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1| is supr

Maha-Kala

WhenAtharvaveda(19.53.4) says that ‘kala sustains the
worlds, it mmmom%mwmmm them all ...... there is no power superior
la’, "it appears as if kala is being presented as the supreme
:ww:@ As a matter of fact, here, the Veda is speaking about the

eternal aspect of kala, which is un-manifest and is identical with

brahma. The Purdnas speak of this aspect of kala as mahakala.
The maha kala is associated with rest, where as kala is associated
with movement; maha kala is un-manifest and indivisible, whereas
kala is manifest and divisible; mahakdla is identical with pure
existence, the Being; kala is responsible for Becoming; mahakala
is transcendental (Paramarthika), kala is a part of the mundane
experience (FVyavahara); mahakala is non-dual—beyond
enumeration, kala is subject to enumeration; mahakala léads to
bliss, which is beyond pain and Eommmwo whereas Kala leads to
pain and pleasure; mahakala is eternal, kala is associated with
creation and deluge; mahakala is associated with svayambhii, the
self-born, kala is associated with the moon and the sun; mahakala

-physical, kgla is physical.. - . .

— Quoted from Pages 281-282 of the present work.

Editor’s Note

Notwithstanding the difference of opinion regarding the date of the Vedas and th
entitlement of the Brahmana-texts to the status of the Veda, the Vedas represent th
oldest literature of the world and the Brahmana-texts represent the earliest attempt t
interpret that literature. Admittedly the interpretation of the Brahmana-texts is ritual
on.mmg but the latest researches have shown it beyond doubt that the Vedic rituals have
strong spiritual foundation. The Brahmana-texts thus form a bridge between th
karmakanda of the Vedas and jianakanda of the Upanisads. This approach of th
Brahmana-texts, providing a formidable bridge between the active and the spiritual life,
defined by the term vijiiana by the Taittirtya Aranyaka — T 94 T34. Yajfia, whic
is a Vedic ritual, is amplified by vijfiana so as to bring out its hidden spiritual significancs
The Brahmanas do it by means of arthavada-vakyas, which explain the logic of a vidJ
or prescription of the Vedic ritual.

- It was on the basis of this vijiana aspect of the Brahmana-texts, that an emine:
scholar of H&m:h Pandit Madhusudan Ojha, wrote about a hundred works in chaste Sa1
skrit during the last century. Some of his impertant works, along with some other work
written on the same line, have been surveyed in the present work. Not only did tradition.
stalwarts like Mahamahopadhyaya Pandit Giridhar Sharma Chaturvedi, Pandit Motil
Shastri and Svami Surjana Dass expressed their views following this line of approach, by
modern scholars like Dr. V.S. Agrawal also devoted a large part of their scholarly worl
to the development of this school of thought.

Inrecent times Shri K.C. Kulish, the founder-editor of Rajasthan Patrika, a Hin
Daily, did a lot to propagate the above mentioned literature. Professor Dayanand Bhargav
an old friend of mine, came into contact with Shri K.C. Kulish and felt the need «
presenting the essence of the vijfiana aspect of the Brahmana-texts through modes
scientific research methodology. The present y work embodies the result of his rigorous

“followed studies of the last two decades.

-Dr. Bhargava has also been following the latest researches in the field of scien
along with his Vedic sfudies. Only the other day, he was talking about the efficacy
mantra by support of the scientific researches carried by a Japanese scholar, Masa



(vi)
0, who wrote four volumes under the title ‘The Hidden Messages of the Water’, in
thas been shown how water responds to our words of praise and condemnation.
: gmﬁnmw in terms of praise to water, it forms beautiful crystals when frozen, but if we
- condemn it, it forms ugly crystals in a haphazard manner. It means that water, air, fire etc.,
which are profusely addressed in the Vedas, are not blind to our prayers. Vedic mantras
assume a new significance in the light of such findings.

In the present work such parallels as that of the famous formula E=mc2, with the
definition of yajria as the process of inter-change of consciousness and matter into each
other (arafzrrraiafe #es: ) have been frequently drawn. This and many other find-
ings, well documenhted with@bout 1000 quotations from the Vedic literature, make the
present .sdmm valuable not only for the orientalists but also for the scientists who are inter-
ested in such problems as tracing the origin of the universe.

The Brahmana texts are known for the obscurity of their philosophical exposi-
tions. It is not easy to decipher the recondite thoughts enshrined in them but what is heart-
ening is that Prof. Dayanand Bhargava has not only fathomed their depths by delving deep
into these primary sources but has also presented his findings in a style which is at once
fascinating and illuminating. Many western scholars like Fritof Capra have written copi-
ously on these lines but their writings are normally shom of reference to the primary sources.
Viewed from this standpoint. Prof. Dayanand Bhargava’s work is a significant contribution
to the cause of interpreting the Vedic thought in a modern idiom which scholars all over the
world will find useful and interesting,

Needless to say that this work is very much relevant to the modern times as it
propounds a holistic paradigm which is eco-friendly, based on concept of sustainable

development which combines peace with prosperity for the whole humanity at a global
level. _

Iam confident that this work will prove to be a welcome addition to the already
existing literature of the East and the West on the Vedas.

QeI
‘I‘l..l\.l\ll‘]V\l
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O devas! All your names are worthy of our obeisance, homage and
oblation in the yajiia

W 375 A & T€ W ArEg <dl Te51 U3 ol Wl |
TgH THHEHT iR T A TRY T Il - AT 3Ky,

Who knows it with certainty, who shall speak it out—which path

leads to devas, who reside in the supreme secret places (and) whose
lower abodes (only) are seen.

A A A fo ST 7 4 st SRsaE: |
% T 73 38 geant T Seraer i

N‘/

- AT §.%.3

y¢ | do not know the warp or the woof or how they weave together.
/ Whose son will speak it out, (so that) later on the father may speak
it.

W 3 O 9§ 9 STl W SeRargq e aeii |
g § feehaeqaed Tl et T &4 el
- G §.8.3

V He alone knows the warp and the woof. He in due seasons speak
it out. Moving below (but) looking beyond. He, the protector of

NN immorality, knows it.

9T T FEAIHEE S | SRR YEE ¥EE ¥ W
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- Astmay speak this auspicious speech to the people, to brahmanas,

ksatriyas, §itdras, vai§yas, our own men and outsiders.
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Chapter One
INTRODUCTION

AN OVERVIEW OF THE APPROACH OF THE VEDAS

“There was neither non-existence nor existence at the beginning of (
universe at that time'", exclaims the creator of universe himself? . This statement h
been recorded in'the oldest book of the world, the Rgveda, the date of which still remai
undecided, and yet, there is absolute unanimity amongst scholars of the West and the E:

that this is the oldest book of the World.

THE MySTERY

There havebeen attempts to explain as to what this statement means; “The
was neither non-existence nor existence at the beginning of the universe.” This i:
statement, which describes the situation before the creation came into being. The stateme
on the face of it, does not convey anything sensible, because, logically speaking, ifthe
was no ‘non-existence’ then there must be ‘existence’ and if there was ‘no existence” th
there must have been ‘non-existence’, according to the law of excluded middle of Log
Obviously, the statement is paradoxical. But when one tries to trace the origin of creati
or, in other words, the origin of existence itself, one is likely to meet many more su
paradoxical statements.

.

In the present work we shall describe in as simple a way as possible, how t
seers of yore explained such a paradoxical situation with keen insight. The understandi
of the mystery of creation is important, not only for its own sake. but also fora prog
understanding of ‘what we are to do with our lives’. The purpose of an individual’s life

1 THEHT TR F7aE £0.93%.3
2 Though all the hymns of the Vedas are supposed to be of divine > origin according to ortt

+dox fradition, yet all the hymns of the Vedas give the names of the seers who ‘saw
_ particular hymn. In most of the cases these names are of human beings like Visvamitra

- Vasistha. But some of the hymns mention divine beings as their seer (drsta). For e

na.,wa,ﬂwn.wﬁmo:_marwau.85_107Emm::mcn_ozmM_:mmﬁrnroaow?o o_dm:o:.ﬁ
highest, Qm@ﬁuﬁm paramesthi), as its seer. .



’ Holistic Approach of The Vedas

Emmno _ms.wp isto be understood in the light of the nature of the universe at macro level, of
which he is only a small part.

Consciousness: THE ORrigiy oF UNIVERSE

. Let us take, for example, how the above quoted sentence of the creator was
explained by a seer, Yajiavalkya, who wrote the oldest commentary on another
Veda, Yaj E.cm.&a_ known by the name Satapatha Brahmana (i.e. the commentary
om.:a Vedas in one hundred chapters). “Consciousness is neither non-existent
Q;ﬁ.m the horn of a hare) nor existent (like the piece of a stone),” explains
Yaj :as.&_@\a . The implied Mmeaning according to his explanation would be that in
the beginning there was only Consciousness, which unfolded itself into the universe.
How and why it happened are some of the interesting questions to which we shall
ma%wmm. ourselves in the present work. In general, the whole of the first part,
consisting of nine chapters of thig book, deals with the mystery of creation in one
way or the other, whereas, the secopd part consisting of three chapters, deals with
the purpose of human life in the light of the way of functioning of the forces that
owz.:o_ the universe, because, it has been ordained that we should act just as the
divine forces act. The divine scheme of actions provides a model for human behaviour

- I8 3T S weHani |
THE WHoLE AND THE PART

) Why should we be interested i this mystery of creation is a pertinent question.
The answer, in short, is that unless we know the nature of the universe, we cannot
_Snﬁ what should we do with our [ives. After all, we are an inseparable part of the
universe, and, a part of the whole can be understood fully only if we know the whole.
We are free to think that man is the center of the universe and he does occupy the
central place— 7 f& Argw=Iw fi f&rfSSe— but he does not exist in isolation. He
has the sky over his head and the earth beneath his feet. Not only this, his whole
personality is made of the same elements, which constitute the universe. He; in fact, is

the universe at micro level and the universe is the man at macro level; both of them.

having been made after the same model, help understanding each other- F&ve T
—Thus; the creator wmw.awiomm& his desire, not ”Eozm.r m:w..mm his Emmmmamﬁ
but through the very functioning of the universe, The universe is ruled by certain laws.

uﬁﬂﬂﬂmﬁ@ﬂmﬁﬂﬂ_s&mﬁﬂﬁﬁﬁiﬂﬂuﬁa_ﬂﬁiﬁiﬁﬂg#
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Zm::.m:% these laws are not made by man; he only discovers them. This is wi
science does. That we should follow these laws in our lives, is told by the Ve
religion. The Vedicreligion is thus inter-related with science. The part of the Brahmay
(the oldest commentaries on the Vedas) that states the laws, is known as arthavq
and the part that deals with human duties is called vidhi. Until Pandita Mahasug
Ojha (a scholar of 20" century), appeared on the scene mostly the ancients thouy
that only the Vidhi is relevant for human beings*. A proper study of arthavada w
therefore, generally neglected. Pandita Ojha, however, opined that it is necessary
know the arthavada for understanding the rationale of the Fidhi. His approa
therefore, becomes scientific rather than ritualistic. Some of the observations un
bhitarthavada, part of arthavada, impart information that are not known otherwi
Take, for example, the statement that ‘man is the conglomeration of all the devas

divine powers’— 7 & SaMT U5
!

EsoTeRic STYLE

The seers, whose statements are recorded in the oldest literature of the wo
couched their experiences in a language which is esoteric— 3Ir=iei TH&T. The m
famous of such statements was made by a seer Visvamitra (literally meaning {
friend of all and the friend of universe). This statement, famous by the name Gaye
mantra, is prefixed by three words “earth, atmosphere and heaven™ . Now the
three words, ‘earth, atmosphere and heaven’ are spoken of in connection with {
universe. But we have also our own earth, atmosphere and heaven; our body is ¢
carth’, our mind is our atmosphere® and our intellect’ is our heaven, we oursely
being beyond all these three— ot g8 Taw] : |

A parallel is thus drawn between the macro.and the micro, the universe a
the individual, thus connecting the physical (adhibhiita) with the spiritual (adhyatm
The implication is that we cannot understand the physical unless we understand {
spiritual and vice-versa. This parallelism is to be kept in view while trying to understa
the Vedic approach. The adhidaivai.e. the psychic energy is the connecting i
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 between the two—sthe adhibhita and the adhyatma. In the daily performance of

Agnihotra-sacrifice, one recites three formulas which clearl i
ira-gacnfice, v show this three-fold
parallelismasfollows: ‘ e

ARSI T
™ =Y @l
Adhibhita Adhidaiva Adhyatma _
The earth (bhith) The agni The in-breathing (prana)
The atmdsphere (bhuvah)  The vayu The out-breathing(apéana)
The Heaven (svah) The aditya The sustaining breath (vyana)

THE U,s_pm ._..m__wc

This brings us to the triad or trayi-vidya, aname given to the Vedic knowledge.
The earth, atmosphere and heaven are not without their respective energies—

HsFriareeH g ST aFHREIFR sk fa: | The agni is the embodiment of
the Sﬁmmia energy, vayu is the embodiment of the atmospheric energy and aditya is the
oawoa#EoE of the celestial energy. Fire, Air and Sun, as we know them, are only the
bodies; their essence is far subtler than these gross visible bodies. This essence is known
as agni, vayu and aditya for which we have no words in English or any other language
and they have to be taken as technical terms, which should not be translated but should
only be understood. In the present work, the fifth chapter has been devoted to clarify the
concept denoted by these three terms.

THE DIVINE TRIAD AND THE FOUR VEDAS

. For the present, what is significant is this: of the oldest literature of the world, three
primary works deal mainly with these, agni, vayu and aditya. The work dealing sﬂ_w agni
is the Rgveda, vayu forms the subjéct matter of Yajurveda and aditya is glorified in
Samaveda' . There is a fourth Veda, Atharva-Veda, also which deals with another concept
called soma, which is also quite impottant and, therefore, needs a little explanation.

TRAYI AND ATHARVA-VEDA

The agni, vayu and aditya are, in fact, three forms of agni. Agni itselfis the gross

-form, vayw and aditya are subtle and subtler forms respectively. These three; and the

w\mmﬁ.n_ommnm with these three, are, therefore, grouped together as one triad or trayr,
soma is a different element. Agni has the assimilating power to preserve itself where as

10 | ST g A ST e SR, €. 0
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soma is the element which is assimilated by agni’’ . Unless agni gets soma, it can
survive. This brings us from frayi to a duad of agni and soma. ‘

]
THe Duap oF AGN! AND Soma

There is a universal formula'? ; all over the universe, agni, necessary
life, is being fed by soma. In simple terms it means that any agni needs fuel to kee
alive. This fuel is soma. Agni is the life force and soma is its food. This duality of a
and soma is expressed at different levels in different terms like mortality and immortal
dryness and wetness, expansion and contraction, stay and movement and so on
so forth.

Whereas agni, vayu and aditya form the subject mater of Rgve
Yajurveda and Samaveda respectively, soma forms the subject matter of the fou
Veda, Atharvaveda® . These four form the basic texts of the oldest literature of
world" . How these four texts deal with the four elements which constitute the unive
at large and also all the objects that it contains, has been given in some detail in
fourth chapter. In short, all gross bodies are formed by agni, the terrestrial ene
and the subject matter of Rgveda, all movements are inspired by vayu, the atmosph
energy and the subject matter of Yajurveda and all luster is the creation of aditya,
subject matter of Samaveda. All life, having abody with all movements and luster,
thus, formed by the three energies. Of course, the energy, symbolised by agni ne
a fuel and that fuel is soma, the subject matter of Atharvaveda, which upholds al
How this position of Atharva-Veda is explained by the followers of Pandit Ojh
given in Appendix III, which has been taken from the ‘Introduction’ by Swami Su
Das, of the collection of the various recensions of the four Vedas, compiled by ¢
K.C. Kulish under the title Sabda-Veda.
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v
SymBoLISM IN THE VEDAS

. . Now tounderstood this all, we niust be able to decode the symbolic language
in EEo.r the oldest literature of the world speaks. Why this literature uses symbols is
aquestion, which can be appreciated by pondering over the difficulty in usin g the
ordinary language in the field of modern science., ¥’ Heisenberg explains this difficulty.

He has been quoted by Fritjof Capra e in his famous book, Tao of Physics. This is
what he says:

The problem of language here is really serious. We wish to speak in
Some way about the structure of atoms. But we cannot speak about
atoms in ordinary language'® . The knowledge about maiter of this level
1sno longer derived from direct sensory experience, and, therefore,
our ordinary language, which takes its image from the world of the
senses, is no longer adequate to describe the observed phenomena'” .

. Ifthis is s0 in the field of modern science, it is all the more so with the Vedas
which, according to Sayana (the most famous commentatox of the Vedas) deals EEM
matters which are neither the subject of perception nor of inference— FeagrTften
0 ﬂ.ﬂﬂ.& 7 forerd U faefa 39 oopes s Naturally, how can we perceive
or infer the situation to which we have referred to in the beginning of this chapter—
the state beyond existence and non-existence? The seers, of course, ‘saw’ the super-
sensuous truth through their spiritual powers— STEFISRIv St 73, but when
1t came to expressing the truth, they had no other way but to use the symbols which
they deliberately employed for conveying the truth, which, they had experienced in
that great silence, where all activities of senses and mind had ceased to work" . The
matter of the fact, is that the real meaning of that language can be understood only by

those who themselves are in that state of mind, others may listen to their words but do

not understand them. The Vedic seers have spoken about this problem in these words:

Some perceive the speech but perceive it not, some listen to it but listen it
not. For others it reveals, its secrets just as finely clothed faithful wife
displays her body to her husband®.

'* Quoted by Fritjof Capra in Tao of Physies. P53~ '« =
" Ibid, P.60 .

"% Sayana- bhasya on Atharvaveda X1X 72.1
9
73 4 T AR a4 20,083
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The Vedic seers are conscious, throughout, of the fact that they are speak
in a mystic way. Dirghatamasa, for example says: Only wise men of spiritual attainrt
know the measured four grades of speech. Three of them are kept in secrecy anc
notm ove; m en speak only the fourth gmade of speech? . Similarly, another ¢
Vamadeva says: All these musical and secret words I have spoken to you, who kno

I have uttered these hymns and praises as a seer to a seer—fvar Gty farri 9
HTSAT

Merely a knowledge of grammar and dictionary meaning of words does
take us very far. The seers, anticipating the difficulty, themselves explained the se
statements of the Vedas in the body of texts called Brahmanas. We have s
above how a phrase ‘there was neither non-existence’ has been explained to m
consciousness by one of the Brahmanas. These Brahmanas are undisputedly
oldest interpretations of the Vedas, and, give us a deep insight into the mysterie
the Vedas.

v
THE TRADITION OF THE BRAHAMANA-TEXTS

Pandita Madhusudan Ojha, a pioneer in the field, draws our atten'
to the importance of the Brahmanas for understanding secrets of the Vedas, He w.
profusely in the modern form of the same language, viz Sanskrit, the older forr
which is used by the Vedas and which is the eldest sister, if not the mother, of all Ir
European languages. His direct disciple Pandita Motilal Shastri carried his mess
through a modern language, Hindi, the national language of India. A disciple of Pan
Motilal Shastri, Prof. Vasudeva Sharana Agrawala wrote in Hindi as well a
English. But still the message remained sealed for the scholars. Shri Karpurachan
Kulish, the founder- editor of Rajasthan Patrika, a leading daily of Hindi, t
keen interest in this new-yet-old interpretation of the Vedas with the result th
started attracting the attention of a few scholars in the last decade. Still much rem;
to be done. A brief survey of the work done by some modern scholars, in this fi

has been seperately given in the third chapter.

The present work is also a humble step in this direction. Some of the sal
features of Pandit Ojha 5 method of interpretation of the Brahmnas are as follo

1. The Vedas, Brahmanas, Upanisads and Gita are to be taken as represent

" et g Wit vt - feagmtan 4 weifi. T Hfon fifie Sgraf g @l T wet
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one school of thought, though emphasizing this different aspects.

2. 'Krowledge of the ultimate reality and science of action are inter-dependent.
The tenth, eleventh and twelfth chapters deal with the subject.

3. Rk Yajas and Sama are elements, which constitute any object. The Fourth
chapter elaborates this statement.

4. The triad of manas, prana and vak constitute atman. This is dealt with in the
Sixth chapter. ,

5. The mana desires, the prana is inspired to become internally active (which is
known as tapas), and the vak becomes externally active (which is known as
Srama). Thus we have the creation. The Eighth chapter deals with this theme.

6. Devas, Rsis and Pifrs are basically the vital forces (prana). The Fifth chapter
is devoted to this theme.

Cosmos-ORIENTED APPROACH

The difficulty about understanding the Vedas comes from one of their special
characteristics. The Vedas adopt a cosmic-oriented approach. This is their unique feature.
We have three possible approaches:

() Cosmic - Oriented approach, covering the whole range of existence,
conscious and unconscious.
()  Society - Oriented approach, dealing with human beings in groups.
(i)  Individual - Oriented approach, dealing with individuals in isolation.
Correspondingly, we have three types of literature of India. The Vedas adopt a
cosmic-oriented approach. The second category of literature is known as sm rti, which is

society -oriented. The individual-oriented approach is adopted by the philosophical literature
of India called darsana.

The later two types of literature i.e. smyti and darsana, also claim that they follow
$rutii.e. the Vedas. The implication is that the society and the individual should base theit
ethos onthe divine working of the cosmos. Any act of the individual or any social organization
is bound to fail, if; it does not fall in line with the divine scheme of the cosmos, whichis
much more powerful than any man made-scheme.

THE DiIFFicuLTY OF TermiNOLOGY

~ For the latter two types of literature; the society-oriented and the individual =

oriented, we have the corresponding literature all over the world. Therefore, it is easy to
find the terms in other languages for expressing ideas contained in smytis and philosophical
literature. But we hardly have anything elsewhere corresponding to the cosmic-oriented
Vedic literature. Therefore, it becomes very difficult to find suitable synonyms for Vedic

An ‘os.wamz.oﬂ the approach of the Vedas

words. The readers will, therefore, kindly bear with us if they find that we are using tt
original terms in transliterated form rather than taking the risk of translating them inadequatel
For example, it would be almost impossible to translate the simple word “dharma”, becau
of'a holistic approach, which takes the physical world and the spiritual world together. Tt
word “dharma’ would stand simply for any characteristic of an element, say, for coolne:
in the case of water or heat in the case of fire, if we were dealing with physics; but when v
are dealing with ethics, it would mean “duty”. In the third context, it would mean the bas
quality of an object, which upholds it e.g. law and order for the society. It is just or
example. The Vedic word ‘agni” has such a wide ramification that a novice is perplexed
the first sight and in his endeavour to give an equivalent to every word, he may simp
translate it as ‘fire’ with the result that the spirit of the original is lost in toto. We hav
therefore, used the original Sanskrit terms in the internationally accepted transliterate
form. A scheme of transliteration is given in the beginning.

THe MopeL oF NATURE

The Brahmanas do not paraphrase such terms, rather they try to clarify tl
concept. The sentences clarifying such concepts are met with in arthavada. Tl
Brahmanas deal with the working of the natural forces in the universe. They hold th
the nature’s way of working provides a model for human behavior— &t T

ArEEHIeE and TEiqalsHi: Haea| So they deal with both—the nature’s we

of working is dealt with under arthavada and the path to be followed by hums
beings is elaborated under vidhi. Under arthavada we find an explanation of what
going on in the cosmos and under which rules. In short, it is an inter-play of ag.
consuming soma at a different level, This process of consumption of soma by agni
technically known as Yajiia, which is constantly being followed in nature. We, ti
human beings, are to follow it in our own lives. The YajAa, at nature’s level goes ¢
spontaneously, whereas, human beings are to perform it with great care and exertic
throughout their lives. This is obligatory and there is no alternative to it? . We she
speak about it in some detail in the Eleventh Chapter.

THE ART OF LivinG
The method of performance of Yajfia s such that by its performance we achier
everything —mundane and super mundane™ , but we are not bound by the vagaries of o

prides and prejudices, we remain truly free and yet enjoy all the blessings of nature—
delicious food, heroic progeny, animals and men at our service, fame and, and above a

23 TRIg: AESEHE- A Hiew .68 Cf TR T q9: FH A e HEEE aq-Ti 26y
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the glory of knowledge— 3T=Tar st=Tra1 Walfd | HeT wwaf e wgyfii: mﬂmlﬂd [
e whieal | We relish all this, and much more, but we do not get attached to
them?* . This is the true art (or science, if you so like) of life. The best minds of
India, right from the seers of the Vedas up to Mahatma Gandhi in our 9.::.55.3.
have been developing this art for the benefit of humanity without any discrimination
of cast, creed or colour®® . We shall elaborate this point in the Eleventh and Twelfth
chapters. !

ARrvais Not A RAcE

There is a belief that the Vedas are the sacred books of the Hindus, but this
belief is not supported by the Vedas themselves.
| It is true that the Hindus preserved the Vedas, held them in high respect and
tried to follow them through the ages, yet, as far as the Vedas are concerned, they do
not speak of Hindus but give a message for all mankind. In fact, anybody and n,\nécoa.w
can follow that message without conversion to any specific form of religion. That is

why the followers of the Vedas did not believe in conversion of religion like the

missionary religions, but in the conversion of heart from ignobility to nobility; the <n&.n
word for nobility being Arya. Western scholars, in the beginning, thought that Arya is
arace, but later they said that Aryan stands for those all who speak the languages of
an Aryan family?’, which covers almost all the modern and classical F:mcmmmm of
Europe as also of Iran. The tradition, however, is firm that Arya means nothing but
noble. Throughout the literature, 2 noble man is addressed as Arya (just as we cmw the
English term ‘Sir’) without any discrimination of his cast, creed or colour or ethnic or
linguistic group. The message of the Vedas is for all who wish to be noble. >:.ow us are
sons of the same mother, the Earth?® . For more details. the reader may refer to the
Third chapter.

25 7 = feread T a9 de - \

26 The Jainas and the Buddhists also held the Vedas in high esteem’as is clear from the
terms 311 (=3€F) in Jaina literature and 357 ( =3%3) and 39R7 (=49R:) in Buddhist
literature. Dr. Mangaldeva Shastri, vata wefa =1 faswm, dfew umw, s e we,
TR, 3rd Edition, 3990, P.twy

27 [ have declared again and again that if | say Aryan. | mean neither blood nor bones, nor skull.

nor hair. | mean simply those wha speak the Aryan language—Max Muler quoted by Em_m
Kumar Misra in his ‘Before the beginning and after the End” Rupa & Co., New Delhi,
2000,P.487.
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Hory KNowLEDGE AND AcTioN

i

- Life has two aspects—knowledge and action. Knowledge leads to freedon
and action leads to success in life. Knowledge belongs to the sphere of unity, action
to the sphere of diversity. We have to involve ourselves in activities of diverse fields_-
physical, mental and intellectual but at the same time have to remain steadfast in th
knowledge of our consciousness where all diversity dissolves into one. The activitie:

fall under the domain of science, the realisation of unity of all existence is the fruit o
knowledge par-excellence.

The word *Veda' has many meanings—precisely four meanings® —but the
most important of them is ‘knowledge’. Veda is the book of knowledge. It contain:
knowledge of two types—mundane knowledge and supra mundane knowledge—3%
Tod) afgasdt -7 <ar a1 379w T4y geERATITR. Supra mundane knowledge
is knowledge par -excellence whereas mundane knowledge is pragmatic. The latte
must be based on the former, but it is also equally important, rather more importans
than the former. If we do not possess knowledge par-excellence, we miss immortalit
but if we do not have mundane knowledge we meet death now and here.

This division of knowledge is based on the structure of our brain. Fritjo;

h.mﬁEmmmol@mmz:mwqcoﬂﬁamsﬂromo:oﬁ:m EmﬁsalnEmsooFHrnﬂcﬁmsm
Point. ,

Left hemisphere, which seems to be more specialised in analytic,
linear thinking which involves processing information sequentially,
the right hemisphere, controlling the left side seems to function
predominantly in a holistic mode that is appropriate for synthesis

and tends to process information more diffusedly and
simultaneously®,

The diversified activities are controlled by linear thinking; the knowledge

par-excellence of the underlying unity is the outcome of the holistic mode of thinkin 2.
Combination of the two leads to perfection.

HouisTic ApproacH NEGLECTED

B .--IL.immw:wwwmmmm mﬁmmwmmm_.ﬁwm three .mrocwmrm years or 5o is that the Indians

made a blunder by neglecting the mundane knowledge under the false notion that it

29 See chapter IV of the present work.
30 Fritjof Capra, The Turning Point P.293
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leads to bondage, and conce

ntr knowled r-excellence in the hope that
‘italone will lead to fr e

eedom, ¢ made the nation physically and materially weak. One

who is devoid of power annot achieve the fruits of freedom also— TR SR

Bhinie .E_wm.mm Arw 1ot Cause of 1y iq7s present plight. This happened inspite of the
clear warning given by the y, 2

rveda in following words:

Those who gy to mundane knowledge alone grope in darkness,

but, those confine themselves only to knowledge par - excellence
are led to 2 stif) hicker darkness.

The frUits of ot thege kinds of knowledge are different. This have
we heard o, those who have delivered the secret to us.

Those whe combine the mundane as well the supra-mundane
WSO.S_.&@P cross over the death through mundane knowledge and
g "Mmortality through knowledge par-excellence™ .

Vil

THE DIVINE SCIENCE

i ~ s very _Eﬂmmzsm to note that the word for mundane knowlédge in Vedic
US| AICe :\@.mmxnus . Any knowledge, which provides Emnﬁmw_ guidance
to ».mn.::mﬁ our éﬁ.i&w Aclivities, js science. The knowledge, which leads to efficient
ke of food, 18 N0thing short of science. The science could be divine ds well as
dEvEs. é?.us SCIENCe is backeg by the knowledge of unity not only of mankind but
also of all existence, it ig &ﬁ:m. when it is based on the duality of ‘one’s own’ and

‘the other’, it is devilish y . s ;
; - 1N€ yajng is a divine science CikiC] TRIEEATTIHEE T
wR W |

The Gita, the mogt

i d knowledge® Popular work of Vedic tradition, laid equal emphasis on
action and know :

and yet its message was lost to those who declared the world
P e N~ mﬁ)ﬂgnfmsa, hence, all worldly activities as reprehensible. The
el mon_.mnoa in :sanc?co& term that names and forms are true** and,
thexeie, oA i oy illusion but an embodiment of the creator.

3
#

ki T S ————
: VS o i 3 TR
ferere=iengr s uy | ST e et Forera e - T Yo.30-R
wmwﬁﬂgm&?ﬂ%m?d,% : Lt
33 I 45T WoRHAS ey, 6.
34 THEY TEAH- 09 x5 .

* Anoverview ofthe %,uamg of the Vedas , 1

Unity N DivesiTy

With unity of the universe, the Vedic literature is undoubtedly monotheisti
but it speaks of one reality under many names in accordance with its various aspects
The forms of reality under different names also differ; but, this difference is not o
fundamental nature. Fundamental is the unity of all existence® . This concept leads t
identification of one name and form of reality with all other names and forms of reality
The difference of names and forms is due to the difference of activities that characteriz
the reality.

It is the grandeur of reality that so many activities are associated with it?’
Reality is throbbing with life at every minutest point. This is due to the omnipresen
vital forces (prana). These vital forces are termed as devas®® , if associated with sola
system and devatds, if not associated with solar system. As performer of differen
activities these devas or devatas are different but as vital force they are one. Am
deva, therefore, can be identified with any other deva. We shall deal with this subjec
in the Fifth chapter.

When we speak of one deva, we extol him as superior to all other devas witl
reference to the performance of a particular activity. In reality, there is no superiorit
or inferiority of one deva over the other®®.

The devas or vital forces work at all levels—physical, mental or intellectual
Agni, for example, not only cooks the food at physical level as simple fire of the
kitchen, but also digests the food within the body as life giving force (vaisvanara)*
and inspires the intellect as seer! . The simple truth is that energy is one which work:
at all levels, physical as well as supra-physical.

IX
Minp AND MATTER

This energy is psychic, a living force, and not a blind force of dead nature
Therefore, we have cosmos and not chaos. In fact, there is nothing dead in the cosmos
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otherwise how could it obey the laws, which are not blind, but'meaningful? Every
particle of the universe is proceeding on a purposeful journey. The difference between
mind and matter is that of degree and not of fundamental nature.

Mind and matter no longer appear to belong to two fundamentally
separate categorigs, as Descartes believed, but, can be seen to
represent merely different aspects of the same universal process.
We realise that the environment is not only alive but also mindful,
like ourselves®

Whereas some thinkers of the West once believed animals not as living beings
but as © crying machine’, SirJagadish Chandra Bose proved scientifically, what
Manuy had declared thousands of years ago,that even plants have the feeling of pain

and pleasure— 8 WA q@g: @aAfa=an: | . Vedas go a step further and
declare that even stones have a soul, which means that they have not only a body,
butalso a life-force and a mind. It is, therefore, meaningful to address the stones
like; “O stones! listen™

CREATOR AND CREATION

All this is the byproduct of what we have said in the beginning - the
consciousness has unfolded itself as universe. No part of the universe can, therefore,
be without mind.

“God is not the creator, but the mind of universe. A living organism is a self
oﬂmmz_mim system which means that its order is not imposed by the environment but
IS established by the system itself™*.

In short, the Vedic literature summarises the position when it says “the
Creator created the creation and himself mmﬁﬁa into it** .The Vedas do not preach
animism of the primitive man but :Szmsgm of a<aax&5m of the universe, which
Saves it from being a chaos.

THE ReLaTion oF THE WHOLE AND 1Ts PARTS

We have to appreciate the difference between the two approaches—the,
aPproach of the materialist and the approach of the spiritualist. The materialist
~believes that the whole is SBEw& of partsjust as-a car-is-compesed-of its different -
— s K
B 3&&@%3 The Turning Point P. 290-291
. ® AV o - A 23038
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parts. The tyres of a car may be made somewhere else in a different factory, 1

engine in a different factory and the body of the car in a third factory and all -
three may be joined together to make a car. This cannot happen with a tree, i.e.,
cannot create its trunk, branches, leaves, flowers and fruits at different places ¢
join them together to make a tree. This is so because a car has no life whereas-
tree has life. The question is—whether this universe is a living organism, o:
machine, having diverse parts. If it is a living organism, it must have one origin ¢
that one may assume diversity; if it is a machine, its various parts should
fundamentally different. The Vedic seers hold that the universe is a living organi
and, therefore, it has one origin of all, whether living or non-living* . How one becor
many and that too of diameterically opposite nature is the central theme of the Ve
literature. Therefore, let us deal with this process, which has been dealt with in so
detail in the present work and in short, in this introductory chapter also.

ONE BECOMES MANY

The one consciousness has an inherent power, and, just as heat is not differ
from fire, this inherent power is not different from consciousness” . This power
consciousness expresses itself in the form of activity through which the un-manii
consciousness becomes manifest*®. This manifestation of consciousness is
universe. This is comparable to our state of awakening after sleep*. This activity
the consciousness starts covering the consciousness gradually with the result t
there starts a journey from the subtle tc gross. This power is called the powel
limiting (maya) the unlimited.

X
Four QUADRUPLET
Consciousness has no limit, but as this power, maya, starts worki
a limit is put to it. Unlimited consciousness cannot create, only the limi
consciousness (called purusa) can create. There is movement—centrifugal ¢
centripetal: centrifugal movement gives birth to agni which expands and centrip
movement gives birth to soma, which contracts. Soma is the food to be consun
(bhogya) and agni is the consumer (bhokta)*® Agni, again, assumes three forr
gross, subtle and subtler i.e. agni, vayu and aditya. Added to this triad, sor
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mmnbﬁrn m:maE ! f , vayu, adi

‘orm the quadruplet. These four-agni, vayu, adi d i

S o Vo ‘yu, aditya and soma form the subject matter

: w { ,.E.En physical level also, we have the triad of earth, atmosphere and heaven

.ﬂa@@n:?,&q&.ﬁn region of undisturbed energy (called apah), thus making a

quadruplet at the physical levels! . o >
At the micro level, first we have the duali .
. ; ty of soul and body. The body i

MHmEM three fold—the gross, the subtle and the causal. The gross is Emﬂn up of m%wm

- 00 .msma bones etc. The ma.u:m body consists of five sensory senses, mind, ::m:mnﬁ_.

m %.MHMME. wow.oww and five motor nerves (karmendriays). The causal body carries Em

slons of our activities. These three bodies 1 i

ncmnnﬁ_ﬂ. WM coupled with soul make another

- At En level om. :m::”ﬁ we have a three-fold division of nature — the dormant

b e ynamic .Ea the illuminating. The dormant part of nature forms the body. Hﬁm

ﬂ w:mﬁn.umq Imparts movement and the illuminating part forms the intelligence. >maam

0 this triad is the soul beyond nature and we have yet another quadruplet.

Four Duaps

0]

Now, let us first of all understand the nature of duads. A part of Em,

consciousness is manifest, another part remains un-manifest, but the

consciousness basically remains undivided. Manifest and un-manifest are
apparently opposed to each other but fundamentally they are one.

Let us Ewm another duad of agni and soma. Agni moves from the center
towards oE.EqumRnon but only up to a mark and then it starts moving back to
n.a center 1.e. it converts itself into soma. Similarly, soma moves from
n:ogwma:om to the center but after a limit it turns back to circumference thus
Emu\._nm the role of agni. This means that though apparently opponents yet
agni and soma are inter-convertible. They supplement each other i:moﬁ
this duad wo:&zm each other, creation is just impossible. If agni Emmo to have
only centrifugal movement, things will go on expanding infinitely, reducin

themselves to naught. If soma, onthe other hand, were to have infinite wa:&ﬁﬁ%
movement, things will go on contracting to a point when they become zero

Similarly, the duads of soul and b i
e and body, and consciousness and nature, help

(i)

-We can have a familiar example of men and women. They are basically one.
HWB 1s why sex-change'is possible. But they play a different role in

———

51 afm B i
=gl 5 FHIFAIRAIE 3.3 This dpoloka is also known as paramesthi.
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1

‘procreation. Manu says that same self bifurcated itself into two’? — mar
and woman. . . .
This is how, by realizing the basic unity underlying duality; we can establis}

(v)

harmony in contradiction. The basic duality is that of being and becoming, th
continuity and change. The body, for example, changes, the soul remain:
unchanged and both of them go together.

TRiADs

Coming to triads, there are basically three forms—gross, subtle and subtler—
of the self-same eclement. All these three go together. This produces not only pluralit
but also the diversity.

When we come to quadruplets, we find that the first three constituents of eacl
quadruplet are immanent whereas the last one is transcendental. Nature, with its thre:
constituent attributes, for example, is changeable, whereas the soul is immutable. Th
Vedic seers did not neglect either the immanent or the transcendental aspect of life
Worldly prosperity and spiritual peace must go together.

Having dealt with some hints about how one becomes many, it would b
appropriate now fitness of things to go into some details of ¥ajfia, which is the pivo

on which the whole Vedic thought rotates.

THe PrRocESS OF ASSIMILATION

We have said that the oblation of soma, the food, into agni, the consumer, i
Yajita. A little thought will reveal that this process of assimilation and elimination is th
cause of all changes from birth to death. The quality and the quantity of soma decide
the form of an object. It varies from time to time and object to object. Hence th
difference between one object and another object and the change in self-same objec
The soma helps agni and is, as it were, its junior partner® . This process of Yaji
then brings about six modifications— the birth, existence, growth, change, decay an
destruction. This is how Yajfia becomes all pervading in the universe.

Now, when agni consumes the soma, it cannot assimilate the whole of it. Th
portion, which is assimilated by it, becomes its part and parcel (Brahmaudana)®™
The rest of the portion is ejected away by it, which becomes the food of anothe

____object (pravargya)®. The cow ecats grass, a portion of which is absorbed by he
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body, but another portion is ejected as milk or cow-dung. Milk becomes the food for
the calf and cow-dung becomes food for the plants. This is the natural process of

give-and-take, which is imitated in the society— gty wirronta T o ww: |

Xl
THE SEASONS

At the physical level, the earth revolves round the sun. not in a circle but in
an ecliptic form. This is known as the crooked movement of the earth, (sarvatsara)
which makes the year (samvatsara) to consist of different seasons which again are
nothing but a combination of hot and cold, hot being the agni and cold being the i
soma* . Thus, seasons are also the result of Yajiia through which the year regulates
the universe®’ and the seasons become creative®™. The seed is sown at a particular
temperature and the crops ripe at another temperature. Seasons thus become important
in the creative process. That is why seasons play a deciding role in the performance of

Yajiias, and therefore, they are spoken of as Pitaras i.c. having the energy to
procreate.

Formation of food

A

The food grain is prepared through a natural Yajiia going on in the nature. The
plant assimilates four elements from earth, atmosphere, heaven and apoloka — the
solid part from the earth (known as dadhi), oiliness from atmosphere (known as
ghrta) sweetness from heaven (known as madhu)* and tastefulness from apoloka
(known as soma)* . (See figure no. 1 on page 19).

THE Cow

In milk of the cow, all of these four elements are available, because she is the a
abode of the devas of earth (i.e. vasu)®', of atmosphere (i.e. rudra)®?, of heaven
(i.e. aditya)® and is the center of nectar* . She is not to be tortured. Her milk should
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The food derives four constituents from four lokas - the solid part co;
from earth, the oily part from atmosphere, the sweetness from heaven and
satiating factor from paramesthi
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rather be used, which is Hmmﬁn?r. w=<m.mo~mm:m and above all _...mﬁzm medicinal
qualities— _
g W fErymee YA | ;IR T g Satd TR o

This factor made cow an object of worship for the Vedic people.

Our Bobies

When milk of the cow or any other food-grain, is consumed by us, another

Yajfia starts in the digestive system (vaisvanara form of agni). A part of it is
assimilated; the other part is eliminated as excreta. The assimilated part is again
offered as oblation and the eliminated part is retained as liquid and the assimilated
part is converted into blood. The process continues and we have flesh, fat, bones,
marrow and semen- THISH Tal qid wrarHewdstey =1 sifeedt g @6: 15
&ﬁﬂd% WHIES: | So far the terrestrial portion (called dadhi) of the food is active.

The atmospheric part of the food (called ghrta) changes into luster of halo and the
last, super-most celestial, part (called madhu) becomes mind. Thus the oblations of
the whole universe work in the production of a single food grain and that food grain
makes our total personality from body to mind. It is because of this that the Vedic
people took special care about the food they ate—3md & gy wa: |

Xl
THE PHILosoPHY oF DyNAMISM

The Vedas attribute a very high place to the active worldly life because
itis only a householder who can perform Yajiia. It takes two to perform a Yajfia, a
husband and a wife, both of whom are replica of agni and soma; one is incomplete
without the other. A student (brahmacari), a recluse (vanaprastha) or an ascetic
(sannyast)—all depend on a householder not only for food but for knowledge also®
The Sanskrit word for wife (patni) is a synonym for one who shares the Yajiia with

her husband—vegf aam,
DEesIRES

four ends of human life i.e. fulfillment of desires (kama). Desires are a part of the
universal scheme. Man is a psychosomatic creature—he has both the body and the

65 FEAICHANSTATHON FEARA e | e ST aeamiae et - TRy 3.9
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THE MAN
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souls having ethereal bodies, men and animals— ¢ the g0 v
to what 9% food should be. The Lord ordained Hm. ight w&%@: ;
offered to them in Yajfia (svaha by name) once in mv.muow. For the dep?
of the year. Moreover, solar light shall be thetr 4
prescribed the taking of food (svadha by :mmz&ﬁ_ i
light shall be their food. For men, he prescribe
twice a day, morning and evening. Moreover,
animals, no timings for food were prescribed. Z. orance|
deceitfulness was prescribed as food. Moreover ign .

The story continues that every creature folloW

. [ cred
men— A% Tae SAfshmi. 1t is a symbolic story: Al

0
: . WS mbm P
the laws of nature. It is only men who violate the la

I 4 = 2 s e Lord - s ﬂn@—uw.nyﬂwﬂ
~ s supreme: The reason-is that-heis-nearest 10 = . creatureS ME= 2

. N o
collectively. God made man after his own image- EMEW. existence:
alone has a life because he secks some purpose ©

z X
66 FTHETE! THEHATY T Ya: Ve FE - Fag go.R°
67 WYY 2.2.6.23-28%

68 O o TSI [CBH - TAIT ¥.3.%.3




2 o Holistic Approach of The Vedas

merely with food, clothing and housing but seeks the Tiuth, the Good and the Beautiful.
In other words, he seeks his identification with the creator, which no other creature

does. He can do so because he can apply his mind (Mana, from which the word
‘man’ is derived)®

. The universe is an expansion of the creator (sarvaprajapatiybut he himself stays
:”:E_:m_u_o at the center (yoni) (nabhya prajapati)™®. All creatures dwell at the
circumference, man alone can approach the center. He can, therefore, attain perfection.
The true life (prana) lies at the center, name and form only cover it” . It is this center, by
knowing which one knows everything, just as, by knowing clay one knows everything
made of clay, the pitcher, the potete. The center is abstract (Rra)and the circumference is
concrete (satya). This centre is known by various names - agni, manu and prajapati,
.E&,P pranaand Brahma™ . Man s the only creature who can attain perfection by getting
._:8 touch with the centre and yet, he violates the laws of nature because he isafflicted by
ignorance and its offshoots—ego, attachment, aversion, and prejudices. The only saving
clause is that he can overcome ignorance and its effects by knowledge and by following
the path of action prescribed by the Vedas. He has the choice to remain in gnorance or to
dispel it by knowledge; this is his freedom of will.

X1
Txe EvoLuTion

The Vedashave a theory of evolution of their own which is different from that
of Darwin because it does not start from amoeba but from matter and minerals. We
have spoken of agni, vayu, aditya and soma. They indicate the different stages of
evolution. 4gni is omnipresent; it is present even in a piece of stone. Earth, in fact, is
said to contain agni in its womb. The terrestrial form of life is the lowest, A piece of
m.no.zo touches the earth with its whole body. It has no awareness (asajfia), though it is
living; just as we have no awareness when we are unconscious. Then comes the
vegetable kingdom. It raises its body from the earth in the atmosphere, touching the
earth with one foot i.e. its trunk. The vayu, the deva of atmosphere becomes active.
Thus we have plants that are inwardly conscious (antah-sajia) but o:?,amw&w
unconscious. Then comes the animal kingdom. Insects touch the earth with more than
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itself.

2

two feet, four, six or even more in the cast of centipedes. Here, the gravitatione
force of earth has started diminishing, the celestial deva, siirya, has started expressin

The animals become conscious outwardly also, (bahih sajfia) yet, they sti
face the earth, their backbones remain parallel to earth. In the case of man, th
gravitational force of earth becomes weaker still. He stands erect, perpendicular t
earth. We see that with the effect of the gravitational force of earth growing weake
and of sun becoming stronger, the pattern of the body also shows the correspondin
change;and with the change of body, intellect also evolves gradually; man being at th
top of such evolutionary ladder. .

But the process of evolution does not stop here. There is something beyon

intellect which remains un-affected by the up and down of life——3Tg & TeW: |
is the soul. Those amongst men, who transcend the intellect, realise this soul and b
which realization, they approach the centre of which we have spoken above. Thi
state is the state of soma, beyond aditya. Thus corresponding to the four devas w
have four stages of evolution, as shown in the chart given below:-

DEVA4 | VEDA POWER CREATURE
mw:m Rgveda To have basic life force | Stones Minerals etc
Vayu Yajurveda | Tofeelinwardly Plants
Aditya | Samaveda | Tofeelandtoexpress | (i) Insectstouchingthe earth
outwardly with maximum part of their
body.
(if) Animals facing the earth.
(iii) Birds with face little above
the earth.
(iv) Men ~ Standing erect.
Soma | Atharaveda | Transcendingintellect Realized soul.

Atthe level of the creator (purusa) also ,we have these four stages; the first stag
(called ksara) is agni-predominated. The second stage (called aksara) is vay

———predominated. The third mnmm.wmnmzom‘mémw@ is aditya - predominated and the last stag

(called paratpara) is soma-predominated. Now, because the creator (purusa) has thes
four stages, which have their correspondence in man alone, therefore, man and creat
have been given a common name—purusa. It is not that men have imagined God in the
own image, God has really fashioned man in his own image. This is elaborated in the Six
chapter.
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THE ENDS OF HUMAN LIFE

These four stages of development constitute the body, the mind, the intellect and
the soul of a man. Each of these constituents has its own requirement. The body requires
the material things (artha), the mind requires fulfillment of desires (kama), the intellect
require justice (dharma) and the soul demands freedom (moksa). These ate the four ends
of human life @ﬁ:ﬁm&w&“ which make it perfect. None of them is to be neglected. This
is the holistic approach ofthe Vedas. Thus we have the following quadruplets corresponding
to the four Vedas,

Anoverview of the approach of the Vedas .~ ' ‘ o 27

“In'between these two, lies the five-fold (Paiica-Parva) universe. The earth,
the moon and the sun dre manifest. But that is not the end of the universe. The sun
rotates around another body, which we have called the fourth region (apolaka), which
is semi-manifest, Atthe end, is the un-manifest self-born body of the origin of the
universe. Thus, we get the following three pentads: ,

life.

VEDA END OF HUMAN | PORTION OF LIFEIN * |CLASS OF
LIFE WHICH THE END IS SOCIETY
TO BE ACHIEVED WHICH MEETS
THE
A REQUIREMENT
Rgveda Material objects First 25 years of student The working class.

Yajurveda

Desires

Second portion of life

The business

MICRO LEVEL MACROLEVEL OF | THE CORRESPONDING
PHYSICAL LAYER OF THE FIVE
ELEMENTS FOLD UNIVERSE
Un-manifest nature Space
(avyakta) The self-born creator
(Svayambhu)
Sub conscious mind Air
(Mahan) The region of Sema
(Paramesthi)
Intellect (Buddhi) Fire The Sun
Mind (Manas) Water The Moon
Body (Sarira) Clay The earth

(25-50): house holder’s life. community.

Samaveda | Justice Third portion of retired
life of contemplation (50-75).

Atharvaveda) Freedom The last of life: The philosophers.

The administrators.

Ascetics (75-100)
We shall elaboraie it in the twelfth cha pter.

THE Five Lavers AT Micro Anp Macro LeveL

This holistic approach has another dimension also. We understand our existence
through the understanding of the universe and vice-versa. That takes us to the unity of
micro and macro, leading ultimately to non-duality of all. Every statement of Veda,
therefore, has to be applied at micro (adhyatma) and macro (adhibhita) level, as
also, to the third level which relates the two (adhidaiva) Let us start from the micro
level. Body, mind and intellect are three levels, which are manifest. The sub-conscious

~ mind is the fourth level, which is semi-manifest. The fifth, is the un-manifest level of

nature, which is all pervading. Now at the macro or physical level, we have earth
corresponding to body, water corresponding to mind, fire corresponding to intellect,

anooﬁmmwon&smsmc@-oonm&ocmawzgmba mvmonnoz.m%on&smsEnmm-ﬁo?m&:m
mother nature. .

This theme is elaborated in the ninth chapter.

In this introduction, we have just touched upon some of the concepts, which we
are going to deal with, in some detail, in the present work. As we proceed things will get
clarified.

XV

THE YAJNA AND OuR LiFe

Before concluding, we would like to give a quotation from an ancient Vedic
work, so as to show how deep and wide is the understanding of Vedic seers regarding
Yajiia which constitutes the central theme of the Vedic literature.

The soul is the performer of the Yajfia. Faith is its wife. The body is the
fuel. The chest is the alter. The hair on the body is the sacred grass (kusa).
‘The knowledge is the turf. The heart is the sacrificial post. The desires are
the purified butter. Anger is the animal to be sacrificed. Penance is the fire,
Self-control is the pacifier. Speech is the fee. The life force is the priest
specializing in the Rgveda. The eyes are the priests specialising in the
Samaveda. Mindis the priest specializing in the Yajurveda. Ears are the
priests specialising in the Atharvaveda. The performeris initiated for the
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%mhopom Em Sro_a life, aS»ﬂ@Q. _5 nma is En orumnoggwﬁﬁ_. lie
. Py s is soma. His enjoyments are his milieu. His acts of walking, sitting
e it %%ggﬂmﬁm&maanga of Yajiiar. His mouth isthe solar fire. The
. * food that rmﬁwamg themorning and evening is the fuel: Thetimings &.
morning, noon and n<m:5m are the sessions. Day and Em:m.uwn the w@ma
to be performed at fortnight. Fortnights and months are the Yajiiato be

performed atevery four months. Years are the a/gana. This is the session
71+ jof all the Vedas; which comes to a conclusion only with death. It continues
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May brahmanas, possessed of spiritual effluence, be born in the
country. Let brave ksatrityas, well-versed in arms, stout and
possessed of great chariots, be born. May cows be giving plentiful
milk, the bull be capable of bearing burden and the horses, of
running swiftly. May the women be well placed in their families. Of
one who performs yajia, the progeny may be victorious, excellent
warriors and fit for meetings of the assembly. Let the clouds shower
rain as and when desired. May the trees ripen with fruits. May we
have our prosperity increased and well protected.

T 1 I T At 37w fagr |
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O agni! deva! You know all the objects, lead us to prosperity
through the correct path. Separate us from the crooked sins,
we pay greatest homage to you. .

it ynfrafeat wf: gfae wies: Wi wmha:
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May there be peace in heaven, peace in atmosphere, peace on

earth, peace in waters, peace in plants, peace in trees, peace to
all devas, peace in knowledge, peace m<m_.<<5ma peaceinpeace,-

may that peace come to me.




Chapter Two

5

HARMONY

THE VEDIC ETHOS

Before we deal in depth with the topics which have been touched upon in th
introductory chapter, it would be in the fitness of things that we get acquainted wit
the general ethos of the Vedic people.

- The Vedic people or the Aryans had a positive attitude towards life. They ver
much valued spiritualism and moral code of conduct but never overlooked physice
and material well being, an attitude which prevailed throughout the Indian traditio
where abhyudaya or material prosperity is held as much the object of observation o
righteousness (dharma) as nisreyasa or spiritual emancipation -FR1vJzary: frafafs
q y:

|
WorRLbLy WELL Being

Efficiency of the power of sight, hearing and speech are the main aids to :
happy life — 9939 ¥RS: YITH, UEH INE: RMAH TSI INS: A, But more thar
that, is the freedom from humiliation — 37ET: T ¥Rz ¥, Next to health come:

wealth, for which, along with agriculture, other professions including business, ar
recommended.

R e i I Y

[ A 3reg woon fasrave yfiaor wfed @ i |

¥ T wfaerl Rul g W ereg wRafadeT I - seeaE 3,90
Our purchase and sale be profitable, the exchange of goods
may be fruitful for me. You two (indra and agni), in harmony

~ while accepting this oblation, may make my every move anc
exertion prosperous.
AT T Y9 R 3T a1 yAfresa: |
T Y a1 FAEST W A, v 1 4y i srereag 3000
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-

O Devas ! Seeking wealth through wealth, the wealth by
which | do my business, in that wealth of mine may indra,
prajapati, soma and agni bestow luster.

araf=t guit ﬁ%mﬂnwﬂ_
T 7 GTTaRa G G - AT 1Y

O Furrow! Be near to us and be gracious: we bow before you,
so that you may be gracious and full of fruits.

It is through ?%Eanads and tapa that the ruler protects his sta
through brahmacarya the teacher desires a student.

T: FHIG TIEI STl e eq e |
HIH 7y Fae 76 EH w1 - audag Ro.8.35

Obeisance to the eldest brahman, who being born of §rama and tap

filled all the regions (and) who made soma for him m_o,_,g_,.n

T ST T (@RI ST Wietet wEm se | |
Y : el fa g o v e if e qeaTafifed TR AT I - HRE 6,435
A TSl e el YRR ey YT, Il T ¥.419.¢ H In the beginning, there was darkness encompassed wwdﬁ_ﬂsamm it was
The plough-shares may plough the soil with ease, the farmer | : waler. The one being, which was covered Sﬁasm H_v_m‘&_w{oa: zm%_m
may proceed with the oxen without any difficulty, may the clouds » through tapa. o

sprinkle the earth with honey and water, let the U_ocor-m:mqm

Miserliness is condemned and liberality is praised in very high terms.
and the plough bestow all prosperity on us. ,,

i T 9w Al A i T gaE wEEeEe i |

HELE T Pt | SATET Fo I S gorrrel Fefesam 1< F8T 20.220.%

Rl feait mﬁmﬁw‘ﬂ 9 Al e I - & G %2833 4 One who does not give to'a friend, is :oﬂmﬂ ms F mmr%ﬂaﬂo doesnot gir

I am a carpenter, my father is a doctor, and my mother grinds . to him who implores food; leave such aman,he isnoshelter. One shou

the crops with grinder of stones. We pursue Q_:m rent L rather follow a stranger who comforts him.

: ! . . 5

professions. Soma ! Flow freely for indra. - o R TR [ |

Life is a constant struggle. We, therefore, need good nourishment, vigor and a7 & ad= =@ RIS IS, T8: Qw...@ﬂ 20,2394 11

valor. Let there be no escape or defeatism. Good people should stand united against .
the evil. . i Let the vﬂo%ﬁo& m:& to him s&o wmn_ﬁ wm_v;rﬂ EB dm %&. Ew:ﬁm

While praying for an all round prosperity, the Vedic people knew the u,
importance of austerity and hard work for any prograss. Tapasand'SFama are two pre-

requisites of any orderly life.

ST TR 39 TR A9 g S A GAYE:
-31ddT 069 Ani _msoaa man acquires mooa invai in, :m: En n.:mr mﬁﬂooa is v

w,\.«

O agni, We perform tapa, we observe tapa. May we, possess long life

and brightintellect listening to the knowledge of the sacred lore.

mﬂmmsmqadsd%w_ﬁa_ ”
T SR TR || - stuEaT 1.4 20 ” R
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|
Eoucation

. : phere with the samidha, the earth is the
samidha, the second samidha is the heaven. With samidha, belt, §rama
and tapas; brahmacar satiates all the regions,

Good education is the first requisite of a successful life. The Vedic term

or education is Brahmacrya, which is significant for two reasons: in the first place it

means acquisition of knowledge, Brahma; but more than that i izati
e O O that it means self-realization

H
FamiLy Lire

¥ed & w1 forlty fervemmgeto
%i%?&ﬂiﬂdw__ - AT 20.44.%3

May you two (husband and wife) live here together, enjoying full

length of your life, playing with your sons and grandsons, rejoicing in
your own abode.

It was after leading a life of sublimation of anima] instinct, as brahmacari

that a happy union of men and women was anticipated as a bed

. -rock of a ha
worldly life of a householder. The very fact, that no Vedic ritual was complete wi :mmw

E:..P speaks high of the position of women in those days. The verse, which s stil]
Rm:og at the time of a Hindu marriage, is not only poetically ,_unmmm?_ but
E:_Wmomaom:w significant also—¥TTg, % Y, UIRE, geEta 1t is only the
Vedic people, amongst all ancient people, who declared that the wife, verily, MM the

home and wished that she could be the
: ! queen of all the members of h ’
family. The Vedic rsi could be poetic, if occasi ;i

1 ST 9% 3.\0¢

b s

{

2

bl gp 7o

HARAMONY The Vedic Ethos A
Yereiagaet T =i

Mﬂﬁj.— %ﬁ%dﬂqﬂ: - m_nm.mlﬁ.. 20.64.5

When siirya went to her husband (from the house of her fathe

raibhya was her maid servant, narasamsi was her girl frien
Her garments were auspicious, she was decorated by gath

fafa STaRv =80 s |
i sl Feam g wf - o.cu

Thought was her pillow, eyes were the Collyrium, heaven ar
earth were her treasure-box.

e e gl F o s |
Tt e a0 SHR e | - %6 20.04.¢
Stomas were the crossbars, her chariot-pole and kurira met

was its decoration, asvins were the brides-men of siirya ar
agniwas the leader of the party.

WA YRR 5T 1
Tt o T v A SiEE . - T go.lk g

Soma chose the groom and asvins his best men, savita ga
surya to a husband whom she admired from her heart.

T SN 3 ST TRgaeer: |
YRS TR AR FGAT Al e | - FFag 0.44. 20
Mind was the chariot of the bride, and heaven were the canog

When siirya went to her husband’s home, the two white oxe
were drawing her.

A householder s life is supreme, a path towards immortality. The sage pray
‘May I be immortal through my children®.” The members of a joint family have the
food and store of water to be in common and gather round the domestic fire

worship, like the spoke of a wheel round its move® . Home is a place where m
sojolirning, contemplates, in which, there is much love*.

PRAT

Hiiawy

330
4T9Ag 3%
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v
cow
ST ST S R welteg Y e |

ST [ §E R e g o - FEAG €.3¢.%

Cows have come from all sides and have given us prosperity,
May they stay in the stall and be pleased with us. Along with

their progeny, variegated, they may stay here. May they yield
milk for indra on many a dawn.

Cattle were valuable for the agricultural society formed by the Vedic people.
Cow was specially loved. She has been asked to make the house happy with her pleasant
lowings. She should graze on good pastures and drink pure water. Her milk makes the
ugly look beautiful. The cows are Bhaga, they are Indra’® . That the cows are looked upon

as sacred today by the Hindus, is not the result of a later development but goes back to
the Vedic times.

v
HARMONY

We hear of Jidna and Vijaana in the Gita, but there is also a third concept, of
sam-jfiana in the Veda. Sam-jfian means an understanding attitude towards each other.
Whereas, the ideal of a family life is represented in Rgveda 10.85, the ideal of saciety is
represented in Rgveda 10.191, where, it has been ordained that our aims be common and
our hearts of one accord. Here are some maniras praying for all round harmony.

T Y9 R FSHAT: HAM A T &l FAf |
Feresl s wedar wfifafie; | - HUFAF 3.30.19
Let your water reservoir be common, your share of food be

common. | yoke you to a common yoke. Stay united around
the fire just as spokes stay united around the navel of a wheael.

ﬁ%&ﬂm"ﬂﬂ@aﬂﬁ%ﬂfﬁﬁ_
<A1 FATI TRWT: W S G - AYLIT 3.30.¢?

I make you all with common desire, with common aim ,common
mind, having one leader. Be like devas; who preserve their
immortality, full of love in your heart, moming and evening.

A

T 3 STpf: T TEa @ |
HHFHR] S A Ao 5 GEEaii i - TS 0.992.%

Let your aims be common, let your hearts be of one accord,
your minds be united so that you may live happily together.
| SR 7 | fafehen w gty v 2
1 EIT 34 wgeEet faf AY: v i - s v .ug. 2
Let our minds be united, let our knowledge be common, let
not fight with the divine mind. Let there be no cry in the batt
field where many have been slain at the beginning of the d:
let not the arrows of indra fall.
T 5 1 isre A =g waifon s weierm |
frerearé e wafor syt wehey | e egen wsftems 1 -=repdfa 2,
O strong one! Make me strong. May all beings look upon n
with friendly eyes; may | look upon all beings with friendly eye
May we look upon each other with friendly eyes.
Vi
ARYANS

With a powerful social ethics at their back, the Vedic people were leading
prosperous life but not without trouble. There are references to mighty wars betwe
them and their foes. Herein crops up an important controversy as to whether tl
Aryans invaded India and conquered the aboriginals of this country. No scholar h
been able to point out any such reference where it might have been hinted that 1]
Aryans migrated from any other country to India. Muir, who edited *Original Sansk
Text* series accepted that there is no such reference in any Sanskrit Text whe
Aryans are held to be of foreign origin. Moreover, we do not have any evidence -

show that the words like Dasa, Asira or Dasyu are used for the non-Aryan abori gina
of India®, .

Still, some scholars insist that such references where Dasyus are spoken
-asandsa’, (literally ‘nose-less’ and ‘flat-nosed’ by implication) suggest that Dasy

6 Quoted in ﬁ._.& A forare-Tom by Prof. Yogesh Chandra Sharma, an article which appeare

in TS I (vol94) July-September, 2001 published by MR T TgwEIeTd, TSTWT Farvim, p.3
7 FEACU.R.Q0
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MMMM non-Aryans having different physical features from Aryans, who had a raised nose.
St ot s g
e e,k Ew E\ no mq;ﬁna of imagination could have indicated any physical

¢ of any ethnic group. Andsa would, therefore, simply mean that those enemies,

whom the Aryans fought, had no sense ad wi i
3 of self-esteem and apad
. s ) apad would simply mean that

import Pandit @.mn made a very elaborate study of the problem and came to two
portant conclusions on the basis of the evidence of primary sources:

(1) w.,rn _uoiamanm of India or Bharatavasa were far more extended in Vedic
lmes E..“.E s&mﬁ Enw.._ﬂ,n.aanw. Lands, like Asia Minor, from where the Aryans
are supposed to wmﬁ migrated, were not the foreign countries in Vedic times
but a part of India or Bharatavarsa.

(2)  The >Qm:m. did not invade any country but were themselves invaded by non-
Aryans against whom they had to defend thémselves. Of course, there were
fights amongst themselves also, but in no case, the Aryans invaded people
of any other race or any other country.

. Pandit @.}n. Wwrote two books, Indra-vijaya and Jagadguru-vaibhavam, 1o
emonstrate the validity of these two conclusions.

\ux&:n,w M.MM oM all, maﬂmcm find o.:ﬁ the boundaries of Bhdratavarsa as given by the
o) mnaﬂ opounc ed by Ojha. In the first place, Bharatavarsa was originally
o wﬁm. stiver into Eastern and Western Bhdrata;, its Eastern boundary being
plerysien “Emmcmo; the coast of the sea where as Afghanistan, Iran, Mesopotamia
o w o} ro sea formed the Western boundary. The Eastern part was known
:Em.ww\ ,;M M W] Q.wmm E.o a\om.aE part was known as Arydyana (Iran of modern
o;ms. wii oam\_mb% wgmcn& this whole area. Being across the Indus a.swp the people
i a o. Emmmm .Qué.a = across) and the people on this side of Indus were

ed Hindus .ow&%x = Hindu). There was a conflict of faith between the two, the
Wﬂ%m.q worshipping Varuna and the Hindus worshipping' Indra; but both of them
ow M”H“w the %Nw: 01_83.. This led to a battle between the 4 suras, the worshippers
° 14, and ndra in Which Indra was victorious and was praised lavishly. Some,
nowever, praised Varuna. Then we have the reconciling view giving an equal
lmportance to both of them, Consequently, there were siiktas

commonly to Indra and Varuna. The conflict is amongst the Aryans themselves and

:o;mﬂimo:m@azhmzau- " .
of Prajapati, on-Aryans. mo? Devas and Asuras, were the offsprings

8 AT 4.33.¢

that were addressed

i ,_.A,,_._ﬁ,,.‘__...,,,‘.g,ir‘ ——— .

e

RAMONY The Vedic Ethos .
VI
PauraANic GEOGRAPHY

The Puranas speak of the earth as a lotus having eight petals. Each of t
petals is represented by a different Varsa; Kuruvarsa in the North, Ketumala var,
the West, Bhadrasva varsa in the East and Bharatavarsa in the South. Hiranm
kimpurusa, hari and ramyaka are in the i$ana, agneya, nairatya and vayava direct
respectively (See figure One).

Ujjayini is the centre of Bharatavarsa, which extends up to 45 degree eac
the Eastern and Western side of it, which means that on the West it extends up tc
territory where Nile river falls in the ocean and up to Pacific ocean in the East. It ha

following Islands.

Modern Names
Andeman
Nicobar
Sumatra
Java
Bornia
Selevisa
Malukka Y
Srilanka
Bharata Khanda

Sanskrit Names

ELCE
TG
g
TR

. R0
TYEAH
THREEA,
g}

FHIER

All this is based on the authority of the Puranas. Bhagavatapurana has given the na
of eight Islands of Jambudvipa as follows:
Possible identification

1- A& Britain
2~ ATHTER Norway
3~ ARGBH —
4- QTN Japan
5- IHyEA Philipines
6~ TUTGE The Islands of Srilanka Bharatavarsa
7- feefige  Srilanka g e, .
— v  — i (A R
Vil
Wars

With this geographical background, Pandit Ojha speaks of the wars
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m_m:ﬁ moE D_<_m_o: of mm;:

BHARATA

- This—eight-fold division of earth has been given under the
3mma_:@ bhuvanakosa ofthe puranas.

2AAW
# o] o v dnsnz vl _um@—.:.m\ze 4

took place in Vedic period. These wars can be classified into five categories: (i) War v
the panis regarding cows (ii) War with the Daityas regarding soma (iii) War with Dana
regarding land (iv) War with Dasyus and (v) War amongst Aryans themselves.

& It was not that the Aryans attacked the non-Aryans; the non-Aryans, on
other hand, had been attacking the Aryans. The Asuras were originally allotted th
regions by Brahma - (i) Amaranka (America) (i) Aparanka (Africa) and Yavar
(Europe). They, however, conquered other territories also - Asia Minor, Rome and A5
‘being some of them. There had been twelve such wars between the Devas and Asur

Some important names involved in these wars are Sambara, Divodasa., :
Sudasa. It is not possible to frame a systematic picture of the historical event:
Vedic times, but it is clear that the Aryans had to face invasions on a large scale
they faced them bravely.

Naturally, the warrior class got a respectable position in such a situation. T

defended the liberty of the society from the invasions of those who were against
order of world — Rfa. Ksatrais identified with Rra’ .

IX
SPIRITUALISM

The Brahmanas, represented spiritual power and were, therefore, above
control of the ksatriyas. The ideal was to have a harmony between the two——
representing mundane power and the other being the epitome of spiritual power. It is
m:oEQ &En:mas of :o__mmmm%amnr

.

. ,aﬁﬂﬂ ﬁm

region | know to _om :o? Ema;ﬂ:m Qm.<m aém__ E:: agni.

ﬁwmﬂmﬁﬂﬁﬁﬁﬁﬂﬁ_ :

: ,H",m«wwﬁ@:iﬁmﬁ fﬁ
Let me have %m luster of spiritualism and administration. Let
Qm<mm bestow ﬁ:m cmmﬁ Emﬁmﬁ o: me. Ocm_mm:om 8 52 lust

 MorauTy

The Vedic people had avery mwmvmm%nwomaﬁ_ﬁ

[3)4% 7
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O Prajapti! None else than you pervades all the creatures. Mz
we get that for which we offer oblation. May we be the maste|
of all treasures. B

ﬂwﬂgﬂﬁﬁ% AL |

e Y[ TGEET 1 19: W qSata: Il - q9eE 3.2
Thatis agni, thatis aditya,

Thatis vayu, thatis candrma,

Thatis Sukra , thatis brahman,

Thatis apal , thatis prajapati

Tl ¥ 39: Wiewis wal: 1@ T o 9 a9 o |

| TG ;| SR Yorg st SHae: | - a8Ee 33.%
He is the deva who pervades in all directions, he was the fir:

to take birth from within the womb. He is that who is born an
who is yet to take birth. He faces people on all sides.

Xl
: yth that the Vedas do not speak of ascetics (sarmnydsa). g
®Y give a very vivid picture of the ascetic way of life. | Conctusion

ST STRYAT: g s e | 8 We may conclude with the remarks of Prof S.P. Singh which he made in his articl

AT st s a3arEr aifver i - e 20,9353 %EFOmOEﬁm\»h womm_midmm o.w THE <m§.ﬁ8. H-B.“z - .
Munis, having air as their girdle, wear the soiled yellow clothes. PSSO O U Pedoinioikama: kol and sty dadiduedl

They go in the directio : . disservice to the cause of philosophy as well as the Vedaitself. Asperth
In a mood of ecstasy; z,mw - i .: ofthe wind, where the devas reside. _ division, the Vedic Sarithitas, Brahmanas and the Aranyakas came t
, e mw claum: m be categorised together as the karma-kanda while only the Upanisa

SHIG B ST o afte s

. could get the status of jiana-kanda. Consequently, the seekers c
R T4 warr sy ayme | - mrEe %0.93€.3 knowledge, particularly of the philosophical variety, concentrated the:
We have ascended the wind, in the ecstasy of silence (or

T S Y et e |
o T Feef - % 198

Hrm annm.w_ném pleasantly for him who Jollows the m.h.s.:m, law,
TIVers pour honey for him. Let the plants be sweet for us,

e Rgay e w6 @ a9 gl et
1A ey WIH Yo e @i it 7 Foiig i - aroeag 92,0
Satya, vastness, rta, consecration tapa, knowledge and yajiia

_._n:o_m_ w:w‘mwmzj. May she, the mistress of the past and the
The Vedic H%m I8, Widei our worla

ple hadanidea of transcendental morality also.
SR Sredarg o 3= a5 |
ol saade fardfu: wfafi: e 1| st . tol 2 . i

Amongst al your friends establish your leadership advancing

ﬁ.:_,ocm: exertion and wooing the divine word, transcend what
is human,

ltis also am
In fact th

- .

]
4
&

attention almost exclusively on the Upanisads, leaving the rest of the Fed
to be dealt with only by the karma-kandin. The latter, on the other hanc

munitva); you mortals see only our bodies (and not our spirit).

leaving everything metaphysical to the mute care of the Fedu itself, ha

Xl confined himself almost exclusively to the Brahamanas, no matter be

MONOTHESIM performance of the sacrifice or creation of a system of philosophy, B.Bor

 The Ved, P s : . : - = = the Mimamsa system.- The Vedie-mantras-are treated mm.qo_.oxmﬂ_:m.wm E
ol quite vocal about monotheism, which underlies the apparent polytheistic performance of the sacrifice only to the extent as the Brahmanic injunctio

concerned calls for their recitation on particular occasions.

It is in the light of these remarks that the importance of Pandit Madhusuda,
Ojha’s approach, which we are following in the present work, is to be appreciated.

ST SRt foram S R s
ﬂi@mﬁﬁ%ﬁﬁﬂﬁﬂﬁ&%ﬂ: 7T 20,232.%0
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m, Salutations to the Path-makers, the pioneers
of Vedic Studies




