
As we base our interpretation of the Vedas on their oldest available commentary, the

Br¢hma¥a-text; let us concentrate on the salient features of the Br¢hma¥a-Texts.

In order to understand the approach of the Br¢hma¥a-texts, we have to understand some

basic concepts that underlie that approach. Pandit Madhusudan Ojha, as also the scholars,

who followed him, base their writings on those basic concepts, which have, of course, been

drawn from the authority of the Vedic literature. An understanding of those basic concepts

lead us to the world-view of the Vedas,  which paved the way for the Upaniædic philosophy.

The philosophy of the Br¢hma¥a-texts, however, is worth probing in its own right, because

it represents a holistic approach, neglecting neither worldly prosperity nor spiritual values.

THE MEANING OF THE TITLES OF THE VEDASTHE MEANING OF THE TITLES OF THE VEDASTHE MEANING OF THE TITLES OF THE VEDASTHE MEANING OF THE TITLES OF THE VEDASTHE MEANING OF THE TITLES OF THE VEDAS

The title of a work is always important. Let us, first of all, see what the titles Veda,

ßk, Yajuæ, S¢ma and Atharva mean according to the Br¢hma¥a-texts. The term Veda is explained

as brahma,1 which stands for the ultimate reality and which is the origin of the universe.

As per the introduction of the commentary on the Vedas by S¢ya¥¢c¢rya, the word Veda is

derived from the root vid which means existence, knowledge, thinking and attainment i.e.

saccid¢nanda,2 which, again, stands for the ultimate reality. In short, Veda is a term for the

ultimate reality from which the universe originates, call it by the name of brahma or saccid¢nanda.

ßK, YAJUΩ AND S°MA AS ELEMENTS (TATTVAS), CONSTITUTING THE UNIVERSEßK, YAJUΩ AND S°MA AS ELEMENTS (TATTVAS), CONSTITUTING THE UNIVERSEßK, YAJUΩ AND S°MA AS ELEMENTS (TATTVAS), CONSTITUTING THE UNIVERSEßK, YAJUΩ AND S°MA AS ELEMENTS (TATTVAS), CONSTITUTING THE UNIVERSEßK, YAJUΩ AND S°MA AS ELEMENTS (TATTVAS), CONSTITUTING THE UNIVERSE

That there are four Vedas Viz, ßgveda, Yajurveda, S¢maveda and Atharvaveda, is a fact

of common knowledge.3 These four Vedas are ordinarily known as four books containing

CHAPTER ONECHAPTER ONECHAPTER ONECHAPTER ONECHAPTER ONE

SOME BASIC CONCEPTSSOME BASIC CONCEPTSSOME BASIC CONCEPTSSOME BASIC CONCEPTSSOME BASIC CONCEPTS

v. flŒÊ ’˝rÊÔ - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊÊ¬ÁŸ·Œ˜Ô y.vv.y.x
w. ÁflŒỖ ôÊÊŸ, ÁflŒỖ ‚ûÊÊÿÊ◊Ỗ, ÁflŒỖ‹Î ‹Ê÷, ÁflŒỖ ÁfløÊ⁄UáÊ ∞ÃèÿÊ „U‹‡øÁÃ ‚ÍòÊáÊ ∑§⁄UáÊÊÁœ∑§⁄UáÊÿÊÉÊ¸ÜÊỖ ¬˝àÿÿ ∑Î§Ã

flŒ‡ÊéŒ— ‚ÊäÿÃ– ÁfllãÃ=÷flÁãÃ, ÁflãŒÁãÃ=ÁfløÊ⁄UÿÁãÃ ‚fl̧ ◊ŸÈcÿÊ— ‚flȨ̂— ‚àÿÊ ÁfllÊ ÿÒÿ̧·È flÊ ÃÕÊ ÁflmÊ¢‚‡ø
÷flÁãÃ Ã flŒÊ—

‚ûÊÊÿÊ¢ ÁfllÃ, ôÊÊŸ flÁûÊ, ÁflãÃ ÁfløÊ⁄UáÊ
ÁflãŒÃ ÁflãŒÁÃ ¬˝ÊåÃÊÒ ‡ÿã‹È∑˜Ô§-‡Ÿê‡ÊcflŒ— ∑˝§◊ÊÃ˜Ô

- ‚ÊÿáÊ, ´§ÇflŒÊÁŒ÷Êcÿ÷ÍÁ◊∑§Ê, ¬Î. wz
x. ´§ÇflŒÊ ÿ¡Èfl¸Œ— ‚Ê◊flŒÊ ’˝rÊÔflŒ— - ªÊ¬Õ’˝ÊrÊÔáÊ v.w.v{
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mantra. Brahman, on the other hand, is the origin of the universe.4 Obviously the universe

can not originate from the books. The Br¢hma¥a-texts, in fact, use the terms ßk, Yajuæ and

S¢ma as indicating, not only the books, but also as elements (tattvas),5 which go for

making the world. The books, concerned with those elements, are also known by those

names. It means that the texts of the ßgveda, Yajurveda and S¢maveda deal with ®k, yajuæ

and s¢ma elements respectively.

That ßk, Yajuæ and S¢ma are also something else than the texts is born out by the

fact that the ßgveda itself speaks of ®k, yajuæ and s¢ma as coming out of a yajÆa.6

Obviously that can not be applicable to any texts. Moreover, the Br¢hma¥a-texts repeatedly

state that ®k came out of agni, yajuæ came out of v¢yu and s¢ma came out of s¶rya.7 This

statement of the Br¢hma¥as is corroborated by Manu also.8 This is, thus, proved beyond

doubt that right from the ßgveda upto Manu, there is a tradition of accepting that ®k, yajuæ

and s¢ma as the names not only of the texts but* of some elements also.

THE MEANING OF ßK, YAJUΩ AND S°MA AS ELEMENTSTHE MEANING OF ßK, YAJUΩ AND S°MA AS ELEMENTSTHE MEANING OF ßK, YAJUΩ AND S°MA AS ELEMENTSTHE MEANING OF ßK, YAJUΩ AND S°MA AS ELEMENTSTHE MEANING OF ßK, YAJUΩ AND S°MA AS ELEMENTS

Having seen that ®k, yajuæ and s¢ma are not only the texts but* elements also, we

have to see what role do they play in the creation of an object. The Taittar§ya Br¢hma¥a

says that the ®k gives birth to the visible solid form of the object, the yajuæ is the source

y. ¡ã◊ÊlSÿ ÿÃ— - ’˝rÊÔ‚ÍòÊ v.w

5. Hereafter these terms shall be written with small r, y and s, if they indicate elements

and with capital R, Y and S, if they indicate the texts.

{. ÃS◊ÊlôÊÊà‚fl¸„ÈUÃ— ´Î§ø— ‚Ê◊ÊÁŸ ¡ÁôÊ⁄U

¿UãŒÊ¢Á‚ ¡ÁôÊ⁄U ÃS◊Êl¡ÈSÃS◊ÊŒ¡ÊÿÃ - ´§ÇflŒ vÆ.~Æ.~

We shall speak of the Atharvaveda seperately for the reason to be explained while

dealing with it.

|. •ÇŸ´¸§ÇflŒÊ flÊÿÊÿ¸¡Èfl¸Œ— ‚ÍÿÊ¸à‚Ê◊flŒ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ vv.z.}.x

Also ‚Ê˘ÇŸ⁄UfløÊ¸˘‚Î¡Ã flÊÿÊÿ¸¡¢ÍÁ· •ÊÁŒàÿÊà‚Ê◊ÊÁŸ - ‡ÊÊæ˜UÔÅÿÊŸ’˝ÊrÊÔáÊ {.vÆ

}. •ÁªAflÊÿÈ⁄UÁflèÿSÃÈ òÊÿ¢ ’˝rÊÔ ‚ŸÊÃŸ◊Ỗ

ŒÈŒÊ„U ÿôÊÁ‚Œ˜ÔäÿÕ¸◊Î∑˜Ô§ÿ¡È—‚Ê◊‹ˇÊáÊ◊˜Ô - ◊ŸÈS◊ÎÁÃ vw.v}
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of all movement, the s¢ma is the lusture and all this is created by brahma i.e.

atharvaveda.9 Let us see what does it mean.

ßK FORMS THE SOLID FORMSßK FORMS THE SOLID FORMSßK FORMS THE SOLID FORMSßK FORMS THE SOLID FORMSßK FORMS THE SOLID FORMS

First of all, the ®k, which is born of agni, gives birth to the visible solid form of

the object. This means that piling of agni results into the solid form (pi¥≤a).10 Agni is the

terrestrial psychic energy.11 When this terrestrial psychic energy piles (citi) one upon the

other, it converts itself into the material form which is solid and visible. This is the role

of agni or ®k in the formation of an object.

YAJUΩ AS SOURCE OF MOVEMENTYAJUΩ AS SOURCE OF MOVEMENTYAJUΩ AS SOURCE OF MOVEMENTYAJUΩ AS SOURCE OF MOVEMENTYAJUΩ AS SOURCE OF MOVEMENT

The second role is that of yajuæ, which is born of v¢yu, the atmospheric psychic

energy. The term yajuæ is to be splitted into    two { yat and ju.12 Yat means movement

of v¢yu and j¶ is the element of statis represented by space. So yajuæ would mean

movement-cum-stability.13 All movements need a stable stratum. V¢yu is always moving in

the stable space. It, therefore, is said to cause all movement.

S°MA AS SOURCE OF LUSTURES°MA AS SOURCE OF LUSTURES°MA AS SOURCE OF LUSTURES°MA AS SOURCE OF LUSTURES°MA AS SOURCE OF LUSTURE

Coming to s¢ma, it is of the form of light which forms the halo or the aura of an

object.14 What we touch is the body of the object and what we see is the halo or aura

of it. The object is visible upto the distance upto which its halo or aura extends. After

that the object has no entity. Therefore, s¢ma is said to be the end.15 The s¢ma is in the

~. ´§ÇèÿÊ ¡ÊÃÊ¢ ‚fl¸‡ÊÊ ◊ÍÁûÊ¸◊Ê„ÈU—
‚flÊ¸ ªÁÃÿÊ¸¡È·Ë „ÒUfl ‡Ê‡flÃ˜Ô
‚flZ Ã¡— ‚Ê◊M§åÿ¢ „U ‡Ê‡flÃ˜Ô
‚flZ „UŒ¢ ’˝rÊÔáÊÊ „ÒUfl ‚ÎCÔU◊˜ÔH - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, x.w.~

vÆ. •Õ◊ÊÁŸ ¬˝¡Ê¬ÁÃ ¸́§∑Ỗ§¬ŒÊÁŸ ‡Ê⁄UË⁄UÊÁáÊ ‚ÁÜøàÿÊèÿø¸ÃỖ– ÿŒèÿø¸Ã ÃÊ ∞fløÊ̧˘÷flÃỖ - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.vz.{
vv. ¬˝ÊáÊÊ •ÁªA— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.v.wv and ‚Ê˘ÁªA◊flÊS◊ÊÑÊ∑§ÊŒ‚Î¡Ã ÿÁŒŒ◊ãÃÁ⁄UˇÊ¢ sÔÊ∑§Ê‡Ê◊ŸÈ ¡flÃ

ÃŒÃl¡ÈflÊ¸ÿÈ‡øÊãÃÁ⁄UˇÊÜø - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.x.z.x
vw. ÿìÊ ¡Í‡ø ÃS◊Êl¡È— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.x.z.w
vx. flÊÃ— ¬˝ÊáÊ— - ∞Ã⁄Uÿ’˝ÊrÊÔáÊ, w.xy and flÊÿÈ⁄Ufl ÿ¡È—– •ÿ◊flÊ∑§Ê‡ÊÊ ¡Í—–

- ‡ÊÊæ˜UÔÅÿÊŸ’˝ÊrÊÔáÊ, {.vÆ
vy. •Áø¸— ‚Ê◊ÊÁŸ - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, vÆ.z.v.z
vz. ∞· „U flÒ ‚Ê◊A— ¬˝ÁÃDÔUÊ ÿÁãŸœŸ◊˜Ô - Ibid., 2.420
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form of energy and is not material.16 It is the lusture.17 It is something resembling the

electro-magnetic field of an object.

S¢ma encircles the object to the farthest extant18 and is, therefore, called mah¢vrata,19

which is the end of the existence of the object.20 As this halo or aura is dependent on

the body of the object, it is said that s¢ma is sung on the basis of ®k.21 The term s¢ma

is split into sa and ama, sa being ®k and ama being s¢ma.22

ßK AND S°MAßK AND S°MAßK AND S°MAßK AND S°MAßK AND S°MA

ßk covers the object and is called chanda, s¢ma is the extension of the object (vit¢na).

ßk is the beginning (prast¢va), whereas s¢ma is the end (nidh¢na).

THE NATURE OF TRAY£THE NATURE OF TRAY£THE NATURE OF TRAY£THE NATURE OF TRAY£THE NATURE OF TRAY£

In this way every object consists of ®k, yajuæ and s¢ma. Or in other words, the

trinity of ®k, yajuæ and s¢ma embraces every object.23 The ®k forms the body, which is

material, indicated by v¢k (v¢k or word being the quality of space is suggestive of all the

five gross elements viz. space, air, fire, water and earth), yajuæ inspires movement, which

is pr¢¥a and s¢ma indicates the lusture, associated with mana. These three-v¢k, pr¢¥a and

mana - constitute the self.24 So it is one and the same thing to say that the universe

originated from the vedas, or from brahma or from self (¢tm¢). This trinity is elaborated

and extended to cover the total realm of existence. We give a few examples of extension

of tray§ in the following chart :-

v{. ¬˝ÊáÊ ∞fl ‚Ê◊ - Ibid., 3.1.1.18

v|. ¬˝ÊáÊÊ ∞fl ◊„U— - ªÊ¬Õ’˝ÊrÊÔáÊ, v.z.vz

v}. ‚Ê◊ ’Î„UÃ˜Ô - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.vw}

v~. ‚flÊ¸ÁáÊ ‚Ê◊ÊÁŸ ÿã◊„UÊfl˝Ã◊˜Ô - Ibid., 2.304

wÆ. •ãÃÊ ◊„UÊfl˝Ã◊˜Ô - ÃÊá«UK’˝ÊrÊÔáÊ, z.{.vw

wv. ´§Áø ‚Ê◊ ªËÿÃ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.v.x.x

ww. ‚Òfl ŸÊ◊ªÊ¸‚ËŒ˜Ô •◊Ê ŸÊ◊ ‚Ê◊ - ªÊ¬Õ’˝ÊrÊÔáÊ, w.x.wÆ

wx. òÊƒÿÊ¢ flÊfl ÁfllÊÿÊ¢ ‚flÊ¸ÁáÊ ÷ÍÃÊÁŸ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.y.w.w

wy. ‚ flÊ ∞· •Êà◊Ê flÊæ˜UÔ◊ÿ— ¬˝ÊáÊ◊ÿÊ ◊ŸÊ◊ÿ— - Ibid., 14.43.10
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´§∑Ỗ§ ÿ¡È— ‚Ê◊

ŒflÃÊ ó •ÁªA flÊÿÈ •ÊÁŒàÿ

‹Ê∑§ ó ¬ÎÁÕflË •ãÃÁ⁄UˇÊ lÊÒ

•Êà◊Ê ó flÊ∑˜Ô§ ¬˝ÊáÊ ◊Ÿ

flSÃÈ ó Á¬á« ªÁÃ Ã¡

ÿôÊ ó ªÊ„¸U¬àÿ ŒÁˇÊáÊÊÁÇŸ •Ê„UflŸËÿÊÁªA

We shall further see the extension of this trinity during the course of our discussion.

ATHARVAVEDA OF SOMAATHARVAVEDA OF SOMAATHARVAVEDA OF SOMAATHARVAVEDA OF SOMAATHARVAVEDA OF SOMA

Having dealt with the trinity of ®k, yajuæ and s¢ma, now we come to Atharvaveda,

which belongs to lunar region, with soma as its deity.25

First of all we have to understand that the universe has five layers,26 fourth of which

is associated with ¢pa™ or soma.27 It is, therefore, not included in the trinity.

Why the region of Atharvaveda is called ¢poloka is to be answered by taking recourse

to the etymology of ¢pa which means the instrument of fulfillment of all desires.28 The

creator desired to become many. He performed penance and toiled to fulfill this desire.

He sweat because of toiling. Sweat is called sveda in Sanskrit. This sveda became  suveda,

another name for Atharvaveda.

THE MEANING OF VIJ≠°NATHE MEANING OF VIJ≠°NATHE MEANING OF VIJ≠°NATHE MEANING OF VIJ≠°NATHE MEANING OF VIJ≠°NA

Pandit Ojha and his disciples used the word vijÆ¢na very frequently. It gave the

impression that they were dealing with physical sciences. In fact, they were not. They

were using the term vijÆ¢na in the sense in which it has been used in the Vedic

literature. Taittir§y¢r¥yaka says that vijÆ¢na is that which deals with the interpretation of

wz. ´§øÊ◊ÁªAŒÒ¸flÃ¢ ¬ÎÁÕflËSÕÊŸ◊Ỗ, ÿ¡È·Ê¢ flÊÿÈŒÒ¸flÃ◊ãÃÁ⁄UˇÊSÕÊŸ◊Ỗ,
‚Ê◊AÊ◊ÊÁŒàÿŒÒflÃ◊˜Ô lÊÒ SÕÊŸ◊˜Ô, •Õfl¸áÊÊÜøãº˝◊Ê ŒÒflÃ◊Ê¬— SÕÊŸ◊˜Ô

- ªÊ¬Õ’˝ÊrÊÔáÊ, v.w~
and ‚Ê◊◊ÿÊ sÔÿ¢ flŒ— - ªÊ¬Õ’˝ÊrÊÔáÊ, ¬ÍflÊ¸Áø¸∑§, w.~

w{. ¬@¬flÊ¸◊œË◊— - ‡flÃÊ‡flÃ⁄UÊ¬ÁŸ·Œ˜Ô
w|. •ÁSÃ flÒ øÃÈÕÊ¸ ‹Ê∑§— - ∑§ı·ËÃÁ∑§’˝ÊrÊáÊ, v}.w
w}. ÃŒ¬Ê◊Ê¬àfl◊Ê¬AÊÁÃ „U flÊ ‚flÊ¸ã∑§Ê◊ÊãÿÊã∑§Ê◊ÿÃ - ªÊ¬Õ’˝ÊrÊÔáÊ, v.v.w



(6)(6)(6)(6)(6) Integral World-View of the VedasIntegral World-View of the VedasIntegral World-View of the VedasIntegral World-View of the VedasIntegral World-View of the Vedas

yajÆa and actions.29 Lord k®æ¥a said in the G§t¢ that he will instruct Arjuna in jÆ¢na along

with vijÆ¢na.30 Here jÆ¢na is the knowledge of brahman, who is the singular cause of the

universe and vijÆ¢na is the knowledge of yajÆa, which is the process of how the creation

proceeds from brahman.

Thus jÆ¢na and vijÆ¢na represent cause-and-effect relationship. Cause is one, effects

are many. Brahman is the cause, universe is the effect. That the cause is one which gives

birth to the multiple universe, is stated in the ßgveda.31

UNITY IN DIVERSITYUNITY IN DIVERSITYUNITY IN DIVERSITYUNITY IN DIVERSITYUNITY IN DIVERSITY

How one becomes many, can be understood if we look into the nature of Vedic

devas. All devas are psychic energies.32 Therefore, they are identical; but they function

differently, therefore, they are different. Just as a person is father in his family, a traveller

in the train and a teacher in the classroom, similarly the same psychic energy is agni

on the earth, v¢yu in the atmosphere and ¢ditya in heaven.33 On earth, the psychic energy

creates the solid visible objects, in atmosphere it creates movement and in heaven it

creates light or knowledge.34 This is unity in diversity. All the devas contribute in the

process of creation. All of them are, therefore, creator/creators.35 None of them is inferior

or superior.36 This is why it is said that one is spoken in many ways,37 or agni becomes

w~. ÁflôÊÊŸ¢ ÿôÊ¢ ÃŸÈÃ ∑§◊Ê¸Á¬ ø - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, }.z.v

xÆ. ôÊÊŸ¢ ÁflôÊÊŸ‚Á„UÃ◊˜Ô - ªËÃÊ, }.v

xv. ∞∑¢§ flÊ ßŒ¢ Áfl’÷Ífl ‚fl¸◊˜Ô - ´§ÇflŒ, }.z}.w

xw. ‚fl¸˘Á¬ ŒflÊ— ¬˝ÊáÊÊ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, |.z.v.wv

xx. œ˝Èfl◊Á‚ ¬ÎÁÕflË œL§áÊ◊SÿãÃÁ⁄UˇÊ¢ œòÊ¸◊Á‚ ÁŒfl◊˜Ô-ÿ¡Èfl¸Œ, v.v|-v}

xy. •åÿÃ ©UûÊ⁄U ÖÿÊÁÃ·Ë •ÁÇŸL§ëÿÃ - ÁŸL§Q§, |.y

xz. Áfl‡fl∑§◊Ê¸ÿ◊ÁªA— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, ~.w.w.w flÊÿÈÁfl¸‡fl∑§◊Ê¸ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.v.v.|

and Áfl‡fl∑§◊Ê¸ àflÊÁŒàÿÒ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, x.z.w.|

x{. Ÿ Á„U flÊ •Sàÿ÷¸∑§Ê ŒflÊ‚Ê Ÿ ∑È§◊Ê⁄U∑§—– Áfl‡fl ‚ÃÊ ◊„UÊãÃ ßÃ˜Ô - ´§ÇflŒ, }.xÆ.v

x|. ßãŒ¢˝ Á◊òÊ¢ flL§áÊ◊ÁªA◊Ê„ÈU⁄UÕÊ ÁŒ√ÿ— ‚È¬áÊÊ¸ ªL§à◊ÊŸ˜Ô

∞∑¢§ ‚Ám¬˝Ê ’„ÈUœÊ flŒãàÿÁÇŸ¢ ÿ◊¢ ◊ÊÃÁ⁄U‡flÊŸ◊Ê„ÈU— - Ibid., 1.164.46
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varu¥a, mitra and indra.38 This unity can be mathematically represented in the form of the

following equation :

Agni = pr¢¥a39

Varu¥a = pr¢¥a40

∴ Agni = varu¥a

Similarly mitra41 and indra42 are also pr¢¥a. Infact all devas are pr¢¥a. Therefore, it can

be said that agni is all devas.43

YAJ≠A : THE PROCESS OF CREATIONYAJ≠A : THE PROCESS OF CREATIONYAJ≠A : THE PROCESS OF CREATIONYAJ≠A : THE PROCESS OF CREATIONYAJ≠A : THE PROCESS OF CREATION

The process of yajÆa is responsible for one becoming many or for creation. YajÆa is

offering of oblation of soma into agni. Agni is the eater of food44 and soma is the food.45 The

world consists of agni and soma.46 The oblation of soma into agni brings about the six

modifications { birth, existence, growth, change, decay and destruction.47 These six

modifications constitute the world. The yajÆa is, therefore, said to be the centre of the

world.48

x}. àfl◊ªAflL§áÊÊ ¡Êÿ‚ ÿûfl¢ Á◊òÊÊ ÷flÁ‚ ÿà‚Á◊h—

àfl Áfl‡fl ‚„U‚S¬ÈòÊ ŒflÊSàflÁ◊ãº˝Ê ŒÊ‡ÊÈ· ◊àÿÊ¸ÿ - ´§ÇflŒ z.x.v

x~. ¬˝ÊáÊÊ •ÁªA— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.v.wv

yÆ. ¬˝ÊáÊ— ‚ flL§áÊ— - ªÊ¬Õ’˝ÊrÊÔáÊ, w.y.vv

yv. ¬˝ÊáÊÊ Á◊òÊ◊˜Ô - ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô’˝ÊrÊÔáÊ, x.v.x.{

yw. ¬˝ÊáÊ ßãº˝— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, |.z.v.wv

yx. •ÁªA— ‚flÊ¸ ŒflÃÊ— - ∞Ã⁄Uÿ’˝ÊrÊÔáÊ, w.x

yy. •ÁªA⁄UãŸÊŒ— - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, z.y.~.w

yz. •ÛÊ¢ flÒ ‚Ê◊— - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, x.vÆ.|

Also ‚Ê◊Ê˘ÛÊ◊ÁÇŸ⁄UÛÊÊŒ— - ∑§Ê∆U∑§‚VÔU‹Ÿ, vyÆ

y{. •ÁªA·Ê◊Êà◊∑¢§ ¡ªÃ˜Ô - ’Î„UîÊÊ’Ê‹Ê¬ÁŸ·Œ˜Ô, w.y

y|. ¡ÊÿÃ˘ÁSÃ flœ¸Ã Áfl¬Á⁄UáÊ◊Ã˘¬ˇÊËÿÃ Ÿ‡ÿÁÃ - ÁŸL§Q§, v.v

y}. ÿôÊ◊Ê„ÈU÷È¸flŸSÿ ŸÊÁ÷◊˜Ô - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, |.y.v}.w
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ENJOYMENT WITHOUT BONDAGEENJOYMENT WITHOUT BONDAGEENJOYMENT WITHOUT BONDAGEENJOYMENT WITHOUT BONDAGEENJOYMENT WITHOUT BONDAGE

When soma is offered as an oblation into agni, a part of soma is consumed by agni

and another part of soma remains unconsumed. This unconsumed part of soma is known

as remnant of yajÆa. The art of yajÆa consists in enjoying this remnant of yajÆa, which

is known a pravargya.49 This pravargya is the head of the yajÆa.50 Everything is born of this

pravargya.51 The part of the offering which is consumed by agni is known as brahmaudana.

One, who uses only pravargya and not the brahmaudana, is not bound. This is how we

enjoy and still are not bound.52

When we speak of agni and soma, we do not mean two distinct entities; the two are

relative terms. For example, when the deer eats grass, the grass is the soma and the deer

is the agni. But when the lion eats the deer, the deer becomes soma and the lion becomes

agni. In fact both of them are energies.53 This becomes clear in the concept of

ardhan¢r§∫vara, where one half is the male (enjoyer agni) and the other is the object of

enjoyment, the female or soma.54 This duet is known as dry and wet.

When we enjoy the pravargya, we are not bound. A question arises that no action

or enjoyment is possible without desire and shall not the desire bind? The fact is that

all desires are not to be shunned. The desire to study the Vedas and to perform the

actions prescribed therein are to be entertained.55 The natural desires of taking food etc.

are desires of God because they are part of the divine scheme. The artificial desires are

desires of the individual. Artificial desires are to be avoided and not the natural desires.

y~. ÿà¬˝ÊflÎÖÿÃ ÃS◊Êà¬˝flÇÿ¸— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.v.v.vÆ

zÆ. Á‡Ê⁄UÊ „U flÊ ∞ÃlôÊSÿ ÿà¬˝flÇÿ¸— - ªÊ¬Õ’˝ÊrÊÔáÊ, vy.v.v.vÆ

zv. ©UÁë¿UCÔUÊîÊÁôÊ⁄U ‚fl¸ - •Õfl¸flŒ, vv.|.vv

zw. ÃŸ àÿQ§Ÿ ÷ÈÜ¡ËÕÊ ◊Ê ªÎœ— ∑§SÿÁSflhŸ◊˜Ô - ÿ¡Èfl¸Œ, yÆ.v

zx. ¬˝ÊáÊÊ— •ÁªA— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.v.wv

and ¬˝ÊáÊ— ‚Ê◊— - ∑§ÊÒ·ËÃÁ∑§ ’˝ÊrÊÔáÊ, ~.{

zy. ÁmœÊ ∑Î§àflÊà◊ŸÊ Œ„U◊œ¸Ÿ ¬ÈL§·Ê˘÷flÃ˜Ô

•œ¸Ÿ ŸÊ⁄UË ÃSÿÊ¢ ‚ Áfl⁄UÊ¡◊‚Î¡Ã ¬˝÷È— - ◊ŸÈS◊ÎÁÃ, v.xw

zz. ∑§Ê◊Êà◊ÃÊ Ÿ ¬˝‡ÊSÃÊ Ÿ øÒfl„UÊSàÿ∑§Ê◊ÃÊ

∑§ÊêÿÊ Á„U flŒÊÁœª◊— ∑§◊¸ÿÊª‡ø flÒÁŒ∑§— - Ibid., 2.2
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Vedas prescribe actions for the whole life.56 The centre of the actions is the life of

a householder. Householder is at the top of all, because he sustains the remaining three

¢∫ramas by not only providing food but knowledge also.57

This is how VedavijÆ¢na is the art of performing actions, without infringing upon the

rightful possessions of others i.e. brahmaudana, and without entertaining artificial desires,

which bind.

THE NATURE OF SELFTHE NATURE OF SELFTHE NATURE OF SELFTHE NATURE OF SELFTHE NATURE OF SELF

If we know the true nature of the self, we can appreciate how and why the actions

do not bind the self. The self is the conglomeration of the devas.58 Man alone has this

privilege.59 The three devas { agni, v¢yu and ¢ditya60 { jointly function to-gether. They

mix up with each other for this purpose. They predominate in their own sphere but

become subordinate in other's spheres. Agni, for example, predominates on earth but

becomes subordinate in atmosphere and heaven. Thus these devas assume different names

in different spheres as shown below :

EarthEarthEarthEarthEarth AtmosphereAtmosphereAtmosphereAtmosphereAtmosphere HeavenHeavenHeavenHeavenHeaven

Agni p¢vaka ∫uci

M¢tri∫v¢ v¢yu pavitra

V¢sava marutv¢n ¢ditya

It means that the deva in its own region is agni where as it becomes soma in other's

region and is offered as an oblation. Agni, for example, is offered as an oblation in v¢yu

in the atmosphere and in ¢ditya in heaven. Similiar is the case with other devas. This

is the yajÆa of the devas.61

z{. ∑È§fl¸ÛÊfl„U ∑§◊Ê¸ÁáÊ Á¡¡ËÁfl·ë¿UÃ¢ ‚◊Ê—–

∞fl¢ àflÁÿ ŸÊãÿÕÃÊ˘ÁSÃ Ÿ ∑§◊¸ Á‹åÿÃ Ÿ⁄UH - ÿ¡Èfl¸Œ, yÆ.w

z|. ÿS◊ÊàòÊÿÊ˘åÿÊüÊÁ◊áÊÊ ôÊÊŸŸÊÛÊŸ øÊãfl„U◊˜Ô–

ªÎ„USÕŸÒfl œÊÿ¸ãÃ ÃS◊ÊÖÖÿDÔUÊüÊ◊Ê ªÎ„UËH - ◊ŸÈS◊ÎÁÃ, x.|}

z}. Ÿ⁄UÊ flÒ ŒflÊŸÊ¢ ª˝Ê◊— - ÃÊá«UK’˝ÊrÊÔáÊ, {.~.w

z~. Áfl‡fl „UËŒ¢ ŒflÊ S◊Ê ÿã◊ŸÈcÿ— - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, x.w.w

{Æ. •ÁªAflÊ¸ÿÈ⁄UÊÁŒàÿ ∞ÃÊÁŸ „U ÃÊÁŸ ŒflÊŸÊ¢ NUŒÿÊÁŸ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, ~.v.v.wx

{v. ŒflÊ ÿôÊ◊ÃãflÃ - ´§ÇflŒ, vÆ.~Æ.{
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THE THREE STAGES OF SELFTHE THREE STAGES OF SELFTHE THREE STAGES OF SELFTHE THREE STAGES OF SELFTHE THREE STAGES OF SELF

Agni with v¢yu and ¢ditya is known as vai∫v¢nara, v¢yu with agni and ¢ditya is

known as taijasa and ¢ditya with agni and v¢yu is known as pr¢jÆa. These vai∫v¢nara,

taijasa and pr¢jÆa form our personality. When all of them are active, we are awake,62 when

vai∫v¢nara becomes inactive we are dreaming63 and when taijasa also becomes inactive, we

fall asleep.64 The meaning is that in the waking state we enjoy the outside world with the

help of five senses of knowledge along with speech and pr¢¥a through mana, buddhi,

citta, aha¨k¢ra, five vital forces and five senses of action whereas we enjoy the internal

world through the same process by our subtle body in the dreaming stage. In the deep

sleep only the causal body functions, which controls our involuntary activities like flow

of blood and throbbing of nerves.

THE FOURTH STAGETHE FOURTH STAGETHE FOURTH STAGETHE FOURTH STAGETHE FOURTH STAGE

There is a fourth stage of trans. This stage is described as neither introvert nor

extrovert nor both, neither waking nor sleeping. It is beyond sight, speech, grasp, sign,

thought; only the consciousness of the pure self where all amplification is pacified;

peaceful, benevolent, non-dual; that self should be known.65

OUR BODY AND FOODOUR BODY AND FOODOUR BODY AND FOODOUR BODY AND FOODOUR BODY AND FOOD

As said above, the first stage is that of waking which is presided over by vai∫v¢nara,

a form of agni, which digests the food which is eaten.66 the food is first converted into

rasa, then rasa into blood, blood into flesh, flesh into fat, fat into bone, bone into

marrow and marrow into semen. These seven elements are terrestrial; they can be touched

with hand. Then comes the halo or aura, which exists in the atmosphere. Halo or aura

is followed by mind, which is divine. This process is a sort of yajÆa in which the earlier

element is offered as an oblation in the later.

{w. ¡ÊªÁ⁄UÃSÕÊŸÊ ’Á„U—¬˝ôÊ— ‚#ÊXÔU ∞∑§ÊŸÁfl¢‡ÊÁÃ◊Èπ— SÕÍ‹÷ÈÇflÒ‡flÊŸ⁄U— - ◊Êá«ÍU∑§Ê¬ÁŸ·Œ˜Ô, x

{x. Sfl¬ASÕÊŸÊ˘ãÃ—¬˝ôÊ— ‚#ÊXÔU ∞∑§ÊŸÁfl¢‡ÊÁÃ◊Èπ— ¬˝ÁflÁflQ§÷ÈÄÃÒ¡‚— - Ibid., 4

{y. ‚È·È#SÕÊŸ ∞∑§Ë÷ÍÃ— ¬˝ôÊÊŸœŸ ∞flÊŸãŒ◊ÿÊ sÔÊŸãŒ÷È∑˜Ô§ øÃÊ◊Èπ— ¬˝ÊôÊ— - Ibid., 5

{z. ŸÊãÃ—¬˝ôÊ¢ Ÿ ’Á„U—¬˝ôÊ¢ ŸÊ÷ÿÃ— ¬˝ôÊÊŸÉÊŸ¢ ¬˝ôÊ¢ ŸÊ¬˝ôÊ◊Ỗ– •ŒÎc≈U◊√ÿfl„UÊÿ¸◊ŸÊª˝ÊsÔ◊Áøãàÿ◊√ÿ¬Œ‡ÿ◊∑§Êà◊¬˝àÿÿ‚Ê⁄¢U
¬˝¬ÜøÊ¬‡Ê◊¢ ‡ÊÊãÃ¢ Á‡Êfl◊mÒÃ¢ øÃÈÕZ ◊ãÿãÃ ‚ •Êà◊Ê ÁflôÊÿ— - ◊Êá«ÍUÄÿÊ¬ÁŸ·Œ˜Ô, |

{{. •ÿ◊ÁªAflÒ¸‡flÊŸ⁄UÊ ÿÊ˘ÿ◊ãÃ— ¬ÈL§· ÿŸŒ◊ÛÊ¢ ¬ëÿÃ ÿÁŒŒ◊lÃ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.}.vÆ.v
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The terrestrial part of the self is formed by the solid part of the food, known as curd

(dadhi), the atmospheric part is formed by the liquid part of the food known as ghee

(gh®ta) and the divine part is formed by the rare part of the food known as honey

(madhu).67 Thus a single grain contains in it the essence of the three regions which go

to form the body as shown below :-

RegionRegionRegionRegionRegion Element in the foodElement in the foodElement in the foodElement in the foodElement in the food Constituent of the bodyConstituent of the bodyConstituent of the bodyConstituent of the bodyConstituent of the body

Earth Curd (dadhi) Solid elements like flesh,

fat, bone and marrow.

Atmosphere Ghee (gh®ta) Liquid part like rasa and

blood.

Heaven Honey (madhu) Semen

All of these elements of the body form the gross part of our personality.

There is another way of describing the process of formation of body by food. The

gross part of the good becomes excreta, the middle part becomes flesh and the subtlest

part becomes mind. Similarly the water is also divided into three parts; the gross part

becomes the bones, the middle part becomes marrow and the subtlest part becomes

speech. The food becomes mind, the waters become pr¢¥a and the lusture becomes v¢k.68

THREE BODIESTHREE BODIESTHREE BODIESTHREE BODIESTHREE BODIES

Out of these, v¢k is the gross body, pr¢¥a is the subtle body and mind is the causal

body. To express it in other words, gross body consists of anna, subtle body consists of

pr¢¥a, mana and vijÆ¢na and ¢nanda forms the causal body. Let us have some clearer idea

of these concepts.

FIRST SHEATH OF SELFFIRST SHEATH OF SELFFIRST SHEATH OF SELFFIRST SHEATH OF SELFFIRST SHEATH OF SELF

The first is the gross body which forms a sort of a sheath on the soul, the real self.

This sheath is formed by the food that we take. This sheath is also created by the self.

The self gives birth to space, space to air, air to fire, fire to water, water to earth, earth

{|. ∞ÃŒÈ ¬⁄U◊◊ÛÊ¢ ÿgÁœ ◊œÈ ÉÊÎÃ◊˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, |.w.v.vw

{}. •ÛÊ◊Á‡ÊÃ¢ òÊœÊ ÁflœËÿÃ– ÃSÿ ÿ— SÕÁflDÔUÊ œÊÃÈSÃà¬È⁄UË·¢ ÷flÁÃ ÿÊ ◊äÿ◊SÃã◊Ê¢‚¢ ÿÊ˘ÁáÊDÔUSÃã◊Ÿ—– •Ê¬—
¬ËÃÊSòÊœÊ ÁflœËÿãÃ– ÃÊ‚Ê¢ ÿ— SÕÁflDÔUÊ œÊÃÈSÃŒÁSÕ ÷flÁÃ, ÿÊ ◊äÿ◊— ‚Ê ◊îÊÊ, ÿÊ˘ÁáÊDÔU— ‚Ê flÊ∑˜Ô§–
•ÛÊ◊ÿ¢ ‚Êêÿ ◊Ÿ •Ê¬Ê◊ÿ— ¬˝ÊáÊSÃ¡Ê◊ÿË flÊ∑˜Ô§

- ¿UÊãŒÊÇÿÊ¬ÁŸ·Œ˜Ô {.z.v-y
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to vegetation, vegetation to food-grain, food-grain to semen and semen to man. Thus

from gross point of view, the man is the product of food-grain.69 The body is the soul

from this point of view,70 but in fact the body is only the sheath of the soul, and the

first sheath at that.

SECOND SHEATHSECOND SHEATHSECOND SHEATHSECOND SHEATHSECOND SHEATH

The second sheath is that of pr¢¥a, the psychic energy, which is subtler than the

first sheath of food-grain and which consists of five pr¢¥as and five senses of action.71

The five senses of action are speech, hands, feet, anus, penis and the five pr¢¥as are

pr¢¥a, at the tip of the nose, ap¢na which is low-going, vy¢na which pervades the body,

ud¢na which is at the throat and sam¢na which is at the middle of the body. The body

is physical and the pr¢¥a is divine.

THIRD SHEATHTHIRD SHEATHTHIRD SHEATHTHIRD SHEATHTHIRD SHEATH

Subtler than the pr¢¥a is mind,72 which forms the third sheath along with five senses

of knowledge { ear, touch, eye, tongue and nose. The second sheath of pr¢¥a activates,

the third sheath of mind desires.

The mind is of four types. The first is the universal mind of God, responsible for

the movement of earth etc. The second is the sub-conscious mind, which regulates the

involuntary actions like blood circulation etc. The third is the mind which controls the

activities of senses of hearing etc. The fourth is the mind which indulges in the thought-

process.

THE FOURTH SHEATHTHE FOURTH SHEATHTHE FOURTH SHEATHTHE FOURTH SHEATHTHE FOURTH SHEATH

Subtler than mind is the intellect,73 which along with five senses of knowledge,

forms the fourth sheath. It knows. People do not differ in mind, they differ in intellect.

THE FIFTH SHEATHTHE FIFTH SHEATHTHE FIFTH SHEATHTHE FIFTH SHEATHTHE FIFTH SHEATH

Subtler than intellect is blissfulness,74 which forms the fifth sheath. The sheath of

{~. ‚ flÊ ∞· ¬ÈL§·Ê˘ÛÊ⁄U‚◊ÿ— - ÃÒÁûÊ⁄UËÿÊ¬ÁŸ·Œ˜Ô, w.v.v

|Æ. •Êà◊Ê flÒ ÃŸÍ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.|.w.{

|v. •ãÿÊ˘ãÃ⁄U •Êà◊Ê ¬˝ÊáÊ◊ÿ— - ÃÒÁûÊ⁄UËÿÊ¬ÁŸ·Œ˜Ô w.w.v

|w. •ãÿÊ˘ãÃ⁄U •Êà◊Ê ◊ŸÊ◊ÿ— - Ibid., 2.3.1

|x. •ãÿÊ˘Ã⁄U •Êà◊Ê ÁflôÊÊŸ◊ÿ— - Ibid., w.y.v

|y. •ãÿÊ˘ãÃ⁄U •Êà◊Ê •ÊŸãŒ◊ÿ— - Ibid., 2.5.1
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|z. ‚ flÊ ∞· ¬ÈL§·Áflœ ∞· ÃSÿ Á¬˝ÿ◊fl Á‡Ê⁄U— ◊ÊŒÊ ŒÁˇÊáÊ¬ˇÊ—

¬˝◊ÊŒ ©UûÊ⁄U— ¬ˇÊ •ÊŸãŒ •Êà◊Ê ’˝rÊÔ ¬Èë¿¢U ¬˝ÁÃDÔUÊ– - ÃÒÁûÊ⁄UËÿÊ¬ÁŸ·Œ˜Ô w.z

|{. ‚Ê˘¬„UÃ¬Êå◊Ê •¡⁄U— Áfl◊ÎàÿÈÁfl¸‡ÊÊ∑§Ê˘Á¬¬Ê‚ .... ÿÃÊ flÊ ß◊ÊÁŸ ÷ÍÃÊÁŸ ¡ÊÿãÃ ÿŸ ¡ÊÃÊÁŸ ¡ËflÁãÃ
ÿà¬˝ÿãàÿÁ÷‚¢Áfl‡ÊÁãÃ ÃÁmÁ¡ôÊÊ‚Sfl ÃŒ˜Ô ’˝rÊÔ– - Ibid., x.x

||. ’˝rÊÔ flŸ¢ ’˝rÊÔ flÎˇÊ— - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, w.}.~

food-grain forms the gross body, the sheaths of pr¢¥a, mind and intellect form the subtle

body, having five senses of knowledge, five senses of action, five pr¢¥as, mind and

intellect whereas the causal body is formed by the sheath of blissfulness, which contains

the impressions of ignorance in the form of three gu¥as.

This blissfulness is five-fold. First of all, it is two-fold { internal and external, both

of which are again two-fold { primary and secondary. The primary internal blissfulness

consist of senses, pr¢¥a and body, the secondary internal blissfulness consist of friends

and relatives. The primary external blissfulness consist of house etc. which are used

permanently, the secondary external blissfulness consist in food etc. which are

occasionally used. The fifth blissfulness consist of peace, which does not depend on any

external object. This is not expressed externally.

These five types of blissfulness are expressed in the form of the body of a person.

The primary interval blissfulness, known as priya, is the head; the secondary interval

blissfulness, known as ¢nanda, is the torso. The primary external blissfulness known as

pramoda, is the northern part and the secondary external blissfulness, known as moda,

is the southern part. The fifth blissfulness of peace is the support.75

THE SOULTHE SOULTHE SOULTHE SOULTHE SOUL

The soul is covered by the above mentioned five sheaths. It is not overpowered by

sin, is beyond old age, death, sorrow, and thirst. From it are born all creatures, are

sustained by it and dissolve in to it; one should aspire to know it.76 This soul is identical

with brahman.

PROCESS OF CREATIONPROCESS OF CREATIONPROCESS OF CREATIONPROCESS OF CREATIONPROCESS OF CREATION

Brahman is the substantial as well as instrumental cause of the universe.77 He sustains

it also and it dissolves in him. Brahman is possessed of a power which is known as

m¢y¢. It is through this power of m¢y¢ that he is able to create the universe. M¢y¢ is
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|}. m „ÒUÃ ’˝rÊÔáÊÊ ◊„UÃË •èfl Ã „ÒUÃ ’˝rÊÔáÊÊ ◊„UÃË ÿˇÊ ◊Ÿ‚Ê Á„U flŒ ßŒ¢ M§¬Á◊ÁÃ flÊøÊ Á„U ŸÊ◊ ªÎˆÔUÊÁÃ
- ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vv.w.x-z

|~. •ÊŸËŒflÊÃ¢ SflœÿÊ ÃŒ∑§◊˜Ô - ´§ÇflŒ vÆ.vw~.w

}Æ. ∑§Ê◊SÃŒª˝ ‚◊flÃ¸ÃÊÁœ ◊Ÿ‚Ê ⁄UÃ— ¬˝Õ◊¢ ÿŒÊ‚ËÃ˜Ô - ´§ÇflŒ vÆ.vw~.y

}v. ‹πÊ (Read ⁄UπÊ) Á„U ¬È⁄U— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.x.wz

}w. •’äŸŸ˜Ô ¬ÈL§·¢ ¬‡ÊÈ◊˜Ô - ´§ÇflŒ, vÆ.~Æ

}x. •ÃËÃ ∑§À¬ ¬̋ÊÁáÊÁ÷— ∑Î§Ã¢ ¬ÈáÿÊà◊∑¢§ ∑§◊̧ ÷ÍcáÊÈ flÁœ̧cáfl¡ÊÿÃ ¬Á⁄U¬Äfl¢ ‚à»§‹Êã◊Èπ◊Ê‚ËÁŒàÿÕ̧—– ÃÃÊ „UÃÊ—
∑§◊Ȩ̂äÿˇÊSÿ ¬⁄U◊‡fl⁄USÿ ◊ŸÁ‚ Á‚‚Î̌ ÊÊ •¡ÊÿÃ–

- ‚ÊÿáÊ÷Êcÿ On ´§ÇflŒ vÆ.vw~

}y. ∑§Ê◊Ê Á„U ŒÊÃÊ ∑§Ê◊— ¬˝ÁÃªÎ„UËÃÊ - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, w.w.z.{

}z. ∑§Ê◊Ê ¡ôÊ ¬˝Õ◊Ê ŸÒŸ¢ ŒflÊ •Ê¬È— Á¬Ã⁄UÊ Ÿ ◊àÿÊ¸—

ÃÃSàfl◊Á‚ ÖÿÊÿÊŸ˜Ô Áfl‡fl„UÊ ◊„UÊ°SÃS◊Ò Ã ∑§Ê◊ Ÿ◊ ßÃ˜Ô ∑Î§áÊÊÁ◊ - •Õfl¸flŒ, ~.w.v~

neither existent nor non-existent and is, therefore, called abhva, which means though it

exists and yet it does not exist. This power creates diversity in unity by name and form;

the mind knows the form and speech grasps the name.78

How this diversity is executed is explained in the N¢sad§ya S¶kta (ßgveda 10.129). At

the beginning there was one, without name, along with latent power of m¢y¢.79 That

power became active because of the desire, the first see of mind.80 This desire delimits

the infinite. All of us are bound by desire, so is brahman. Brahman when bound by

desire, becomes finite, and is known as puruæa because it lies (∫ete) within the limits

(pur).81 This is the act of binding of puruæa.82

DESIREDESIREDESIREDESIREDESIRE

As to the question why the desire arose in brahman, the answer is that when the

actions of the individual selves become mature for fructification, it becomes necessary that

the creation be there. Therefore, the lord of the activities, God, desires to create.83

This desire is a great force. The yajÆa which gave birth to creation is known as

desire-yielding (k¢mapra) yajÆa. The act of giving and taking is prompted by desire

alone.84 Such is the power of desire that it arises first, is beyond the approach of devas

and pitaras, is great, all-embracing; obeisance to the great desire.85
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}{. ©U÷ÿ¢ flÊ ∞Ãà¬˝¡Ê¬ÁÃÁŸ¸L§Q§ÜøÊÁŸL§Q§Üø ¬Á⁄UÁ◊ÃÜøÊ¬Á⁄UÁ◊ÃÜø - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.z.x.|

}|. ‚Ê˘∑§Ê◊ÿÃ ‚ Ã¬Ê˘ÃåÿÃ ‚Ê˘üÊÊêÿÃ - Ibid., 14.4.3.10

}}. Ã¬‚— ◊Á„UêŸÊ ÃŒ¡ÊÿÃ ∞∑§◊˜Ô - ´§ÇflŒ, vÆ.vw~.x

}~. ¬˝ÊáÊŸ ÿôÊ— ‚ãÃÃ— - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, y.{.w

~Æ. ‚fl¸ „U flÒ ŒflÊ •ª˝ ‚ŒÎ‡ÊÊ •Ê‚È— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, y.z.y.v

~v. •Ê‚ËÁŒŒ¢ Ã◊Ê÷ÍÃ¬˝ôÊÊÃ◊‹ˇÊáÊ◊˜Ô

•¬˝ÃÄÿ¸◊ÁŸŒ¸‡ÿ¢ ¬˝‚È#Á◊fl ‚fl¸Ã— - ◊ŸÈS◊ÎÁÃ, v.z

~w. •√ÿQ§ÊŒỖ √ÿQ§ÿ— ‚fl¸ ¬˝÷flãàÿ„U⁄UÊª◊

⁄UÊòÿÊª◊ ¬˝‹ËÿãÃ ÃòÊÒflÊ√ÿQ§‚ÜôÊ∑§ - ªËÃÊ, }.v}

~x. ‚Á‹‹¢ ‚fl¸◊Ê ßŒ◊˜Ô - ´§ÇflŒ, vÆ.vw~.x

~y. ÁÃ⁄U‡øËŸÊ ÁflÃÃ— ⁄UÁ‡◊⁄U·Ê◊˜Ô •œ— ÁSflŒÊ‚ËÃ˜Ô ©U¬Á⁄U ÁSflŒÊ‚ËÃ˜Ô - Ibid., 10.129.5

Desire delimits the infinite and the inexplicable becomes explicable.86 What is bound

by time and space is finite; what is beyond time and space is infinite. Whatever is created,

is bound by time and space.

TAPATAPATAPATAPATAPA

Desire motivates the pr¢¥a to function. This functioning of the pr¢¥a is known as tapa

which is followed by the activity of the matter (v¢k) which is known as ∫rama.87 It was

through tapa that the one became creative.88 This activity of pr¢¥a executes the yajÆa.89 This

activity creates disturbance in nature, which was so far peaceful because all its constituents

were equal.90 This peaceful state of nature is like a state of darkness, unknown, without

any sign, beyond logic and speech, as if everything is in a state of deep sleep.91 The

disturbance aroused, as it were, the nature from the sleeping state. The state of creation

is like the day when everything is expressed whereas the state of deluge is like the night

when everything is hidden.92 The movement of pr¢¥a is called salila.93

MOVEMENTMOVEMENTMOVEMENTMOVEMENTMOVEMENT

This movement is three-fold { the horizontal, the downward and the upward.94 The

movement constituted the ecliptic bodies like earth. The downward movement is

centripetal and the upward movement is centrifugal. The centripetal movement is viæ¥u

which contracts and the upward movement is indra which expands. Contraction is soma

and expansion is agni. Oblation of soma in agni is the yajÆa which pervades every object.
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~z. SflœÊ •flSÃÊà¬˝ÿÁÃ— ¬⁄USÃÊÃ˜Ô - Ibid., 10.129#5

~{. ◊Êë¿UãŒ— ¬˝◊Êë¿UãŒ— ¬˝ÁÃ◊Êë¿UãŒ— - ÿ¡Èfl¸Œ vy.v}

~|. ÿÛÊ √ÿÁÃ ÃŒ√ÿÿ◊˜Ô - ªÊ¬Õ’˝ÊrÊÔáÊ, v.v.w{

~}. ÿmflÊˇÊ⁄¢U ŸÊˇÊËÿÃ ÃS◊ÊŒˇÊÿ◊˜Ô– •ˇÊÿ¢ „U flÒ ŸÊ◊ÒÃÃ˜Ô– ÃŒˇÊ⁄UÁ◊ÁÃ ¬⁄UÊˇÊ◊ÊøˇÊÃ

- ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô, v.|.w.w

~~. ˇÊ⁄¢U ‚flÊ¸ÁáÊ ÷ÍÃÊÁŸ - ªËÃÊ, vz.v{

vÆÆ. •ŸãÃ¢ flÒ ◊Ÿ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.{.v.vv

vÆv. ‚ ÿŒèÿ— ‚fl¸èÿ— ÷ÍÃèÿ— ⁄UˇÊÁÃ Ÿ øÒŸ◊ÁÃˇÊ⁄UÁãÃ ÃS◊ÊŒˇÊ⁄U◊˜Ô - ∞Ã⁄UÿÊ⁄Uáÿ∑§, w.w.w

Agni, again, is the eater of the food and soma is the food. The eater is superior,

the food is inferior.95 The activity of pr¢¥a is tapa, whereas the activity of v¢k is ∫rama.

This ∫rama creates chanda which is of three types { the m¢ chanda, indicating the

substantial cause and belonging to earth, the pram¢ chanda, indicating the quantity and

belonging to atmosphere and pratim¢ chanda, indicating the model and belonging to

heaven.96

THERE PURUΩASTHERE PURUΩASTHERE PURUΩASTHERE PURUΩASTHERE PURUΩAS

The puruæa assumes three forms in the action of creation. The avyaya, which does

not deteriorate,97 and is the substratum of the universe, the akæara, which does not

perish,98 and is the instrumental cause and the kæara, which deteriorates,99 and is the

substantial cause. Avyya is the mind,100 pr¢¥a is akæara101 and v¢k is kæara.

THREE RELATIONSTHREE RELATIONSTHREE RELATIONSTHREE RELATIONSTHREE RELATIONS

In avyya, the Being predominates and Becoming is subordinate, in akæara Being and

Becoming are balanced equally, in kæara Being predominates and Becoming is subordinate.

In avyya the relationship is vibh¶ti, in akæara the relationship is yoga and in kæara the

relationship is bandha.

FIFTEEN KAL°SFIFTEEN KAL°SFIFTEEN KAL°SFIFTEEN KAL°SFIFTEEN KAL°S

All of these three puruæas have five kal¢s each. The avyya has blissfulness, intellect,

mind, pr¢¥a and matter which form the five sheaths of the self. The mind, which lies

in between, creates if inclined towards pr¢¥a and matter and liberates if inclined towards

intellect and blissfulness. The inclination towards pr¢¥a and matter is extrovert, the

inclination towards intellect and blissfulness is introvert. These two types of inclinations
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vÆw. Ÿ Œ„UÊ Ÿ ø ¡ËflÊà◊Ê ŸÁãº˝ÿÊÁáÊ ¬⁄UãÃ¬–

◊Ÿ ∞fl ◊ŸÈcÿÊáÊÊ¢ ∑§Ê⁄UáÊ¢ ’ãœ◊ÊˇÊÿÊ—H - ’˝rÊÔÁ’ãŒÍ¬ÁŸ·Œ˜Ô, v.w

vÆx. ◊ŸÊ Á„U ¬˝¡Ê¬ÁÃ— - ‚Ê◊ÁflœÊŸ’˝ÊrÊÔáÊ, v.v.v

vÆy. ¬˝¡Ê¬ÁÃ— ¬˝ÊáÊ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, |.z.v.wv

vÆz. ¬˝¡Ê¬ÁÃflÊ¸∑˜Ô§ - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, v.x.y.z

vÆ{. flÊªflÇfl¸ŒÊ ◊ŸÊ ÿ¡Èfl¸Œ— ¬˝ÊáÊ— ‚Ê◊flŒ— - ’Î„UŒÊ⁄Uáÿ∑§Ê¬ÁŸ·Œ˜Ô, v.z.z

vÆ|. ∑§Ê◊— ‚¢∑§À¬Ê ÁflÁøÁ∑§à‚Ê üÊhÊüÊhÊ OÔUËœË¸÷Ë¸Á⁄Uàÿà‚flZ ◊Ÿ ∞fl–

- ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.y.x.~

vÆ}. ◊Ÿ— ¬˝ÊáÊ ¬˝ÁÃÁDÔUÃ◊˜Ô - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, x.x|v

of mind cause bondage and liberation and not the body or j§v¢tm¢ or senses.102 The avyya

puruæa desires through mind, the akæara performs tapa through pr¢¥a, and kæara toils

through v¢k. Thus mind,103 pr¢¥a104 and v¢k105 become the creator.

Just as avyya has five kal¢s, similarly the akæara has also five kal¢s viz, brahm¢, viæ¥u,

indra, agni and soma. Brahm¢ is the principle of statis, viæ¥u is centripetal movement,

indra is centrifugal movement, agni is the principle of statis plus centrifugal movement

and soma is the principle of statis plus centripetal movement.

The kæara has also five kal¢s, viz. the causal body, the subtle body, the gross body,

offspring and wealth.

The principle of statis forms the child in the womb. It is the work of brahm¢. In

the fifth month, indra and viæ¥u inspire movement in the womb. Thus the gross body,

which is kæara, is formed by akæara, the movement.

As puruæa is the brahma bound by m¢y¢, having three gu¥as, it has also three forms;

sattva-predominated is avyya, rajas-predominated is akæara and tamas-predominated is

kæara.

Thus mind, pr¢¥a and matter form the creation. These three are associated with

Yajurveda, S¢maveda and ßgveda respectively.106

MINDMINDMINDMINDMIND

Mind consists of desire, determination, doubt, faith, absence of faith, steadfastness,

fickleness, shyness, understanding, fear and all such activities.107 In short, mind consists

of determination and doubt. Whatever mind desires, it tries to attain it through pr¢¥a.108
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vÆ~. ◊Ÿ‚Ê Á„U ¬˝ÊáÊÊ œÎÃ— - ∑§Ê∆U∑§‚¢Á„UÃÊ w|.v

vvÆ. ◊ŸÊ˘ŸÈ‚⁄UÁãÃ ◊ŸÊ flÊ˘ŸÈ¬˝ÊáÊÊ— - ¡ÒÁ◊ŸË’˝ÊrÊÔáÊ, v.v{

vvv. ◊ŸÊ flÒ ¬˝ÊáÊÊŸÊ◊Áœ¬ÁÃ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.x.w.x

vvw. ◊Ÿ ∞fl ’˝rÊÔÊ - ∑§ÊÒ·ËÃÁ∑§’˝ÊrÊÔáÊ, v|.|

vvx. ◊ŸÊ Á„U ¬˝¡Ê¬ÁÃ— - ‚Ê◊ÁflœÊŸ’˝ÊrÊÔáÊ, v.v.v

vvy. flÊ∑˜Ô§ ¬Ífl¸M§¬¢ ◊Ÿ ©UûÊ⁄UM§¬¢ ¬˝ÊáÊ— ‚¢Á„UÃÊ - ∞Ã⁄UÿÊ⁄Uáÿ∑§◊˜Ô, x.v.v

vvz. ◊Ÿ‚Ê Á„U flÊÇœÎÃÊ - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, {.v.|.w

vv{. •¬Á⁄UÁ◊ÃÃ⁄¢U Á„U ◊Ÿ— ¬Á⁄UÁ◊ÃÃ⁄Ufl Á„U flÊ∑˜Ô§ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, v.y.y.|

vv|. flÊÇflÒ ◊Ÿ‚Ê OÔU‚Ëÿ‚Ë - Ibid., 1.4.4.7

vv}. ◊ŸÊ˘ôÊSÿ Á„U oÎWÔU‹Ê - ◊„UÊ¬ÁŸ·Œ˜Ô, z.~}

vv~. ◊ŸÊ Á÷ûflÊ ÷ÍÃÊÁŒ¢ Á÷ŸÁûÊ - ‚È’Ê‹Ê¬ÁŸ·Œ˜Ô, vv.w

vwÆ. ◊ŸÊ Á„U ÁmÁflœ¢ ¬˝ÊQ¢§ ‡ÊÈhÜøÊ‡ÊÈhÜøÒfl–

•‡ÊÈh¢ ∑§Ê◊‚VÔUÀ¬¢ ‡ÊÈh¢ ∑§Ê◊ÁflflÁ¡¸Ã◊˜Ô - ’˝rÊÔÁ’ãŒÍ¬ÁŸ·Œ˜Ô, v.v

vwv. ◊Ÿ‚Ê fl‡Ê ‚fl¸Á◊Œ¢ ’÷Ífl - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, x.vw.x.x

vww. ◊Ÿ‚Ê sÔŸÊ#◊ÊåÿÃ - Ibid., 2.5.11.4

vwx. ŸÒfl flÊ˘ßŒ◊ª˝˘‚ŒÊ‚ËãŸÒfl ‚ŒÊ‚ËÃỖ– •Ê‚ËÁŒfl flÊ˘ ßŒ◊ª˝ ŸÒflÊ‚ËûÊh Ãã◊Ÿ ∞flÊ‚– ÃS◊ÊŒÃŒÎÁ·áÊÊèÿÍQ§◊Ỗó
ŸÊ‚ŒÊ‚ËãŸÊ ‚ŒÊ‚ËûÊŒÊŸËÁ◊ÁÃ– ŸÒfl Á„U ‚ã◊ŸÊ ŸÒflÊ‚Ã˜Ô–

- ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.z.x.v-w

Pr¢¥a is held by mind.109 Pr¢¥a follow the mind,110 which is the master of pr¢¥a.111 Mind

is the creator,112 the lord of creatures.113

Mind is superior, matter is inferior; pr¢¥a lies in between the two.114 Mind controls

the matter.115 Mind is infinite, matter is finite.116 Therefore, matter is inferior to mind.117

Mind, full of knowledge, leads to goodwill; mind, full of ignorance, leads to

passion. Therefore, the mind of the ignorant is a shackle.118 If one can control his mind,

he can control everything.119 Pure mind of God is free from passion, impure mind is full

of passion.120 Everything is under the control of mind.121 One gets through mind, what he

has not got.122 Mind is neither existent nor non-existent.123



Some Basic ConceptsSome Basic ConceptsSome Basic ConceptsSome Basic ConceptsSome Basic Concepts (19)(19)(19)(19)(19)

vwy. •œ˝Èfl¢ flÒ Ãlà¬˝ÊáÊ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.w.{.v~

vwz. ¬˝ÊáÊÊ flÒ ªÊ¬Ê— ‚ „UËŒ¢ ‚fl¸◊¬ÁŸl◊ÊŸÊ ªÊ¬ÊÿÁÃ - ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô, x.{.~.w

vw{. ∑§Ã◊Ò∑§Ê ŒflÃÁÃ ¬˝ÊáÊ— - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, w.||

vw|. ¬˝ÊáÊŸ ÿôÊ— ‚ãÃÃ— - ◊ÒòÊÊÿáÊË ‚¢Á„UÃÊ, y.{.w

vw}. ¬˝ÊáÊ „UË◊ÊÁŸ ‚flÊ¸ÁáÊ ÷ÍÃÊÁŸ ⁄UÃÊÁŸ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.}.v.x

vw~. ¬˝ÊáÊÊ flÒ flÊÿÈ— - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ w.v.v.w

vxÆ. ¬˝ÊáÊÊ flÒ ◊ŸÈcÿœÍflÊ¸ÿÈŒ̧flœÍ— øˇÊÈflÒ̧ ◊ŸÈcÿœÍ⁄UÊÁŒàÿÊ ŒflœÍ— ˇÊÊòÊ¢ flÒ ◊ŸÈcÿœÍÁŒ¸‡ÊÊ ŒflœÍ— flÊÇflÒ ◊ŸÈcÿœÍ— ¬ÎÁÕflË
ŒflœÍ— - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.w|Æ

vxv. ¬˝ÊáÊ— ¬˝ÊáÊŸ ÿÊÁÃ ¬˝ÊáÊ— ¬˝ÊáÊ¢ ŒŒÊÁÃ ¬˝ÊáÊÊÿ ŒŒÊÁÃ ¬˝ÊáÊÊ˘„¢U Á¬ÃÊ ¬˝ÊáÊÊ ◊ÊÃÊ ¬˝ÊáÊÊ ÷˝ÊÃÊ ¬˝ÊáÊ— Sfl‚Ê
¬˝ÊáÊ •ÊøÊÿ¸— ¬˝ÊáÊÊ ’˝ÊrÊÔáÊ— - ¿UÊãŒÊÇÿÊ¬ÁŸ·Œ˜Ô, |.vz.v

vxw. ¬˝ÊáÊÊ flÊfl ‚¢‚ª¸— ‚ ÿŒÊ SflÁ¬ÁÃ ¬˝ÊáÊ◊fl flÊªåÿÁÃ ¬˝ÊáÊ¢ øˇÊÈ— ¬˝ÊáÊ¢ üÊÊòÊ¢ ¬˝ÊáÊ¢ ◊Ÿ— ¬˝ÊáÊÊ sÔflÒÃÊã‚¢flÎæ˜UÔQ§
- Ibid., 4.3.3

vxx. ß◊ flÒ ¬˝ÊáÊÊ ◊ŸÊ¡ÊÃÊ ◊ŸÊÿÈ¡— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, x.w.w.vx

vxy. flÊ∑˜Ô§ ¬˝ÊáÊŸ ‚¢Á„UÃÊ - ∞Ã⁄UÿÊ⁄Uáÿ∑§, x.v.{

vxz. ¬˝ÊáÊÊ flÊøS¬ÁÃ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.v.v~

vx{. ¬˝ÊáÊÒflÊ¸∑˜Ô§ ‚ãÃÃÊ - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, x.vv~

PR°≥APR°≥APR°≥APR°≥APR°≥A

Parana is always unstable.124 It activates everything. It protects everything, being free

from deterioration.125 Pr¢¥a is the only devat¢.126 YajÆa is extended by pr¢¥a.127 All creatures

enjoy through pr¢¥a.128 What is v¢yu in the physical world is pr¢¥a in adhy¢tma.129

Similarly, what is sun in physical world is eyes in adhy¢tma, what is direction in

physical world is ears in adhy¢tma and what is earth in physical world is speech in

adhy¢tma.130 Pr¢¥a inspires pr¢¥a, pr¢¥a gives pr¢¥a to pr¢¥a, I am pr¢¥a, father is pr¢¥a,

mother is pr¢¥a, brother is pr¢¥a, sister is pr¢¥a, teacher and br¢hma¥a is pr¢¥a.131 All

senses dissolve into pr¢¥a at the time of deep sleep.132 As already said, pr¢¥as are

controlled by mind.133

Pr¢¥a controls the matter.134 Pr¢¥a is the lord of matter.135 Matter is pervaded by

pr¢¥a.136 Pr¢¥as make all the difference; if predominated by ¢pa™, they becomes asura, if

predominated by v¢yu, they becomes r¢kæas, if predominated by soma, they become pitara,

if predominated by sun, they become devas, if predominated by moon, they become

gandharva, if predominated by agni, they become terrestrial beings.
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vx|. ßŒ¢ flÊøÊ ∑§⁄UÊàÿÛÊ¢ øÒŸÿÊ •ÁûÊ flŒÁÃ ø - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.wzy

vx}. flÊªflÊÁªA— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, x.w.w.vx

vx~. flÊÇflÊÁªA„UÊòÊË - ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô, v.v~

vyÆ. •ÁªAflÒ¸ „UÊÃÊ •ÁœŒÒfl¢ flÊªäÿÊà◊◊˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vw.v.v.y

vyv. ÿmÒ Áfl‡fl¢ ‚flZ ÃÃ˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, x.v.w.vv

vyw. ◊„U·¸ÿ— ‚# ‚fl¸ øàflÊ⁄UÊ ◊ŸflSÃÕÊ

◊Œ˜Ô÷ÊflÊ ◊ÊŸ‚Ê ¡ÊÃÊ ÿ·Ê¢ ‹Ê∑§ ß◊Ê— ¬˝¡Ê— - ªËÃÊ, vÆ.{

vyx. ¬˝∑Î§ÁÃ¢ ¬ÈL§·ÜøÒfl ÁflhKŸÊŒË ©U÷ÊflÁ¬

Áfl∑§Ê⁄UÊ¢‡ø ªÈáÊÊ¢‡øÒfl ÁflÁh ¬˝∑Î§ÁÃ‚ê÷flÊŸ˜Ô - Ibid., 13.19

vyy. ∑§ Ã ´§·ÿ ßÁÃ ¬˝ÊáÊÊ flÊ ´§·ÿ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.v.v.v

V°KV°KV°KV°KV°K

Coming to v¢k, we speak with it but we digest the food also by v¢k.137 V¢k is thus

agni,138 called vai∫v¢nara. It digests the food by which we survive. When the vai∫v¢nara

agni is going to put off, the inner sound that we hear by closing the ears, stops. It

indicates that the death is near.

The oblation of food in the vai∫v¢nara is a yajÆa.139 The agni in the physical world,

is v¢k in adhy¢tma.140 The v¢k, being the attribute of space, precedes everything in

creation.

CREATIONCREATIONCREATIONCREATIONCREATION

The creation includes everything.141 The creation is three-fold { predominated by

mind, pr¢¥a and matter. The mental creation is the first, consisting of seven maha®æis and

four manus.142 The creation, predominated by pr¢¥a, is divine and the creation,

predominated by matter is modifiable (vik¢ra).143 In mental creation the relationship is

vibh¶ti, in pr¢¥a - predominated creation, the relationship is yoga and in material creation

the relationship is bandha.

The purest form of pr¢¥a is ®æi,144 which is bifurcated into two { bh®gu is cool and

a¨girasa is hot. These two are pitaras which give birth to two devas { agni and

soma { create the six modifications by expansion and contraction respectively. Agni in its

extreme form reverts back and becomes soma and soma in its extreme form reverts back

and becomes agni.
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vyz. •ÁXÔU⁄U‚Ê Ÿ— Á¬Ã⁄UÊ ŸflÇflÊ •ÕflÊ¸áÊÊ ÷Îªfl— ‚ÊêÿÊ‚— - ÿ¡Èfl¸Œ, v~.zÆ

vy{. òÊÿÊ flÊ ß◊ ÁòÊflÎÃÊ ‹Ê∑§Ê— - ‡ÊÊWÔUKÊŸ’˝ÊrÊÔáÊ, {.vÆ

vy|. ·«UÊ„ÈUlÊ¸flÊ¬ÎÁÕflË - •Õfl¸flŒ, }.~.v{

vy}. Áfl ÿSÃSÃê÷ ·Á›U◊Ê ⁄U¡Ê¢Sÿ¡Sÿ M§¬ Á∑§◊Á¬ ÁSflŒ∑§◊˜Ô - ´§ÇflŒ, v{y.{

vy~. ∑§ Ã ´§·ÿ ßÁÃ ¬˝ÊáÊÊ flÊ ´§·ÿ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.v.v.v

vzÆ. òÊÿÊ flÊ ß◊ ÁòÊflÎÃÊ ‹Ê∑§Ê— - ‡ÊÊæ˜UÔ˜KÊŸ’˝ÊrÊÔáÊ, {.vÆ

vzv. ÁÃdÊ ÷Í◊ËœÊ¸⁄UÿãòÊË°L§Ã lÍŸ˜Ô - ´§ÇflŒ, w.w|.}, ·«UÊ„ÈUlÊ¸flÊ¬ÎÁÕflË - •Õfl¸flŒ, }.v.v{,

And lÊflÊ¬ÎÁÕ√ÿÊÒ ◊ÊÃÊÁ¬Ã⁄UÊÒ - ´§ÇflŒ, v.{y.vÆ

vzw. ¬Üø¬flÊ¸◊œË◊— - ‡flÃÊ‡flÃ⁄UÊ¬ÁŸ·Œ˜Ô, v.z

vzx. ßÁãº˝ÿèÿ— ¬⁄UÊ sÔÕÊ¸ •Õ¸èÿ‡ø ¬⁄¢U ◊Ÿ—

◊Ÿ‚SÃÈ ¬⁄UÊ ’ÈÁh’È¸h⁄UÊà◊Ê ◊„UÊã¬⁄U—

◊„UÃ— ¬⁄U◊√ÿQ§◊√ÿQ§Êà¬ÈL§·— ¬⁄U—

¬ÈL§·ÊÛÊ ¬⁄¢U Á∑§ÁÜøà‚Ê ∑§ÊDÔUÊ ‚Ê ¬⁄UÊ ªÁÃ— - ∑§∆UÊ¬ÁŸ·Œ˜Ô, v.x.vÆ-vv

vzy. ÿë¿U⁄UË⁄¢U ‚Ê ¬ÎÁÕflË - ∞Ã⁄UÿÊ⁄Uáÿ∑§, w.x.x

SEVEN LOKASSEVEN LOKASSEVEN LOKASSEVEN LOKASSEVEN LOKAS

This inter-action between agni and soma gives birth to six modifications which

pervades in the universe, which consists of three pairs of heaven-and-earth146 { three

heavens and three earths.147 These six lokas are called raj¢ºsi, because there is movement

in them; the seventh being aja, where there is no movement.148

The ®æi pr¢¥as are pure, which means that they are in constant movement, with no

statis. When there is constant movement with no statis, the movement converts itself into

statis.149 This is the highest region, the region of satya, which is not born of anything

else, and, therefore, svayambh¶. The remaining six lokas are born of it. As already stated,

three of them are heavens and three are earths.150 They are the parents, the earth is the

mother, the heaven is the father.151

FIVE LAYERSFIVE LAYERSFIVE LAYERSFIVE LAYERSFIVE LAYERS

This universe is, again, described as having five layers.152 The Ka∞hopaniæad mentions

five layers of the self { body, mind, intelligence, mahat and unexpressed.153

Corresponding to these five are five layers of the universe also { corresponding to body

is the earth,154 corresponding to mind is moon,155 corresponding to intelligence is sun,156
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vzz. ÿûÊã◊Ÿ— ∞· ‚ øãº˝◊Ê - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.x.x.|

vz{. ’˝rÊÔ flÒ Œfl— ‚ÁflÃÊ - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, z.x.y.y

vz|. •Ê¬Ê flÒ ¬˝¡Ê¬ÁÃ— ¬⁄U◊DÔUË - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.w.x.vx

vz}. ‚ ∞ˇÊÃ ¬˝¡Ê¬ÁÃ— ß◊¢ flÊ •Êà◊ÊŸ— ¬˝ÁÃ◊Ê◊‚ÎÁˇÊ ÃÊ flÊ ∞ÃÊ— ¬˝¡Ê¬Ã⁄UÁœŒflÃÊ •‚ÎÖÿãÃ •ÁªA—, ßãº˝—,
‚Ê◊—, ¬⁄U◊DÔUË ¬˝Ê¡Ê¬àÿ— - Ibid., 11.1.6.13-14

vz~. Ibid., 11.1.6.13-19

← ←

← ←

←

← ←

← ←

← ←

←

← ←

←

corresponding to mahat is parmeæ∞h§,157 corresponding to unexpressed is svayambh¶. Of

these, earth is presided over by agni, moon by soma, sun by indra, parmeæ∞h§ by ¢pa™

and svayambh¶ by praj¢pati.158 These five devat¢s pervaded the whole universe by dint of

a yajÆa known as k¢mapra.159

CLASSIFICATION OF UNIVERSECLASSIFICATION OF UNIVERSECLASSIFICATION OF UNIVERSECLASSIFICATION OF UNIVERSECLASSIFICATION OF UNIVERSE

Thus we have three types of classification of the universe { seven lokas, three

dy¢v¢p®thiv§s and five pi¥≤as which are connected with each other, as shown in the

following chart.

Seven Seven Seven Seven Seven LokasLokasLokasLokasLokas Three Three Three Three Three dy¢vap®thiv§sdy¢vap®thiv§sdy¢vap®thiv§sdy¢vap®thiv§sdy¢vap®thiv§s Five Five Five Five Five Pi¥≤asPi¥≤asPi¥≤asPi¥≤asPi¥≤as

(i) Satyam (i) svayambh¶

(ii) Tapa™ (i) Saºyat§

(iii) Jana™ (ii) Parameæth§

(ii) Krandas§

(iv) Maha™

(v) Sva™ (iii) sun

(iii) Rodas§

(vi) Bhuva™ (iv) moon

(vii) Bh¶™ (vi) earth

In the seven lokas, the dyau of the preceding loka becomes p®thv§ of the following

loka, thus the seven lokas become three dy¢v¢p®thiv§s. Of the five pi¥≤as, first, third and

fifth are presided by agni and the second and fourth are presided by soma. Thus there

is a combination of agni and soma in such a way that they occur alternatively. These five

pi¥≤as are again triplicate each, as they have the pr¢¥a and mind aspect also, besides v¢k

aspect as shown below :
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v{Æ. ÿÊÁŸ ¬ÜøœÊ òÊËÁáÊ Ãèÿ— Ÿ ÖÿÊÿ— ¬⁄U◊ãÿŒÁSÃ - ¿UÊãŒÊÇÿÊ¬ÁŸ·Œ˜Ô, w.wvx

v{v. ÿôÊ ©U ŒflÊŸÊ◊Êà◊Ê - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.{.v.vÆ

Also ‚fl¸·Ê¢ ŒflÊŸÊ◊Êà◊Ê ÿlôÊ— - Ibid., 14.3.2.3

v{w. ÿôÊ ©U ŒflÊŸÊ◊ÛÊ◊˜Ô - Ibid., 8.1.2.10

v{x. ∞ÃmÒ ŒflÊŸÊ◊¬⁄UÊÁ¡Ã◊ÊÿÃŸ¢ ÿlôÊ— - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, x.x.|.|

v{y. ¬˝ÊáÊŸ flÒ ŒflÊ •ÛÊ◊ŒãàÿÁªAL§ ŒflÊŸÊ¢ ¬˝ÊáÊ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.v.y.vw

v{z. ∑§Ã◊ ∞∑§Ê Œfl— ¬˝ÊáÊ ßÁÃ - Ibid., 7.5.1.21

v{{. òÊÿ‡ø ÁòÊ¢‡ÊìÊ ◊ŸÊŒ¸flÊ ÿôÊËÿÊ‚— - ´§ÇflŒ, }.xÆ.w

v{|. •CÔUÊÒ fl‚fl— ∞∑§ÊŒ‡Ê L§º˝Ê mÊŒ‡Ê •ÊÁŒàÿÊ— Ã ∞∑§ÁòÊ¢‡ÊÃ˜Ô ßãº˝‡ø flÒ ¬˝¡Ê¬ÁÃ‡ø òÊÿÁSòÊ¢‡Ê—

- ‡ÊÃ¬Õ ’˝ÊrÊÔáÊ, vy.{.~.x

v¢kv¢kv¢kv¢kv¢k pr¢¥apr¢¥apr¢¥apr¢¥apr¢¥a mindmindmindmindmind

Svayambh¶ Param¢k¢æa Viævakarm¢

Parameæ∞h§ Mah¢samudra Praj¢pati

Sun Samvatsara Hi¥yagarbha

Earth °nda Sarvabh¶t¢ntar¢tm¢

Moon Nakæatra Bh¶t¢tm¢

This is what the Ch¢ndyopaniæd means when it says 'five-fold having three each is

the greatest, nothing is greater than that'.160

VEDIC DEVASVEDIC DEVASVEDIC DEVASVEDIC DEVASVEDIC DEVAS

The most important subject of the Vedas is the devas. YajÆa is their soul,161 their

food,162 and their invincible abode.163 They take their food through agni.164 We shall speak

about yajÆa a little later, but before that let us talk about the devas.

Pr¢¥a is the singular deva.165 Devas belong to sun, whereas pitras belong to parameæ∞h§

and ®iæis to svayambh¶. Devas are solar pr¢¥as whereas devat¢s are pr¢¥as in general.

The devas are thirty-three in number.166 They are eight vasus, eleven rudras, twelve

¢dityas, and indra and praj¢pati.167 These thirty-three devas belong to three regions { eight

vasus belong to earth, eleven rudras belong to atmosphere and twelve ¢dityas belong to

heaven. They are one pr¢¥a, but assume these multi-forms as solid on earth, liquid in
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v{}.•ÁªAflÊ¸ÿÈ⁄UÊÁŒàÿ ∞ÃÊÁŸ „U ÃÊÁŸ ŒflÊŸÊ¢ NUŒÿÊÁŸ - Ibid., 1.3.4.12

v{~. Œfl— ‚Ê˘◊àÿ¸— - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.~{

v|Æ. •¬„UÃ¬Êå◊ÊŸÊ flÒ ŒflÊSÃ Ÿ Sfl¬ÁãÃ - Ibid., 3.354

v|v. ¬⁄UÊˇÊ¢ flÒ ŒflÊ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ x.v.x.wz

v|w. ÁÃ⁄U ßfl ŒflÊ ◊ŸÈcÿèÿ— - Ibid., 3.1.1.8

v|x. •ÁªAflÒ¸ ¬˝ÊáÊ— - ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô, y.vv.vv

v|y. ÷ÍÁ⁄UÁÃ flÊÁªA— - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, |.z.w

v|z. •ÁªAflÒ¸ ŒflÊŸÊ◊fl◊Ê ÁflcáÊÈ— ¬⁄U◊— - ∑§Ê∆U∑§‚¢Á„UÃÊ, ww.vx

v|{. •ÁªA— ¬˝Õ◊ ßÖÿÃ - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, x.}.v

Also •ÁªAŒ¸flÃÊŸÊ¢ ¬˝Õ◊¢ ÿ¡Ã - ∑§Á¬DÔU‹ ∑§∆U‚¢Á„UÃÊ, y}.v{

v||. •ÁªAflÒ¸ fl‚È◊ÊŸ˜Ô - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, y.v.vy

v|}. •ÁªA‡ø ¡ÊÃflŒÊ‡ø ‚„UÊ¡Ê •Á¡⁄UÊ ¬˝÷È—– flÒ‡flÊŸ⁄UÊ ŸÿÊ¸¬Ê‡ø ¬æ˜UÔÁQ§⁄UÊœÊ‡ø ‚#◊—– Áfl‚¬¸flÊCÔU◊Ê˘ÇŸËŸÊ◊˜Ô–
∞Ã˘CÔUÊÒ fl‚fl— ÁˇÊÃÊ ßÁÃ– - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, v.~.v.v

v|~. •ŸÈCÔ‰UèflÊªA— Á¬˝ÿÊ ÃŸÍ— - ∑§Ê∆U∑§‚¢Á„UÃÊ, v~.z

atmosphere and rarified in heaven. They are primarily agni, v¢yu and ¢ditya.168 Agni forms

the solid object, v¢yu activates and ¢ditya imparts knowledge. Vegetables and man are

predominated by the power of objects, atmospheric gandharva, yakæa, r¢kæasa and pi∫¢ca

are predominated by the power of activity and celestial pitara, pr¢j¢patya and brahm¢ are

predominated by power of knowledge.

Devas are immortal,169 without sin; they never sleep170 and are imperceptible171 and

hidden from men.172

AGNIAGNIAGNIAGNIAGNI

Let us, first of all, deal with agni. Obviously it is a form of pr¢¥a.173 It is associated

with earth.174 Therefore, it is the first deva, whereas viæ¥u, the celestial deva, is the last

deva.175 Therefore, oblation is first offered to agni.176 Agni is vasu177 and vasus are eight in

number { agni, sahoj¢, ajira, prabhu, vai∫v¢nara, naryap¢, pa¨ktir¢dh¢ and visarpeva.178

Alternatively, the five elements, sun, moon and yajam¢na are the eight vasus. Therefore,

purod¢∫a for agni is prepared in eight kap¢las and the metre associated with agni is

anuætup, which has eight letters.179
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v}Æ. •ÁªAflÒ¸ ‚flÊ¸ ŒflÃÊ— - ◊ÒòÊÊáÿáÊË‚¢Á„UÃÊ, v.vy.vx

v}v. •òÊ ÿòÊÒÃÃỖ ¬˝Õ◊¢ ‚Á◊hÊ ÷flÁÃ, œÍåÿÃ ∞fl ÃÁ„¸U „ÒU· ÷flÁÃ L§º˝—– •Õ ÿòÊÒÃÃỖ ¬˝ŒË#Ã⁄UÊ ÷flÁÃ ÃÁ„¸U
„ÒU· ÷flÁÃ flL§áÊ—– •Õ ÿòÊÒÃà¬˝ŒË#Ê ÷flÁÃ ©UìÊÒœÍ¸◊— ¬⁄U◊ÿÊ ¡ÍàÿÊ ’À’‹ËÁÃ ÃÁ„¸U „ÒU· ÷flÃËãº˝—– •Õ
ÿòÊÒÃà¬˝ÁÃÃ⁄UÊÁ◊fl ÁÃ⁄U‡øËflÊÁø¸ ‚¢‡ÊÊêÿÃÊ ÷flÁÃ ÃÁ„¸U „ÒU· ÷flÁÃ Á◊òÊ—– •Õ ÿòÊÒÃŒXÔUÊ⁄UÊ‡øÊ∑§Ê‡ÿãÃ ßfl–
ÃÁ„¸U „ÒU· èÊflÁÃ ’˝rÊ–Ô

- ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, w.x.w.~.vx

v}w. ‚ ÿòÊ „U flÊ ∞· ¬˝Õ◊¢ ‚¢¬˝œÍåÿ ¬˝Öfl‹ÁÃ Ãh flL§áÊÊ ÷flàÿÕ ÿòÊ ‚¢ÖflÁ‹ÃÊ ÷flàÿfl⁄UáÊfl flÁ·¸◊ÊáÊ¢ Ãh
L§º˝Ê ÷flàÿÕ ÿòÊ flÁ·¸DÔ¢U Öfl‹ÁÃ Ãhãº˝Ê ÷flàÿÕ ÿòÊ ÁŸÃ⁄UÊ◊ø¸ÿÊ ÷flÁãÃ Ãh Á◊òÊÊ ÷flàÿÕ ÿòÊÊXÔUÊ⁄UÊ
◊À◊‹Ê¬ãÃËfl Ãh ’˝rÊÔ ÷flÁãÃ - ∑§Êáfl‡ÊÃ¬Õ, x.v.v.v

v}x. •ÿ◊ÁªA’˝¸rÊÔ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, ~.w.v.vz

v}y. •Êà◊ÒflÊÁªA— - Ibid., 6.7.1.20

v}z. •ÁªAflÊ¸Ç÷ÍàflÊ ◊Èπ¢ ¬˝ÊÁfl‡ÊÃỖ - ∞Ã⁄UÿÊ⁄Uáÿ∑§, w.y.w

•ÁªAflÒ¸ flÊ∑˜Ô§ - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, w.zy

v}{. •ÿ◊ÁªAflÒ¸‡flÊŸ⁄UÊ ÿÊ˘ÿ◊ãÃ— ¬ÈL§· ÿŸŒ◊ÛÊ¢ ¬ëÿÃ ÿÁŒŒ◊lÃ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.}.vÆ.v

v}|. •ÁªA— ‡Ê⁄UË⁄U◊˜Ô - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, w.w.y

v}}. •ÁªAflÒ¸ ¬˝ÊáÊ— - ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô, y.vv.vv

v}~. ◊Ÿ ∞flÊÁªA— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vÆ.v.w.x

v~Æ. •ÁªA— ´§Á·— - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, v.{.v

v~v. •ªA ⁄UÃÊ Á„U⁄Uáÿ◊˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, w.w.x.w}}

v~w. Ÿ •Êfl¸ÃSflÊÿÈ·Ê flø¸‚Ê ◊œÿÊ ¬˝¡ÿÊ œŸŸ - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, y.w.v.w

Agni includes all devat¢s.180 This has been explained in the πatapathabr¢hma¥a { agni

is rudra when it is enkindled first, it becomes varu¥a when it becomes more burning, it

becomes indra when it is most burning, it becomes mitra when it starts cooling down and

it becomes brahma when reduced to charcoal.181 According to K¢¥va ∫¢kh¢ of πatapatha

br¢hma¥a, the first form of agni is varu¥a, the burning form is rudra, the most burning

form is indra, the rays are mitra and charcoals are brahm¢.182 Thus agni is brahma,183 it is

¢tm¢.184

What is agni in adhidaiva, is v¢k in adhy¢tma.185 It digests the food also.186 This food

forms the body.187

Agni is all pervading. It is pr¢¥a,188 mind,189 ®æi.190 Gold is the essence of agni.191 All

lusture, like, wisdom, offspring and wealth are bestowed by agni.192
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v~x. ¬˝ÊáÊ ©U flÊ flÊÿÈ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.y.v.}
¬˝ÊáÊÊmÊÿÈ⁄U¡ÊÿÃ - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, x.vw.{

v~y. ‚Ê˘ÿ¢ ¬ÈL§·˘ãÃ ¬˝ÁflCÔUSòÊœÊ ÁŸÁ„UÃ— ¬˝ÊáÊ ©UŒÊŸÊ √ÿÊŸ ßÁÃ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, x.v.x.wÆ
v~z. ‚ ∞· flÊÿÈ— ¬ÜøÁflœ— ¬˝ÊáÊÊ˘¬ÊŸÊ √ÿÊŸ ©UŒÊŸ— ‚◊ÊŸ— - ∞Ã⁄UÿÊ⁄Uáÿ∑§, w.x.x
v~{. flÊÿÈ⁄UÁ‚ •ãÃÁ⁄UˇÊ ÁüÊÃ— - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, x.vv.v.~
v~|. ÿ ŒflÊ ÿôÊÊŸÊ ÿôÊ◊È·Ê˘ãÃÁ⁄UˇÊ˘äÿÊSÃ flÊÿÈ◊Ê¸ ÃèÿÊ ⁄UˇÊÃÈ– •ãÃÁ⁄UˇÊ‡ÊÊÁãÃSÃmÊÿÈŸÊ ‡ÊÊÁãÃ—

- ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, y.|.w~
v~}. ¬˝◊Ê¿UãŒSÃŒãÃÁ⁄UˇÊ¢ flÊÿÈŒ¸flÃÊ - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, w.vx.vy
v~~. •ÿ¢ flÒ flÊÿÈÁfl¸‡fl∑§◊Ê¸ ÿÊ˘ÿ¢ ¬flÃ ∞· „UËŒ¢ ‚flZ ∑§⁄UÊÁÃ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.v.v.|
wÆÆ. flÊÿÈflÒ¸ ˇÊÁ¬DÔUÊ ŒflÃÊ - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, w.v.v.v
wÆv. àfl◊Ê¬Ê •ŸÈ ‚flÊ¸‡ø⁄UÁãÃ àfl¢ ÷ûÊÊ¸ ◊ÊÃÁ⁄U‡flÊ ¬˝¡ÊŸÊ◊˜Ô– àfl◊∑§Ê˘Á‚ ’„ÍUŸŸÈ¬˝ÁflCÔU—– Ÿ◊SÃ •SÃÈ ‚È„UflÊ ◊

∞Áœ - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, x.vy.x
wÆw. ‚ÈflÁ⁄UàÿÊÁŒàÿ— - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, |.z.w
wÆx. ‚Ê◊flŒ •ÊÁŒàÿÊÃ˜Ô - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.x|
wÆy. ‚Ê◊AÊ◊ÊÁŒàÿÊ ŒÒflÃ¢ ÃŒfl ÖÿÊÁÃ¡Ê¸ªÃë¿UãŒÊ lÊÒ— SÕÊŸ◊˜Ô - ªÊ¬Õ’˝ÊrÊÔáÊ, v.v.w~
wÆz. mÊŒ‡Ê •ÊÁŒàÿÊ mÊŒ‡ÊÊˇÊ⁄UÊ ¡ªÃË - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, x.y.~.|
wÆ{. fl‚fl— ¬˝ÊÃ—‚flŸ¢ L§º˝Ê ◊ÊäÿÁãŒŸ‚flŸ◊ÊÁŒàÿÊSÃÎÃËÿ‚flŸ◊˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ vy.v.v.vz
wÆ|. •‚ÊÒ flÊ •ÊÁŒàÿ ©UŒ˜Ôª˝Ê÷ ∞· ÁŸª˝Ê÷ ©UlãflÊ ∞ÃŒ˜Ô ÿ¡◊ÊŸ◊ÈŒ˜ÔªÎˆÔUÊÁÃ ÁŸêŸÊøÛÊSÿ ÷˝ÊÃÎ√ÿ¢ ÁŸªÎˆÔUÊÁÃ -

◊ÒòÊÊÿáÊË, x.x.}
wÆ}. ‚ flÊ ∞· Ÿ ∑§ŒÊøŸÊSÃ◊ÁÃ ŸÊŒÁÃ ... ‚ flÊ ∞· Ÿ ∑§ŒÊøŸ ÁŸêŸÊøÁÃ

- ∞Ã⁄Uÿ’˝ÊrÊÔáÊ, x.yy

V°YUV°YUV°YUV°YUV°YU

V¢yu follows agni. It is pr¢¥a.193 It of three varieties,194 or of five varieties.195 It is an

atmospheric deva.196 It removes atmospheric obstacles.197 Its metre is pram¢198 It is

vi∫vakarm¢.199 It is the fastest devat¢.200 Just as agni is identified with all devas, so is v¢yu.201

°DITYA°DITYA°DITYA°DITYA°DITYA

°ditya belongs to dyu.202 It gives birth to s¢maveda.203 It's metre is jag¢t§.204 °dityas are

also twelve and the number of letters in jag¢t§ metre is also twelve.205 If vasu is the first

savana of morning and rudra of mid-noon, ¢ditya is the third savana.206 The rising and

setting of sun indicates the rise and downfall of yajam¢na,207 whereas the sun, in fact,

neither rises nor sets and so is the soul of the yajam¢na.208
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wÆ~. •‚ÊÒ flÊ •ÊÁŒàÿÊ NUŒÿ◊˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, ~.v.w.yÆ

wvÆ. •‚ÊflÊÁŒàÿ— ‚àÿ◊˜Ô - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, w.v.vv.v

wvv. SflªZ ‹Ê∑§◊ÁÃ •ÊÁŒàÿSÿ ‚ÊÿÈÖÿ◊˜Ô - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, x.vv.vÆ.y

wvw. •‚ÊÒ flÊÁŒàÿÊ ’˝rÊÔ - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, w.z.|.vv

wvx. •‚ÊÒ flÊÁŒàÿ ßãº˝— - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, v.|.{.x

wvy. ÿŒÒflÊŒàÿÕ fl‚ãÃÊ ÿŒÊ ‚¢ªflÊ˘Õ ª˝Ëc◊— ÿŒÊ ◊ÊäÿÁãŒŸÊ˘Õ fl·Ê¸ ÿŒ¬⁄UÊqÔUÊ˘Õ ‡Ê⁄UlŒÒflÊSÃ◊àÿÕ „U◊ãÃ— -
‡ÊÃ¬Õ’˝ÊrÊÔáÊ, w.w.x.~

wvz. •ÊÁŒàÿÊ ∞fl ÿ‡Ê— - ªÊ¬Õ’˝ÊrÊÔáÊ, v.z.vz

wv{. ∞· flÊ •‡flÊ ◊äÿÊ ÿ ∞· Ã¬ÁÃ - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, x.v.}.v

wv|. •‚ÊflÊÁŒàÿÊ˘‡fl◊œ— - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, z.|.z.x

wv}. ÿôÊÊ˘‚ÊÒ ‚ •ÊÁŒàÿ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.v.v.{

wv~. ÁflM§¬Ê‚ ßŒÎ·ÿ— - ´§ÇflŒ, vÆ.{w.z

wwÆ. ‚Ê∑§Ü¡ÊŸÊ¢ ‚#Õ◊Ê„ÈU⁄U∑§¡¢ ·Á«UÃ˜Ô ÿ◊Ê ´§·ÿÊ Œfl¡Ê ßÁÃ - Ibid., 1.264.15

°ditya is the centre.209 It is the truth.210 It is heaven.211 It is brahma212 and indra.213 When

it rises, it is spring, in the morning; it is summer: in the noon, it is rainy season; in

the after noon it is winter and it is autumn while it is setting.214 It is verily the fame.215

Horse is the symbol of sun.216 Therefore, sun is said to be the a∫vamedha.217 It is

verily the yajÆa.218

ßΩISßΩISßΩISßΩISßΩIS

Coming to ®æis, they are many.219 ßgveda speaks of seven ®æis, six of whom are in

the form of couple and the seventh is all alone.220

Taking two months together, the twelve months make six couples, representing six

seasons, the adhikam¢sa being the seventh. In the body, there are two eyes, two ears, two

nostrils and one mouth.
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wwv. ¬̋ÊáÊÊ flÒ flÁ‚DÔU ´§Á·—– ÿmÒ ŸÈ üÊDÔUSÃŸ flÁ‚DÔU—H •ÕÊ ÿŒ̃Ô flSÃÎÃ◊Ê fl‚ÁÃ ÃŸÊ ∞fl flÁ‚DÔU— - ‡ÊÃ¬Õ’̋ÊrÊÔáÊ,
}.v.v.{

www. ◊ŸÊ flÒ ÷⁄UmÊ¡ ´§Á·—– •ÛÊ¢ flÊ¡—– ÿÊ flÒ ◊ŸÊ Á’÷ÁÃ¸ ‚Ê˘ÛÊ¢ flÊ¡¢ ÷⁄UÁÃ– ÃS◊Êã◊ŸÊ ÷⁄UmÊ¡ ´§Á·— -

Ibid., 8.1.1.6

wwx. øˇÊÈflÒ¸ ¡◊ŒÁªA´¸§Á· ÿŒŸŸ ¡ªà¬‡ÿÁÃ, •ÕÊ ◊ŸÈÃ ÃS◊ÊìÊˇÊÈ¡¸◊ŒÁªA´¸§Á·— - Ibid., 8.1.2.3

wwy. üÊÊòÊ¢ flÒ Áfl‡flÊÁ◊òÊ ´§Á·—– ÿÊ˘ŸŸ ‚fl¸Ã— oÎáÊÊÁÃ– •ÕÊ ÿŒS◊Ò ‚fl¸ÃÊ Á◊òÊ¢ ÷flÁÃ– ÃS◊Êë¿˛UÊòÊ¢ Áfl‡flÊÁ◊òÊ
´§Á·— - Ibid., 8.1.2.6

wwz. flÊÇflÒ Áfl‡fl∑§◊¸ ´§Á·— - Ibid., 8.1.2.7

ww{. ´§·ÿÊ ◊ãòÊ∑Î§Ã— - ÃÒÁûÊ⁄UËÿÊ⁄Uáÿ∑§, y.v.v

ww|. •ÃËÁãº˝ÿÊŸ‚¢fllÊã¬‡ÿãàÿÊ·¸áÊ øˇÊÈ·Ê–

ÿ ÷ÊflÊ fløŸ¢ Ã·Ê¢ ŸÊŸÈ◊ÊŸŸ ’ÊäÿÃH - flÊÄÿ¬ŒËÿ, ’˝rÊÔ∑§Êá«?U

ww}. ’ÈÁh¬ÍflÊ¸ flÊÄÿ∑Î§ÁÃfl¸Œ - flÒ‡ÊÁ·∑§‚ÍòÊ Quoted on p. 40 of ◊„UÁ·¸∑È§‹flÒ÷fl◊˜

ww~. ÿ ÿà¬È⁄UÊS◊Êà‚fl¸S◊ÊÁŒŒÁ◊ë¿UãÃ— üÊ◊áÊ Ã¬‚Ê •Á⁄U·Ÿ˜Ô ÃS◊ÊŒÎ·ÿ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.v.v.v

The ®æis represent the different pr¢¥as. The pr¢¥a is va∫iæ∞ha,221 mind is bhardv¢ja,

eyes are jamadagni,223 ears are vi∫v¢mitra,224 speech is vi∫vakarm¢.225

Different pr¢¥as attribute different skills. A¨gir¢ contributes towards efficiency, vasiæ∞ha

towards lusture, atri towards envy, pulastya towards violence, kratu towards effort, dakæa

towards business, ka∫yapa towards affection, vi∫v¢mitra towards life, bh®gu towards

scholarship, agastya towards goodness, and mar§ci towards softness. By substraction and

addition of these pr¢¥as, the nature can be changed as per one's wish.

ßæis are seers of mantras.226 This means that they have extra-perceptional knowledge

of truth. Their knowledge, therefore, has not to be contradicted by logic.227 They realise

the truth in a state of trans but express it in a discursive manner.228 Whatever a deva is

seen by a ®æi, that becomes his surname.

The ®æis contribute towards creation as energy or pr¢¥a.229 The creation takes place by

desire of mind, tapa of pr¢¥a and labour of v¢k. Desire is predominated by knowledge,

tapa by inner activity of pr¢¥a and labour by outer physical activity. Mind represents

avyya puruæa, tapa represents akæara puruæa, and v¢k or physical labour represents kæara

puruæa. Mind creates shape, pr¢¥a creates activity, v¢k creates name. Mind and v¢k cannot

become active without pr¢¥a. Hence the importance of pr¢¥a or ®æi.
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wxÆ. ªÊÿòÿÊ ’˝ÊrÊÔáÊ¢ ÁŸ⁄UflÃ¸ÿÃ˜Ô ÁòÊCÔ‰U÷Ê ⁄UÊ¡ãÿ¢ ¡ªàÿÊ flÒ‡ÿ◊˜Ô - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, w.}.}.y

wxv. ¬˝ÊÃ— ¬∆UÁÛÊàÿ◊È⁄U—ÁSÕÃŸ Sfl⁄UáÊ ‡ÊÊŒÍ¸‹L§ÃÊ¬◊Ÿ–
◊ÊäÿÁãŒŸ ∑§á∆UªÃŸ øÒfl ø∑˝§ÊuÔU‚¢∑Í§Á¡Ã‚ÁÛÊ÷ŸH
ÃÊ⁄¢U ÃÈ ÁfllÊà‚flŸ¢ ÃÎÃËÿ¢ Á‡Ê⁄UÊªÃ¢ ÃìÊ ‚ŒÊ ¬˝ÿÊÖÿ◊˜Ô–
◊ÿÍ⁄U„¢U‚Êãÿ÷ÎÃSfl⁄UÊáÊÊ¢ ÃÈÀÿŸ ŸÊŒŸ Á‡Ê⁄U— ÁSÕÃŸH - ¬ÊÁáÊŸËÿÁ‡ÊˇÊÊ

12 letters

11 letters

10 letters

9 letters

8 letters

7 letters

6 letters

¡ªÃË
ÁòÊCÔ‰U¬˜Ô
¬Áæ̃UQ§

’Î„UÃË
•ŸÈCÔ‰U¬Ỗ
©UÁcáÊ∑Ỗ§

ªÊÿòÊË

equator

CHANDACHANDACHANDACHANDACHANDA

Name, form and action constitute an object. This object is called vaya™, which is

covered by chanda, which is, therefore, called vayon¢dha. It is because of chanda that an

object gets a colour and a shape. Seven metres are prominent and they are connected with

the earth as follows :

Out of these seven metres, three { g¢yatr§, triæ∞up and jag¢t§ { are more famous.

These are connected with three var¥as { g¢yatr§ with br¢hma¥a, triæ∞up with kæatr§ya and

jag¢t§ with vai∫ya.230 In the morning the voice is low, belonging to g¢yatr§, in the mid-

noon it is higher, belonging to triæ∞up and in the evening it highest, belonging to

jag¢t§.231 It is in accordance with the position of agni which goes on increasing from

morning till evening. A br¢hma¥a is like the sun of the morning, calm and growing,

a kæastr§ya is like the mid sun, ferocious and a vai∫ya is like the evening sun, humble

and declining.

The number of letters in a metre indicate the number of objects which that particular

metre represent. For example, g¢yatr§ is associated with agni which has eight stages in

accordance with the number of letters of that metre. The eight stages of agni are { water,

foam, clay, sand, pebbles, stone, iron and gold. In the Mah¢bh¢rata the  number of

objects have been enumerated as twenty-four because the number of letters in the g¢yatr§
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wxw. Á‚¢„UÊ √ÿÊÉÊ˝Ê fl⁄UÊ„UÊ‡ø ◊Á„U·Ê flÊ⁄UáÊÊSÃÕÊ–
´§ˇÊÊ‡ø flÊŸ⁄UÊ‡øÒfl ‚#Ê⁄UáÿÊ— S◊ÎÃÊ ŸÎ¬H
ªÊÒ⁄U¡ÊÁfl◊¸ŸÈcÿÊ‡øÊ‡flÊ‡flÃ⁄UªŒ¸÷Ê—–
∞Ã ª˝ÊêÿÊ— ‚◊ÊÅÿÊÃÊ— ¬‡Êfl— ‚# ‚ÊœÈÁ÷—H
∞Ã flÒ ¬‡ÊflÊ ⁄UÊ¡Ÿ˜Ô! ª˝ÊêÿÊ⁄UáÿÊ°‡øÃÈŒ¸‡Ê–
flŒÊQ§Ê— ¬ÎÁÕflË¬Ê‹! ÿ·È ÿôÊÊ— ¬˝ÁÃÁDÔUÃÊ—H
©UÁj¡Ê— SÕÊfl⁄UÊ— ¬˝ÊQ§ÊSÃ·Ê¢ ¬ÜøÒfl ¡ÊÃÿ—–
flÎ̌ ÊªÈÀ◊‹ÃÊflÑÿSàflÄ‚Ê⁄UÊSÃÎáÊ¡ÊÃÿ—H
Ã·Ê¢ Áfl¢‡ÊÁÃ⁄U∑§ÊŸÊ ◊„UÊ÷ÍÃ·È ¬Üø‚È–
øÃÈÁflZ‡ÊÁÃL§ÁgCÔUÊ ªÊÿòÊË ‹Ê∑§‚ê◊ÃÊH
ÿ ∞ÃÊ¢ flŒ ªÊÿòÊË¥ ¬ÈáÿÊ¢ ‚fl¸ªÈáÊÊÁãflÃÊ◊˜Ô–
ÃûflŸ ÷Ê⁄UÃüÊDÔU ‚ ‹Ê∑§ Ÿ ¬˝áÊ‡ÿÁÃH - ◊„UÊ÷Ê⁄UÃ Quoted by Pt. Motilal Shastri

wxx. ◊Êë¿UãŒ— Ãà¬ÎÁÕflË •ÁªAŒ¸flÃÊ, ¬˝◊Êë¿UãŒ— ÃŒãÃÁ⁄UˇÊ¢ flÊÃÊ ŒflÃÊ, ¬˝ÁÃ◊Êë¿UãŒ— ÃŒ˜Ô lÊÒ— ‚ÍÿÊ¸ ŒflÃÊ,
•dËÁflë¿UãŒ— ÃŒ˜Ô ÁŒ‡Ê— ‚Ê◊Ê ŒflÃÊ - •Ê¬SÃê’üÊÊÒÃ‚ÍòÊ, v{.w}.v

wxy. ¿UãŒÊ¢Á‚ flÒ ÁŒ‡Ê— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, }.x.v.vw

metre is also twenty-four. The twenty-four objects are :- seven wild and seven domestic

animals, five vegetable forms of life and five gross elements.232

There are four metres with four devat¢s { g¢yatr§, also known as m¢ is the metre of

earth presided over by agni, triæ∞up also known as pram¢, is the metre of atmosphere,

presided over by v¢ta, jag¢t§, also known as pratim¢, is the metre of heaven, presided

over by sun and asr§vi is the metre of direction presided over by soma.233

Anuæ∞up pervades the East, triæ∞up pervades the West, g¢yatr§ pervades the South and

jag¢t§ pervades the North. G¢yatr§ gives lusture, uæ¥ika gives life, anuæ∞up gives heaven,

b®hati gives glory, pa¨kti bestows yajÆa, triæ∞up gives valour, jag¢t§ gives animals and vir¢j

gives food.

As directions have limits, they are also known as chanda.234

YAJ≠AYAJ≠AYAJ≠AYAJ≠AYAJ≠A

Physical world is dependent on yajÆa and yajÆa is dependent on brahma. The gross

body is physical, the subtle body is dependent on yajÆa and the causal body is

dependent on brahma. YajÆa lies in between the physical and brahma. By yajÆa one

achieves success in action, by knowledge of brahma one can discriminate. Brahma is
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wxz. ÿà∑§⁄UÊÁ· ÿŒ‡ŸÊÁ‚ ÿîÊÈ„UÊÁ· ŒŒÊÁ‚ ÿÃ˜Ô–
ÿûÊ¬SÿÁ‚ ∑§ÊÒãÃÿ! Ãà∑È§L§cfl ◊Œ¬¸áÊ◊˜ÔH - ªËÃÊ, ~.w|

wx{. ÿôÊÊ flÒ ªÊÒ— - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, x.~.{
wx|. ªÊ‚fl— SflÊ⁄UÊÖÿÊ flÊ ∞· ÿôÊ— - ÃÊá«UK’˝ÊrÊÔáÊ, v~.v.x.v
wx}. ÿÊ Ã œÊ◊ÊãÿÈ‡◊Á‚ ª◊äÿÒ ÿòÊ ªÊflÊ ÷ÍÁ⁄UoÎXÔUÊ •ÿÊ‚—–

•òÊÊ„U ÃŒÈL§ªÊÿSÿ ÁflcáÊÊ— ¬⁄U◊¢ ¬Œ◊fl÷ÊÁÃ ÷ÍÁ⁄UH - ÿ¡Èfl¸Œ, {.x
wx~. ÿ¡Ã Sflª¸∑§Ê◊— - •Õ¸‚æ˜UÔª˝„U, •Áœ∑§Ê⁄UÁflÁœ

knowledge, yajÆa is action. Knowledge is imperishable, action is perishable; creation

proceeds from inter-mixture of both.

The Vedic ritual is the imitation of what goes on in the nature. In nature, nothing

remains without action even for a single moment. All that we see is subject to six

modifications. YajÆa means dedicating every activity to God. As lord K®æ¥a said in the

G§t¢ : whatever you do, or eat, or offer as oblation or give or perform penance, all that

dedicate to me, O Arjuna.235

Devas are pr¢¥a and pr¢¥a is nourished by action. Therefore yajÆa is the food of

devas. In nature, bh®gu is offered in a¨girasa at parameæ∞h§ level. This is gosava yajÆa.236 It

gives freedom.237 The ßgveda describes this yajÆa as being performed in viæ¥uloka.238 With

five periods of time, five yajÆas are associated as follows :

Time-periodTime-periodTime-periodTime-periodTime-period YYYYYajÆaajÆaajÆaajÆaajÆa

Day-and-night Agnihotra

Bright-and-dark-fortnight Dar∫apaur¥am¢sa

Seasons C¢turm¢sya

Ayana Pa∫ubandha

Year Somay¢ga

The fruit of yajÆa is attainment of heaven.239 The sun has three constituents : jyoti,

gau and ¢yu. We have three stomas with reference to each of them. By jyotiæ∞oma one

attains devas, by goæ∞oma, one attains life and by ayuæ∞oma, one attains self-hood.

As the agni goes to heaven through yajÆa, the agni of the yajm¢na also goes to

heaven by imbibing the agni of day through agnihotra, the agni of fortnight through

dar∫apaurnam¢sa, the agni of ®tu through caturm¢sya, the agni of ayana through pa∫ubandha

and the agni of year through somay¢ga.
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wyÆ. ‚fl¸èÿÊ Á„U ∑§Ê◊èÿÊ ÿôÊ— ¬˝ÿÈÖÿÃ - ÃÒÁûÊ⁄UËÿ‚¢Á„UÃÊ, w.y.vv.w

wyv. flÊøÁ‡øûÊSÿÊûÊ⁄UÊûÊÁ⁄U∑˝§◊Ê ÿlôÊ— - ∞Ã⁄UÿÊ⁄Uáÿ∑§, w.x.x.vz

wyw. ¬˝ÊáÊÒL§ ÿôÊSÃÊÿÃ - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, w.yxv

wyx. ÿÈQ§Ÿ Á„U ◊Ÿ‚Ê ÿôÊSÃÊÿÃ - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, x.v.v

wyy. ◊ŸÊ Á„U ¬˝¡Ê¬ÁÃ— - ‚Ê◊ÁflœÊŸ’˝ÊrÊÔáÊ, v.v.y

wyz. Ÿ sÔÿÈQ§Ÿ ◊Ÿ‚Ê ‡Ê∑A§ÊÁÃ ∑§ûÊÈ¸◊˜Ô - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.v.vy

wy{. ‚ ∞· NUŒÿ— ∑§Ê◊ÊŸÊ¢ ¬ÍáÊÊ¸ ÿã◊Ÿ— - ¡ÒÁ◊ŸËÿÊ¬ÁŸ·Œ˜Ô ’˝ÊrÊÔáÊ, v.v}.x.x

wy|. ÃSÿÒ ◊Ÿ ∞fl flà‚—– ◊Ÿ‚Ê flÒ flÊø¢ ¬ÎÄÃÊ¢ ŒÈOÔU– flà‚Ÿ flÒ ◊ÊÃ⁄¢U ¬ÎÄÃÊ¢ ŒÈOÔU–

ÃmÊ ßŒ¢ ◊Ÿ— ¬Ífl¸◊˜Ô– ÿà¬‡øÊ flÊªãflÁÃ ÃS◊Êmà‚¢ ¬ÍflZ ÿãÃ¢ ¬‡øÊ ◊ÊÃÊãflÁÃ

- ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ v.v~

wy}. ∞Ã flÒ ŒflÊ ◊ŸÊ¡ÊÃÊ ◊ŸÊÿÈ¡Ê ÿÁŒ◊ ¬˝ÊáÊÊ— - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, x.{.~

wy~. ◊ŸÊ flÊ •ŸÈ¬˝ÊáÊÊ— - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.v{

wzÆ. ◊ŸÊ flÒ ¬˝ÊáÊÊŸÊ◊Áœ¬ÁÃ◊¸ŸÁ‚ Á„U ‚fl¸ ¬˝ÊáÊÊ— ¬˝ÁÃÁDÔUÃÊ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, vy.x.w.x

wzv. ◊Ÿ‚Òfl ¬˝ÊáÊ◊Ê¬AÊÁÃ - ◊ÒòÊÊÿáÊË‚¢Á„UÃÊ, y.z.z

Jyotiæ∞oma leads to heaven and cayana yajÆa leads to liberation through piling of agni.

The yajÆa fulfils all desires.240 There is a scientific method of doing it. First of all,

yajÆa is the process of inter-conversion of matter and mind.241 The link between matter

and mind is pr¢¥a. Therefore, it is said that the pr¢¥as perform yajÆa.242 Pr¢¥a is like a

rope which binds mind and matter. The mind inspires pr¢¥a by desire. the pr¢¥as create

matter by their movement.

The yajÆa is performed by concentrated mind.243 Mind is the creator.244 Nothing can

be done by a disturbed mind.245 All desires arise only in mind.246 Just as the cow follows

the calf, similarly matter follows mind.247

The power of mind is contained in the mantra, which instigates the pr¢¥a. This is

invocation of devas by mantra. Thus pr¢¥as are the devas inspired by mind.248 Pr¢¥a follows

mind.249 Mind rules over pr¢¥a; all pr¢¥as are established in mind.250 Pr¢¥as are approached

by mind.251
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wzw. ¬˝ÊáÊÊ flÊøS¬ÁÃ— - ‡ÊÃ¬Õ’˝ÊrÊÔáÊ, {.x.|.v~

wzx. ÃmÒ ŒÒ√ÿ¢ Á◊ÕÈŸ¢ ÿmÊ∑˜Ô§ ø ¬˝ÊáÊ‡ø - ¡ÒÁ◊ŸËÿ’˝ÊrÊÔáÊ, v.xÆ{

wzy. flÊÄ¬˝ÊáÊŸ ‚¢Á„UÃÊ - ∞Ã⁄UÿÊ⁄Uáÿ∑§, x.v.{

wzz. ÿà∑§Ê◊ ´§Á·ÿ¸SÿÊ¢ ŒflÃÊÿÊ◊ÊÕ¸¬àÿÁ◊ë¿UŸ˜Ô SÃÈÁÃ¢ ¬˝ÿÈæ˜UÔQ§ ÃgÒflÃ— ‚ ◊ãòÊÊ ÷flÁÃ

- ÁŸL§Q§, |.v

wz{. ∑§Ê◊SÃŒª˝ ‚◊flÃ¸ÃÊÁœ ◊Ÿ‚Ê ⁄UÃ— ¬˝Õ◊¢ ÿŒÊ‚ËÃ˜Ô - ´§ÇflŒ, vÆ.vw~.y

wz|. ÁÃ⁄U‡øËŸ— ÁflÃÃ— ⁄UÁ‡◊⁄U·Ê◊œ— ÁSflŒÊ‚ËŒÈ¬Á⁄U ÁSflŒÊ‚ËÃ˜Ô - Ibid., 10.129.5

Read with ¬˝ÊáÊÊ ⁄U‡◊ÿ— - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, x.w.z.w

wz}. •„¢U ‚Èfl Á¬Ã⁄U◊Sÿ ◊Íœ¸ŸỖ - ´§ÇflŒ, vÆ

wz~. ∑§Ê◊Êà◊ÃÊ Ÿ ¬˝‡ÊSÃÊ Ÿ øÒfl„UÊSàÿ∑§Ê◊ÃÊ–

∑§ÊêÿÊ Á„U flŒÊÁœª◊— ∑§◊¸ÿÊª‡ø flÒÁŒ∑§—H - ◊ŸÈS◊ÎÁÃ, w.w

w{Æ. ÿÃÊ˘èÿÈŒÿÁŸ—üÊÿ‚Á‚Áh— ‚ œ◊¸— - flÒ‡ÊÁ·∑§‚ÍòÊ, v.v.w

Pr¢¥a is the master of matter.252 The matter and pr¢¥a constitute the divine pair.253

Matter is associated with pr¢¥a.254 The yajÆa starts with the desire of mind. Mantra is

presided over by the deva, whom the seer praises with a desire for attainment of the

desired fruit.255 Desire appears first in the creation.256 Then follows the movement of

pr¢¥a.257 V¢k or matter is the substantial cause of the world.258

It should not be said that all desires are to be avoided, because Manu says that

desire of studying the Vedas and following the path of action laid therein, should be

entertained.259

HOLISTIC APPROACHHOLISTIC APPROACHHOLISTIC APPROACHHOLISTIC APPROACHHOLISTIC APPROACH

From what has been said so far, it can be concluded that the Vedas pay equal

attention to all aspects of life { physical, mental, intellectual and spiritual. It makes their

approach holistic. The Vedas donot neglect this world, as some of the ascetic tradition

are inclined to do, nor do they neglect life hereafter, as the materialists do. This Vedic

attitude is best represented by Ka¥¢da who says that dharma is that which brings about

worldly prosperity as well as spiritual awakening.260
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w{v. ∞∑¢§ flÊ ßŒ¢ Áfl’÷Ífl ‚fl¸◊˜Ô - ´§ÇflŒ, }.z}.w
w{w. Cf •åÿÃ ©UûÊ⁄U ÖÿÊÁÃ·Ë •ÁªAL§ëÿÃ - ÁŸL§Q§, |.y
w{x. Cf Ÿ Á„U flÊ •Sàÿ÷¸∑§Ê ŒflÊ‚Ê Ÿ ∑È§◊Ê⁄U∑§—– Áfl‡fl ‚ÃÊ ◊„UÊãÃ ßÃ˜Ô - ´§ÇflŒ, }.xÆ.v
w{y. •ÁøãàÿÊ π‹È ÿ ÷ÊflÊ— Ÿ ÃÊ°SÃ∑¸§áÊ ÿÊ¡ÿÃ˜Ô ¬˝∑Î§ÁÃèÿ— ¬⁄¢U ÿìÊ ÃŒ ÁøãàÿSÿ ‹ˇÊáÊ◊˜Ô-Quoted by

Pt. Motilal Shastri

The underlying idea is that it is one that becomes many.261 At ¢dhidaivika level, one

deva becomes many; it becomes agni at terrestrial level, v¢yu at atmospheric level and

¢ditya at celestial level.262 Similarly at ¢dhyatmika level, one prk®ti assumes three forms; it

formulates body by tamogu¥a, mind by rajogu¥a and intellect by satvagu¥a. It means that

the whole reality is inter-connected; if we neglect one aspect the whole feels its

impact { none of them is inferior to the other, all of them are equally important.263 Body,

mind and intellect belong to prak®ti or trigu¥as, the soul is beyond trigu¥as. Thus we have

four dimensions of our personality; one is that of prak®ti, working under the law of

cause-and-effect and having three aspects as per trigu¥as, the other is that of soul, which

is beyond cause-and-effect relationship and, therefore, supra-logical.264 The Vedic attitude

towards life and world-view is based on reconciliation of all these aspects of human life

and reality. This four-fold world view is shown in the following chart :

ÿ¡Èfl̧Œ— ÷Èfl— flÊÿÈ— flÒ‡ÿ— ªÎ„USÕ— ∑§Ê◊— ◊Ÿ— ’ÈÁh—

•ÕfļflŒ—

¬⁄U◊DÔUË‹Ê∑§—

‚Ê◊—

’̋ÊrÊÔáÊ—

‚¢ãÿÊ‚—

◊Ê̌ Ê—

•Êà◊Ê
(ÉÊ)

1 ‡Ê⁄UË⁄U◊̃

2 •Õ̧—

3 ’̋rÊÔøÿ̧—

4 ‡ÊÍº˝—

5 •ÁÇŸ—

6 ÷Í—

7 ´§ÇflŒ—

ÁòÊªÈáÊÊÃËÃÃÊ

(π) (ª)
(∑§)

⁄U¡—

8 Ã◊—
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w{z. ´§ÇèÿÊ ¡ÊÃÊ¢ ‚fl¸‡ÊÊ ◊ÍÁûÊ¸◊Ê„ÈU— - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ x.vw.~.v

w{{. ‚Ê˘ÇŸ⁄Uflø¸— - ‡ÊÊWÔUKÊŸ’˝ÊrÊÔáÊ, {.vÆ

w{|. ÃŸÍ¬Ê •ÇŸ˘Á‚ - ÿ¡Èfl¸Œ, x.v|

w{}. •ÁÇŸŸÊ ⁄UÁ◊ÿ‡ŸflÃ˜Ô - ´§ÇflŒ, v.v.x

w{~. ¬jÿÊ¢ ‡ÊÍº˝— - ´§ÇflŒ, vÆ.~Æ.vy

w|Æ. ¬jÿÊ¢ ÷ÍÁ◊— - ´§ÇflŒ, vÆ.~Æ.vw

w|v. Ã¬‚ ‡ÊÍº˝◊˜Ô - xÆ.z

w|w. ’˝rÊÔøÊ⁄UË üÊ◊áÊ ‹Ê∑§Ê°SÃ¬‚Ê Á¬¬ÁûÊ¸ - •Õfl¸flŒ, xÆ.z

w|x. ‚flÊ¸ ªÁÃÿÊ¸¡ÈcÊË „ÒUfl ‡Ê‡flÃ˜Ô - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, x.vw.~.v

w|y. ◊ŸÊ ÿ¡È— ¬˝¬l - ÿ¡Èfl¸Œ x{.v

To explain the four pillars of this chart, we shall take them in the order in which

the four Vedas are generally enumerated i.e. ßgveda, Yajurveda, S¢maveda and Atharvaveda.

Let us, first of all take the pillar representing the ßgveda.

ßGVEDAßGVEDAßGVEDAßGVEDAßGVEDA

The visible aspect of a culture (or rather civilisation) is represented by the material

and the physical, which is associated with ßgveda265.  Rk is born of agni, the source of

energy, without which no material production is possible266. Agni is the protector of

body267 as also the bestower of wealth.268  Physical labour alone can assure a wealthy

society. The labour class is the son of the soil. Therefore, the labour class269  as well as

the earth270, is said to have been born of the foot of the personified God. Just as the food

upholds the body, the labour class upholds the society. If the labourer were not to

produce the consumers' articles, the society will remain uncivilised. People roaming  na-

ked without  clothes and in the open without  houses would form only a primitive

society. Clothes and houses are the products of the labour class only. Labour class has

to work hard for producing the articles of use271 . A student is also required to lead a hard

and austere life so that he can prove useful for the society after completing his educa-

tion272.

YAJURVEDAYAJURVEDAYAJURVEDAYAJURVEDAYAJURVEDA

The dynamism, associated with yajuæ273, requires mental acumen274 .  Amongst the
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w|z. flÊÿÊÿ¸¡Í¢ÁcÊ - ‡ÊÊWÔUKÊÿŸ’˝ÊrÊÔáÊ, {.vÆ

w|{. ÿ ¬ãÕŸÊ ’„UflÊ ŒflÿÊŸÊ •ãÃ⁄UÊ lÊflÊ¬ÎÁÕflË ‚Üø⁄UÁãÃ–

Ã ◊Ê ¡È·ãÃÊ¢ ¬ÿ‚Ê œÎÃŸ ÿÕÊ ∑˝§ËàflÊ œŸ◊Ê„U⁄UÊÁáÊH - •Õfl¸flŒ, x.vz.w

w||. ◊ŸÊ˘SÿÊ •Ÿ •Ê‚ËÃ˜Ô - ´§ÇflŒ, vÆ.z}.vÆ

w|}. œÎÃfl˝ÃÊ— ˇÊÁòÊÿÊ— - Ibid., 10.66.83

w|~. ‚flZ Ã¡— ‚Ê◊M§åÿ◊˜Ô - ÃÒÁûÊ⁄UËÿ’˝ÊrÊÔáÊ, vx.vw.~.v

w}Æ. ‚Ê◊ ¬˝ÊáÊ¢ ¬˝¬l - ÿ¡Èfl¸Œ, x{.v

w}v. ÃS◊ÊmÒ ŸÊãÿà¬⁄U◊ÁSÃ Ã¡— - •Õfl¸flŒ, v~.zx.y

w}w. Ã¬‚Ê ÿ˘ŸÊœÎcÿÊ— - ´§ÇflŒ, vy.vy{.v

devas, dynamism is best represented by v¢yu275. Vai∫ya community, by moving around,

accumulates wealth through business276 .  Amongst the ¢∫ramas, the householder enjoys all

the pleasures of life, using his mind as the axle of the chariot of his life277. Whereas the

idleness of body is to be conquered by a life of hard work, the fickleness of mind is

to be controlled through up¢san¢. Success in worldly life depends upon hard work with

a concentrated mind.

S°MAVEDAS°MAVEDAS°MAVEDAS°MAVEDAS°MAVEDA

Whereas, hard work and concentration are necessary at a personal level, maintenance

of law and order is also necessary for the society.  Maintenance of law and order is

dharma. The kæatriya class is responsible for this maintenance of law and order278. The

luster, required for this is to be derived from S¢maveda279, which is represented by ¢ditya

at the ¢dhidaivika level. S¢ma is the vital energy, the ¢ditya280. Associated with ¢ditya, time

is the supreme luster281. Kæatriya has the luster of valour, whereas, v¢naprastha has the

luster of tapas282. Kætariya maintains the law through the use of administrative power,

whereas, v¢naprasth§ does the same through his moral power. These two, together, control

through dharma, the unbridled play of money-power and licentiousness in the society.

APAR° AND PAR°APAR° AND PAR°APAR° AND PAR°APAR° AND PAR°APAR° AND PAR°

Here ends, the Tray§ of ßk, Yajuæ and S¢ma represented by tamas, rajas and sattva,

the three constituents of prak®ti, i.e., the body, mind and intellect. This is covered by

apar¢ vidy¢. Physics, psychology and logic, associated with body, mind and intellect

respectively, fall under this category.
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w}x. ÃŒflÊÁÇŸSÃŒÊÁŒàÿSÃmÊÿÈSÃŒÈ øãº˝◊Ê

ÃŒfl ‡ÊÈ∑˝¢§ ÃŒ˜Ô ’˝rÊÔ ÃÊ •Ê¬— ‚ ¬˝¡Ê¬ÁÃ— - ÿ¡Èfl¸Œ, xv.v

w}y. ‚flZ „UŒ¢ ’˝rÊÔáÊÊ „ÒUfl ‚ÎCÔU◊˜Ô - ÃÒÁûÊ⁄UËÿ ’˝ÊrÊÔáÊ, x.vw.~.v

w}z. ’˝ÊrÊÔáÊÊ ‚ ’˝rÊÔ ∑§áÊ¸flãÃ— - ´§ÇflŒ, |.vÆx.}

w}{. ‚Ê◊Ê˘S◊Ê∑¢§ ’˝ÊrÊÔáÊÊŸÊ¢ ⁄UÊ¡Ê - ÿ¡Èfl¸Œ, x{.v

w}|. •¬Ê¢ ‚Ê◊◊◊ÎÃÊ •÷Í◊ - ´§ÇflŒ, }.y}.x

w}}. ⁄U‚Ÿ ÃÎ#Ê Ÿ ∑È§Ã‡øŸÊŸ— - •Õfl¸flŒ, vÆ.}.}y

w}~. ¬Èá«U⁄UË∑¢§ ŸflmÊ⁄U ÁòÊÁ÷ªÈ¸áÊÁ÷⁄UÊflÎÃ◊˜Ô - Ibid., 10.8.43

w~Æ. àfl¢ Á„U ÁflEÃÊ ◊Èπ¢ ÁflEÃ— ¬Á⁄U÷Í⁄UÁ‚ - ÿ¡Èfl¸Œ, xw.y

w~v. Ã◊fl ÁflmÊÛÊ Á’÷Êÿ ◊ÎàÿÊ— - •Õfl¸flŒ, vÆ.}.yy

Then comes the fourth the transcendental aspect of nature, associated with

Atharvaveda, also known as the brahmaveda. Whereas, apar¢ vidy¢ is concerned with what

is bound by time and space, par¢ vidy¢ deals with what is beyond time and space. Apar¢

can be conceived by mind and expressed in language, whereas, par¢ is beyond mind and

speech. Apar¢ is science, par¢ is spiritualism. Apar¢ is presided over by agni, v¢yu and

¢ditya; that are the three forms of agni. Spiritualism is presided over by soma. Agni and

soma together make the worldó•ÁÇŸ·Ê◊Êà◊∑¢§ ¡ªÃỖ–

ATHARVAVEDAATHARVAVEDAATHARVAVEDAATHARVAVEDAATHARVAVEDA

Atharvaveda is the brahmaveda. Brahma embraces all devas283. He is the superme cre-

ator284. Br¢hma¥a is one who knows brahma285. Soul, being above intelligenceóÿÊ ’Èh— ¬⁄UÃSÃÈ
‚—óis beyond its control.  Consequently br¢hma¥a is not to be subjugated by kæatriyaó
’˝ÊrÊÔáÊÊ˘⁄UÊ¡ãÿ— SÿÊÃ˜Ô. He is ruled over only by soma286 , which symbolises immortality287. This

immortality alone is perfect288 ; the body, having nine doors (i.e. senses) and encircled by

three gu¥as289, is always imperfect and therefore mortal. The soul is all-pervading290 ; only,

one who realises the self, is freed from the fear of death291. This is what is known as

sanny¢sa. We can, thus, trace the origin of the four puruæ¢rthas, four ¢∫ramas and four

var¥as in the Vedas, that embody the seed of all Indian civilisation and culture, which

is based on a holistic paradigm.
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