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he also wrote on such famous topics of logic as inference-for-
the-self and inference-for-others. the fallacies of the thesis,
cause, homogeneous example and heterogeneous example and
the resultant of the organ of knowledge.

The other work of Siddhasena, Sanmati prakarana, describes
the partial view point, knowledge and indeterminate intuition
and the different schools from the point of view of non-abso-
lutism. The inclusion of different non-Jaina schools in diffe-
rent partial view points was first initiated by Siddhasena' (Cf.
Text 2—11).

Samantabhadra in his Aptamimamsa has laid emphasis on
non-absolutism and seven-fold statements. His definition of
organ of knowledg e is very much similar to that of our Text
(1. 1).2 The main emphasis of Samantabhadra has been to show
the irrelevance of absolutism. In this description he has shown
the irrationality of the non-Jaina system as also the possibility
of reconciliation of contradictory view points. Another impor-
tant work from our point of view is the Vifesavasyaka bhasya of
Jinabhadra Gani who flourished from 484-588 A.D.® Much of
the description of 5 types of knowledge in our Text is nothing
but a summary of the Visesavasyaka-bhagya brhadortti. Similarly
the portion on partial point of view is also influenced by it.

Another author who laid down the foundation ofa regu-
lar system of Jaina logic was 4kalanka who has been placed in
about 760 A.D.* Akalanka has the same place in the Faina
philosophy as Dinndga and Dharmakirti in the Buddhist phi-
losophy. 4kalanka’s influence on our author is seen specially in
the description of partial point of view. Itis also to be noted
that the division of our Text into three chapters—organ of
knowledge, partial point of view and symbols—is also taken
from Akalanka’s Laghiyastrayt. After Akalanka came Vidyinanda
who commented upon both—Samantabhadra and Akalaiika. His
influence on our Text is clear on the chapter on partial point
of view. He has been placed in the 9th century A.D.®
Sanmati prakarana, 3.47-49.

Svayambhistotra, 63.
Vidyabhisana Satisacandra, History of Indian Logic, p. 181.

Ibid, p. 185.
Vidyabhasana, S. C., A History of Indian Logic, p. 186.
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Acarya Manikyanandi who wrote Pariksamukha, a standard
Text book on Faina logic, came after Akalanka and is plac-
ed in 10th century A.D.! Anantavirya who wrote Prameyaratna-
mala, a commentary on Pariksamukha,says that he churned the
nectar of Logic—out of the ocean of the speech of Akalaika.?
The book is divided into six chapters. In the first chapter the
division of Pramana has been given in the same way as in our
Text (1.24). The definition of inference of our Text (1.34)
has been directly taken from Partksamukha.® Manikyanandi has
givén like our Text many subdivisions of cause. He writes a
different chapter on fallacy giving examples of fallacies of
eight types of organs of knowledge. Our Text has followed
Akalanka in dividing his chapter whereas in style it comes
nearer to the Sutra style of Pariksamukha.

Manikyanandi is followed by great commentators Prabha-
candra (11th century A.D.)® who wrote Prameyakamalamartanda
on Pariksamukha and Nyayakumudacandra on Laghiyastrayi. These
commentaries are very voluminous and deal with the non-
Jaina systems in detail. Our author has a limited purpose of
presenting Faina logic in concise form in the new terminology
of neo-logic and, therefore, he could not make much use of
these commentaries in his work. Similarly the influence of the
voluminous commentary (1000 A.D.) of Abkayadeva Siri on
Sanmati Tarka is also negligible.

The greatest influence on our Text is, however, that of
Pramananayatattvalokalankara of Deva Suri (1086-1159 A.D.9)
Our Text can, in fact, be said to be just a recast of this work.
It may be argued that if it isso, our author cannot be said
to be an original thinker. I would like to reproduce the words
of Dr. Satakari Mookerjee in this connection. *‘As regards the
originality of thought which isso highly praised in Europe and
in the modern universities of India, our ancient writers did
not set an inordinate Value on it. It was as much a matter of

\.  Sastri Kaildsacandra, Faina Nyaya p. 38.

ARAGIANSHIGRE I7 fiwar 1 sarafaamd qed aw arfragatad
—Prameyaratna-maila, 2.

Sitra 9.

Sastri, Kailasa Chandra, JFaina Nyaya, p. 39.

Vidyabhiisana, S. C., A History of Indian Logic, p. 195.
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minor importance with them asoriginality of verbal expression.
A serious work of philosophical topic did not hold an isolated
position in India. It was rather a link in the expanding chain
of philosophical speculation. And what was the object of seri-
ous concern was fidelity to the fundamentals of the schools and
originality was more or less suspect with adherence of the
system as rather furnishing a pit for error and misconception.
We must not, therefore, expect either originality of expression
or of thought in the sense of abrupt departure from the funda-
mental tenets which give the school a stamp of the distinctive
individuality.”? !

Deva S7ri also wrote an auto-commentary Syadvada-raina-
kara on Pramananayatattvilokilankira. The influence of
Deva Suri’s word on Jaina-Tarka bhiga can be very well known
by looking at the footnotes of this work edited by Pandit Sukha
Lal Fi.

Except some other minor Faina logicians who preceded
Yasovijaya mention may be made of Hemacandra Stri and Hari
bhadra Stri. Hemacandrasiiri’s work Pramana Mimarhsa (1088
11772 A.D.)? has been very ably commented upon by Pandita
Sukhalalji and translated by Satakari Mookerjee. Haribhadra Sturi
(about 1120 A.D.)? is said to have written 140 works. He is
said to have written a commentary on Anekdnta Fayapataka.
Mention may also be made of Dharmabhiigana (1600 A.D.)* who
is the author of Nydyadipika and has been mentioned by name
in our Text (1.33. L.25).

And lastly comes our author Yafovijaya Gani (1608-1688
A.D.)’ whose date and life history can be fortunately known
from Sujasavelibhasa, a work written in ancient Gujarati
by his contemporary Kantivijaya Gani. He was born in Kanodum
near Kalola in Gujarata and died at Dabhoi in 1688 A.D. His
father’s name was Ndrayana and mother’s name was Sobhagade.
He was a disciple of Naya Vijaya who was third in line to
Harivijaya (1526-1595A.D) who was contemporary of Moghul

Mookerjee Satakari, Preface, Pramina Mimarsa, p. X.
Vidya bhigsana S. C.. A History of Indian Logic, p. 205.
Ibid, p. 208.
Ibid, p. 215.
Ibid, p. 217.
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Emperor, Akbar. Hari Vijaya’s disciple was Kalyana Vijaya.
Kalyana Vijaya’s disciple was Labhavijaya. And Yalovijaya’s
teacher Naya Vijaya was the disciple of Labhavijaya. A busi-
nessman, Dhanaji Suri, sent Ya$ovijaya to Kasifor higher studies
in 1626 A.D. He made a special study of logic there and got
the titles of Nyaya Visarada and Nydyicirya.* He himself says
that he has written one hundred works. A list of seventy-two
works of YasSovijaya has been given by Pandit Sukhalal Fi.
Forty of these works are fully available, seven works are partly
available and twentyfive works are not available at all. Out
of these works written by Yafovijaya, it would be noticed
that sixteen works are on Jaina logic, out of which only eight
are available today. Out of these Nayarahaspa has been
referred to in our fext also (p. 29.6.8). Out of the remaining
works, Nyaya-khanda-khidya is written on the style of
Khandana khanda khdadya and Agtasahasri vriti is a gloss on the
Agstasahasry of Vidyananda. WNydyakhandakhadya deals with
soul, emancipation, momentariness, origination, destruction,
non-absolutism, class and individual, space and time, determi-
nant concomitantand determinate concomitant etc. It mentions
amongst others, Samantabhadra, Gandhahasti, Sammati, Misra,
Bhatta, Sridhara, Udayana, Narayanacarya, Siromani, Didhiti-kara
Vardhamana, and Gunananda. Similarly Astasahasri-vivarana men-
tions Vacaspati, Mandana Misra, Prajiiakara, Hemacandra, Vakca-
kravarti, Vedanti-pasu, Kusumanjali, Gurumata, Muraribhatia,
Murari, Misra, Gautamiya, Bhattacarya, Farannaiyayika, Raghu-
deva Bhattacarya, Bhuganasara etc. This shows the compara-
tive and critical outlook of Ya$ovijaya. It isremarkable that
he wrote not only on As{asahasrt which is a work by a Digam-
bara author, who has been criticised in our text also (1.2),
but also commented upon a non-Jaina work, Yogasiira of
Patafjali. This indicates his non-sectarian approach. Another
work is Nyayaloka, whose contents are given as follows by Dr.
Vidyabhuisana : soul, emancipation, inference, testimony, direct
knowledge, indirect knowledge, validity of internal things,
inherence, negation, ether, substance, etc.® This work also refers
1. Faina Tarka-Bhasa, p. 30. verse 4.

2. Vidyabhasana S. C. A History of Indian logic, p. 220.
3. Ibid, p, 219.
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to many Faina and non-jfaina works.!

Coming to Faina-tarka-bhasd we have already noted
above that it takes its scheme from Akalanka. The title of this
book is common with the work of the same name of Moksakara
and Kefava Misra. The Buddhist-Tarka-Bhasa of Moksakara is
divided in chapters. The names of the three chapters in
Jaina Tarka Bhaga are, as already indicated, taken from Laghi-
yastrayi ot Akalarika, but the last chapter on symbol does not
follow Laghiyastrayi but the Svetambara tradition as given in the
Visesavasyaka-Bhasya. As regards the work of logic, two works
—Nyayakusumapjali the Tattvacintamani-have been made use of.

I have separately assessed the value of those portions of
Jaina-Tarka-Bhisa, where Yasovijaya has contradicted the
view points of his opponent.? My conclusion is this that Yaso-
vijaya has mastered not only the Faina work but also the non-
Jaina works. His representation of the view points of his oppo-
nents is honest and faithful. His view point is objective and
his style is distinctively his own. His method is direct, and he
does not believe in pedantry. While summarising, he leaves
the non-essential and concentrates on the essentials. At places
he has shown his originality also, even though his aim was to
write a handy text book for beginners. As an instance, we may
refer to the Text where validity of recollection has been esta-
blished (1-24). At places we also find that in his zeal to sum-
marise, he has not only made his work too difficult but also
neglected the essential part of the original work from which
he was summarising.

With these words I invite my readers to go through the
work. I have tried to be as authentic as possible in my trans-
lation and notes and I do hope that the book, though small in
volume, would prove a safe guide for the beginners and a study
of this book alone would serve as a good introduction to other
higher works of Jaina logic. :

Dayanand Bhargava

1. Vidyabhisana, S. C. History of Indian logic, p. 219.
2. Journal of the Department of Sanskrit, University of Delhi, Vol. 1.
No. 1, December, 1971.
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