is the matter which the
individual gets. It is the matter which as mother become measurer of the individual.
Various factors grouped under the doctrine of karman are responsible for the distinction
of one individual from another individual. This is responsible for diversification at the
individual level, though at the universal level there is unity. The individual is always in
search of that basic unity. The sitratma is the universal thread of the manifest form. We
are one in spirit, but different in body.

MANTRA - 38

JurE  wWefd WEEr  TMefidrsHe | Helr ||
a v fagEt foamar = ¢ = faegd 1 faegeam

The seer says that the immortal which is cognate with the mortal and is impelled
by the intrinsic power, goes backward and forward. The two move constantly in opposite
direction. They know the one and not the other.

Here matter and spirit are spoken of. They come together because of their intrinsic
power. Svadhd is sheath of matter. When energy and matter are brought together, svadha
help in the process of creation and is therefore identified with pitrs.

Grbhita is the instrumental cause which is prana whereas the material cause is
arambhana and the substratum is adhisthana.

Here in this siikta two types of movement are mentioned : approaching and depart-
ing, going backward and forward. This kind of movement create a rhythm of contraction
and expansion. The vibration because of this movement are rsi. They are called sons of
agni because they are rays of light, which create blue and red colour. The blue colour
envelops the red colour. The movement is due to rajas.

We can see the matter not the spirit. We can see the cell, but not the life principle.

MANTRA - 39
Wl 3N W W afe e sy fava e
T a8 feger wiwfa o gdfgga 36 @uEd

This mantra says that all the gods have taken their seats in the highest heaven in
the imperishable rks. One who does not know the imperishable what will he do with the
rk. Only those are perfect, who know it.
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The supreme heaven is the mathematical space which is the source of thousand-
syllabled speech. The agni was existing in the mathematical space, where he was seen by

matarisvd for the sake of manifestation.

Matter belongs to space, immortal speech belongs to mathematical space. Indra re-

sides in mathematical space. Mortal speech belong to material space.

Unless one realises the divine imperishable, one cannot understand the secret of the
Veda. The significance of the Veda lies in the imperishable. Only those who know it get
bliss.

MANTRA - 40
TIAaqg Wedt f§ @ el o Wiew:  ®m|
afg qumed  faveert  fua@ IRgHEswHER=I

The mantra says that the cow may be rich in milk through abundant fodder. Death-

less cow may feed on the grass and may always drink pure water, roaming at will.

Here again the symbol of cow has been used to indicate vik. The cow is the infinite
nature. She is possessed of the potentiality of producing the calf. This shows her

progenitive course. The creative course is manifolds.

Food and water are the two horns of soma on which depends agni. Grass is the
symbol of micro which reflects the macro. Nature is immortal. We can not destroy even

a single atom. Nature exists in eternity.

MANTRA - 41
Wriftfo  afeentt audeTd fgudt W e
APUS  TEUST  AYTH  HEETe T WH S

The mantra says that she-buffalo has fashioned the waters. She has measured out the
one-footed, two-footed, four-footed, eight-footed, also becoming nine-footed. She is thou-

sand syllabled in the highest heaven.

She-buffalo symbolises varuna’s water, whereas cow is the symbol of indra. Varuna is
the deity of ocean, which signify the undifferentiated form of matter. Varuna and ortra

mean to cover.

Body represents madhyamic vik. Waters are the primeval material cause having the
potency of bringing out the cosmos. Waters are said to have universal germ in them. The

manifold forms are the works of the wvak.
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Feet indicate motion. One foot means no motion. Motion is Indra, statis is brahma.
The one-footed cow is the motionless principle of transcendental reality. Two-footed cow
is the act of manifestation of the transcendental reality. When we speak of four-footed
cow, we mean three forth as transcendental and one forth as manifest. Eight-footed cow
symbolises mind, in breathing, out breathing and five elements of matter. Nine-footed
means the highest possibility of manifestation. The thousand syllabled speech indicates
the highest entity transcending all the category of manifestation. Mathematical space is

identical with brahman.

MANTRA - 42
T wax oata fa erfw ow Shafa wfewyeae: |
qd: e afgyaqy Sicicil

The mantra says that ocean flow from her. The four regions of space are sustained

by him. From that imperishable comes the perishable which sustains the cosmos.

The doctrine of imperishable and perishable is elaborated in the Giti. Imperishably
is brahman, perishable is the matter. The transcendent being is imperishable. The oceans
are the same as waters. It is spoken of nara in the smrti. Water is the procreative element.

Sarira is that from whom agitation arose.

Along with time, space is also to be taken into account. It has four cardinal points.
These points cover the centre on all sides. We have four lokapilas for four directions;

indra for east, yama for south, varuna for west and soma for north.

MANTRA - 43
eHd  gunnEuvd fagewr W wEmeRwn
ITui  fymuer AR eMifer  germrarE

The sage says, "'l saw the distant smoke of the cow-dung and by the effect discov-

’

ered the cause. The heroes dressed the soma ox, which were the first ordinances.’

The mother principle are the waters who gave birth to agni. Agni on earth is
represented by siirya in heaven. The condition before the birth of sun is smoky. It was
something like fog. Smoke is produced when fire is with moisture. In another words,
soma and agni became operating at one point. The cow dung is the primodial matter. If
the milk is the symbol of prana, cow-dung is the symbol of matter. COW-DUNG is the

pravargya i.e. what remains after elimination.

The Bull is Siirya. Dressing of the Bull means regulating the movement of the stars.
These regulations make out the cosmos out of chaos. They are, therefore, the principal

ordinances.
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MANTRA - 44
T KM wHQAm fo T Hawl 9ud Teh UEH|
fasmemr afy =¥ yERfwuicG® gg9t T ®Uq

The mantra says that the three with long matted locks appear according to season;
one of them deposits the germ in the year. One sees the world with his powers. The

sweep one is seen but not his figure.

Hair is dead matter thrown out by prana. It is suggestive of functioning of organism.
It means that agni is eating the food and assimilating it. Here is Pravargya or Ucchista is
the surplus. It is an overflow of brahman. Here agni, vayu and aditya are the three kesis.
Even time as part of universe is surplus and overflow from the restful centre of the
creator. The cosmic yajiia is performed by agni, vayu and daditya. Aditya forms the year.
The rays of the sun are his hairs. The statement that, the sweep of the third kesin are

experienced and his form is not seen applies to vayu which is not visible to the eyes.

MANTRA - 45

Tt arp URfHar uew aifw fageigrom ¥ wifon:
T stter fafgar Ggafa g S wgem agfa

This mantra, which is often quoted by the grammarian, says that speech has been
measured out in four steps. Those brahmana who have understanding know them. Three
of these steps are hidden in the cave and do not move. The men speak the fourth part
of the speech.

This mantra gives a developed philosophy of vik which is as important as brahman.
If brahman is purusa, vak is prakrti. Vik is the attribute of space. Space is nearest to the
imperishable brahman. The words that we speak are mortal. Vik is co-extensive with the
whole creation. Vak is the majesty of prajapati. She is the mother. The vak of svayambhii
is Parda-vik. The wvak of paramesthi is sarasvati or ambhrni. The third stage of wvik is that
in siirya where it is called as indra-patni. The vik of prthvi is anustup. One-footed vak is
absolute. Two-footed vak is creative principle. The three-footed vak is speech at manifest
level.

Whenever the Vedas speak of the unmanifest and the manifest, they speak of the

three fourth and one fourth part respectively.

In the philosophical works the four stages of wvak are known as pard, padyanti,
madhyama and wvaikhari. Vaikhari is the human speak. The para vak belongs to svayambhii
and padyanti to paramesthi. In madhyma vak, the meaning becomes differentiated but only
at the level of mind. The wvaikhari vik becomes manifest. Pard and pasyanti are realised
only by vyogis. Madhyama and wvaikhari are realised by the individuals according to their

capacities.
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MANTRA - 46
TS Td oeumfaageen foe: @ guol  eeEr)
Tk wg faur sgar sef a6 waRyamEwg: |

This is the most famous mantra of this siikta and is very often quoted by the

commentators. It says :

They call him indra, mitra, varuna, agni. He is celestial well-winged garuda. The wise

speak of the one by many names. They call it agni, yama and matrisva.

The devas are many, representing powers of earth, atmosphere and heaven. But they
are linked to one great spirit. Just as branches of a tree are joined to its stem, similarly
all the devas are joined to that spirit. Manifested world has diversified names and forms

which dissolve into one at the unmanifest level. The wise can pierce through this diversity.

Each deity is identical with the supreme and yet has its separate identity. This led
to pantheism. The masses were inclined to the deity as individual, the classes devoted
themselves to the supreme brahman. Yajurveda (32.1) says that agni, aditya, vayu, candrama,
$ukra, brahma, dpah and prajapati are identical one. This became the central theme of the
Upanisads.

Names are but symbols. They may be many. But the principle that they symbolise
is one. The well-winged garuda is the sun. The two wings of the bird represent cosmic
pulsation which gives birth to the rhythm of the meters.

MANTRA - 47
Fwi @ guun ar TErn  feagata
qIMEgA]  WEAgaEeg,  gaq gfvet SR

The mantra says that the path is dark. The birds are golden coloured. They fly in
heaven having waters as their robes. From the region of rta, they come repeatedly. The
earth is moistened with ghrta.

The dark path is that of paramesthi, where all names and forms dissolve. It is a
mystery. Prina is the gold which enters every individual. Prana is agni, a kind of light.
At macro level the golden-coloured bird is Hirnyagarbha. The region of immortals is the
heaven. Rta has no centre or every point of it is a centre. From rta comes the manifest

world time and again.

Water becomes milk because it has tiny globules of butter. Butter is the symbol of

retas or seed.

In the beginnings of the creation, such butter-globules jecundate the cosmos. The
earth is the mother, the ghrta is the seed of the father. Both of them are necessary for

procreation.
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MANTRA - 48

BIG9T  WHAgRAeh AT Tt & 3 dfereedl
daferares frorar 9 vrgarsfiar: Wi Setreem: |
The mantra speaks of a single wheel with twelve fellies. Who knows that? Three of

them are axles. Three hundred and sixty spokes are fixed therein, which can never be
loosened.

Time is the wheel. Twelve months are the fellies. Wheel of time moves. It is one

but having many time-units.

Absolute time is mahakala, the god of destruction. The idea is elaborated in the two
kalasiiktas of the Atharvaveda. The three hundred and six are the days of the year.

MANTRA - 49
T WA I W wAryEw fager gt amifon)
I TN Tfag T Ged: wEfq dafig grad &:
In this mantra, sarasvati is praised. She has retiring breasts, the source of delight,

with which she feeds all best things. She gives wealth, finds vasus, gives riches. She is

requested to bestow that breast for our sustenance.

Sarasvati means having waters of the primeval ocean. She is the goddess of vak. She

is the mother cow who is suckling all. Eight vasus are present in her milk.

Soma is the gushing stream from the great flood. It is this stream which flows from

the breast of sarasvati.

MANTRA - 50

AT AFEAS QAT giuT WeTaTE
q T e WEAr: e 99 Ud |reAan: |fd Qam

This mantra, which occurs in the famous purusa siikta also, states that the gods
performed yajiia through yajiia. Those were the primeval ordinances. Those great ones

attained heaven, where the ancient sidhya devas dwell.

The first yajiia is the universal, the second is individual. Each yajiia is sustained by
another yajiia at a higher level. Fire is produced from fire. As the cause so the effect. The

universal yajiia resembles exactly the individual yajiia. The chain of life depends on yajiia.

The cosmos is the mahimi of purusa. The devas are, therefore, great. The sidhya devas
are of the nature of pure pranic force. Agni, vayu and aditya are three aspects of agni.
Their manes are agni$vatta or fire-eating. The sddhya gods belong to paramesthi. The manes
are soma-sadah or having their abode in soma. These two, agni and soma, must come

together to accomplish a new yajiia.
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MANTRA - 51

THFHAgE RIS aMei: |
gff weienr feafa fed Reasem
The mantra says that this is the same water with which the passing days mounts

up and falls down. The clouds give life to the earth and agni animate the heaven from

below.

The water of the ocean goes up with solar rays and falls down as rain in rainy
season. It is subjected to heat and cold. There is an inherent cycle in the making of the

world.

MANTRA - 52
feei |uof a@ ggawmur wef  gviaHiweiEm )
snfiual giEfrada~t  WEuad Sgdid |l

In this mantra, sarasvan is invoked, who is a celestial bird, big denizen of the air,
son of waters and the beautiful germ of plants. He delights us with rain in season, for

protection.

The celestial bird is sun. He is an eagle, whose wings contract and expand. Child
of waters is agni whose rarified form is sun. He makes the plants look beautiful. Prina
is the life-sap which keeps the plants ever green. The life on earth reacts to the glory

of sun in heaven.

Sarasvan means ‘full of waters’. There are, in fact, three oceans; the ocean of
earth is arnava, that of paramesthi is sarsvin and ocean of svayambhii is nabhasvan. The
sun gets water form sarsvan. This sarsvan supplies soma to siirya, which serves as a

food for it.

Qad



